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VHBAPTER I
INTRODUCTION

The first step in the estimate of an artist's
philosophy is to ascertain what the artist himself con-
ceived as his mission, and whether he considered that
he was impregnating his art with any philosophy of life
worivhy of acceptence. An admission by an artist of a
telic aim should give the inquirer a suggestion as to
how to prosecute his investigation. 3But the converse is
manifestly not true: that the denial of a telic aim
indicates the absence of & philosophy worth searching
for. Both George Eliot and Thomas Hardy have left us
in letivers and notes, and buried in their imaginative
writings, hints as to what each considered the aim of
his work beyond the giving of pleasvr e to readers. sBoth
felt that vital $-1ths could be presented to a large
sudience more affectively through the imagination than
directly throuvgh the faculty of reason. Yet each dis-
"cleimed the responsibility of organizing his ideas into
a complete system. Neither artist, in fact, seenms to
have thought thet the influence on socieiy of any subtly
ratiocinated system of philosopihy could ve very great.
S50, like some greater moral artists, they have presented
scattered truths for others to codify.

That George Eliot regarded art as a legitimate pulpit
she stated in & review published in 18056:

When Hornung paints a group 027 chimns,-sweepers, --

more is done towsards linking the higher classes with the
lower, towards obliterating the vulgarity of exclusivensss,



than by hundreds of sermons and philosophicel dissertations.
Art is the nearest thing to life; it is a mode of ampli-
fying experience and extending our contact with our fellow-
men beyond the bounds of our personal lot,

Uf her own office as & literary artist she wrote in &
letter July 18, 1878:

My funotion is that of the sesthetic, not the
doctrinal teacher-~-the rousing of the nobler emotions,
which make mankind desire the social right, not the
presoribing of special measures, concerning which the
arsvistic mind, however strongly moved by social sym-
pathy, is often not the best judge. It is one thing to
feel keenly for one's fellow-beings; another to say,
"This step, and this slone, will be the bast to tske
for the removal of par.iculia calamities.”

Yot in spite of this limiting of her "function",
George Eliot did, especially in her later novels and

in The Spanish Gyps8y and certain other poems, indulge

in e great deal of abstract philosophizing--so much as

to mar the artistry of, for exemple, Romola. This novel
ig, in faect, so didactic that it seems to depart from

the inductive method that George Eliot set for herself,
and to follow the deductive plan, with cheracters and
incidents cut to fit a previously determined moral. This
program indicates & vast change in practice from her idesl
of twenty years earlier, as expressed in a letter to her
friend Sara Hennell:

I feel every day a great disinclination for theoriss
and arguments about the origin of things in the presencs
of all this mystery and beauty and pain and ugliness theat
floods one with confliceting emotions.

1. "Natural hEistory of German Life,” Essays, 161.

2. To lirs. Peter Taylor. Cross I1I1I, 430.
3. Do iliss Sarea Hennell, June 8, 1857. vross 1, 461.



This letter may have expressed & mood of wesriness
rather than & habitual attitude, for in her journal she
wrote on January 28, 1859:

I owe him [Spencer! a debt of gretitude.....The
stimulus of his intellect, especially during our long
walks, roused my energy once more and revived my dor-
mant love of science. His intense theorising tendency
was contagious, and it was only the stimulus of &
theory which could then have induced me to work.4

Some have seen in this growing tendency to philosophiz:
& result of her growing interest in the scientific writ-
ings of her husband, George H. Lewes., But the most
probable explanation seems to be that George Eliot was
oppressed with the necessity of bringing some sort of
cosmic order out of the chaos of sufferings, wonderings,
doubts, despairs. oShe had the instinet to manage, to
arrange, to clarify, so insistently present that she be-
came a less accurate reporter in becoming & propegendist
editor. In this she is quite different-.one might say much
less convincing--than Thomas Herdy. To the end of showing
a satisfactory philosophy of life she bent every effort
and consecrated every talent. Yet, unlike Thomes Hardy,
8he mnever brought her philosophy to even the semblance
of & system. In a letter to Frederic Harrison she wrote:

But the fact is, I shrink from decided "deliverances"
on momentous subjects from the dread of coming to swear
by my own "deliverances", and sinking into an insistent

acho of myself. That is & horrible destiny--and one can-

not help seeing that meny of the most powerful men fall
into it.

4, Cross 1I, 76.

-

5. "Po Frederic Harrison," January 15, 1870. Jross III, 1C



The fact that George Bliot's philosophy is never brought %o
a well rounded close does not indicate a lack of mental
acumen or of moral courage. Rather it shows the agnos-
ticism inherent in any Positivist philosophy until the
"unknowable" shall have been greatly reduced. For in
spite of the deductive tendency mentioned in Romols,
George Eliot remained a positivist as regards the great
concepts of God, immortality, destiny, and the like.¥
She could have been voicing her own increasing inebility
to reach conclusions satisfying to her judgment when
she wrote in connection with the doubts assailing
Savonarola:

To the common run of mankind it has always seemed
& proof of mental vigor to find moral questions easy,
and judge conduct according to concise altermnatives.
And nothing wae likely to seem plaeiner than that a man
who at one time declared that God would not leave him
without the guerantee of a miracle, and yet drew back

when it was proposed to test his declaration, had ssaid
what he did not belisve. 6

She seemed oppressad by the multifudinous aspects of
truth demanding to be learned. Throughout her life she
was an indefatigable student of science and of phil-
osophy, but always she saw ahead new fields to be in-
vestigated before she could reach satisfaction. She
readily fell in with the investigative spirit of Nine-
teenth Century thought, which she pictured in Daniel
* Positiviem: A system of philosophy elaborated by
the Frenchman Auguste Comte (1798-1857), on the basis of
the doctrine that man's knowledge is counfined exclusively
to phenomene, and that even this knowledge is relastive and
not absolute. It, therefore, rejects all attempts at
metaphysics or speculative philosophy, whether as to

natural causes or First Cause, and as to substances,
physical or mentgl, human or divine. idew Standard victionsar

6. Romole +.1, 150,



Derondsa:

While ilordecai was waiting on the bridge for the
fulfilment of his visions, another man was convinced that
he had the mathematical kzey of the universe which would
supercede Newton, and regarded 2ll known physicists as
conspiring to stifle his discovery and keep the universe
locked; another, that he had the metephysicsl key, with
just that hairs-bredth of difference from the old wards
which would make it fit exactly.

Throughout her works George Eliot dropped so many bits
of advice and uttered so many oracles that lr. James
was right in stating George Eliot's

seoeZonerel attitude with regard to the novel,
which, for her, was not primerily a picture of life,
capable of deriving a high velue from its form, but
a moralized fable, the last word of a philosophy en-
deavoring to teach by example.

Like George Eliot, Thomas Hardy denied that he
had any consistent philosophy of life. Yet whereas
Eliot disclaimed in rather uncertain terms that hers was
a complete system of wisdom, Hardy asserted that what
was called his philosophy was

+ee Only a confused heap of impressions, like those
of a bewildered child at a conjuring show. 9

It is this "confused heap of impressions™ that will be
searched for its ideas of worth. Thet Hardy considered
the individual ideas in this "heap" as of value is
certain, and also that he considered his imaginative
mode of presentstion best. In his journal he wrote on
October 17, 1896, while smarting from ceriticism of
Daniel Deronda II, 1l6.

James, Henry: Lartial Portraits, 50

Letter written to someone about December, 1920,

obviously referring to correspondence with ur. Noyes.
Later Years, 219.
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Jude the Obscure:

Poetry. Perhaps I can express more fully in verse
ideas and emotions which run counter to the inert
orystalized opinions--hard as & rock--which the vast
body of men have vested interests in supporting.

?0 cry out in a passionate poem that (for instance)

the Supreme iuover or ilovers, the Prime Force or Forces,
must be either limited in power, unknowing, or cruele-
which is obvious enough, and has been for centuries--
will cause them merely a shake of the head; but to put
it in argumentetive prose will make them sneer, or
foam, and set all the literary contortionists Jumping
upon me, & harmless agnostic, as if I were a clamorous
atheist, which in their crass illiteracy they seem to
think is the same thing....If Galileo had said in

verse that the world moved, the Inquisition might have
let him alone. 10

Blsewhere in his journeal he recorded:

April 19 (1885). The business of the poet and
novelist is to show the sorriness underlying the

grandest things, and the grandeur underlying the
sorriest things.

In October, 1917, he wrote:

I hold that the mission of poetry is to record
impressions, not convietions. Wordsworth in his later
writings fell into the error of recordiang the latter.
So also did Tennyson, and so_do many other poets when
they grow old. Absit omen! 1%

oome readers fresh from The Dynasts would not hold that
Hardy has refrained from recording convictions. A few
years later, in 1922, when Hardy wes preparing to issue

Late Lyrics and Earlier, he wrote an Apology which

dafends himself as a "thinker," and sets forth in some

detail his later theory of his mission as artist. Yet
hers he pratended to no finished system:
10 Latar Years,o7.

11 Barly Life, 223
12 wuater years, 178




While I am quite aware that & thinker is not
expectsd, and, indeed is scarcely allowed, now more.
than heretofore, to state all that crosses his mind
concerning existence in this universe, in his atteqpt
to explain or excuse the presence of evil and the incon-
gruity of penalizing the irresponsible--it must be
obvious to open intelligence that, without denying the
beauty and faithful service of certain venerable culis,
such disallowance of "obstinate questionings" and
"blend misgiving" tends to & paralysed intellsctual
stalemate. Heine observed nearly a hundred years ago
that the soul has eternal rights; that she will not be
darkened by statutes, nor lullabied by the music of bells,
An what is today, in allusion to the present author's
pages, 8lleged to be "pessimism” is, in truth, only such
"questionings" in the exploration of reality, and is the

first step towards the soul’'s betterment, and the body's
also.

The responsibility of the prose novelist in the shaping
of the thouzhés of the public was heavy on Thomas Hardy
in the period of Tess and Jude. He was suffering under
the sting of sharp criticism that his philosophy

was useless if not positively dangerous. Yet he re-
fused to suppress or gloss his testimony. Instead he
suggested that the fault might lie with the readers
rather than with the philosophy:

It is unfortunately guite possible to read the
most elevating works of imagination in our owmn ow any
language, and, by fixing the regard on the wrong side of
the subject, to gather not a grain of wisdom from them,
nay, sometimes positive herm. What author has not had
his experience of such rsaders?--the mentally and morally
warped ones of bolh sexes, who will where practicable,
so twist plain and obvious meanings as to see in an
honest picture of human nature en attack on religion,
morals, or institutions. Truly has it been observed that

'the eye sezs that which it brings with it the means of
seeing."” 1

13 vcollected Poems, 526
14 TProfitable Xeading of Fietion'.! Forum, .arch, 1888.




An entry in his journal for the same year implies

genuineness of purpose:

Octobar 7. The besetting sin of modern literature
is its insincerity. Half its utterances are qualified,

even contradicted, by an aside, and this particularly
in morals and religion. When dogma has to be balanced

on its feet by such lair-splitfing as tf% late ilr. I
Arnold's it must be in & very bad way.

wo years latsr he published @ more specific defence
of his loaded writing:

+see The crash of broken commendments is as necessary
an accompaniment of a tragedy as t?e noise of drum
and cymbals to a triumphel march. 6
He defended his treatment of sex--a treatment that many
Vietorians and others havs considered indelicate-~by

insisting that

ees Nothing in such literature should for & momen?t
oxhibit lax views of that purity of life upon which the
wollwbeing of society depends; out the position of man
and woman in naeture, and the position of beliefs in the
minds of man and woman--~things which everybody is

thinking but noboiy is saying--might be taxen up and
treated frankly.

Though Hardy's defense of his right to publish his
philosophy through imaginative writings grew more vigor-
ous, the phllosophy itself did not change greatly, but
was throughout deliberate, well.thought, and consistent.
It was suggestaed in the "Crass Casualty" of "Hap," written
in 1866, end appeared without essential change in content,
though with somewhat expanded reaches thnroughout his
lo Harly Life, 281

16 "Candour in English Fiction," lew Review. Jan. 1890.
17 1Ibid. —




stories and poems to The Dynasts, completed in 1907,

and the later poems. Throughout his long career he was

a constant searcher for truth, and the bits of wisdom,

¢olored by mood and circumstence, togsather form a

more coherent whole than he foresaw when he wrote:
Unadjusted impressions have their value, and the

road to a true philosophy of 1life ssems to lie in

humbly recording diverse readings of its Rhenomena a8
are forced upon us by chance and change. 8

18 Zreface to Poems of the Past and Present, August, 1901.
vollected Poems, 705.
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CHAPTZER II
POSITIVISTIC BASIS FOR IHE PHILOSOPHIZES OF
GEORGE ELIOT AND THOLAS BARDY
3oth George Eliot and Thomas Hardy were reared in
orthodox Christian surroundings. As a child and young
woman George Eliot was unusually devout. When she was
eightean years 0ld she wrote:

eee Oh that we could live only for eternity. that
we could realize it s nearness.

eee It would not cost me any regrets if the onIX
music heard in our land were that of strict worship.

At about the same time (1839) she wrote a devotional

poem, later published in the Christian Observer. The

refrain of the poam, Farewell, reflects the mood of its
inspiration, "Xnowing that shortly I must put off this
my tabernacle." II Peter i.l4. 2
Bardy was at one time dastined for the church. When he
was sixteen and an apprentice in an architect's offics,
he became greatly exercised over the quastion of baptism.
He feared that his own baptism in infaney according to
English Church custom was not efficacious. 3Both Eliot
and Hardy saw life with a high idealism. Both were by
nature studious, invsstigative, crificel -«characteristics
not. inharmonious with religious devotion. And both were
endowed with more than usual perceptiveness and insight.

3ut the processes by which they arrived at their philo-

8ophies, very similar in many mejor points, differed

1 wetters to uiss Lewis (her teacher) Aug. 18 and Nov. 6,
1838. JCross 1, 4,44.

2 Cross I, 57
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wide ly .

The method by which George Kliot attained her
philosophy of 2ositivism is well kxnown. Here it is my
purpose merely to mention some of the significant points
as a basis for a further development of her theories of
God, religion, fate, immortality. In 1841, two years after
writing the letters mentioned abovs, George Eliot moved
with her father to Coventry. The exiensive reading that
she had previously done in philosophy--Jant, Locke, be-
sides the ancients--formed a ground for friendship with the
3ray cirele. This consisted df Charles Bray and his wife,
and the latter's brother and sister, Charles and Sara
Hennell. Charles Bray had previously published his
Philosophy of iecaessity, the essential feature of which
is aﬁ identification of God and necessity. In this he holds
that the supreme will or consciousness which has at some
previous time created the universe has now regularized
itself into automatically funcioning naturael law. God,
and therefore his objectification in the visible universe,
are mind, either conscious or unconscious. In this he
agrees with dardy, except that he does not show the total
mind in process of emerging into awareness. The necessity
of explaining evil (pain), which prompte Hardy's thesis
of the Emergent Will, also stimulats 3ray. Ue answers
the immemorial question of hence comes evil? by an appeal

to the supernatural creator. OSince God, or necessity,
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has created all things, He must be the author of pain.
But He has not created it through any pleasure of evil,
"pbut because it is requisite to the greater good pursued.”
Evil is the "invariable accompaniment of that error which
is consequent upon the necessary limitation of the powers
of knowing."3 It is slways present where there is ability
to enjoy. Bray devotes chapters to a justification of
the existence of evil. It is necessary, he says, as a
protection for the sysiem upon which happiness depends
and as a stimulus to action. George Eliot accepted Bray's
necessgitarian God as superior %o her old concept, but the
limiting of God absolutely to law--even the law of His
own regularity--did not suit her. It inhibited too much
the present power of the Great Initiator to initiate new
action or to alter existing forces. OSome years later,
after she had becomes acquainted with Spencer and had already
been joined with Lewes for three years, she wrotse to Charles
Brey thie criticism of his book:

eee In the fundamental doctrine of your book (The
Lhilosophy of Necessity) --that mind preserts itsclf under
the same conditions of inverisebleness of antecedent and
consegquent as all other phenomena (the only difference
being that the trus antecedent and comsequent are propor-
tionately difficult to discover as the phenomana are more
complex)--I think you know thut I agree. And evary one
who inows what sclence means, must also agree with you
that there can bae no social science without the admission
of thct doctrine. I dislike exiremsely a passage in which

Jou appear (o consider the disregard of individuals as
a lofty condition of the mind. iy own experience and

development deepen every day my conviction that our moral
progress may be measured by the depree in which we
sympathize with individual suffering and individusl joy.
eee I could more readily turn Christian, and worship Jesus

3 Bray, Charles: IThe Philosophy of HNecessity, vol 1.
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again, than embrace & Theism which professes to explain
the proceedings of God. But I don't feel at all wise in
these matters. I have a few strong impressions which serve
me for my owr support and guidance, but do not in the least

gqualify me to speak as a theorist. 4
Charles Hennell had also published three years previously

An Inguiry concerning the Origin of Christianity. This

book shows the falsity of the objective basis of the
Christian Faith. It rejects the superanatural, the mirac-
wlous, elements in the Christian Religion, and treats it
as a natural, or~inic outgrowth of Judaism in contact with
Western philosophy. The various events of the Gospels it
subjects to a rational criticism. The man Jesus it pre-
sonts in much the same light as does George ioore's

3rook Kerith. But it does seek to retain the moral and

agsthetic values commonly seen in Christisnity. Nor does
it reject theism. The central thesis ie that since
Christianity has becomse an integral part of Buropean
eivilization, incorporeted in its mores, it must be real:
And how canst be otherwise than real to us, this
belief that has nourished the souls of us all, and seems to

have moulded actually anew their internal constitution, 23

"€ll as storeu them up with its infinite variety of eternal
interests and associations?

To Hardy, Hennall's doctrine would have seemed a scholastic
compromise. He would have pointed out th t "real to us",
while sufficient as the basis of a system of morels, is

not setisfaciory as the basis for a theism. He would have
called the Inguiry an effort to endow a system postulated

4 Letter to Charles 3ray, Nov. 1H, 18b67. cvross I, 472.

5) dennell, Charles: Aan lInquiry concernineg the Origin of
Christianity. o




on reason with tre properties inherent in &n established
religion. 23ut George Eliot's devout nature demanded some
support in her doubts, and this system served her. OShe
read the Inquiry in 1841, evidently with grast interest,
for she often mentioned it in her letters, and in 1852 she

wrote an analysis of it for the Analytical Catalogue of

ilr. Chapman's publications. It seems to have marked an
epoch in her life-<the definite break with orthodoxy. In
commenting on Hennell's book she wrote to uiss Lewis:

eee 3ut my only desire is to now the truth, my only
fear to cling to error.

Her enthusiastic acceptance of Hennell's views may have
been more ready becausse, as she says in another letter:

I think bthe "Inquiry" furnishes the utmost that can bse
done toward obtailaning a real view of the life and character
of Jesue, by rejecting as little as possible from the Gospel

A year later Charles Hennell induced her v trenslate

Strauss' Leben Jesu. Sgra Hennell, the third member of

the circle, was also a free-thinking wrifer, who afterwards

published Thoughts in Aid to laith.

Thase three thinkzers believed in « Chr_ctienity as
an ethical and spiritual system, based largely on the
teachings of Jesus. All three held the fositivistic idea
that man can have no real knowledge whotcevaer except that
furnished him through his senses. Yet all three developed
theories not strictly Positivistic. George Eliot spent
much time with them, and their influence on the young
gsearcher cen hardly be exaxgerated. They aided in the

6 Letter to .iss Lewis, Nov. 13, 1841. <Cross I, 103.
7. Letter to wiss Sara Hennell,yewt. 16, 1847. Cross 1, 163



usually very painful operation of removing the ingrafted
supports of traditionsl religion. At the same time they
helped her to an endurable conception of life. Her devotion
to truth was sincere, but her reasoning can hardly have

been so purely inductive as it would have been if her loss
of faith hed not been so promptly compensated with & new
absorbing purpose--her new religion.

What would have been the effact on George Eliot if
she had not come under the influence of these friends is,
of course, impossible to say. IFor her happiness and
sanity it was well to replace rejected theses at once with
others relatively more tenable. 7Yet her devotion to
objective truth cannot fail to have been hurt by this
aarly subjection to 2 new system demending defense. It
was naturel for hsr, as it is for every one similerly
placed, to grasp sagerly for a supporting belief to bring
order into the chacs of her shattered orthodoxy. In vro=-

portion as she found a new belief she saddled herself with

a vested interest. If her theory was correct, she accom-
plished more constructively than if she had remained mors
disinterested--weighing all phenomene with impartiality.

If wrong, she became the less accurate scientific observer.
Hardy did not come %o any organized theory comparable to
-Eliot's until he reached that of the Emergent Will, when

he was in his fifties. Le undoubtedly remained & vetter



observer than he would have been if he had undertaken (o0 de-
fond a doctrine-~however in accord with Positivistic de-
monstration. That his books would have been different,
probably happier, is certain. That he would have done
more good for the world depends on what philosophy he
might have embraced and what its degr:e of truth. 1In
1842 Eliot wrote:

ves Ior my part I wish to be among the ranks of that
glorious crusade that is seeking to set Truth's Holy
Sepulchre free from usurped dominationi ... ieanwhile,
although I cannot rank among my principles of action s
fear of vengeance eternal, gratitude for predestined
salvation, or a revelation of fubture glories as a reward,
I fully partvicipate in the belief that the only heaven
here, or hereafter, is to be found in conformity with the
will of the Supreme; a continual aiming at the attainment
of the perfect ideal, the true logos that dwells in the
bosom of one Father.
Phis devotion to truth caused eventually a bresk with her
father, which was only partially mended by Eliot's agreew
ment to outward conformity, including attendance at church.
This compromise for the sake of her father is consistent
with her practice of toleration through life and the xindly
attitude of her writings toward all earnest religiom.
While she felt herself a crusader to "set Truth's Holy
Sepulchre free,'" and while she belisved herself emanci-
pated from supernaturalism, she yet had nalve faith that
somehow truth must triumph over error. This is a super-
naturalism thet is usually pardoneu because of its pleas-

8 Letter to urs. rears, iriday Evening, [ebruary, 1842.
Cross 1, 106.
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ing optimism and because of its laissez faire. It is in

line with her desire to hold spiritually to &ll that
seemed best in tradition. A letter of this period states
her position:

«ee 1 can rejoice in all the joys of humenity,--in
all that serves to elevate and purify feeling and action;
nor will I quarrel with the million who, I am persuaded,
ars with me in intention, though our dialects differ.
0f course I must desire the ultimate downfeall of error,
for no error is innocuous; but this assuredly will occur
without my proselytising aid, and th: baest proof of & real
love of the truth-~that freshest stemp of divinity--is
a calm confidence in its intrinsic power to secure its
own high destiny,--that of universal impirse.

During her life at Coventry George Eliot read
exhaustively from Comte, iiills, Darwin, Locke, Spencer,
and others. G&. E. Cooke points out that through this
reading she effected ths reconciliation between Kant and
Locks which she had so much desired in younger yearse. 10

Another writer of importance in framing George Eliot's

philosophy is Feuerbach, whose Essence of Christianity

she translated after leaving Coventry for London in 1851.
She had, however, through her reading of Hennell and Comte,
already reached much the same conclusion as Feuerbach-e
that the objective basis of Christianity is false, that
religion exists in the consciousness independent of any
basis in objective reality.

The last, end probably the greatest, influence on her

thinking was that of the great Positivist, George Henry

9 Letter to Jrs. Pears. <Jross I, 105.

10 Cooke, G. I., George Bliot, 219
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Lewas, her husband from 1854 till his death in 1878.

LaWes' monumental work, A Biogrephical History of  hil-

osophy, published in 1845, is built, as he says, by an
impartial sceptic who holds that all systems of phil-
osophy are equally futile, thet they never have had any
certainty nor ever will have. Yot he treats them respect=
fully as, altogether, the parent of positive sciencee.
for philosophy, he holds, was essentiel to give stimulus
to the investigator. He draws parallels to astrology
and alchemy, which respectively furnished incentive for
astronomy and chemistry. Lewes follows Comte in holding
to the three stages of thought through which all znowledge
successively pesses. First is the supernatural or fieti-
tious, in which the mind asks for casuses; it is marked
by animism and by gods that need to be propitiated; it
reaches its highest stage in monotheism. Second is the
metaphysical or abstrsct, a trensitional modification
of the first stage; here the mind is concerned with
abstract forces; it finds its nighest development in the
recognition of & general force termed Nature. Third is
the positive or scientific, in which

«os mind, convinced of the futility of all inquiry
into causes and essences, applies itself to the observa-
tion and classification of laws which regulate effects;
that is to say, the invariable relations of succeession and
similitude which 21l things bear to each other. The

highest condition of this stage would be, to be &ble to

represent all phenomena as the various particulars of one
genersl view. 11.

11 Lewes, G. H.: Biographical History of Philosoply, 656.
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Lewes holds with Comte that the third stage of thought,
the only stage in which knowledge is capable of Progress-
ive development, is now possible, and indeed imperative.
The human mind is now ready to give its attention solely
t0 the phenomena themselves, without interposing super-
natural or metaphysical considerations.

.+ The search after essencses ani causes was renourced.
The pretention t0 absolute znowledge was set aside. The
discovery of laws became the great object of mankind.
Man, then, cen know only the relative, not the absolute.
Man must trust the results of his own experience because
it is impossible for him to transcend them. It is vain
for him to strive toward creative reason except on the
basis of verified experisnce--laws. 3But Lewas does not
hold, any mors than does Comte, that the discovery of in-
violable laws is an ead in itself. These discovered laws
are to be used as bases for further deductive hypotheses.
The difference, then, according to Lewes, between philosophy
and positive scisnce is basically one of method. "Philo-
sophy is deductive & priori."™ That is, it builds upon
hypotheses whose truth may not be established. It pro-
ceeads from g priori axioms--axioms taken up without heving
undergone the "laborious but indaspensible process of
pravious verification.” Thus there may be a fallaey in

either premise. uJathematics he holds as the idesl

example of philosophy a priori, for it is readily

12 1ibid, 648
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demonstrable. Of course Lewes wrote before the time of
Einstein. "Positive science is deductive a posteriori.”
It bagins by first ascertaining whebthor the axiom from
which it is to deduce conclusions is indisputable; it
experimentalizes; it puts neture to the test of "inter-
rogation.”" After much observation it attains, by induct-
ive procass, to the certainty of law, and from this law
cortain deductions are drawn. It proceeds, then, not from
an assumption but from a fact.13

A further doctrine of lewes the scientist is that
man's ideas are the necessary concomitants of his organ-
ism and of his environment. IMan has no inherent ideas,
but the interpretation of the data furnished him through
the senses is conditioned by his heredity--a part of the
aistory of the race:

siodern philosophy staked its pretentions on the one

question: Have we any ideas indeoendent of experience?...
The ansWer always ends in a negative. 14

Lewes carries his biological theory further in considering
man as not simply an assemblage of orgens, but also as an
organ in a collective organism--the race. From his in-
dividual organs man derives his sensations, judgments, and
primary impulses. From the collsective organism he derives
his more complex concepts. This would givse basis, if
further basis were needed, for Eliot's treatment of here-

dity and tradition in her stories and poems. However,

13 Lewas, G. Ud.: 3iographical Ligtery, Introduction.
14 Ibid, 664.
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before meating Lewas, George Eliot had read Darwin and
knew Spencer as a friend. She already believed in the
survival of every fit and positive form of 1life in the
better forms that succeed it. She already saw & future in
which the morsl and spiritual offspring would rise higher
than its progenitors--a melioristic theory resched at &
much younger age than Hardy could have formed eny synthesis.

Such then are the men and books that had the greatest
influence on the developing mind of George Eliot. Scott
says that religion was to Spencer, Strauss, Comte, Lennell,
Feuerbach, uowes-.her studies and compenions--

but a plaything of ths race-~the sentimental out-

cropping of race infancy--built up of fears, ancestral
and sun worship. 1

This assertion may be somewhat justified if one restricts
religion to its frequent connotation as a system built on
objective phenomena. Yet it is difficult to group Strauss,
Corte, Hemnell, and Feuerbach in any gensralization on
religijon. All these men, vogether with 3ray, wocke, and
others, conditioned George Eliot's emergent religion.
They supplised the Positivistic base which she expressaed
in hersadity, evolution, and tradition. This base, plus
feeling, is her religion.

The process by which Thomas Hardy arrived et his
Positivism was considerably different from that of 3eorge
Eliot, a2nd his philosophy was much slower in emerging.
The several reasons for this difference in development
must be noted if one is to understand the different form

his philosophy was to take. Only one or two of thesse,

15 ocott, Williem T.: Chesterton end Other Zssays, 273.
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howsver, need more than passing commens.

First, for several reasons, though chiefly because
he was & boy and not a girl, his serious reading during
his late teens was principally Latin and ireek--Virgil,

New Testament, liomer, Sophocles. He thus hed relatively

less Christian philosophy, and a relatively greater
basis of Classic thought on which to build.

Second, at sixteen he was articled to an arcnitect.
For the next several years his reading could be pursued
only early in the morning or at night. Uis work kept
his mind from synthesizing the material he was gathering,
but it did not keep him from gathering data, especially
from the life around him. During the same period of life
Ja0rge Eliot was reading extensively in modern philosophy
and theology. The most purposive reading that he did
before he was twenty was probably his search of the Greek

New restament and whatever treatises he could lay hends

on to find arguments for infant baptism. That he found
very slender basis for this practice of the Church enw
couraged him to question other accepted dogmas. 16
Third, at the usual time of settling lifs thought,
Hardy was not thrown among friends who had already con-
sidered religion and life inductively, and who could
aid him in bulilding mejor premises. Instead, as his

orthodox theories crashad around him he was left without

16 Zerly Life, B7ff
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protection from the hard facts that life presented on
all sides. That he had no such friends &s the 3rays and
Hennells caused him to look more keeply into actuality,
to observe life more keenly in the effort to find the
key to phenomena. His study of the classies, while of
some &id, did not give the support that doctrines en-
forced by a friendly presence could afford. Advice from
the clergy he soon found of no servicaee.

Fourth, Hardy's mind, -while precocious, had an
elasticity that xept it unusually open to new opinions.
This was a concomitant of that immaturity which, at

twenty

oo wWas greater than is common for his years, and it
may be mentioned here that a cluse to much of his charsacter
end action through-outv his life, is afforded by his late-
ness of development in virility, while mentally precocious.
He himself said humorously in later times that he was a
child till he was sixteen, & youth till he was five-and-
twenty, and a young man 1ill he was mnearly fifty. Whether
this was intrinsic, or owed anything to his having lived
in a remote spot in sarly life, is an open question. 17
Hardy remained relatively agnostic all his life, and at
no time seemed settled in any belief except that suffering
demands pity and relief. This did not%, of course, prevent
his tentative proposal of a philosophy of merliorism.

Fifth, and inevitable, was the hereditary organization
of his mind. Wherees Eliot belonged to a family of intense
religious convictions,~--sevaral of them, especielly Jinah
dorris, were LIvangelical preachers and exhorters,--dardy's

family seems to have taken little active intersest in

17 Rarly Life, 42
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religion beyond regular attendence and worship and the
furnishing of music. They were an intelligent family, who
had for centuries furnished many leaders in local activi-
ties.

Sixth, and conditioned by the fifth, was his affection
by the fatalism of the West Country. This environment of
fatalism early accustomed his mind to see and note the

sinister in life. 18

Seventh, a corollary of the fifth and sixth, is very
important to an understanding of Hcrdy's philosophy. Yet
it seems to have been overlooked by his dbiographers as &
mgjor influence in the formation of his general philosophy.
It is a bent of his mind that made him unusually tender
towards suffering--that of birds and beasts no less fthan
that of men.

George Zliot, while admitting man's place in the
avolutionary process, seems to consider man as an entity
in the affairs of the universe so far removed from his
brut e connections as to live under & different dispen
sgtion., <20s8ibly Eliot's infrequent mention of suffering
in beasts is due to the influence of 3ray's doctrine of
Evil {pein) mentioned earlier in this chaptser. Certainly
tha fact that she treats human suffering as frequently

telic is reminiscent of 3ray's doctrins. Hardy's view

18 ZHEerly .ife




of creation is more inclusive. Evolution 1s & more vital
fact. Thus the number of data on which he wust build his
premises was greatly increased. He did not report this
hypersensitivensess in letters or notes until in late years,
long after it had worked its effect on his life and art.

In fact, Hdardy was little given to reporting his iuntro-
spections. This t(enderness, sometimes verging on animism,
sees all creation, even inanimate, the helpless sport of

an unkind fete--a very real force, almost anthropomorphic,
to tha Wessex dweller. Here will be treated only pity
towards dumb life, from which Hardy drew parallels of pity
towards the almost equally dumb (inarticulate) peasant.

It is this instinetive pity rather than any concept of pain
in generel that gave Hardy pause.

Hardy has denied that Jude the QObscure is intended to
be autobiographical. Yet the idea persists that at least
the boy Jude somewhat presents a picture of Hardy's feel-
ingse The first bit of advice Jude received was

Be a2 good b0y, remember; and be kind to aninmals axé
birls, and read all you can. 19

His first job, scaring the rooks from the farmer's corn,
he lost Dbecause through pity he let the birds ezat. Then
punishment care, the child Jude perceivad

+eo the flaw in the terrestrial scheme, by which whct

was good for God's birds was vad for God's gardenser.

19 Jude, .
20 Jude, 11.
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We may believe that the eaverags boy would recognize the
folly of letting conduct be governed by pity, thai he would
see that philosophizing on the unfairness of nalure brought
only pain to himself. 3ut

ee« Though Farmer Troutham had just hurt him, he was
a boy who could not himself bear to hurt anything. He
had never brought home & nest of young birds without lying
awake in misery half the night after, and often reinstat-
ing them end the nest in the original place the next morning.
He could scarcely bear to see trees cul down or lopped,
from a fancy that it hurt them; and late pruning, when
the sap was up and the tree bled profusely, had been a
positive zgrief to him in his infancy. This weakness of
character, as it may ve called, suggesteld thst he was the
sort of man who was born to ache a good deal before the
fall of the curtain upon his unnecessary life should signify
that all was well with him again. He carefully picked
his way on tiptge among the esrthworms without killing
a single ona. =

As Jude pondered the ordering of the world, he concluded that
growing up brought responsibilities. ... Events did

not rhyme gquite a2s he had thought. Nature's logic was too

horrid for him %o ~are for. That mercy towards one set

of creatures was cruelty towards another sickened his sense
of harmony. 2

The man Jude did not get over the humane "weakness" in his
character. Whether Jude is in any sense Hardy or not, the
horrible details of (‘he pig<killing could only havs Dbeen
told by one who had witnessed such a scens with eyes of
pity, and with & mind not a2t ease as to its justice.

At the same time that he weighed the undeserved
sufferings of dumb life, Hardy attacked inhumanity in
man. The two were inseparsble. When grieved over the
2l Judes, 12

22 Jude, 14
23 dJuda, 71
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inhumanly wounded pheasants, Tess recelled thet she had
been t0ld when a gi»". that hunters, rough and brutel sas
they seemed when pointing {their guns with

eee & Dloodthirsty 1light in their eyes ... were, in
fact, quite civil persons, save during certain weexks of
gutumn and winter, when, like the inhabitaents of the
Malay Peninsula, they ran amuck, asnd made it their purpose
to destroy 1life, ... conduct at once so unmannerly snd so
unchivalrous towgﬁds their weaker fellows in Nature's
teeming family.

As she put the yet living birds out of their torture
by breaking their necks with her trembling hends,

.o he was eshamed of herself for her zloom of the
night, based on nothing mors tangihle then & sense of
condemnation under an arbitrery law of society whiech had
no foundation in nature.

Hardy has not'left us any notable records of the cruelty
of animals to each other, probably because such cases are
too common, and because nothine can be done gbout it.

Man is the offendere. The wagtail let the bull, the
stallion, and the mongrel pass without fear, but

A perfect gentleman then nearsed;
The wagtaeil, in a winking,
With terror rose and dissppesared;
The baby fell a-thinking. 26

One of the most poignant of the humenitarian poems is of
the song bird

3linded ere yet a-wing

3y the red-hot needlse.
Resenting not such wrong,
Thy grievous pain forgot,
Bternal dark thy lot,
Groping thy whole life long,
Afser that stab of fire;
Enjsiled in pitiless wire;
Resenting not such wrong. op

24 1Tless, 318
25 Tess, 318

26"Wagtail and baby"’, Collected Poems, 278
27 "rhe 3linded 3ird" Tollected foems, 418
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Other examples might be sighted to show the z.1.8kip

Tardy felt with the dumb creation. One of his last poens,
"Compassion", is an ode in celebration of the Centennsary

of the Royal Society for the Provention of Cruelty to

Animals. It is dated January 22, 1924. 28

In his letters and notebooks Hardy left sevsral
testimonies of his sensitiveness to the sufferings of
animals. These latter references are mostly from reather
late in life. One of these, a letter to the LRev. S
Whittel Key, is reminiscent of "A Modest Proposeal:"

I am not sufficiently acquainted with the meny
varieties of sport to pronounce which is, quantitatively,
the most cruel. I can only say generally thet the pre-
valence of those sports which consist in the pleasure of
watching a felloww~creature, weaker or less favored than
ourselves, in its struggles, by Nature's poor resources
only, to esceape the degafth-agony we mean to inflict by
the treacherous contrivances of science, seems one of the
many @gonvincing vroofs that we have not yet emerged from
barbarism.

In the pvresent state of affairs there would appear
to be no logical reason why the smaller children, say,
of overcrowded families, should not be used for sporting
purposes. Darwin has revealed that there would be no
difference in principle; moreover, these children would

often escape lives intrinsically %gss happy than those
of wild birds and other animals.

The moct significant pronouncements are contained in two
lettere written in 1909 and 1910, 3oth show that the pity

of his early life had now become rationalized:

The discovery of the law of evolution, which re-
vealed that all organic creatures are of one family,
shifted the center of altruism from humanity to the whole
conscious world collectively. Therefore the practice
of vivisection, which might have been defenced while the
belief ruled that men and animals are essentially different,

28 '"Compsssion,” Collected rfoems, 791
29 Later years, 1J6.
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has been left by that discovery without sny logical
argument in its favor. And if the practice, to the extent
merely of inflicting slight discomfort now and then, be
defended (as I sometimes hold it may) on grounds of it
being good policy for animals as well as men, it is neverw
theless in strictness a wrong, and stands precisely in the

same cate%ory as would stand its practice on men fthem-
selves., 9

Po the Secretary of the Humenitarian League --

Fow people seem to perceive fully as yet that the
most far-reaching consequence of the establishment of
the common origin of all species, is ethical; that it
logically involves a readjustment of altruistic mora%s
by enlarging as a necessity of rightness the application
of what has been called "The Golden Rule"” beyond the
area of mere mankind to that of the whole animal kingdom.
Possibly Derwin himself did not wholly perceive it,
though he alluded to it. While man wus deemed to be &
creation apart from all other creatures, & secondary or
tertiary morality was considered good enough towards
the "inferior" races; but no person who reasons nowadeys
can escape the trying conclusion thet this is not mein-
taineble. And though I myself do not at present see how
the principle of equal justice 8l1ll around is to be carried

out in its entirety, I recognize that the League is
grappling with the question. 31

¥inally, in his will Hardy left money to two societies
whose object was to lessen the sufferings of animals on

the way from the {farms to the slaughter centors. 32

A man thet had so abiding a feeling of kinship to
the "inferior races" could never frame & philosophy not

based in considerable part on data respecting their

position in the world. It was in part dhe necessity for

ratiocinating this material that made Herdy slower than
was Eliot in reaching & major premise. This lengthened
time gave opportunity for more extended obsqrvation of
30 Lataer Years, 138.

31 Later Years, 141
32 Later Years, 250
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phenomena to be used in meking his induction. That the
phenomene recorded are mostly of the pessimistic sort
may oe due to the peculiar selectivity of Hardy's pere
ception. Or it may be due to the fact that phenomena are
not pleasant when viewed impartially end without an
artificial distortion to make them more pleesing. Hardy
himself seemed to change his mind somewhat on this metter
during his life.

Of the writings and thinkers that influenced Hardy's
early authorship, we know much less than in the case of

George Eliot. Before writing Far From the lladding Jrowd,

his fourth novel, he read Comte's Positive Philosophy.

That he was influenced by it is certain from the following

comment by urs. Hardy:

The Spectator ... hazarded a guess that it might
be from the pen of George Eliot ... However, he cone
Jectured, as a possible reason for the flattering guess,
thet he had latterly been reading Comte's Positive Phil.
osophy, and writings of that school, some of whose
expressions had thus passed into his vocabulary, ex-
pressions which were also common to George Eliot. 92

Some years later the death of George Eliot again set him

thinking gbout Positivism. At this tine he writes:

If Comte had introduced Christ among the worthies
of his ceglendar it would have made Positivism tolerable
to thousands who, from position, family connection, or
garly education, now decry what in their heart of hearts
they hold to contain the germs of a true sjstem. It
would have enabled them to modulate gently into the new
religion by deceiving themselves with the sophistry thut
they still continued one«guarter Christiens, or one-

@ighth, or one-twentieth, z2s the case might be: This is

32 Barly nife, 129
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& matter of policy, without which no religion succeeds in
making way.

An entry made in his journal on July 19, 1883,
gives Hardy's justification for his particular kind
of outspoken Positivism:

In future I am not going to praise things because the
acecurmulated remarks of ages sey they are great and good,
if those accumulated remarks are not based on observation.
And I am not going to condemn things bacause a pile of
accepted views ranked together from §radition, and acquired
by instillation, say antecedently that they were bad.d4

This is the principle upon which Hardy had long been
writing, and this entry does not, of course, merk an
gpoch in his thought. It simply shows that his Positivism
was to be outspoken, whereas Eliot's was softened by a
kindly tolerance and outward conformity. In spite of
her basic fositivism Bliot seemed to believe fthat somew
how truth would triumph without her feeble aid. Her
devotion to truth became conditioned by feelings of duty
and expediency and religion. Hardy remained untrammeled
for a longer period, and nevar got far from the agnosti-
cism requisite for the keen observer. This agnosticism
is reflected in & latter writien when he was sixty:

iy own interest lies largely in non-rationalistic
subjects, since non.rationality saeems, so far as onse can

perceive, t0 be the principle of the Universe. By which
I do not mwean foolishness, but rather a principle for

which there is no exact name, lying at the ing%fference
point between rationality and irrationelity.

34 ZHarly Life, 210
35 Labter yeurs, 90
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Excellent testimony that he had not yet ceased to gather
data and that he had not yet begun to bend the data
furnished by hie senses to the support of any intellectual
vested interest. In spite of charges of its eruelty,
Hardy's method of representing life is the kindlier is
spirit, for it is the method of complete, fearless diagnosis.
Real kindness demands that the man of vision tell the whole
truth as he sees it. That he finds life to be without
valua, or worse, can not excuse the artist for deceiving
its vietims. Hardy's method is also much more in accord
with whatever dignity and worth man may heve, for it treats
man as able to hear the truth and to form his own con-
clusions--a prerogative granted by few literary artists
and by no religious propagandists.

Resuma: George Eliot's Positivism was reached at
a relatively early age. OShe was assisted in the formstion
of her major premises by learned friends and by wide
reading in philosophy. The objectivity of her rezadings
and recordings of »henomsna may very conceivably have been
distorted by her early adoption of a satisfying philosophy
and by her outward acquiescence in what to her was error.
Thomas Hardy was rathar late in coming t0 any philosophy
of life. The principal reason for this retardation was
his humanitarian feeling, which greatly multiplied the

data for him to weigh before reaching any satisfactory
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solution to the incongruities of the world. This very
lateness made his testimony more trustworthy than it
otherwise would have been. {is Positivism was outspoken,
unhampared by any misteken kindness that would soften,
conceal, or gloss8 his testimony. 3Both Eliot and Hardy
held that @& priori philosophies are limited by the

faculties of the humen mind; that only through Positive

Science can progress be mada.
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CHAPTER III

THE IMMANENT WILL

In an early scens of Goaethe's Faust the learned men
sits in his study, attempting to rendsr into German the
Greek logos of John l.i. After successively discarding

1
Wort, Sinn, and Xraft, he fixes on That as best translating

the idea implied in logos. In the English Bible logos is
transleted word. To the layman not concerned with the
theological second person of the Trinity, it means the
prime cause, the first reason, the unconditioned. Thisg
idea Thomas Hardy attempts to translate from his con-
sciousness into defining terms in many of his stories and
poems, The most commonly chosen name is Immanent Will,
borrowad from Arthur Schopenhauers. Hardy also employs
many other names, especially in the Dynasts, to define
more narrowly the concept. He further attempts to make
his idea understandable through describing the consciousness
and activities of the Will,

Definition: A survey of the various terms epplied
to the Immanent Will in the Dynasts gives a fairly accurate

under standing of Hardy's conception of the present status of

she Will. This description by nomencleture contains no
fewer than foriy-four sugg-stive names, JAmong these are
the Immanent Will, used often: Viiceless Turner of the

Wheel; Prime .over; the uode (Being &s its attribute); the

1 The primary English meanings of these words are word,

sense, s8trength, and desd.
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Cause; the Prime; High Influence; All-inhering rFower; the
Unconscious Cause; ureat Unshaken; areat .lecessitator;
World Soul; Bternal Urger; Unweeting wind; lLate; lFoxce;
Purposive, Unmotived, Dominant Think; Rapt Determinator;
the Back of Things; the Immanent Unrecking; the Unknowable;
the Great Foresightless; the Loveless, L teless; the
absolute; It; the Along; the Immanent Shaper. Some of
these names are also employed in various poems and storiec.

The many terms employed to identify the Will are not
in themselves a satisfactory definition, however suggestive
of attributes they may be to the imazination. They are
partially successful in establishing the connotations of
the term Will. They are the only definition Hardy attempted.
Phat Will is not in itself a perfect term, although pos-
8ibly the best to be found, Hardy admits in a letter to
wr. Edward Wright:

I quite agree with you in holding that the word
'"Will' does not perfectily fit the idea to be conveyed--
a vague thrusting or urging internal force in no pre-
det rwined direction. 3ut it has becoms accepted in
philosophy for want of a bett:r, and is hardly likely
to bs supplanted by another, unless & highly gppropriate
ona could be found, which I doubt. The word that you
suggest--Impulsa-=-seems to me to imply & driving powser
behind it; also a spasmodic movement unlike that of,
say, the tendencg of an ape to become a man and other
such procecses.
In another letter he admits thaet the term is not alto-

gether satisfactory, but adds that

, in the lack of znother word to express precicely
what is meant, & secondary sense hes gradually arisen,

2 Lator Years, 124.
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that of effort exaercised in a reflex or unconscious
manner. Another word would have been better if oane
could have had it, though 'power' would not do, as

power can be sugpended or withheld, and the forces of
Nature canmnot.

¥ailing to give us a satisfactory definition of the
Will, Hardy has furnished us with abundant data of

the character and activities of tha Immanent Will.

Character of the Immenent Will: In developing &
concept from the narrative and descriptive paraphrases
that Hardy has left, the reader must remember that the
poet has used imaginative terms not accurately trans-
latable into prose ideas. Hde must also remember that
this material covers a long period of years and in-
evitably a wide rangs of moods in the author as well as
soma changes of belief. Lince Hardy is an artist as well
a8 a philosopher, one may expect him in the enthusiasm of
creation to hazard some opinions that at other times he
would repudiate. Yet a careful coavassing shows not only
his fanciful imaginings dbut also quite plainly his more
sober judgment.

Po the artist the Vill does not always appesar as
of the same grade of coysciousness. Or one might say
that in some passages the Will is described in more
anthropomorphic tarms than in others. Three such degrees

of consciousness are fairly distinguishable, besides &

3 To Dr. Bdward Clodd, idarch 22, 1904. Later Years, 105
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fourth, which is postulated &s a future "meloir" possi-
pility.

l. Sometimes the Will is merely a "sublime fermenting-
vat." This is the evolutionary Will, ever oecoming, in
a state of endless flux. This is the Nature that drives
her vietims, not purposively, but bvecause It must ever
work. It is the Crass Casualty of "Hap," although in this
short poem the evolutionary character is not evident. In
gny case Will so conceived is nowmsentieant of good or evil,
and therefore is not to be blamed, for "guilt does not
lie in willing, but in willing with knowledge." 4 This
amorphous conception of the Will is hinted as the Will
to Enjoy in an entry in Hardy's notebook dated July 16,
1888:

Thought of the determination to enjoy. We see it
in all nature, from the leaf on the tree to the titled
lady at the ball. ... It is achieved, of a sort, under
superhaman difficulties. Like pent-up wator it will
find a chink of possibility somevhere. Iven the most
oppressed of men and animals find it, so that ousv of a
thousand there is hardly one who has not a sun of some
sort for his soul.
Again he calls it the

eee "appatite for joy", which stimulates all
cregtion; that tremendous force which sways humanitg to
its purposs, as the tide sways the helpless weed.
Occagionally, not often, the seeming malevolencse of a
certain spot, as Egdon Heath, seems thus amorphous.
4 Schopenhauer, Arthur: The Vorld as Will and Idea, 204

o. darly Life, 279
6 less, <l6.




38

Usually the spirit of a place is more personal.

2. dost often the Will is & stupid, blind urger, who

works unconsciously, as heretoforse,

Ztearnal artistries in Jircumstance,

Whose patterns, wrought by rapi aesthetic rote,

veam in themselves Its single listless aim,

And not their circumstancs.

This "Immanent Doer that doth not know" is sometimes
conceived as having grown tired of his partly finished
toy, and as having dozed in his reasoning and perceptive
faculties while yet willing in & mechanistic fashing.
Usually It has not yet completely emerged into consciousw
ness, but works in a state of calm nescience, giving no
warnings and answering no questions. It has no sense
of good or ill, of pain or pleasurse. It is supremely
indifferent to Its creatures, mutely mwusing over their
fates. It is without any sustained aim. Yet It is
ceaselessly striving toward It knows not what. That
gountless midges are tortured ¢ dest: ;yed is immetsrial
to 2 non-sentient being. Tha faet that their feelings
end desires are intense cannot concern Ite It can not
pay heed to man's motives any more than to Its own.
The evils that man commits because driven by this Will
are not morally chargeable {c It, for it is nescient and
irrespoansible. That the sins so committed ere not wholly

chargeable to man is another matter, one on which Hardy

7 Jynasts, 1.
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differs considerably frow George Eliot, as will appear
later. An unexpleined reference in Hardy's journal
gives very doubtful help on this point, because of the
confused use of the verb to sih. FElsewhere Jardy usas
sin to mean conscious evil doing. Here the term seems
to mean to err. Hardy's doctrine of Free Will, as ex-
plained later in this chapter, would not allow the usual
meaning of sin to be used here. The Italics are mine,
December 10 (1888) . . . He, she, had blundered;
but not as the Prime Cause had blundered. Ha, she, had
sinned; but not as the Prire Cause hgd sinned. He, she,
was ashamed and sorry; but not as the Prime Cause would
be ashamed and sorry if it knew.
When the Spirit of the Years shows to the Spirit of the
£ities the mad massacre at Waterloo, the Pities asks
why the Will prompts "so senselsss-shaped a doing." The

Years ezonerates the unrecking misdoer with

I have t0ld thee thet It works uawittingly,
AS One pos:zessed, not judging.

Again through the Spirit of the Years we learn %%at
Winmes,
eee the Will heaves through Space, and moulds the
Tith mortals for Its fineers! e shall sae
Again men's passions, virtues, visions, crimes,
Obey resistlessly

The purposivs, unawot ived, dominant Thing
which sways in brooding dark their wayferingd

Such & doetrine of an irresponsible manipulator is ex-
ceedingly repugnant to the mind that wishes to bring order

out of chaos-- to exteblish responsibility. Yet

8 Darly Life, 282.

9 Dynasts, 517
1o oI T —T91.
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Hardy shows it as the usual ccncomitant of disillusion-
" ment.

The concept of the devalopment of the Will from the
first o the second degree of consciousness, from "sublime
fermenting~vat™ to"blind urges," is shown in & paragraph

from Jude the Qbscure:

Vaegue and quaint imaginings had hasunted Sue, in
the days when her invellect scintillaced like a star,
that the world resembled a stanzs or melody composed
in a dream; it was wonderfully excellent to the half
aroused intelligence, but hopelessly absurd at the full
waking; that the First Cause worked automatically like
& somasrdulist, and not reflectively like a3 sage; that
at the framing of the terrestrial conditions there
seemad naver to have been contemplated such a develop-
ment of emotional perceptiveness among the crestures
subject to those conditions as that reached by thinking
and educated humanity. 3But affliction makes opposing
forces loom anthropomorphous; and those ideas were now
exchanged for a sensi of Jude and herself fleeing
from a pers->cutor. 1

3ut whither to flee?

Sometimes the Will, while yet mainly nescient,
seems to approach the third grade, that of sentience.
In the following passage the Will is a great Denier,
possibly sentient:

Then ancother silence, till she was seized with
another uuncouvrollable fit of grief. "There is some.
thing external to us which says, "You shan't!' First
it said, "You sha'n't learn!' Then it s=zid, 'You
sha'n't labor!' Now it says, 'You sha'n't lovei!'"

He tried to sodthe her by saying, "That's bitter
of you, darling.'

"3ut it's trmel" 12

11. Jude, 407,
12 Ibid, 401,
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This theory of a Will either wholly or partially
nescient is utterly iconoclastic--as far as the poles
from the comfortable dualism of the Victorian Age, and
of our own. For such & Will is neither good nor evil, but
pcwerful, arvitrary, unpredictable. - Criticse, especially
those theologically incelined, have bitterly condemned
this view as robbing man of all dignity and making him
& mere puppet in the hands of e blind power. 13 In answer
I would meke two observations. First, the inherent
dignity of man as conceived by anyone who pratendé to
more than the most material philoscphy is not conditioned
by the treatment he is accorded from without. In other
words, a man driven by fate i8 not less worthy then he
would bDe if fate were not present. Second, it has never
beean satisfactorily proved that truth is in any way de-
pendent upon gdvantage to man, or that the universe is
constituted for men's benefit. This will be trested
further in the section of Religion.

S« Often, especially in the later poems, Hardy
postulates a Will sufficiently sentient to be at least
partially capable of pleasure, pain, malice, but not
quite omnipotent. To the degree in which the Will is
both sentient and potent, It may be held morally
rasponsible. A very high degree of sentience is indi-
cated in a fragment in Hardy's notebook, dated ilay 29,

1922. No poem or story victures the Will so far emerged

13 Whitfield, T. H.: Thomas Hardy.
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from the unconscious:

. Poem <~ I -- Pirst Cause, omniscient, not omni.
potent -~ limitations, difficulties, etc., from being
only able to wor§4by Law (His only failing is lack

of foresight)a.
Hardy's intent was obviously to write a poem from the

point of view of I, the Will, which would somewhat

axonerate the Will from moral guilt for Its evident
blunders in ordering the universe. But is not this
merely placing the responsibility one step further
back? Hardy does not postulate what may be the naturse
of this government behind the Will. Possibly the conw-
ditioning is meant to be inherent in the nature of the
Will itself, although that does not quite tally with
the earlier conception of the Will @s conditioned not
by any external, but only by Its own nescience and aime.
lessness.- A conditioning outside the Vill would not
agree with Hardy's doctrine of .ionism, on which he bases
his theory of Free Will. A somewhat similar idea is
recorded by William Archer in reporting a conversation
with lir. Hardy:

dr. Hardy: ... Do you know Harftmann's philosophy of
the Unconscious? It suggested to me what seems almost
like & workable theory of the great problem of the origin
of evil -.~ though thig, of course, is not Hartmenn's own
theory -~ namely, that there may be a consciousness,
infinitely far off, at the other end of the chain of
phenomena, always striving to express itself, and

always baffled and blundering, just as the spirits seem
to be. 15

14 Later Years, 226
15 Archer, Wm.: Real Conversations, 40.




43
But these. two references seem t0 present fanciful
hypotheses rather thaen typical indictments of a sentient
Will., They a&scribe to the Will a more anthropomorphic
mind than appears in Hardy's most convincing writing.
Phere, in so far as the Great Causer has at all emerged
into awareness, It is somewhat imbecilic. It is different
from the Immanent Unrecking, but for prractical purposes
it is not much better. To the intellect this view of
an imbecilic Cause is certainly less satisfying than
that of the nescient Urger or that of the ommiscient,
limited Cause. In his apostrophe to the portrait of the
woman about to be hanged, it is certainly not a sane Cause
that Hardy refreins from chiding:
Would that your Causer, ere knoll your knell
For this riot of passion, might deign to tell
Why, since It made you -
Sound in the germ,
i1t sent a worm
To madden Its handiwork, when It might well
Not have assayed you,
Not have implanted, to your desep rue,
The Clytaemnestrs spirit in you,
And with purblind vision
Sowaed a tare
In a fi31ld so fair,
An a thing of symmetry, seemly to view,
3rought to derision! 16
Hare the spirit is not one of rebuke to the mad Cause,
but rether of compassion toward the soul made to suffer
for the arbitrary sport of a Setebos. Instead of ordering
Its universe as a sane governor would, the Cause pro-

ceads with its

16 "On the Portrait of a Women About to be Hangeu,"”
Collected Poems, 747.
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.+ unconscious planning,

Lize a potter raptly panning:
Chorus

And then, Love and Light Its gim --

Good Its glory, Bad Its blame?

Nay; to alter evermore

Things from what they were before.

17
lilany of Hardy's poems and stories are recitals
of the inane pranks of this partly sentient Will,
occasionally for poetic purposes objectified as plursel,
as the "Purblind Doomsters™ of "Hap.!" The only merit
of this Will is a sense of irony. The classis example
of their hideous sport is found in the ending of Tess:
"Justice" was done, and the President of the
Immortals (in Aeschylean phrase) had ended his sport
with Tess. And the D'Urberville knights and dames
slept on in their tombs unknowing. 18
Cases of monstrous irony mey be found in almost any

story in A Group of Noble Dames and Life's Little Ironies.

Small wonder that the moon says of life
O, I think of it, often think of it
As a show
aod ought surely to shut up soon, 19
As I go.
But the show does not shut.

«0re intolerable to Hardy than thet man should be
made sport of is the idea that his affliction serves
no e8nd, not even the amusement of moronic Immortals.
There is bitterness in hearing It report to the in-
guiring poet:

17 Dynasts, 517.
18 Tess, 457

13 770 the iioon," Collected Poems, 41l.
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Well, my forethoughtless mades to you
llay seem & shameles® thing,

But -- I'd no meaning, that I knew
In crowning Desth as Ring! 20

Instead of smiling "at this collapse of Austrie's
men-at-arms, so0 drolly done", the Great Unshaksn remzins
"impassible as glacial snow,"
Again the poet complains:
If but some vengeful god would cgll to me
From up the sky, and laugh: "Thou suffering thing,
Xnow that thy sorrow is my ecstacy,
That thy love's loss is my hate's profiting:

Then could I bear it, clench myself, and die,
Steslad by the sense of ire unmerifed;
Halfwsased in that a Powerfuller than I
Had willed and metaed me the tears I shed.

22

But not so.

Since, then, man's ills are the result of the
purposelassness, of at best listlessness, of the Prime
Wover, what, if any, is the remedy? Hardy's favorite one
is that tha Unconecious shall at last wake infto com-
Plete sentience. This idea, the basis of his distinctive
doctrine of ueliorism Hardy claimaed as his own. On
Februsry 2, 1908, He adds this postsecript to a letfter to
Jr, Clodd:

The idea of the Unconscious Will becoming conscious
with flux of time, is @lso new, I think, wh.tever it
may be worth. At anggrate I have never m:t with it

anywhere. . H.

Seven years later he repeated the claim in a letter to

20 "An Inquiry ,!' Collected loems, 720.

21 Dynests, 76. ‘

22 ™Hap™. Collected Poecums, 7.

2& Later .sars, 276. wee also letter to wr. Bdw. Vright,
later in this chapter.
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Dr. Salaedy:

+he assumption of unconsciousness in the driving
force is, of course, not new. 3ut I think the view
0f the unconscious force as gradually becoming conscious:
i.e., that consciousness is creeping furthar and further
back towards the origin of force, had nevar (so far
as I xnow) been advanced before The Dynasts appeared.
3ut being only a mere impressionist I must not pretend
to be a philosopher in a lettsr and ask you to believe me.24

Among Poems of the Past and Present, published in 1911,

two definitely postulate this fubure coming into conscious-
ness of the Prime Causer. "The Sleep-Worker" is a query

as to the result of such an awakening:

When wilt thou wake, O wother, wake and see -=
As one who, held in trance, has laboured long
By vacant rote and prepossession strong --

The coils that thou hast wrought unwittingly,
Wilt thou destroy, in one wild shock of shame,
Thy whole high heaving firmamental frame, 25

Or patiently adjust, amend, and heal?
"God-Forgotten" in the same collection is an ironic

fantasy, imagining & truly moral god who says,

fhou shouldst have learnt that Not to .end
For lMe could mean but Not to Know. 26

That msn's condition may be ameliorated by the coming
awakening into awareness of the Will is suggssted in the
Dynasts:

Chorus of the rities
Yot It may wake and understand
Are aarth unshape, know all things, and
Tith xnowledge use a painless hand,
A painless hand. a7

24 Later Years, 70.
25 ™he oSleep~orker”, Collected Poems, 110.
26 "God-Forgotten", Jollaclted <oams, ll3.

27 Jynasts, 322.
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One of Hardy's late poems, "Xenophanes, the Monist of
Colophon," suggestslthat this Great Dumb, vainly queried
by Zenophanas twenty-five hundred years ago, still snores
in Its sleep:

oome day I may tell,
When 1've broken iy spell.

But that will be long hence,

«.e. When you're forgotten,

And 01ld cults are rotten,

And bulky codes shotten. 28
Hardy suggests that through an inadvertence man
has preceded the Will into consciousness. That is,
a part of the Cosmos has attained consciousness and
is become sentient man. Just why this perticular part
of the Cosmos is become conscious, is not answered.
Nor is reason given for bvelieving that no ofther part
of the Cosmos is emerged from unconsciousness. This
does not at all deny Hardy's general doctrine of ilonism.
The Cosmoe is becoming conscious -~ emerging from
nescience ~- with undeserved pain to the peri already
sentient. ian, .8 the part of the Cosmos already emergad
into sentience, is imagined as leading the Will to
clearer conscicusness, and theraefore to a finer sense of
morality. God, when rebuked by ma&n for flagrant oruelty,

answers.

28 '"Xenophanes, ' Collected roems, 692
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The thought (of cruelty) is new t0 ma.
Forsooth, though I men's master be,
Theirs is the teaching mind! 29
We see man's intelligence as

.o+ but an unrackoned incident 30
0f the all-urging Will, raptly magnipotent.

This "Unreckoned incident™ is fancifully described as
the coming of a germ of Consciousness

ces On an a@aerolite

Alons ago
From some far globe, whare no distress
Had means to mar supreme delight. 31

The conclusion suggested in this poem, however, is
not that greater awareness of the Will shall relieve
dissress, but that

ess ilaybe now
Normal unawarsness awaits rebvdirth.

32
Whichever form Jeliorism may take is not imporéant in
this connection. A more essential thesis is that the Till,
whidh now knows neither good nor evil, but whose maniw
festations work mischief for mankind because they are
unordered, will become good if once consciousnese is
established. DNo other thesis could be consistent with
Hardy's belief in the essential goodness of man as &
phenomenon of the Cosmos, enlightened by sentisnce. In
preceding the Will inbto coasciousness, man has also
attained a higher morglity than that of the semi-conscious
Will. Then man may hope that if the rest of the Cosmos --~
the Will that anow thwarts man -~ becomes aware, it also

29 "God's RBducation," ‘ollacied roems, 261.

30 Dynasts, 137.
%1 "The AHrolite." Zollectead Poems, 736.

32 Ibid
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will becoma good. We should be
esethankful yes

Iime's finger should have stretched to show
No aimful author's was the blow

That swept us prone, .
But the Immanent Doer's That doth not know,

Which in some age unguessed of us
ey 1lift Its blinding incubus,
And see, and own: 33
"It grieves me I did thus and thusi"
One of Herdy's very late poems, "A Philosophical Fantasy,”

published in the Fortnightly Review, January, 1927, con-

tains this stanza of hope of meliorism:
Aye, to human tribes nor kindlessness
Nor love I've given, but mindlessness,

Which state, though far from ending,

iay nevertheless be mending. 34

There yel remains the_problem of reconciling fthe
Immenent Will with the individual free will that is
essential to morality as conceived by ilr. Hardy.

Hardy has been accused of pronouncing false "the

inner world revealed by consciousness -- the world of
fesling, yalue, and purpose;" and delusive "our disw
tinctive tresits, such as conscience or remorse, implying
as they do responsibility on our part.” 35 If this

is the message that Herdy gives the world, we can surely
not rejoice in it as one 1ikely (o0 elevate mankind.

And we can somewhat understand why protagonists of

33 "Phe 3low," Collected 20ems, 449.

34 Latar Years, 253.
35 Shafer, Robert: Christisnity and Jaturalism, 265, 248.
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various sorts of orthodoxy should attacke Hardy as

& subverter of youth. Yet it is not the part of scholar-
ship to denounce a doctrine on the ground of its being
opposed to one's preconceived notion of teleology. The
progress of the world has been t00 much retarded by the
woll meant suppression of disturbing doctrines -- a
suppression that does not appear to have made happier the
menkind for whose benefit it was practiced. =Rather the
seeker after truth should demounstrate the falsity of

the doctrine before denouncing it. And he should make
cartain that the artist has promulgated the objection-
able doctrine before censuring him.

In his own mind Hardy was clear as to the recon-
ciliation of the driving, external Will and individual
free will. He believed that man has a modicum of in-
herent will by virtue of his being a minute part of the
total Great Will, which is for the most part unconscious.
dan, as a relatively emerged bit of the Cosmos, can
distinguish between good and evil. And, as a pertly
free agent, he can often choose the good. In proportion
as he can both see the right and do his wish, he is
morally rqsponsible -~ not to anything outside himself,
but to his own enlightened soul. 3ut tc the degree in
which he is unenlightened or is bound or manipulated

as one of Barth's jackaclocks?e he is to be pitied.

36 Dynasts, 6.



He is sometimes made to perform evils that he hates
gaven while he does them. 1In such & case the sin «- if
sin there be -- cannot be charged to him, for he is
only the hand of an unweeting compulsion. This gloomy
futility of the man either unenlightened or impotent

or both is the most novel feature of Hardy's art, and
so has been allowad to obscure the element of free will
that is just as evident. There is, then, a seeming
dualism in the soul. ilen can make free choices between
good and evil up to a certain point. Beyond this point
he can sometimes see the good and desire it, but cannot
execute his wish. Thut is, he is conditioned by a
mightier than he in the form of destiny, fate, en-
vironment, h:redity, or some element external to his
individual will. Almost any novel vI1ll ser—3 to
illustrate this seeming duglism in a theoretic monism.
ifor instance, Jude has an unusual degree of enlighten-
ment. He can see idsel goods and he is able to make
many ideal choices. That is, his enlightened will is
largely free. 3utl the point that Haerdy impresses on
the reader is thut Jude is not free in all things, that
his choice is sometimes forced by the ouier Till--

here his passion for women and for liguor. This does
not mean that he is otherwise free. His body and his
activities -= the objective Jude -~ are often the sport

of an externel compulsion. Sut his volition is wmeinly



free, and good, except for these two passions. Another
writer might have pictured a Jude whose every impulse
was governed by arbitrary destiny. The fate of Jude
might then have besn deplorable or beatifie; it could not
have been ivragic. OJome writers -- for example, Feorge
Zliot -~ might have shown us a Jude with a much greater
degres of autonomy. Instances of wills not entirely
free are to be found in all the greater novels.

Another type of reconciliction %o be made is
this: The individual will, ordinerily capable of
making right choices, is forced to choose between two
apparent goods. J3ut accurate choice is difficult to
make because the enlightenment is not perfect. This
problem is common enough in reul life. Hardy gives it
a sympathetic treatment in "A Tragedy of Iwo Ambitioms.” 37
A reprovate father has fellen into a weilr and is calling
for help. His two clerical sons stend &t 1 little
distance. Two goods appear: +to rescue the father, or
to insure their sister's happiness and their own success
by allowing his worthless life to expire. The guestion
of whct they should do is too difficult, too subtle to
ba at once decided. And the time allowed b, fate for
the choice is very snorbte As we re;ﬁ the story at
leisure we 3s8ure ourselves thet we should have rescued
the Tautrer. The two sons recognize laeter their error

in allowing the father to perish. 3ut what Herdy would

37 wLife's Little Ironies, 44.
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tell us here is that man is not always sufficiently out
of the dark to see what choice he should make, even

when he wishiz to choose the best. 1In this case our
condemnation must give way before pity. Such &
situation is even more intolerabls than the one in which
moral choice is denied through inborn pessions or limite
ing environment. The spirit of tragedy, which must in-
volvae freedom of will, is for. the moment displaced by
one of paralysis, which in turn becomes thoe bitterest
irony when the good, chosen only passively, turns fto
dust and ashes.

Hardy has been accused of writing stories in which
the individual free will is entirely displaced by the
outside Will. This accusaction mey meen either of two
things. PFirset, that the individual, fthough able to
form choices, is impotent to execute his wishes, that
he is the unwilling sport of Circumstence. Second, that
the Immanent Will so dominates the individual free will
that it cean meke no conscious choices, that it is utterly
pacsive and without desire except &as that desire is
dietated ffom without. Hardy undoubtedly does present
some catesirophes of the first sort in the shorter poenms.
As mentioned earlier in this chapter, such outside com-
pulsion is wrongly teken by some as a denial of human

worthe It is rightly only & denial of man's sbility



to objectify his worth. Of the second sort, the utter
dominance of the individual will from without, I can

find no examples in Hardy. OSuch a dominance is what
zealots seek in religious ecstacy -- a subordinatior to the
will of some deity. That Hardy has creztaeld any character
whose will is completely under outside control, either good
or evil, seems an exaggeration. The nearest approach is

probably in the case of young Dare in A Laodicean. Herdy's

own testimony in « letter to Dr. Saleeby is apropos:

The nature of determination embraced in the
theory is that of a collective will; so that there is
a proportion of the total will in each part of the
whole, and each part has therefore, in strictness,
some freedom, which would, in fact, be operative as
such whenever the remaining great mass of will in
the univarss should happen to be in equilibrium.

Howaver, as the work is intended to be a poetic
drama and not a philosophic treatise I did not feel
bound to develop this., 98

His reconciliation of the Unconscious Will with the
free will is also conftained in a letter to wr. HEdward
Wright, partly quoted previously:

In & drematic epic -- which I may perhaps assume
lhe Dynasts t0 be -- some philosophy of life was
necessary, and I went on using that wiich I had de-
noted in my previous volumes of verse (and to some
extent prose) as belng a generalized form of whai the
thinking world had geradually come to adopt, myself in-
cluded. That the Unconscious Will of the Jniverse is
growing aware of Itself I believe I may claim as my
own idea so0laly ~- at which I arrived by reflecting
that what has already taken place in a fraction of the
whole {i.e. so much of the world as has become conscious)
is likely to take place in the mass; and there being no
Will outside the mass -~ that is, the Universe --
the whole Will becomes comscious fther:by: and uliimately,

38 Later Years, 269
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it is to be hoped, sympathetic.

I believe, too, that the Prime Cause, this Will,
has never vefore been called 'It' in any poetical
literature, English or foreign.

This theory, too, seems to me to settlse the
question of Free-will v. lecessity. The will of a
man is, according to itv, neither wholly free nor wholly
unfree. When swayed by the Universal Will (which he
mostly must be as a subservient part of it) he is not
individually free; but whenever it happens that all the
rest of the ureat Will is in equilibrium the minute
portion called ons person's will is free, just as a
performer's fingers are free to go on playing the
pianoforte of themselves when he talks or thinks of
soething else and the head does not rule them. 39

Resume: The Will as conceivad by Hardy is
immenent, autonomous, indestructible. So far he
agrees with Schopenhauer. ITypicelly the Will is
unconscious and aimless. In so far as the Will is
or may become conscious, it ceases to be aimless. In
this Hardy differs from Schopenhauer, whose Will is
always unconscious and eimless. It is on this latter
proposition thot Hardy bases one of his two theories
of seliorism -- the one principally held in his later
years and evidently the dearer to him. It is that re-
lief will come when and if the unconscious part of the
Cosmos follows men into consciousness. Hardy's Will is
not, as in Schopenhauer, malignant, but is supremely in-
different to man. In essence It is rather good than evil,
Thus, as the Will may become enlightensd there need be
no conversion of Its nature. S0 far as the oresent

result to man is concerned, thers is little difference

39 Ivbid, 124,



whether the Will is malignant or indifferent. Men,
as well as the rest of creation, is crushed by the
operation of a potent Will without governance. Lo,
&8 in Schopenhauer and von dartmemn, as well as in
the pessimistic philosophies of the Orient, pain is the
normal, positive state; pleasure is the negation of
pain -- an interlude in the prevailing order. The
doctrine is one of a monism &t present flawed through
the inadvertent enlightening of a part. The unen-
light ened mess works through "iMindless minions" that

In mechanized enchantment sway and show

A Will that wills above the will of each,

Yot but the will of all conjuctively;

A fabricec of excitement, web of rage,

Toat permeates as one stuff the weltering whole. 40

Ti1l the welior shall come men head best

38 mute, and let spin on
Phis whirlwind of the will!: 41

40 Jynasts, 344.
41 IEia, 496.
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CHAPTER IV
FATE CHARACTER  NEMESIS

Fate - Character in Eliot

"Character is destiny ," said Novalis. This rather
cryptic pronouncement Eliot quotes in the .iill on the
Floss and uses as a thesis for many of her developments.
She modifies its sense, however, in two directioms.
First, she uses is in a causative sense, meaning that
character determines, conditions, becomes destiny. She
would hardly reverse the phrase and say, "Destiny is
character,”" as Hardy sometimes does. Second, in common
with Hardy, although not to the same extent, she treats
character as only the partitive condition of destiny.
Like Hardy she shows a converse: %that destiny veyond
the individuel's control partitively determines the
character. The extent and direction of the interaction
of character and destiny give a clue to the comparative
hopefulness of the philosophies of Eliot and Bardy. It
is as we might suspect. DBoth show that our destinies
are, unfortunately, only partly subject to our volitions--
Hardy less than Eliot. Both show that our characters sre
in part shaped, directly or indirectly, by forces wholly
beyond our control -- Hardy much more than Eliot.

In a short moral essay on llaggie Tulliver's fate,
George Eliot indicataes how circumstance may occasion

action that will in turn affect character:



For the tragedy of our lives is notv createl entirely
from within. "Character", says Novalis, in ona of the
questionable aphorisms -- "character is destiny." But
not the whole of our destiny. Hamlet, Prince of Denmark,
was speculative and irresolute, and we have a great
tragedy in consequence. Jdut if his fether had lived to
a good o0ld age, and his uncle had died an early death,
we cen conceive Hamlet's having married Ophelia, and got
through life with a reputation of sanity, notwithstanding
many soliloquies, and some moody sarcasms towards the fair
daughter of Polonius, to say nothing of the frankest in-
civility to his father-in-law.

This circumstance outside the self, which forces
man's acts, Eliot never shows, as Hardy occasionally doss,
as dsceiving the individuel will. For instance, in a few
cases Hardy indicates that the Immanent Will aot only
forces man against his inner promptings to do acts which
would constitute sins if prompted by the individual free
will, but also deceives the free will itsalf so that it
wills to do what it'ordinarily would not. It is as if
the free will were non-existent. (Soe chapter on Immanent
Will.) George Eliot do2s not go to this length. Always
there is 2 modicum of free will that may make choice, sven
though sometimes faeeble. Again, in Hardy Destiny is
sometimes blamed for giving wan a will not uuite free
or not enlightened enough to maks right choices. Eliot
is not guite so clear es is Hardy in her theory of the
influence of this external Will on the individual free
will, but she seems to hold, as does the Church, thet

every man is endowaed with a free will strong enough to

1 1ill on the Floss, 427

———— i ——— ———
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make right choices in any situation. 7Yet she is much
influenced by B3ray's Necessitarianism -- that the end
product of the life is the absolute result of the
heredity as affected by the environmant. She must have
seen that this doctrine if carried to its ultimate cone
clusion would destroy all moral responsibility. As
specific a statemant as she makes of this placing of
rgsponsibility on one's nature, for which one can hardly
be to blame, is the Rev, lir. Irwin's defense of Arthur
Donithornae.:

Ah, but the mood lies in his nature, my boy, just
as much as his reflection did, and more. A man ¢can nevar
do anything &t variance with his own nature. He carries
within him the germ of his most exceptional action; and
if we wise people make emineant fools of ourselves on any
particular occesion, we must endure the legitimate con- -
clusion thst we carry a few grains of folly to our ounce
of wisdom.
That Eliot does not develop this irrefutable doctrinse
further, as does Hardy in his poems and storiss of futil-
ity, may mean that Eliot does not consider this thesis of

N

benefit to mankind. As appears elsewhere, she does temper
har scientific doetrine to the "shorn lamb.'" JShe does
not deny her faith; neither does she always exploit it.
In a modified form this admission is found in her de--
geription of the charactser of Tito ifalema. Yet in this

cage there seams not to be the purpose to extenuate the

wroag doing. Tito is the cne fully developed character

2 Adam J3ede, 177.
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that George Eliot eppears to have created with inw
sufficient morel viability. True, she did give him
many advantages of instruction and of companionship,
and she laid on him an obligation of gratitude that
would have restrained most men, even seaklings. If she
created him deductively, if she endowed him with in.
sufficient safeguards to meet his crises, if she made
him 8 man of straw t0 be burned for the edification of
her readers, she did him a wrong, and she was not true
to her inductivs art. In an egrly passage we read that

ese dis mind was destitute of thet dread which
has been erroneously decried as if it were nothing
higher than & man's animal care for his own skin: that
awe of the Divine Nemesis which was felt by religious
pagens, and, though it toox a more positive form under
Christianity, is still felt by the mass of mankind
simply as a vague fear of anything which is called wrong-
doing. Such terror of the unseen is so far above merse
sensual cowardice that it will annihilate that cowardicse;
it is the initial recognition of a2 moral law restrain-
ing desire, and checks the hard bold scorutiny of im-
perfect thought into obligations which can never be
proved to have any sanctity in the absence of feeling.
"It is good", sing the old Eumenldes, in AEschylus,
"that fsar should sit as the guardian of the soul,
foreing it into wisdom -~ good that men should carry &
threatening shadow in their hearts under the full sun-
shine; else, how should they learn to revere the right?"
That guardianship may becoms neadless; bul only when all
outward law has become needless -~ 0only when duty and
love have united in one streem and mads a common force., o

In the case of Arthur Doannithornse, salvation was to come
through his "nature" es modified by circumstaunce. 1In the
case of Tito, as appears leter in this chapter, destruction

was t0 come from the same sources.

3 Romola I, 120
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Again, without being very clear as to the responsi-
bility for our deseds, Eliot statss that these deeds, which
become a part of our immediate environment &as soon as they
are objectified into action, in turn affect their source.
lhus Arthur Donnithorne's ingenuous character is made de-
ceitful through the fancied necessity for concealment:

Arthur was in the wretched position of an open,
generous man, who had committed an error which makes
deception seem a necessiiy. The native impulse to give
truth in return for truth, to meet truth with freank con-
fession, must be suppressed, and duty was become a questim
of tactics. Iiis deed was reacting upon him -- was already

governing him tyrannously, and foreing him into & course
that jarred with his habituel feelings.

Eliot gives further moralizing comment on the effect on
Arthur's soul of his deception:

OQur deeds determine us, as much as we datormine our
deeds; and until we know what has been or will be the
particular combination of outward with inward facts,
which constitutes a man's critical actions, it will be
batter not to think ourselves wise abouf his character.
There is a terrible coercion in our deeds which may
first turn the honest man into a dsceiver, and then
reconcile him to the change; for this reason -~ that
the second wrong oresents itself to him in the guise
of the only practicabls right. The action which before
commission has bean seen with that blended common-sSense
and fresh untarnished feeling which is the healthy eye
of the soul, is looked at afterwards with the lens of
apologetic ingenuity, through which all things thot men
call beautiful and ugly are seen to be made up of
textures very much alike. DBurope adjusts itself to a
fait accompli, and so does an individual character, -=
until the placéd adjustment is disturbed by a conclusive
rotribution.

The moral that George Eliot would point in this essay
is plain enough. No one would dispute that it is sal-
utory to mankind. 3ut she does not make clear the

4 Adam J3ede, 317.
5 loid, 324 .



62

original responsibility for those deeds thut debtermine

us.

The literary artist who takes pains to show character--
not merely the objective outcome of life ~- as affected
by externals usually allows his creature t0o be corrupted
or at least reduced to conformity, very seldom to be
exalted. In great art the reader is not ordinsrily mede
aware that fthere is a force outside the character that
is moulding more than his "fortune" unless that force is
sinister., This is practically always true in Hardy. 1In
BEliot there is usually, not always, a conflict betwaen
inherent nobility and parverting circumstance. OSometimes,

as in Daniel Deronda, Silas warner, and Spanish Gypsy,

Fate intervenes as a constructive force. Daniel is made
more sensitive, more indly, by his suspicion of the
bar sinister:

Tha sense of an entailed disadvantage -~ the de-
formed foot doubtfully hidden by the shoe, mekes a restw
lessly active spiritual yeast, and easily turns a self.
centered, unloving nature into an Ishmaelite. But in
the rarer sort, who presently ses their own frustrated
claim as one among the myriad, the inexorable sorrow

tazes the form of fellowship and makas the imagination
tonder.

Such cases are provably guite as common in life as are
the more sinister. 3ut in life, &s in literature, thera
mast be the "rarer sort" upon wrnich circumstance may work.

In the case of 3ilas liarner we are led to believe that

his salvation could never have besn effected except through

6 Daniel Deronda, 180,
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the intervention of chance in the person of Bppie. Tliot
does not subivilize as to whether his sin would have been
on his own head if that chance had not come, A more strik-
ing example of the interaction of inborn tendency end of
circumstance to form charactser, which in turn becomss
fate, is in the case of Fedelma. At a time when Destiny
seems to have been zind to the Zincala maiden in having
raised her to become the bride of Domn Silva, Destiny, in
the parson of her father, comes to call her to salvation.
The c¢211 from luxury, love, the consolation of reliéion,
to a life of hardship and disgppointment, far from her
lover and outside 3od's sight, is partly contained in
these two speeches of Zarca's:

No, not a slave; but you were vdorn to reign.
'"Tis a compulsion of a higher sort, .

Whose fettars are the nst invisible

Tha% holds all life together. Royal deeds

ey make long d:stinies for multitudss,

And you are called to do them. 7You belong

Not to the petty round of circumstance

That maxkes a woman's lot, but to your tribe,
Who trust in me and in my blood with trust

Trhzot men call blind; but it is only blind

As unyeaned reason is, that growing stirs
Within the womb of superstition.

Well, then, unmake yoursself from a 7incele , --
Unmake yourself from being child of minsl

Take holy water, cross your dark skin white,
Round your proud eyes to foolish kitten looks;
Walz minecingly, and smirk, and twitceh your robes
Unmaxe yourself,-- doff cll the eagle plumrnas
And be a parrot, chained to a ring that slips "
Upon a Spaniard's thumb.

7 Spanish Gypsy, 132.
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The inborn nobility, which but for this one ecall
would probably have etrophied, answers:

Father, I choose! I will not take a heaven
Haunted by shrieks of far-off misery.

This deed and I have ripened with the hours:
It is & part of me,-- a wakened thought
That, rising like a giant, masters me,

And grows into a doom. 8

At a later time the father indicates the degres of
FPedelmea's salvation by showing the emptiness and un-
worthiness of the 1life she escaped:

ess Lhe worst of misery

Is when a nature framed for noblest things
vondemns itself in youth to petty joys,

And, sore athirst for air, breathes scanty life
Gasping from out the shallows. You are saved
From such poor doubleness. The life we choose
3reathes high, and sees a full-arched firmement.
Our deeds shall speak like rock~hewn message&,
Teaching great purpose to the distant time,

In 2l1ll this ZEliot shows Fedelma's free will making the
right choice. J3ut low much of ¥Fedelma's salvation can
be accountaed to her? Ths destiny that redeamed Fedelma
was the undoing of the weaker Don 3ilva. A strength of
character sufficient for an ordinary don's life could
hot withstand the unusual strain imposed upon it. The
responsibility for his contemplatea breach of faith he
rather unharoically shifts from his own shoulders:
see I will sin,

If sin I wust, to win my life again.

The fault 1lie with those powers who have embroiled

The world in hopeless confliet, where all truth

Fights manacled with falsehood, and all good

liakes but one palpitating life with evil. 10
Ibid, 130.

Tbid, 209.
o Toid, 168.
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That he ultimately reguins some degree of esteem in our

ayes 1s less attributable to himself than fto the constency

of Fedelma. In Theophrastus Such Eliot suggests that among

men not of the "rarer sort" outeide circumstance in the
form of heredity, tradition, environment, must be de-
pended upon to produce whataver changas sre effected in
the character. Such siuggish souls rarely experience
self-prompted iwpulses toward any high ideal:

The truth is that, the primitive wants of nature
once tolerably satisfied, the majority of mankind, even
in & civilized life full of solicitations, are with
difficulty aroussd to the distincet conception of an
object toward which they will direct their actions with
careful adaptation; and it is yet rarer to find one who
can paersist in the systematic pursuit of such an end.

Few lives arae shaped, faw cheracters formed, by the con-
templation of definife consequences seen from o distance,
and made the goal of continuous effort or the beacon of e
constantly avoided danger. Such control by foresight,
such vivid pieturing and practical logic, are the dis-
tinetion of exceptionally sirong natures; dbubt society

is chiefly made up of human beings whose daily acts are
all performed either in unreflacting obedience to custom
gnd routins, or from immediate promptings of ihought

or fseling to execute au immediate purposse. 1

In a headnote to & chapter of Daniel Dsronda, George

Eliot again shows the creation of character in part
independantly of volition:

Wo please our fancies with ideal webs

0f immovetion, but our life meanwhile

Is in the loom, where busy passion pliss

The shuttle to and fro, ind gives our deeds

The accustomad pattern. 2

The other side of the shiald appears in the assurance
that Deronda gives Gwendolyn that our salvation is in owr

11 "A Doo Deferential usan", Theophrastus Such, Zssays, 200.
12 Daniel Deronda I, 243.
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own hands:

No evil dooms us hopelessly excepl the evil we lovs,
and desirs to continue in, and make no effort to escape
from. igu have made efforts -~ you will go oan making
them.

This is comfortineg, parhavs, but it does not solve the
problem of responsibility for the desire. The converse
of this same thought is exoresssd by Hardy:

But much as he wished to be an exemplar in thesse
things, he could not get on. It was guite impossible,
he found, to ask tc be delivered from tempftation when
your heaiz's desire was to be temptel unto seventy times
seven.

Ths divergent tones of these two passagaes are illustrative
of Eliot's and Hardy's contrasting approaches to the
problam of rasponsibility for charsctsr. Hardy does not
predicate so assuredly an unhampered volition. One can
less suspect the reliability of his reportings of phen-‘
omena when one notes how frae they ere from any attempt
50 inculeate "right thinking."

Nemesis in Eliot

A specialized application of "Character is Destiny"
is found in George 2Eliot's doctrine of llemesis.

"'Pig Lew as steadfast as the throne of Leus --

Our days are heritors of days gone by." 15
Her idealism shows itself in bhe emphasis which she
constantly lays on the Bumenides ae spiritual forces
effecting their punichm:nt not alune in objectives, but
13 1Ivid, II, 314.

14 Jude, 112.
15 Aeschylus, .gamemnon. lelix dolt, 471.
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more especislly in character degeneration. Inevitebly
sin brings its reward. Never in Eliot is there the
suggestion, rather common in Hardy, that evil either may
or may not entail a physical punishment, and that a
spiritual punishment is not inevitable, but is conditioned
on the soul's innate sensitivity. In Eliot the soul is
always sensitive until it has become numb through wrong
doing. The process by which the soul dies to virtue is
subtle, end the teﬁptation is often insidious. But Eliot
always puts the initiative to error in the individual.

The form that Nemesis ususlly takes in Eliot is a
benumbing of tha faculty for distinguishiang good and
evil, which gradually develops into a paralysis of the
conscience. IRliot then shows the vietim of his own evil
acts sinking deeper and deeper into sin, with a pro-
gressively less acute conscience to sting him to a saving
gffort. With Eliot it is not an objective punishment for
sin, although that comes too, that is most to be fesred.
It is the subtle anaesthetization, hardly noticed at
first, that in time either destroys the fine sense of
values or inhibits any impulse to choose the better,.
Eliot shows both. If the mind is not wise enough to
svruggle against this deadening result of initial wrong
doing, or if some powsrful outside influence does not
save 1%, the end is destruction. The most striking,

though possibly not most convincing,illustration of
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the process by which deeds so affect the soul that
they lead to its complete degeneration is Tito liclema.
The beginning of the downfall of this unfortunate man
came in his willing to believe that his benefactor was
beyond his aid. I believe he is dead expressed his
wish rather than his conviction. On the basis of that
wish he determined to put his money to interest rather
than risk it on a probably vain search for his father:

When, the next mornling, Tito put this determination
into act he had chosen his color in the game, and had
given an inevitable bent to his wishes. He Lad mede it
impossible thut he should not from henceforth desire it to
be the truth that his father was dead; impossible thet he
should not be tempted to begeness rather than that the pre-
cise faets of his conduct should not remein forever con-
cealed.

Under every guilty secret there is hidden a brood
of guilty wishes, whose unwholesome infecting life is
cherished by the darikmness. The contaminating effect of
deeds often lies less in the commission than in the con-
sequent ad justment of our desires -- the enlistment of our
self~interast on the side of falsity; as, on the other
hand, the purifying influence of public confession springs
from the fact, thet by it the hope in lies is forever swept
away, and the soul recovers the noble attitude of sim-
plicity. :

3esides, in this first distinet colloquy with him-
self the ideas which hsd previously been scattered and
interrupted had now concentrated themsslves; the little
rills of selfishness had united and mede 8 chamnel, so
that they could never again meet with the same resistance .8

It is true thet Tito did not ha%e the protection of
"that awe 0f the Divine Nemesis", an unrsasoned fear of
the results of evil doing. Yet Eliot does not excuse
Tito for his sin, as Hardy might have done on the ground

that Tito did not have this moral defense. She chooses

16 Romola I, 108.
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rather to let him assume full moral responsibility for
the progressive denials of his father:
He had sold himself to avil, but at present life

seemad sO neaily the same to him that he was not conscious
of the bond. 17

Each successive downward step made the next more in-
evitable, HEach evil volition when objectified into an
act became an entity in the host of evils that beset
him. Or, to change the figure, eech deed became a
child to be sponsored, supported, defended:

But our deeds are like children that are born to us;
they live and act apert from our own will., Nay, children
may be strangled, but deeds never: +they have an ine
destructible life both in and out of our consciousness; and
that dreadful vitaliig of deeds was pressing hard on Tito
for the firest time.

The climax in the downfall of Tito is the point at which
his perception of evil became dimmed:

It was that change that comes from the final depart-
ure of moral youthfulness -~ from the distinet self-con-
scious adoption of a part in life. The lines of the face
woere as soft as ever, the ayes as pellucid; but something
was gone -- something as indefinable as the changes in
the morning twilight. 19

Nemesis was now laying hold of the soul of Tito ualema,
When his father, a prisoner and in rags, confronfed him
on the street, he denied him before he had time to collect
his thoughts:

He hardly knw how fthe words had come to his lips:
there are moments when our passions speak and decide for
us, and we seem to stand by amd wonder. .hey carry in
them an inspiration of crime, thet in one instant does the
worx of long premeditation, <0

17 1Ioid, 126,
18 Ibid, 174.
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When fear had brought him to his senses he axperienced

«.+ thet inexorable law of human souls, thet we
prepare ourselves for sudden deeds by the reiterated
choice of good or evil which gradually determines character.

. 21,

The possibility of a return to rectitude was not
yot past. But nothing short of a2 miracle could now chenge
the direction of Tito's volitions. George Eliot does not
show any moral struggle such as we commonly find as a
prelude to the final renunciation of the good. Instead,
there is only a selfish dread of disgrace:

There was still one resource open t0 Tito. He might
have turned back, sought 3aldassarre again, confeassed
averything to him -~ to Romocla —« to all the world. But
he naver thought of that. The repentance which cuts off
all moorings to evil, demands something more than selfish
fear, 22
Yot one so sndowed and eiroumsténced as Tito could not
return. Tho web that he had begun to spin abvoul himeself

+oes had gone on spinning itself in spitgsof him,
like & growth over which he had ne power.

The final Nemesis leaves us not much grisved. We
faal that Tito's soul is dead, that there is now no
longer any salvation for him that the incideﬁt of physical
death alone is required to give g sense of completeness.
It may oe doubted whethar George'Eliot is quite fair to
Tito in subjecting him to such tests without endowing
him with greater moral stamina. If the odds weras too
great for him if his free will was too much subjected
21 Ibid, 23b.

22, Ibid, 236.
23, 1bid, 316.
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to destiny in the form of heredity end circumstance, then
the Nemesis becomes, in the last analysis, an almost in-
avitable working out of destiny, and Tito is only the
maltreated vietim, given merely the show of self-determination,
In this case the responsibility must be borne by Destiny.
Ihis is an altogether possible resding of the matter pre-
seanted by Eliot, and the case is not untrue to life.
Hardy's Dare in A Laodicean is a man with 2 very slight
chance, if any, of living a good 1life. That George Iliot
does not intend Tito to be a moral puppet is evidenced

by the care with whidh she prepares his moral downfalle
An evil foil for Romola and Savomarola could have been
created much more easily. The final Jjudgment must rest
with each reader.

While George Bliot creates no other characster in whom
Nemesis wreaks so complet2 an immolation, she does pre~
sent data from other livses in which the moral struggle is
mere evident, and the tragic value correspondingly enhanced.
The Nemesgis thet overtakes Savonerola is particularly
tragic, for it is not the result of singleness of evil
pursose. Savonarola's bacame, rather,

+ee & consciousness in which irrevccable =2rrors
and lapses from veracity were so entwined with noble
purposes and sincerse beliefs, in which self-justifying
axpediency was so inwoven with the tissue of & great
work which the whole being seemed as unable to abandon

as the body wes unable to abandon glowing and tremdling
before the objects of hope cnd fear, that it was perhaps
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impossible, whatavsr course might be adopted, for the
conscience to find perfect repose. 94

Eliot holds that whatever the final outcome of life mey
be, no struggle against evil ev:r fails utterly, for just
&s each sin poisons the soul, so each struggle agasinst sin
develops an inward resistence. It was only through years
of resistence to evil ideas that liaggis developed suffi-

cient strengtnh to save her from the finel ea?summation
Step LN
of sin. As she woks on the river with thf%p’she reviewad

the events of the previous day -- events ﬁhat might well
hava become tha objective ancestry of a progressively more

calloused sensitivity:

She had said she would rather die than fall into
that temptation. She felt it now -- now that the conquest
of such a fall had come bafore the outward act was com-
pleted. There was at least this fruit from all her ysars
of striving after the highest and best -. that her soul,
though betrayed, beguiled, ensnared, could never de-
liberatsaly consant to & choice of the lower. An a choice
0f wWhot? Oh, 30d -~ not & choice of joy, but of conscious
cruelty and hardness; for could she ever caease to see
before her Lucy and rhilip, with their murdered trusts
and hopes? 29

The anguish at the thought of lsaving 2hilip was bitter;
That at the thought of the pain she must give him was
8van more poignant:

... 3ut surmounting everything was the horror of
her own possible failure, the dread lest her consclence
ghould be benumbed again, and not rise to energy $i1l it
was too lote. <6

24 nomola IF, 148.

25 w11l on the Floss, 804. *

26 Ibid, 505. _

* Note: In the case of Tess the long struggles against
wrong did not oring sitrength for vicuory.

... b0 snatch ripe pleasure before the iron teath of
pain could have time to shut upon her,; that wes what love
counselied; and in almost & tervor of ecsiucy lass con-
fusedly divined that, despite her uzahy months of lonely
gelf-chastisement, wrestlings, communings, schemes to lead

a futura of austere isolation, love's counsel would preveil.
TPess of thg . D'Urervilles, 201.
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For a soul so delicately constituted as iaggie's
or Savonarola's, effective Nemesis, or threat of lemesis,
lies in the loss of

«ee the capacity for ruth, compu.ction, or any un-
selfish regret -- which we may come to long for as one in
slow death longs to feel lacerations, rather than be
conscious of a widening margin where consciousness once
wWase, 27 ’

But for more gross natures some pointing hand seems
requisite to make the soul fully conscious of the Nemesis
that is upon it. This mey be accomplished in various
ways, probably most effectively through the opinion of
others. This is true in the cese of Arthur Donnithorme:

Ho (Adam) stood like an immovable obstacle agsainst
which no pressure could avail; an embodiment of what
Arthur most shrank from believing in -- the irrevocable-
ness of his own wrong~doing. The words of scorn, the
refusal to shake hands, the mastery asserted over him
in their last conversation in the Hermitage -~ asbove all,
the seanse of having odeen nocked down, to which a man
does not very well reconcile himself, even under the
most heroic¢ circumstences -- pressed on him with a galling
pain which was stronger than compunction. Arhtur would
so gladly have persuaded himself that he had done no
harmi! And if no one had told him the contrary, he coulad
have parsuaded himself so much bebtter. 1amesis can seldom
forge a sword for herself out of our consciences -- out
of the suffering we feel in the suffering we may have
caused: there is rarely metal enough thera to make an
oaffective weapoa. Our moral sense learns the msanners
of good societly, and smiles when others smile; but when
some rude person gives rough names 0 our actions, she
ig apt to taxe part against us., 23.

27 Daniel Deronde II, 357.
28 Adam 3ede, 322.
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Fate -« Charsacter in Hardy

"Character is Fate.' said I\Tovalis.29 Hardy, as does
Bliot, uses this aphorism as the thesis of msny of his
stories and poems. 4And, like Tliot, he modifies consider-
ably the sense of the verb is. In Hardy character con-
ditions fate to & somewhat less degree than in Eliot.

Fate exists asa more independent entity which exzecsutes

& blind will on the individual without being so0 much
affected by the character as expressed in volitions. Cone
varsely, the character is even more affected by fate in
Hardy than in Eliot. This may be because of Eliot's de-
ductive purpose o show the independence of the soul to
circumstance. Or it may ve the rasult of a greater
accuracy of reporting, because of I ss puroosive synthesis,
in Hardy. When stripped of sditorial comment the phenomena
presented by Eliot and Hardy are in many phases parallel.
That is, they show a mutual interaction of charscter and
fate. 3ubt the synthesis that the reader maxaes of Hardy's
data is gquite different from that which Eliot helps him

to construct. In Eliot there is always a modicum of free
will left to the individual. At least he belisves himself
free to make his own choices. He realizes, it is true,
that he is conditioned by tradition, heredity, circum-
stance. J3ut thesa seem to affect the end-product of his

will -- not nis will itself. He retains the precious

29 Jayor of Casterbridge, 137.
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illusion of autonomy. Neither do~s Hardy deny all eutonomy
to the soul, but in his greatest works he often shows this
autonomy as partial -« conditioned not alone in the exe-
cution but to a great exient in the volition itself.
Usually the mind does not feel itself to be hampered in
its wishings, vui sometimes it pleinly perceives that the
ego is being manipulated from without. It is then as if
the victim were given the eyes of the author and saw for
himself thet his freedom was restricted, or perhaps only
a figment. Ihis id=a of consciously being »layed does
not appear in REliot.

among the characters that have this sense of a
constricted fresdom is Wildeve, who said:

However, the curse of inflammability is upon me,
and I must live under it, and take any snub from a
womacz. It has brought me down from engineering to
inkeearine: Whet lower stage it has in store for me
I have yoet to learn. 30
Jude sew and measured the bars that held hiii. He
recognizeu that his struggle was not 1lone vith out-
side circumstance, but more especially with an indwell
ing fate, a sort of persomification of his passions.
The feeling h~ hed was whal must have inspired ancient
writers to their coneeption of possession by demons.
He felt himself urged by an objective force, a not eggo,

for whose compulsions he ought not in strictness be hald

responsible, glthough he could not expect & third

30 Raturn of the NHative, 73.
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person to make such distinction between his self and a
force thut expressed its will through that self. His
life was a constant internal warfare between the noble
self and its ignoble genie. In proportion as Jude
recognized in himself such foreign dictation, his own
powaer of resistence was weaxenad. Yet most modern
writers, including George Eliot, would not have seen Jude's
struggle as s0 very different from that which might go
on in any soul. The point to be noted is Hardy's
atavistic endowment of the passions with personality,
cnd Juda's recognition of that psrsonality.

A more clesarly developed axample, bul nov so great
art, is th.t of Jocelyn rierston. The mind of this
artist wzs subject to rebirths within it, or rather to
successive emergsnces into activity, of an Id:a of the
Unattainable Vell.3eloved. ~2ierston recognized that this
Id-a was really wholly in his own mind, although it
objectifisd itself in succaessive women, especially the
three Aviees, grandmother, mother, and daughter. So
imp@rious was this dietator of hig gonsciousness that
it drove him guite against his judgment and even against
anything that could be calleu desire. a4l forty he was
peing impelled toward the socond Avic::

3ehind the merae pretty island girl (6o ine worl)
is, in my eye, the Idz2a, in Platonle phrassiiocgy --

the essence and epitcme of &ll that is desiruble in
thie existence .... I am under a doom, comers., Yes, 1
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em under & doom. To have been always following a
phantom whom I saw in woman after woman while she was
at a distance, but vanishing always on close aporoach,
ves bad enough; but now the terrible thing is that the
phantom does not vanish, but stays to tantalize me
-aven when I am near enough to see what it isl! That
girl holds me, though my,eyjes are open, and though I
see that I am a Too%l o1 -

Twenty years laboer it was the same, except that by
then he saw himself more objectively and raecognized
more e¢learly the nature of his malady:

oo do now felt that his 0ld trouble, his doom --
hig curse, indeed, he had somatimes culled it -~ was come
back again. His divinity was not yebt propitiated for
that original sia cgainst her image in the parson of
Avice the Firgt; and now, at the agse of one-and~sixty,
he was urged on and on like the Jew Ahasuerus -~ or,
in tgg ohrase of the islenders themselves, like & blind
ram.

The curse ic finally exorcised by & fever which &lso

destroys his artistic sense. 50 long as thas possession

persisted, Plerstoa was helpless against its decrees. &3

The Dyrasts shows various cheracters, notubly
Napoleon, driven by some force within. 3ut in the
Jynasts Hardy shows even less of individual responsi-
©ility then in the novels. Jude, Jierston, Wildave

assumed & major liability for the deeds prompted by

31 Well-3eloved, 171.
32 Ibid, 240
33 dJota: The idea to which Hardy gave arivistic ex-
pression by enimating it in the fashion of Wessex was
later developed by Zroust: Peu de personnes comprennent
le caractere purement subjectif du phenomene qu'est
1'amour, et la sorte de creatinr que c'est d'uue personne
supplementaire, distincte de celle qui porte le meme
nom dans le monda, et dont lua plupart des elements sont
tires de nous-memes. umbre, i. 40.

Le desire s'eleve, cse satisfait, disparait -- et
ctact tout. 4Ainsi, le jeaue fill~ gu'om epouse n'est
pag cells dont on est Gtombe amour~ux. Jnore, 1i. 1lo8,109.
Later Ysars, 248.
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Their passions objectified. Napoleon much more than
they disclaimed personal responsibility and laid any
blame upon the indwelling genie. He recognized him-
self as a tool of an Imranent Will:

Nepoleon (gravely, to Josephine)

.o Lnow you, my lFair
That I -~ ay, I -« in this daeserve your pity.--
Some force witihin me, baffling mine intent,
Harries me onward, whether I will or no.
Wy star, my star is what's to blame -- not I.
It is unswaervable.

LI

opirit of the Years

He spoke thus at the 3Bridge of Lodi. bStrange,
He's of the few in Burope who discern
The working of the Will.

Spirit of the 2lities
If that be so, 34
Batter for Burops lacked he such discerning.
And again, after the retreat from iioscow:
Napoleon

LN ]

I had no wish to fight, nor Alexander,

3ut circumstence impaled us each on each,

Tha Genius who outshapes my destinies

Did all the rest! ‘ 35

In no novel of Eliot's is there & hint of this person-

ification of the forces within. Nor do these examples

mean thet Hardy in any sense velieves in demon-poscession.

He is recording the feelings of distracted souls that in

the search for the cause of their distresses pro ject an

34 DJynasts, 179.
35 Ibid, 363.
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anthropomorphic control within themselves. It is
significant that to the degree in which the soul feels it-
self manipulated and acquiesces in the manipulation, it
ceasas to be affected in character except by the volition
to acquiesce. In other words, the spiritual constitution
of the tool is not affected by what it is made to do; it
is affected only as it ceases to struggle against fate.
Napoleon is not shown tq us as & developing charecter,

but as a driven one. Napoleon recognized that:

esee Y8t, 'tis true, I have ever known
That such & Will I passively obeyed! 36

This submission he did not find inconsistent with his
early vaunting ambition:

To shoulder Christ from out the topmost niche
In human fame. a7

For even that ambition was inspired. Could Napoleon
have meant to deny this control in his final epigram?

Great men are meteors that consume themselvses
To light the earth. This is my burnt-out hour.

A closer parallel to Eliot's philosophy of the

mutual interaction of character and fete is found in
those characters thet are warped by circumstance with-
out realizing that they are changed in morel fiber.
In case of change in character coincident with grest
externgl stress, BEliot usually makes plain the major
part olayed by the soul itself. Her mind revolts at
36 Ibid, 519.

27 1Ibid, 520.
38 1Ibid, 5R0.

|
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the thought that man may have but an infinitesimal part
in his own salvation or damnation. The case of Father
Time would be hardly less repellent to her than that of
& conscious possession by a genis.

The boy's face expressed the whole tale of their
situation. On that little shape had converged all the
inauspiciousness and shedow which had darkemed the first
union of Jude, and all the accidents, mistakes, fears,
arrors of the last. He was their nodal point, their
focus, their expression in a single tsrm. For the rash-
ness of those parents he had groened, for their ill-

assortment he had quaggd, and for the misfortunes of
these he had diasd.

The most zealous apologist for & divine plan could
hardly hold that the child had a2 fighting chance. As
his father seaid in trying to explain to Sus:

It was his nature %o do it. [he doctor says thare
are such boys springing up amongst us -- boys of a sort
unknown in the last generation -~ the outcome of new
views of life. They seem to see gll its terrors before
they are 0ld enough to have staying power to resist them.
He says it is t&a beginning of the coming universal wish
not to live.

This is the most extreme example that Hardy presents of
the terrible unfairness of life. Because of its very

monstrousness it loses in tragic effectiveness. Never-
theless it must be considered among the data he offers.

The most common, and at the same time the most cone
vineing instances of fate projectad into character are

those in which Nature in her more sinister aspects mis-

shapes the developing personality. Eustacia Vye under

39 Jude Gthe Obscure, 400,
40 lbid, 400.
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less adverse circumstances would never have become the

rebel against life. 3he

ee. Was8 the row material of a divinity. On Olympus
she would heve done well with a little preparstion. She
hap the passions and instinets which make a model goddess,
that is, those which make not guite a model women.
i’ate had not endowed her with an adaptable character.
Yot if it had placed her in almost any surroundings but
Egdon death, she would have cast herself into some pert
that she could play acceptadly. On the Hsath she strug-
gled against her destiny, unable to see herself objectively
as the sport of circumstance, unable to resign herself to
the ordesined. So hers is not a melodrzme of & soul de-
ceived into making evil choice or of a soul forced to
misdoing against its will. It is a tragedy of a soul
s0 acted upon by fate that its very fiber is corrupted
until it brings about its own destruction. This is not
so very far from Eliot's thesis, although £liot would
have preserved more the figment of free will, and she
would have shown more plainly a culpability in Eustacia.
Hardy does not moralize. He does not place on Eustacia
the sin for an imperfectly constituted character further
warped by an uancommonly pervarse environment. His method

is induction. The reader may deduct moral responsibility

if he dare. ©uch zslso ig the case in the Woodlanders,

and A Pair of 3lue Zyes, and somewhat in Jude the Obscure,

41, Return of the Native, 77.
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Nemesis in Hardy

The ideal example in Hardy of "Charocter is Fata"

is to be found in The uayor of Casterbridge, which also

typifies Hardy's concept of Nemegis. lichael Henchard
was born with the seeds of his final immolation already
in his soul -- seeds that required no particular set of
circumstances for their development. His own stubboran
pride aad ungovarnable temper were a force that could
prove victorious over his many admirables quelities in
almost any environment. ﬁis long and valiant siruggle
against the evil within him -- a struggle th:-t begen the
morning aftsr he sold his wife -~ did not develop, &s in
the case of uwaggie Tulliver, a moral resilence. Rather
the evil itself seemed to gain in its resilence by being
iong suppresssd. After nearly twenly years of upright,
respected living, he was crossed vy difficulties with
Farfae. Then his

«se tonss showed that, though under a long reign
of self~control he had become iiayor and churchwarden and
what not, there was still the same unruly volcanic stuff
bgneath the rind of M@chae&zﬂenchard as when he had sold
his wife at Weydon Fair.
The Puries pursued him without respite, megking sport of
any feeble efforft his will might make t0 save him.
Finally, diseredited and browen he went forth &s &
laborer:

And thus Hdenchard found himself again on the
precise stending which he had occupied five-an-twenly

42 dayor of Casterbridze, 134.
say N



vears before. ZExternally thera was nothing to hinder his
making another start on the upward slope, and by his

new lights achieving higher things than his sould in

its half-formed state had been able to accomplish. But
the ingenious machinery contrived by the Gods for re-
ducing human possibilities of ameliorstion to a minimum -
which arranges that wisdom to do shall come pari passu
with the departure of zest for doing -- stood in the way
of all that. He had no wish to make an arena a second

time zg a world that had become a2 mere painted scens to
him,

The tragic close of the story is not heartwbreaking so
much for the suffering, p-ysical end mental, that was
inflicted on Henchard, as for the feeling thet all this
suffering was uselessor worse; that he was most bitfer in
death, It is as if the soul of Henchard had been saddled
with a genius which did not drive him to destruction as
the demons drove the swine into the sea, but, which is
more tragic, warped and dulled the soul till it became
its own Nemesis. That liichael Henchard's destiny would
probably have evolved in much the same fashion in other
surroundings does not affect it as an illustration of
the interaction of character and fate to produce a final
Nemesis. Henchard's character is so much affected by
fate that Hardy does not pronounce condemnatioh.

Hardy often shows Nemesis as dependent on what
seems & minor decision. <The whole course of the

Woodlandars was changed by the petulant refusal of .irse

Charmond generously to grant an extention on Giles
Wintervorne's leasehold. Nemesis was brought upon
her and suffering upon many others. It 1s not quite

accurate to say in this case that character is fate.

43 Ivbid, 388.
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For the fate resulting was out of all proportion to its
inception in character. It is rather that an incidental
mood in character conspired with Fate to bring catastrophe.
The part that character as such played was only sufficient
to give & vitter 1rony to the outcome. George Eliot lets
Nemesis depend on Arthur Doanithorne's blameworthy failure
to Tell of his relation with Hetty. But Eliot is careful
t0 give both Arthur and Helty opportunities to tell -- at
least enough to establish moral culpability. The tragedy
does not, then, seom thae ironical consaquence of an error
but the rigorous retribution for a sin. In Tito Malema,
Bulstrode, srandoourt, the moral guilt is even more fully
established. Hardy is less careful to counstitute guilt.

Life's Little Ironiss is a series of condensed stories,

each of which illustrates a Nemesis occasioned by Fate set
in motion by, an incommensurate error. Since Hardy's pur-
pose is not to edify, he is free to present the most dis-
illusioning data. An interesting comment on this dis-
parity betwesn cause and effeet he left in his notebook:

History is rather & stream than a tree. There is
nothing orgenic in its shape, nothing systematic in its
development. It flows on like a thunderstorm-rill by a
road side; now a straw turns it this way, now a tiny
barrier of sand that. Ihe offhand decision of some
comrmonplace mind high in office at a critical moment
influencas the course of events for a hundred years.
Sonsider the evenings at Lord Carnarvon's, and the in-
tensely aversge conversation on politics held there by
average men who two or three weeks later were members of
the Cabinet. A row of shopkeaepers in Oxford Street
taken just as they came would conduct the affairs of
the nation as ably as these.

Thus, Jjudging by bulk of effect, it ovecomes impossible
to estimate the intrinsic value of ideas, ucts, material
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things: we are forced to appraise them by the curves
of their career. There ware more bscutiful women in
Greace than Helen; but what of tham?

Aftor reading Hardy one has no comforting sense of
fairness in the govermment of the world: that one is
responsible for one's own character, that destiny is

what one makes it, and that Nemesis is a just and lawe
abiding paymaster. 3ut one does feel that there has been

no purposive amelioration of unpleasant phenomena.
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CHAPTER V
PAIN 2ITY PESSIMISM  u#RLIORISU

Pain < Pity

In the chapter on the rositivism of Thomas Hserdy,
his sensitivity to suffering, especially that of animuls,
is suggested as a factor in delaying the formation of his
philosophy. Ulore importent still, his sensitivity to all
suffering is a wmajor factor in the development of that
attitude toward life which has caused him to be caellsd a
pessimist. The problem of pain is one of the first to
which Hardy gives his attention. His approach is radically
different from that of an apologist for any divine schems.
Through observation of phenomena he has come to see pain
not as a beneficent provision for men's welfare, but as
the result of imperfaction in the ordering of the universe.
None of the commonly accepted theodories by which man has
through the ages sought to meéke inescepable pain less
intolerable is acceptable to Hardy's intellectual honesty.
Hardy does not find that suffering has resulted in man's
ennoblement. Ha does not find consolation in pain the
punishment for sins that in the future may be avoided,
Nor does he thinz that pain will be abundantly com-
prensated for in a future life. He sometimes advises a
sort of stoieism, not as an organized philos.ophy, but as
8 mute submission to the inevitable bad. He satirises

the Goubtful integrity of those who simply deny the
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existence of pain or who employ a priest to deny it for

them:

"3etteri" said the parson, in the strenuously sanguine
tones of a mam who got his living by discovering a bright
side in things where it wes unot very perceptible to other
people.
None of these morse or less dsductive theories of the
amelioration of suffering accord with Hardy's agnostic
spirit. He approaches the matter from the scientifie
viewpoint, and sees that pain is & real phenomenon and
inescapable esxcapt through the numbing of the senses.

dardy, like Schopenhauer, observes that the more
highly developed forms of life suffer more acutely than
those less developed, and that the person of greatest
endowment s eadures the most exquisite pain. As the in-
dividual consciousness approaches distincetness of per-
caption, as it emerges further from the Unconscious, its
suscaptibilibty to pain is proportionataly inereased. The
soul whose awareness approaches genius sufiers most of
all., obuch is the case with Jude, Clym Yeobrignt, and
Pass, An entry in Hardy's nobtebook gives such an ob-
servation:

April 7 (1889). A woeful fact -- that the human

race is t00 extremely developed for 1its corporeal con-
ditions, the narves being evolvad to an uctivity abnormal
in such an environment. &ven the higher animals &re in
axces8 in this respect. t may bae questioned if Jdature,

or what we call Nature, so far back as when she crossed (e
line from invertebrates to vertebrates, did not exceed

her mission. This planet does not supply the materials

for heppiness to higher existencgs. Other planets may,
though one can hardly see how.

1 Two on a Tower, 22.
2 IBarly Life, 280.
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The seme idea is incorporated in Hardy's comment on the
axcruciating agony suffered by Bathsheba when she un-
screwed the lid of the unfortunate Panny's coffin and

discovered her husband's perfidy:

Capacity for intense feeling is proportionate to the
genaeral intensity of the nature, and perhaps in all
Fanny's sufferings, much greater relatively to har strength,
there never was a time when she sufferaed in an absolute
sense what Bathsheba suffered now., o
A highly organized person, likse uMariy South or Grsace
iWelbury,

ess Who combined modern nerves with primitive
amotions ... was doomed by such coexistence to be
numbered among the distressed, and Eo take her scourg-
ings to their exguisite extremity.

Hardy believes that duller sorts suffer only propor-
tionataly to their less acute sensibilities. Since,
then, pain is conditioned in intensity by the degres

of conscious..ess of the sufferer, no objective sitandards
can t» set vy for its measurement.

eee It is not the thing, bubt the sensitiveness to
the thing, which is the true measure of its pain. Per-
haps whet ssems so0 bad to you falls lignhtly on her mingd.
rifteen years later he wrote in his journal:

Februcry 26 (1889). In timo ona might get to
regard every object, and every action, as composed, not
of this or that material, this or that movement, but
of the qualities pleasure and pain in varying pro-
porsions.

The most complete statement Hardy mekes on the subject

of pain is a letter published in The Jlcadamy and Literature,

Far rrom the dadding Jrowd, 351.
Woodlandars, 294.

Hand of Lthelberta, 380.

karly uife, 285.
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May 17, 1902. This is an answer t0 & review of
dasterlinck's apology for Nature (The Buried Templie).

Sir, In your review of .i. liseterlinck's book you
guote with seeming saspproval his vindication of Nature's
ways, which is (us I wunders.and it ) to the affect that,
though she does not appear to be just from our point of
view, she may praciice a scheme of morality unknown to
us, in which she is just. Now, admit but the bare possi-
bility of such a hidden morality, and she would go out of
court without the slightest stein on her character, so
certain should we feel that indifference to morelity wes
beneath her greatnaess.

Far be it from my wish to distrust emy comforting
fartasy, if it can be barely tenable. But alas, no pro-
found reflection can be needed to detect the sophistry in
li. daeterlinck's argument, and %o see that the original
difficulty recognized by thinkers liks Schopenhauer,
Hartmann, Haackel, etc., and by most of the persons
called paessimists, remains unsurwounted,

Pain has veen, and pain is: ne new sort of morels
in Nature can remove pain from the past and make it »
pleasure for those who are its infallible estirators,
the bearers thereof. ind no injustice, however ample,

8o long as we consider Nature to be, or to stend for,
unlimited power. The exoneration of an omnipotent .Liother
by her retrospective justice becomes an absurdity when

we aBk, what 1 de the foregone injustice necessary to

ker Omnipotence?

.50 you cannot, I fear, save har good asme except
by assuming one of two things: Thet she is blind and
not a judge of her actions, or that she is an autometon,
and unable %o control them: in either of which assump-
tions, though you have the chivalrous satisfaction of
scereening one of har sex, you only throw responsibility
a stage further bacxk.

3ut the story is not new. It is true, nevartheless,
that, as dr. lizeferlinex contends, to dwell too long
amid such reflections doas no good, and thas to molel
our conduct on Halture's appurent conduct, as Nietzsche
would have taught, csn only bring disaster to humanity.7

Is,then, pein of no value? Cannot this plentiful
and inescapable suffering ve turned to some account?
Yee, @ little. 3ut in no sense commensurate to its

cost. Tor the sufferer Hdardy cees very little virtue in

7 Later Yzars, 97.
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pain., This is evidenced by the futile sort of suffering
conceived as of rafining or exzlting potency, the srtist
would have shown triugph over suffering rather than dumb
§ubmission or useless revolt. On: looks in vain for the
ecstatic suffering of the martyr, so common in George Zliot.
The repeated chastisemants of fortune nay reduca the
viciim to a conformity where conformity seems the remedy
for the torture. Or, more often, it way induce & dumb
resignation where the suffering seems to be inflicted with-
out apparent reason. The sufferer himeself sesoms no more
novle or magnaaimous. His only galin is in the abiiity to
gndure more pain. This Hardy holds to be not of intrinsie
worth, as does ®liot, but rather only an accomplishment
rendered nezecsary by the mismanagement of the universe.
Hardy would consider a case of smallpox too high a price
to pay for future immunity -« especially if the immunity
did not protect.

Trere is another and much more worthy gain to be
got from suffering. Unfortunctely, however, it dces
not acerue to the suffsrer buti to the observer. IDerly
in 1890 Hardy wrote in his journal:

Altruiem, or the Golden Rule, or whatever 'Love
your Neighbor as Yourself' may be called, will ulti-
mately ba brought about 4+ think by the puain we see in
others rascting on ourselves, as ii we and they were a
part of one body. wsgnxind, in fact, may be and posSsibly
will be viewed as members of one corporeal iremwe.

It is notable that Hardy never writes of the refining,

exalting effect of pity om the pitier. To him the only

8 Berly Life, 294.
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good of pity is utilitarian,--that is, it may serve to
lessen the total bulk of péin to be endured. Given a
race with no pain end so no need for pity, Hardy would
never wish pain to enter in order that pity might enoble
the heart of the beholder. Unawarseness rather than
seansitivity is the ideel hs ezpresses. In & passage
from the Dynasts he suggests that a better scheme than the
present one of sufferers pitied would ve & universs of
rhobots:
Spirit of the Pities

But out of tune the iiode and meritless

Thet quickens sense in shapes whom, thou hast said,

Necessitation sways: A life there was

Among these self.scme frail ones -- Sophocles--

Who visioned it too clearly, even the while

He dubbed the Will "the gods". Truly said he,

"Such gross injustice to their own creetion

3urdens the time with mournfulness for us,

And for themselves with shame."-- Things mechanized

3y coils and pivots set to foreframed codes

Would, in & thorough-sphered melodic rule,

And governance of sweet consistency,

38 cessed no pain, whose burnings would abide

With That Which ho de responsibility,

Or inexist.

Yot onae doubts whether Iorl)"s ze%inenca on the cudject
of pity 29 an asset is to be taken as meaning that he
does not at <ll value it for its own sake -~ that is,

for its velue to the one exercising pity. OSympathy was

a major factor inlhis own life, and the principal emotion
'he arouses in his readers. Yet he has given no direct

testimony on this subject. Iity ¢s a means of alleviating

© Dynacts, 900.
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suffering must, of course, be considered as & very poor
substitute for the absence of pain itself. So, if com-
passion does not bensfit the one feeling it, it is at
best only a fractional compensation for the suffering
oceasioning it.

While pity itself may not be a distinet gain to
the one experiencing it, the failure to feel pity in the
presence of distress is an evil., In 1887 he wrote in
his journsl:

lay 29. Instance of a wrong (i.e. selfish)
prilosophy in poetry:

Thrice happy he who on the sunless side

0f a romentic mountein . . . .

oits co0lly calm; while 21l the world without,

Unsatisfied and sick, tosses at noon. 1O

Without streining meanings one can sece that Hardy
is revolted at the blind inductive optimism that seems
to find even more than compensating good in pain -- &
divine plen for enriching the life of the sufferer or
of nis associates. Three significant doctrines are im-
plicit in Hardy's reportings of spiritual and physical
suffering: first, the mors man has read divine purpose
into pain, the less concerned he has basen in its allevieticn;
sacond, the total pain in the world would heve been lessened
had men not looxked to & future life to right the outragses

of this; third, the lixliest way to bring relief is %o

exposSe pain, noi as conceived by theological apologists

1/ Thomson, Jemes: "Summer" The Seasons, nine 458-464.
RBarly Life, 262.
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but as it presents itself in all its grimness.

see 1f way to the Better there be, it exacts a full
look at the Worst. 11

Possimism

The almost universal indictmant ageinst Hardy is
that he is a pessimist. uost often the critic making the
charge woulid appe&r to mean that Hardy's philosophy is
unplaesant, that it does not harmonize with the critic's
own notions of the govermment of the universe, that
whether true or false such findings as Hardy presents
are not salutery, and that it is expedient to discredit
the bringer of offensive news rather than to hear and
waigh his message. A critic voicing such views should
not be teken seriously, for he is not sincere in his
position, and is probebly ill informed. A sacond critic
is sincere in his chargs. He holds that Hardy, whether
unconsciously through a distortion of his mental optiecs,
or purposely in order to defend preconceived theses,
selects phenomena of a sinister sort rather than re-
porting life disinterestedly as it presents itself to
him, -- in other words, thet he is not inductive in his
art, but deductive. This charge connot De absolutely
reafuted, of course, for the most unbiased obsarver will
see most clearly what corresponds to his own ideas. Yab

that Hardy's readings of life are more relisvle than most,

11 "In Tanebris' Collected Poame, 1o4.
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that they are not purposely distorted, the date in the
chapter on Hardy's Positivism will show. A third eritiec
does not deny the author's sincerity or his accuracy in
the revorting of phenomena. On the basis of these find-
ings he reads pessimism into the author's philosophy. It
is 10 show that Hdardy is not a consistent pessimist that
the following data are presanted, together with Hardy's
own comments on the ch.rge.

Passimism in its accurate metaphysical sense ic a

eses Aoctrine that everything in naturs is ordered
for, or tends to, the worst, or that the world is
essentially avil.
Tho term is loosely applied to any philosophy thet does
not express the glowing optimism of

0d's in his heaven -«
All's right with the world! 13

One must note, V00, that pessimism is much more & metter
of mood than is, for example, the belief in personal
immortality. It is so very subjective that without
shifting his opinions on many phases of life, an author
may change from pessimist to optimist and back again.
And in his zeal for objective truth he may record im-
pressions that breand him a pessimist -- that are indeed
pessgimistic -« even though in the large his outlook is
hopeful. Such is the case with Thomas Hardy, whose
pDesgimism is due, not %o any personal ill foritune but
to a heightened sensitivity to the sufferings of others

12 Wevster's New Internstioncl Jdictionuary.
13 Bdrowning, stobert: Pippd Lassaes.




(including animals) and an enthusiasm for the good and

the beautiful. So endowed, he cannot help being oppressed
by the dispariliy between the almost limitless capacity for
enjoyment and the much restrictsd means for satisfying the
logitimate demands on life. To a letter written to &

friend who had reviewad Jude the Jbscure, Hardy adds this

postseript:

P.5. One thing I did not answer. The 'grimy'
features of the story go to show the contrast between
the ideal life a man wished to lead, and the squalid
real life he was fatad to lead. ... It is, in fact, to
be discovered in evarybody's 1life, though it lies less
on the sumface perhaps than it does in my poor ouppet's. 14

wight one say that Hordy is owtimistic as to humanity's
capacity for aspiring and enduring, but pessimistic as
t0o the objective results of his efforts?

Injustice, espscially the gratuitous insult of being
born, 1ies at the base of much of Herdy's pessimism. Unlike
Wordsworth, he does not find Taturs's plan holy, but an
irrationel travesty on justice, sending children into
lives of inescapabla misery, such as await the ourbey-
field household:

A1l these young souls were passangsers in the wyrbey-
field ship -~ entirely dependsnt on the judzement of the
two Jurbeyfield adults for their pleasures, thair necessities,
their health, even their existencee If the heads of the
Durbeyfisld household chose t0 sail into difficulty, disuster,
starvation, disease, dezradation, death, thither were these
half-dozen little captives under hatches compellad to sail
with them -- six helplass creatures, who had nevar vaen

gsked if they wished for 1life on any terms, much less if
they wished for it on such hard conditions as were involvaed

14 Later Years, 41.
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in being of the shiftless house of Durbeyfield. Some
People would liks o znow whence the soet whose philosophy
is in these days deemed as vwrofound and trustworthy as

his song is swoeet and pure, gets his authority for speak-
ing of "Nature's holy plan". 16

The tragedy in Iess' life was in great measure due to
her vain effort to correct the injury inflicted by an
uakind fate:

.o t0 ba their Provideance; for to Tess, &s to some
few miliions of others, there was phastly satire in the
poat's lines:

Wot in utter nakedness

But trsiling clouds of glory do we come.

10 her and her like, birth itself was an ordeal of de-
grading personal compulsion, whose gratuitousness
nothing in the result seamed to Justify, and at best
could only palliate.

In some respects parallsl to the plight of the Durbey-
field children is that of the young Chickerels, who were
«eeo bright little minds ready for a training,
which without money and influence she coulid never
give them,
3ut it is not alone the children whom Fate has placsd
among the lowly that Hardy pities. All 1life holds enough
of disgppointment and hardship so that dardy feels com-
passion for the child to be born. 18
derdy sees the element of chanca as unfriendly to
man, not because it is inherently malignant, bubt decause
it moves powerfully and in unoreuictable dirsctions. Ihe

failare of Clym t0 admit his mother and her comnsequent

pitiful dsath are attriduted to chence. A more patent

15 Tess of the LTUrharvilles, 21.

16 Ibid, 410.

17 Haend of Ethelberta, 207.

18 '"The waskad Facoe,” '"Ihe Unborn). etc., Uollacted Joems,

490,268.
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instance of the unhappy inteference of chance in the
affairs of mea is the failure of Angel Jlaire %o got Tess'
letter. iuch has been said and written to prove Bustacia
Bye's undoing was the result of errors within her con-
t0l -- errors for which she might reasonably be held
responsible. Critics have felt that to prove Eustacias's
8gd, as ideally distincet from her heredity, and en-
vironment, culpable, would somehow exonerate the world
order of blame and prove Hardy ot least not a pessimist.
Hardy's position here, as elsewhere, is that the bene-
volence or malevolence of the non-ego -- environment,
heredity, distiny -- must be determined for the individual
by his own outlook. Subtilizings do not help the soul
that feeals itself overwhelmed by ar unkind providencs.
Hardy undoubtedly expresses a pegfimistic outlook on life
whein he lets Zustacia lament her lot:

¥,.. How I have tried and tried to be a splendid
woman, and how destiny has been against me: ... I do
00t deserve my lot:' she cried in a frenzy of bitter
revolt. 'O, the cruelty of putting me into this ill-
conceived world: I was capable of much; obut I have been
injured and blighted and crushed oy things beyond my
control! O, how hard it is of heaven to devise such
tortures for me, who have done no harm to heaven at
all!"’ 2
No matter how righteous theoretically the governance of
the universe may ove proved to pbe, it is bad in so far es

it allows such despair. Hardy himself in his earlier

years does not philosophize much about metaphysicel

19 Jlebturn of the Native, 442,
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causes, remedies, and such He is »nlainly pessimistic
regording the tyranny of the non-ego. The mén who tries

%o discover a workable way of life is no more successful

than Gabriel Oakes' sheep dog:

George's son had dona his work so thorouenly thut
he was considered too good & worzman to live, end was,
in faet, taken and tragically shot at twelve o'clock
thet same day -~ cnother instance of the untoward fate
which so often attends dogs and other philosophers who
follow out a train of reasoning to its logieal con-
clusion, and attempt poerfaectly consisteng conduct in a
world made up so largely of compromisa. <9

In the fall of 1882 he writes in his journal:

Since I discovared, several years ago, thut I was
living ia a world where nothing bears ov* in pr.ctice
what 1t promises incipiently, I have troubled myself
vary little about theories. ... Whare development accord-
ing to perfect reason is limited to the narrow regioan of
purs methematics, I am content with tsntativeness from
day to day.

And three years later:

Decembar 21 (1885). The Hypoerisy of things.
Neture is an 2rch-dissembler. A child is deceivsed com-
pletaly; the older memboers of society more or less
according to their penetration; though even theg seldom
get to realize that nothing is as it appaars. 2

Not all the pessimism evident in Herdy's earlier
years is a reflection of an unkind destiny, except es
that destiny manifests itself in the frailty of man
himself. While Hardy has a high appreciation of the
inherent capacity of wany men t0 aspire and to endur-,
he has not the Victorian faith in huwmen perfectibility.
He s~2e3 man as not much improved after years or gener-
ations of experience and indoctrination. The sirivings
20 IPFar From The w~-dding Crowd, 42.

21 DBoriy L.fe, 201.
22 Iobid, 231l.
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and sufferings of man, the lubors of his prophets and
seers have largely been in vain. The fires of 5ri-
bulation have blistered his soul, but not refined it.
A tregic instance of the vanity of endeavor is that
of wichael Henchard, who after twenty years of effort
gave up the étruggle against drink:

'Because in twelve days I shall be released from
my oath.”

'What oath?'

'The ocath t~ drink no spirituous ligquid. 1In
twelve days it will be twenty years since I swore it,
and then I mean to enjoy myself, please God!'

The pathos lies not so much in Hencherd's poverty and
its attenuvant suffering as in his lack of self-mastary.
That his twenly yjears of resistence anave failaed o
rafine him, that his stubborn hereliity has provald Hco
mach for his will 30 §hat at last he must go dowm in
defeat, are thoughts that 1lie close to pessimism.
Herdy early loses faith in the potenc:r «f creads to
elevate man, but since he sees all crseds &s man-made,
the faulf{ lies, of courss, with man. Jude's efforts
toward the better life were nullified by the emptiness
of the doctrines offered him as well as by his own
limitations. In the midst of his troubles, Jude said:
eeo I am in a chaos of principles -- groping in the
dark -- acting by iastincet and not after sxzample. Eight
0r nine years ago, when I dame here first, I hud « neat
gtockx cf fixed opinions, but they dropped away one by ons;
and the further I get the less sure I am. I douot if I
have aayshine more for my proesent rule of life thon

following inclinetions which do me and nobody alse any
harm, and «ctually give pleassure to those I 10vVe basts

23 wayor of Casteroridge, 276.




«e. 1 porceive there is something wrong somewhsre in
our social formulas: whet it is can only be discovered
by mean or women with grester insight then mine -- if,
irdeed, they aver discover it -- at least, in our tiune.
'Por who knoweth what is good for man in this life? -~
and who can tell a man what shall ve safter him under

5he sun?' 24

While the crowds in the street shouted Hurrehs, Jude
died bewildsred, embittered, whispering slowly, his
lips scarcely moving:

"Let the day poerish wherin I was Dorn, and the night
in which it was s&id, 'Thers is a msn child conceivaed.'"
ees "Lot thaot day be darkacse:; let not 3od...”" "Why died
I not from the womb? ... I should have slept: +then had

I baen at resti™ ... "... Thorefore is light ziven to
him that is in wisery, ¢ad 1life unto the bitter in soul?"

25
In the stupidity with which man c¢lings to the outworn
supernaturalism of Christianity, with its anthropomcrghie -
god, Hardy reads tha licepacity of mankind for advancement.
In "A Plaint to ien,”™ Hardy admits a possible need in the
infancy of the race for
ees & moarcy seat
Somewhare above the bloomy zisles
0f this wilful world.
3ut men should no longar outroage his intelligence by
eclinging to this god that must
... dwindle day by day
33neath the deicide eyes of scers .
In 2 light thet will not let me stay.Z27
In rojecting the supermatural Hardy does not, howsvar,

discount man's need for something to taze its place.

The following is from a latter of June 10, 1901:

24 Jude the Obscurae, 388.

25 1lbid, 482. | )
o Taillaint to wan," Collecied Loars, 306.
on  Later Years, 90.
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I 30 not think that there will by any permsnent re-
vival of the o0ld transcendentsl ideels; bdbut I think thers
may gradually be developed an Idealism of lancy; that is,
an idealism in which faney is ao longer tricked out and
made to masquerads as belief, but is frankly snd honestly
accepted as an imaginative solace in the lack of any
substantial solace to be found in life. 27

Sometimes Hardy's pessimism takes the form of a
querulous pointing of man's follies and inconsistencises.
He i1s the cynic in this reverie in church:

«es When the congregation rises there is a rustling
of silks like that of the Devils' wings in Paradise Lost.
dvery woman then, aven if she hed forgotten it before,
has & single thought to the folds of her clothes. They
pray in the litany as if under enchantment. Their resl
life is spinning on beneath this apparent one of calm,
like the VJistrict Railway-~treins underground just vy --
throbbing, rushing, hot, concerned with next week, last
WoaKe ... Could these true scenes in which this congre-
gation is living be brought into church bodily with the
personages, there would be a churchful of jostling
phantasmagories crowded like a heap of soap bubbles, o8
infinitely interseciing, but each seeing only his own.

diora cynical is the spaeech he puts into the mouth of
dapoleon:
Ay) Not content to stand on their own strength,
They try to hire the anginry of Heaven.
I am no theologian, dbut I laugh
That men can be so grossly logicless,
WThen war, defensive or azgressive either,
Is in its essence Pagan, and opposed
To the whole gist of Christianity! 22
The foregoing exa@glas have all been taken from
the earlier part of Hurdy's life. Until about 1890 he pre-
sented data that showed a far from hopeful outlcok for
man as an inherently good creature the sport of an irrational
destiny. Yat he seldom wrote of pessimisw as such. Then
followed the period of the Dynasts, when he seemed on the
whola more sanguine, as will wppear lataer. 3ut when the
27 Later Yasars, 20

28 Harly wife, 276.
29 The Jynasts, 342.
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sreat War brought & general disillusionment, Hardy
seemed to lose much of this faith in the amelioration
of man's condition -~ a faith that he seems never fully
vo have recovered. Of course these divisions are only
proximate, for, as stated above, Pcssimism is largely

a metter of immediate mood. Doubts intrude into the
brightest periods, if such there are, and Hardy nev:r
wholly loses feith in man's worth. In the truest sensse,
it is only in so far as Hardy doubts the nobility of
human nature, its cevacity for enliightenment, that he
can be called a pessimist. So long as man is the vietim
of an irrational Will, or even of his own errors csaused
by his development, there is hope. Iven though man is
much persecuted from without, the integrify of his soul
remains a matter of satisfaction. Trus despair wmust
center on the incureble depravity of men himself. This
sort of pessimism Hardy does not exhibit in his earlier
writings, and only infrequently in his later.

The shock of the War completely shattered the hope
which he had expressed in the "Sick Battle God," published
in 1901:

In days when men found joy in war,

A Gocd of Battles sped each mortal jar;

The peoples pledged him heart and hand,
drom Israel's i1and Lo isles afar.
e v s
3ut new light spreud. That god's gold nimb
Ané blszon have wened dimmer and more dim,
Bven his flushed form begins to fade,
Ti11 but a shade is left of him.
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.That modern meditation broke

His spell, that penmen's pleadings dealt a stroke,
53, some; and some that crimes too dire
Did much to mire his ecrimson cloak.

Yos, seeds of crescent sympathy

Were sown by those more excellent than he,
Long znown, though long contemnsd till then -«
The gods of men in amity.

Ha rarely gladdens champions now;
They do and dare, but tensely -~ pale of brow;
And would thay fain uplift the arm
Of that weak form they ¥now not how.
Yot wars arise, though zest grows cold;
Wherefore, at times, us if in ancient mould
He looms, bepatched with paint and lath;
But never hath he seemed the ocldl
Let men rejoice, let men deplore,
The lurid Deity of heretofore
Succumbs to one of saner nod; ,
The Battle-god is god no more. &Y
But even hafore the outbreak of the wer, Hardy must have
felt, as did very meny leaders in FEurope, that war wes
imminent. The prophetic "Channel Firing,"™ pubiished in
April, 1214, four months before the outbreak of the War,
shows thot he was even then apprsehensiva for the safaty
of EBuropse. The pessimism of this posm is not so much
directed ageinst an outward fate as against man's Iailure
to ameliorate his own condition. God Tells the startled
ghosts theat:

Just as before you went below;
The world is as it used to be, 9°

In commenting on the eff-ct of the war on her husbend,

Mrs. Hardy says that:

29 "Tha uick 3attle-god," <Collected Poems, 88.
30 "Channel kiring," Jollected rfoews, 287.
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«es the war destroyed all Hardy's beliaf in the
gradual ennoblement of men, a belief he had held for many
Jyears, &as is shown by posms like "The Sick 3attle~iGod,"
and others. He said he would probably not heve ended
The Dynuests as he did end it if he could have foreseen what
was going to huppen within a few years.

woreover, the war gave the coup de grace to any con-
ception he may have nourished of a fundamental ultimate
Wisdom at the back of things. 7ith his views on necessita-
tion, or at most a very limited free will, events seemed
to show him thot & fency he had often held and expressed,
that the never-ending push of the Universse was an unpur-
posive and irresponsible groping in the direction of the
least resistence, might possibly be the real trath. 31

In September, 1318, Hardy answered 2 letter painting
the monstrosities to be sxpected in any future wer. He
said:

f it be 211 true that the letter prophesiss, I do
not think & world in which such fiendishness is possible
to be worth the saving. Better let Woctaern "civilization”
perish, and the black and yellow races have & chance.

Howsver, as a meliorist (not & pessimist as they say)
I think better of the world.

Distrust of the perfectability of men is evident in the

prafacea to Lava Lyrics and Barlier, published in February,

1922;

es. When beliaf in witches of Bndor is displccing
tha Darwianian theory and "the truth that skall make ou
free," nen's minds appear, ac sbove noted, to be moving
backwards rather than on.

veo Suv If it be true, us Comte argued, thst advance
is nevar in a straight line, but in a looped orbit, wa
may, in tho aforesaid ominous moving beckward, be doing
it pour misux sautar, drawing bacx for a spriang. 1 re-
pa2at thet I forlorunly hope so, notwithstanding the super-
cilious regard of hope by Schoparnhauer, von Lartwann, and
othar philosophars down o Einstein who hcve my respect. 33

It is only durinz the latter years of his life thut

%1 Later Yaears, 160,
32 Later years, 130.
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Hardy says much of Pessimism as such -- years when he

admits that:

«eo. The Schems of Things is, indeed, incoupre-
hensiblse; and there I suppose we must leave it -- perhaps
for the best. Knowledge might be terrible. 34
One does not need to go deeply‘into his thought to see
why Hardy always repudiats the charge of pessimism commonly
directed against him. Yet it is rather the popular con-
notation of the term that he resents: a false, morbid,
misanthropic dasire t0 see wrong triumph. Hardy's own
attitude has none of this ill ﬁill towards man. His is
rather the pessimism 0f the »drophet of truth in contem-
plation of inavitable woe. dis philosuphy he sees as the
only impartial, unafraid estimute of man's unbhappy state.
e seas the same injusiice towards himself in the term
pessimist (as popularly applied) as the surgoeon might
fesel in announcing a malignant disease. 50 in the ex«
carpts following it will be seen that he sometimes denies
end sometimes accapts the titlas of pessimist. He is con-
vinced that the only possible hope of saving the human
race lies in a clearer racognitioan of the evils of
existence and an ecceptance by man himself of recponsi-
bility for their corrsction. I{ is (o shaks man from
his mental and spiritual lethargy, to ehow him that a

considerable part of his ills lie with himself and can

be cured only by himself, that dardy mercifvlly exposes

34 Latter to Alfred Loyas, December, 1920, Later Ysars, 218.
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the worst in life. His purpose is to enforce a feeling
that much injustice is needless. An entry in his notew
book on January 16, 1918, gives the creed of a sensitive

humanitatian, not of a gloomy cynic:

As to pessimism. .y motto is, first correctly
diagnosa the complaint -~ in this case human ills -
and ascertain the cause: then set aboutv finding a
remedy if one exists. The motto or practice of the
optimist is: 31lind the eyes to the real maledy, gpd
use empirical panaceas to suppress the symptonms.

50, since he considers his position the one of ine
tellesctual honesty, he resents what seems an unfair attack
on his motives.

One of the first refsrences he makes to pescsimism,
so-callad, oceurs in his journal of 1902:

Januaryl. A Pessimist's apology. ZPessimism (or
rathar what is call such) is, in brief, playing the
sure game. You cannot lose at it; you may gain. It is
the only view of life in which you can never be dis-
appointed, Having reczoned what to do in the worst
possible circumstances, when vetter arise, as they may,
life becomes child's play. ‘

In Real Conversations William Archer reports a discussion

with Thomas Hardy on the subject of pessimism. Uir. Archer
vouches that he has faithfuvlly reproduced the thought of
jir. Hardy, although possibly not the exuct words. The
convarcation is undateu, bubt toox place at wax Gate about
T. A. And the pessimist holds, I take it, that the
principle of evil is the stronger.
wr. dardy. No, I should not pul it precisely in

that way. For instancy, people call me 2 pessimist; and
if it is pessimism to think, with Lophocles, that "not tc

35 Loter Years, 183.
3 Leter Ysars, 91.
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have been born is best,"” then I do not reject the dasig-
nation. I never could undersstend why the word "pessimism”
should be such @ red rag to many worthy peopls; cnd I
believe, indeed, that a good dsal of the robustious,
swaggering optimism of recent literature is at bottom
cowardly and insincere. I do not ses that we are likely
to improve the world by asseverating, however loudly,
that black is white, or at least th.t black is but a
necessary contrast and foil, without which white would
be white no longer. That is mere jumrgling with a metaphor.
But my pessimism, if pessimism it be, does not involve
the essumption th.t the world is going to the dogs, and
that Adhrimen is winning all along the line. On the con-
trary, my practical philosopny is distinetly meliorist.
Thet are my books but one plsea against "man's inhumenity
to man" -~ to woman -- and to the lower animals? (By the
way, my opposition to "sports™ is & point on which I am
rather in conflict with my neighbors heresabouts.) What-
avar may oo the inherent good or evil of life, it is
cortain that men make it much worse than it need ba.
When wa have got rid of a thousand remediable ills, it
will be time snough to deterrine whether the ill that

is irremediable outweighs the good. 37

An acknowledgement of a birthday letter from irs. Arthur
Henniker shows a decided doubt as to the spiritusl pro-
gress of the race:

dax Gatae, 5 June, 1919,

Sincere thanks for your good wishes, my dear friend,
which 1 echo vacxk towards you. I should care more for
my birthdays if at each succeeding one 1 could see any
sign of rssl improvement in the world -- as 2% cne tims
I fondly hoped there was; but I fear that what cpopears
much more evident is tnat it is zetting worse and worse.
411 development is of a material and scientific <ind --
and scarealy any addition to our «nowledge is ap,lied to
Objects philsnthropic and ameliorative. I almost think
that people ware lecs pitiless towards their felilow-
er2atures -- human end animel -- under the lomon IEmpire
than they are now,; so why does not Christianity throw up
the sponze and sa% I am vaaten, and let another religion
take ite place? 8

A year lszter among some "3irthday dobes™ ..ppoar two pare-
grephs that show that his falih in wean | asg not yet been
restored. DThe pessimism is now more thun ¢ mcod, if

37 Archer, Um.: Qeal coaversatiolas, 46.
%8 Latar Ysars, 19.




108

pure mood it ever was., It is thoroughly rationalized
into a philosophy of life -—- not malevolence but almost

hopaless benavolence:

Nature's indifference to the advance of her species
along what we are accustomed to call civilized lines wmekas
the late war of no importance to her, sxcept as a sort of
geological fault in her continuity.

Though my life, like the lives of my contemporaries,
covers a period of more material advance in the world than
any of the same length c¢an have done in other centuriss,

I d0 not find that real civilization has advanced equally.
feople are not more human, so far as 1 can see, than they
ware in the year of my birth. Disinterested <indness is
less. The spontaneous goodwill thet used to cheracterize
menual workers seems to0 have departed. One day of late

a railway-portar said to a feable 0l1ld lady, a friend of
ouwrs, "See to your luggage yourself.'" Humen nature had
not sunk so low as that in 1840. 39

On Dscembar 23, 1926, he writes in a latter to iir. and lirs.
Granville.B3arker that Napoleon

ee. Threw back human altruism scores, perhaps hundreds
of years. 40

The apologist for Hardy will look in vein through the
writings of his last years for an assurance that the dark
vell wes removed ond that dardy died in the confidence

that all was finally on the way to perfection. Such is not
the case, for the veil did not 1lift. Or if one agree with
Hardy that eventual salvation for the race is not assured,
one will recognize that Herdy saw clearly to tho ~nd. In
August of his last year (1928) ha wrots to the critic

J. 3. Priastley, apropos of wr. friestley's crivicism of

weredith's Essay on Comedy:

39 Ivid, Z12.
40 Ibid, 2b62.
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ess awgredith was, ... I always felt, in the diract
succession of Congreve and the artificial comedians of
the Restorotion, and in getting his briliiancy we must
out up with the fact that he would not, or could not --
at any rate did not -« when aiming to represent the "Comic
Spirit," let himself discover the tragedy that always
undarlies Comedy if you only scratch it desply enough. 41

This echoec what he wrote in 1876.

"All is vanity,"™ said the Preacher. But if all
were only vanity, who would mind%? Alas, it is too often
worse than vanity; agony, darkness, daath also.

A man wovld naver laugh weres he not to forget his
situetion, or were he not one who never has learnt it.
After risibility from comwedy, how often does the thought-
ful mind reproacn itself for forcatting the truth?
Laugnter alweys means b%indneas.-- either from defect,
choice, or accident. 4

At the close of his 1life he had not greatly changed his
mind from his belief s¢ 3xpreisad abovae gnd in »is journael,
of Qctober 15, 1888:

If you look beneath the surface of any ferce you see
a tragedy; and, on the contrery, if you blind yourself to
the desper issues of a tragedy you see a farce. 435
drs. Hardy records thet the last thing read to her husband
on the evening of his death was & quatrain from the
Rubaiyat:

Oh, 7Thowu, who man of baser Barth didst maxga,

And ev'n with Peradise devise the Snake:

For all the Sin wherewith the XFace of illan

Is blascken'd -~ udan's forgiveness give -- and taka. 44

Maliorism
As antitode for the wretched conditicn into which

msn has been thrown by no fault of his own bul by the

41 Ipid, 257.
42 Tarly Life, 148.
43 1Ibid, 282.
44 ZLater Ysars, 266.
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compulsion of birth, Hardy offers various colusions.

None ars, howaver, so much in accord with conventional
thought as are those of Eliot. These may be grouped as
follows: first, voluntary cessetion of existence; sacond,
resignation to the inevitable; third, avecluvtion o) the
race into a more tolerable concord with the external uni-
verse; fourth, rebirth of "Unawareness"; fiith, emergsncs
0f the Will into more complets consciousnass. These ere
the ultimate solutions. »0r immediate amelioration of
man's lot, Hdardy offers much the same suggestions as does
Eliot -- grecter conpassion toward all creatures, accept-
snce of duty, development of & soirit of brotherhood.
Hardy is convincad that whatever mwi7 be the ultimate fate
of the human race its present condition is unnecesserily
aggravated by abusas that lie within the power of man to
correct. This is & commomplace to evan the sketchy
readsr of his work.

The theory of von Lartwean's tret man can best find
the we out of hig dilewma Gixouzh cuicide -~ not setive,
versonal suicide, but & passive ending of ocneself through
fallure to procreate is one that Hardy develops in many
poems and stories. The diractiom the idea takes in Hardy
is what is termed rece suaicide, %the refacul vo be a party
to the exteation of race suffering. If, as Hard, is con-

vinced, the ills of life outweign its values, if existeuncs



is a mockzery and a curse, it wvould be bettar not Lo hava
been born. Obviously wan cannot undo the error of his
owa birth. 3ut he cen refrain from inflicting & like in-

justice on anotlher. Jude the Obscure is at bottom an ex-

position of this doctrine. It was this reluctanca to
force sufferers into the world will-nilly even mores than
the wnusual sensitiveness of her nature that resulted in
Sua's reluctance %o marry and reproduce. As she and Jude
came into the church to ve married, they found another
coupla already at the altar. The necessary delay befors
Sheir own ceremony cousd he performed gave them opportunity
to weizlh wore cerefully the responsibilities of wedlock.
Su3 reslizad that she could not enter wetrimony with her
ayas openad to all its meaning to her and Jude and to those
who might follow. She said to Juds:

ees Bvaryvody is getting to feel as we do. Ws sre 2
little beforehand, tha:t's all. In fifty, aye, twenty
years, tha dezscandants of these two will act and feel
worse than we. Thoy will sse waeltering humenity etill
more vividly than we do now, &8

":hapes like our own selves hrideously multiplied,"
and will be afraid to reproduce them.
In the atrocious slaying of Sue's bables by the pathetic
1is%1e "Wather Time," -~ and his own suicide, Hardy has
shown us an objactification of the "coming universal wish
46

not to live."

A considerabls purt of Tess of the J'Urbervilles icC

an aexposition of the tyranny of boing borr. hs csse of

45 Jude the Obscurs, 339.
46 Ibwid, 4C0.
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the Durbeyfieli children has alread; been cited. Probably
the most striking iunstance, the one in which Hurdy's large
humanitarianism is wost apperent, is 2 convarsstion be-
tween Ange. Clulre and less during their estrangement. 1In
sxplaining the impossibility of their continued union,
Angel pictured to Tess & Nemesis in the form of children

blighted by the xnowledge of their mother's early trens-
gression:

"...Don't think of me or of yourself, my feslings or
gour feelings. That's not all the difficulty; it lies in
another consideration ~- ons bearing upon the future of
other people than ourselves. Thinxk of years Lo come,
and children born to us, and this past wmatter getting
Znown -- for iV must get known. ... Well, think of these
wretches of our flesh and blood growing up under doubts
which they will zraduclly get to feel the full force of
with their expanding years. Whal an awakening for them! ..

ess Sha had truly never thought so far as that, and
his lueid picture of possible offspring who would scorn
her was one that brought deadly conviction to an hones?t
heart which was humenitarian to its center. OSheer experw
ience had already taught her, thuai, in some circumstances,
there was one thing better thaen to lead a good life, and
that was to be saved from leading any life whatever. Like
all who had been previsioned oy suffering, she could, in
the words of i. Sully-Prudhomme, hear a pencl sentence
in thae fiat, "You shall be born."

Yot such is the vulpine slynaecs of Dams UJature, that,
till now, Tess had been hoodwinked by her love for Claire
into forgetting it might result in vitalizations that
would iafliet upon others whet sha had bewailed as a mis-
fortune to hersalf. 47

In several of his poems Hardy has suggested the
same salvation for the race through cessation of existencs.
ilad Judy, whom Herdy thinks not s0 mad sffer all, illus-

trates this philosophy:

47 Taess of the D'Urbervilles, 276.

1
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When the hamlet hailed a birth
Judy used to cry:
When she heard our christening wirth
She would zneel and sigh.
She wae crazed, we znew, and wsa
Humored her infirmity.

When the daughters and the sons
Gathered them to wed,
And we like-intending ones
Danced till dawn was red,
She would rocx and mutter, "uore
Comrrs to this tony shore!l"
WThen ¢1d Haadmen Death laid hands
On a babe or twain,
She would feast, and buy her brands
Sing her songs again.
Whet she 1liked we let har do, 8
Judy was ilasane, we knew. 4
An epigrem thet Hardy adapted from the irench flippantly
states a thought which is really a serious one:
I'm Smith of Stoks, aged sixty-odd,
I've lived without a dame

From youth-time on; and would to God
dy dad had done the same.

49

This doctvrine of suicide is commonly associatecd with
Passimism., In Hdardy it is the product of hig exbtreme
sensitiveness to suffering as influenced by the phil-
osop.y of Pessimism propounded by von Hartmann and others.
Yot suicide iz itself a form of amelioration, for it im-
plies that the contemplated stete of nothiignass is betier
than the present one of deing. Hurdy's humanitariesnism
would never countenance the infliction of suffering on
ons's friends through taking one's own life. 3ut the

48 "yjad Judy," Collecteu Loers, 138.
4) "ZEpitapn on 2 Jessimist,” Collected 2oams, 771.
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passive suicide of the race he seriously suggests as
a conceivable ultimate escape, sespecially for those of
the rece furthest emerged into consciousness -~ those most
sensitive to the woes of life. ior

3ettsr than waking is to sleep! 50

The second form of meliorism that Herdy suggested is
resignation to the ianevitable, renunciation of the hardly
atteinable. It is offered as a pariicl antidote egainst
the

«eo intolerable antilogy 5
Of mazing figments feel! 1

Ye: in Hardy this doctrine never reaches a lofty develop-
ment. There is never the selfless renunciation of desire

which one finds in Romola or liddlemarch. Tess' sacrefice

of h>rself, no less heroic than that of Romola or of
Dorothea, wes neverthelsss not & voluntery seeking to
give her life for those who hed no claiw. upon her. No-

where in Hardy does non-resistence approach the sublimity

of
Thou hast not half thai power to do me harm
As I have 0 Ye hurt.
There is rather the capitulation to the inevitable -~ a

rebellious impotence. He does nok subscribse, as does

Eliot, to the doctrine of Goethe's quoted &nd developed

1

by Carlyle, that

59 Dynasts, 302.
51 Dynasts, 77. ‘
52 ohagespeare, Win.: Obthello V.ii.
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. ees It 1s only with Renunciation (BEntsagen) thas

;ife, properlq Spea.ing, can ve said to begin. ... Thers

is in man a Higher then Love of Happiness: he can do 573
without Hoppiness, and instead thereof find 3lessedness!
Unlike Eliot and Carlyle, Hardy is a sensitive hedonist.

To him resignation is not a renunciation of the right to
happiness. The right still remains even though the

eaffort toward attainment may be foregone. He would
repudiate the renunciation preached by Carlyle:

Foolish souls What Act of Legislation w.s there that
thou shouldst be Hapoy? A little while ago thou hadst no
right to be at all. What if thou wert born and predestined
not to be Happy, but to be Unhappy: Art thou nothing other
than 2 Vulture, then, thatflies through the Universe seek-
ing after somewhat to eal; and shrieking dolefully because
carrion enough is not given thee? Close thy 3Byron; open
thy Goethe. ©4
wxan has that right, seys Hardy, by virtue of his being
born without his desire or conseni, and of his bairg
furnished with the avpetite for happiness. 3ut since
man is impobtent to enforce his just claim on destiny, he
will, on the whole, get on better if he accepts whatevar
is given him without contention. FProtest is futile;
resistence is worse.

An interesting bit of indirection, & seeming re-
signation of what is the prime aim of the hedonist, is
found in Hardy's Jjournal:

January 5, (1888). 3e rather curious than anxious

avbout your own carser; for whatavar result may accrue to
its intellectual and social valus, it will wake 1little

533 Carlyle, Inomas: "Tuie Zverlasting Yeez." JSartor Jessrtus.
54 Ibid.
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Qifference_to Jour parsonal well<being. A nabturalist's
interests in the hatching of & queer egg or germ is the

utmost insrospective consideration you should allow
yourself., ©°

A similar sort of saving indifference to what life may

bring is shown in a conversation between Ethelberte Petharwin
and Christopher Julian. Here the thought is that heppiness
is a by-product not to be sought for itself. What Hardy
really means is that happiness is sc¢ uncertain of attainment
that man had best not center too much attention on it, or

be t00 much disappointed in failing to secure it:

Ethelbserta: L2t me be. Life is a battle, they
say,; out it is only so in the sense thet a game of chess
is & battle -- there is no sericusness in it; it may be
put an aend to &t any inconvenient moment by owning yourself
beatan, with 2 careless "Ha-he!? and swseping your pieces
intc the box. IZxperimentally, 1 care to succeed in socisty;
but 2t the bottom of my heart, I don't cars.

Julian: For thot very rsason you are likely to do it.
iy idea ics, make arbition your business and indifferencs
Jour reiazxation, and you will fail; but make indifferencs
Jour business and ambition your relaxation, &nd ygu will
succeed. 5S> impish are the ways of the zods. v

Ysars luter Hardy writers in his Jjournal & paragravh thaet
shows alwost this same conception of the untrustworthiness
of 1life:

may 1, (1202) Life is what we make it as Thist is
whet we make it; vut not as Cihess 1s what we make it
which ranks higher as a_purely iantellectuzl game than
either Vhist or uifs.

In the great tragedies the resignation is that of
chained daspair befors an unrighteous bdbut poweriful fate.
It is @ oending vefore blind recessity, an acquiescence
Barly Life, 267.

Hend of Hthelberta, 140,
Later Tears, 96.
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not willingly initiated but yet prafarable to vain re-
sisvence. In the case of the peasant it becomes & dumb

acceptance. In the Return of the Jative Rustacia, wha

canmot laarn %o bend before fate, is broken. Clym bettoer
adapts himself (o the inevitablse, not because he sees the
pfrevailing order as rizht, bul Lecause disillusionment of
Spirit has convinced him that life at best offers little
to her victims -~ not enough to strusgle for.

Yeobright placed his hand upon her arm. "Now, don't
Jou suppose, my inexperianced girl, that I cannot rebel,
in high Promethean fashion, against thr gods and fate as
well as you. I have felt more steam and smoxe of thot
sort than you have ever heard of. 3ut the more I see of
life the mora do I parceive that there is nothing par-
ticularly great in its greatest walkxs, and therefore noth-
ing particularly smell in mine of furgze-cutting. If I
feel that the greatest blessings vouchsafsd to us are noi
very valuable, how can I feel it to ve any areat hardship
when they <re taken away?"
Such is the resignation thet Hardy holds forth as a pos-
£ible alleviation for man's lot. It is a far ery from
vhe lofiy, mystical renunclation of religious asceticiom,
It is equally removed from the idealism of Eliot, in
which tha ranunciation glthough not undertaxzen for its
own saka, oacomes aone the less a means of 2race, puri-
fyinz and ennovoliag the character. Iao Hardy it is only
a mexe-spnift, a poor suvstitute for the hatter objective
conditioneg that man is powerless to affact. It navaer

glevates the soul to a beatific state of merging with the

godnead -- t0 a state beyond temptation from the life that

58 Retwrn of Lthe Javive, 3lvu.
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has been renounced. There is too little of the voluntary in
the renunciation for it to be accounted a viriue por se.

If it mekes less intolerable the inflicted misery of 1lifs,
it fulfills its utilitarian purpose.

The third means by which Hardy fancies that a melior-
gtion may coms is through an evolution of the human race
into a more supportable relationship with its environment.
Just whas this evolution may be Herdy does not specify
dlearly. In fact, he suzgests several possible adjust-
ments that may be made. Ihese are not all harmonious, and,
azcept for the theory of progressive enlightenment, they
ara probably little more than fancies. Hardy finde man
fettered by social ressraints, superstitions, outworn re-
ligions, barbarous laws -- man-inflictsd injustices which
man will discard on emsrging further into rationality.

Ona of these, the English marriage laws, Hardy denouucss
as the

ees Zratuitous cause of at least half the misery of
the community.

It is pertly against oppressive marrlage and divorce

laws that Jude the Obscure is dirscted. 4in it Sue looks

forward to a saner agae.

<. Then people of a later age look back upon the
barbarous customs and superstitions ¢f the times that we
have the unhkappiness to live in, what will they say:
dWuch more widely dispersed is Hardy's complaint ageinst

59 "Laws the Jause of wisary," Learsi's wagazine, Jun~, 1912,
60 Juda the Obscurs, 204.
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man's shackling himself witn outgrown relisgious ritual
and superstition. Ho sses a good omen of man's dsliver-
ance in the gemneral rejection by scisntific thinkers of
constraining, irrational feith in & man.msde deity.
"God's Funeral" shows a mingled note of pity for %he
unhappy dazednass of those who see the god dead and of
hope that a new, clearer light may dewn to take the place
0f the anthropomorphic concept. JSut disillusionment
brings an immadiate lessening of satisfaction in life.
Hardy quétes the mourners for the dsad god:
Low sweet it was in years far hied ,
To start the wheels of day with trustful orayer,
To lie down liegely at the evantide
And fael a blest assurance he wcs thers!
And who or what shall fill his place?
Whither will wanderers turn distracted eyes
For some fixed star to stimulate Sheir pace
Towards the goal of their enterprise?...
Then he appliass his enlightened imagination to find a
compensation for the loss of the god:
5till, how %o bear such loss 1 deemed
’he insistent question for csach animate mind,
And gazing, on my growing sight there seamed
A pale yet positive gleam low down behind,
Whereof, to 1ift the general night,
A eartain few who stood aloof rhad said,
"588 you upon the horizon that small light -- 61
owalling somewnst?" Hach mourner shook his head.
Only; through disillusionment, a burying of the dead z0d,

can & new hope arise. Yot none bul the seer cun behold the

new hope. Lo the mourner of ¢ne shattered faith there is

61 "God's Funeral," Collected Poams, 308.




no oright gleam. His 1ot it is to bury the dead, not
to rejoice in the birth of the new god.
Highly idealistic is the thousght in 'The Jraveyard

of Dead Creeds," published in Human Shows three years

before Hardy's death. It and "There seemed a Strangeness”
from the same collection stand out in contrast to tha
pessimism of moet of his labte poems. Ihey show a hope
that out of the welter of tried and discarded faiths a
pQurer spirituality may be born. The poet imagines him-
self sitting amonz the fungus-grown sepulchres of the dead
creeds, readings the apitaphs of "deceased Catholicomns:"

When in a breath-while, lo, their spectres roce

Like waxened winds that autumn summons up:--

"Out of us cometh and heir, that shall disclose

Naw p.omisesi" cried tray. "And the caustic cup

We ignorantly upheld to men, be filled

With drauzits more »pure than those ws ever distillad,

That shall maxzs Solerabls to saantient segrs

The malancholy marching of the years." °«
"There Ssemed e Lirangeness" aleo borrows an "otherworldly"
voice which announces thet the Supreme, who has long
fogged men in ignorance, is about to uncloud threir veiw.
A~ new dispensation aweits,

"And they shaull see what is, ers long,

Los tarough a glass, ous face 0 face;

And sight shall disestavlish Wroong:

Taa oraat Adjustment is btaking place." 63
dardy does not, howaver, vdelieve thut This irorovement in
belief will taekxe place through any inherent capacity of

62 "The sraveyard of Dead Jreeds,” Collected Joswms, 689.
63 "Thare Saemed A Strengeness,” Loliected foams, 630,




truth to prevail. In July, 1925, he wrots in his note-

boolk:

"Iruth is what will work," said William James (Lcrpers).
A worse corruption of language was never perpetrated. 64

That man must be his own salvation -- if salvation there
is to be «- is always Hardy's uocsrine. In "I e sacking
Sense" Hardy imugines Nature groping blindly, wounding
her children wnwittingly, needing =zuidance from her cresatures.
He counsels man to

Deal, then, her groping skill no scorn, no note of

maladietion;
Not long on thee will press the hand that hurts the
lives it loves;
And while she plods dead-rackoning on, in darkness
of affliction,
Assist her where thy creaturely dependence can or may,
i#or vhou ars of her clay.

dardy looked forward to & time when the church would
so wodify its liturgy end cread as aot to e.clude the
millions of thinkers who c¢ . .uld not subseribe to its present
sanctities. He hoped to see She Bnglish Church liberalize
and rationslize its worship so as to edmit men =nd women
who no longer believed in the suv:rnaturel. 3ut in his
late years the fulfillment of that hope seemed orojected
far into the futwe, for he sow the clergy becoming more
narrow and dogmatical, and ¢ belief in nysiiciswm increasings
oom3 notes from his journal of January, 1207, Sthrow light on
his conception of the fumetion of religion. They c2lso
show that the various churchnes of Baglend have fallen fur

64 Later Yecors, 242.
65 "Ire Laczing Sense,”" Collected Joomes, 107,




short of that conception:

An ephemeral artvicle which might bs written: "The Lard
case of the Would-be-Religious. 3By Sinceritas."

Synopsib. dany millions of the most thoughtful
9eople in mnbland are prevented sntering any cki"2h or

apel from year's end to year's and.

The days of creeds cre as dead -nd done wWith as the
days of 2terocdactyls.

dequired: services at which there are no affirmations
and no supplicavions.

Rationalists err as far in one dirasction as Revelction-
ists or uystics in the other; as far as in the direction
of logicality as their opponents awey from it.

as3ligious, raligion, is to ve used in the erticls
in its modern sense entirely, as being expressive of
nobler feelings towesrds huwanity and ~motional goodness and
greatnes:, the 0ld meaning of the word -~ ceremony, or
ritual -- having perished, or nearly.

We enter church, and we have t0 say, "Ts have erred
and strayed from Thy ways like lost sheep,”" when what we
want to say is, "Why cre we mweda to err and stray lik- lost
sheep?"” Then we have %0 sing, "wy soul doth magnify tha
Lord," when what we want to sing is, "O th.t my soul could
find some Lord that it could megnify! Till it can, let us
muonify Z2oo0od works, and develop 311 means of easing

ortals' progress through ¢ world no$ wershy of them.”

Still, beinz present, we say the asstablished words
full of the historic sentiment only, menually aading, "How
happy our ancestors were in repeatinz in all sincerity
these arvicles of faithi™ 3But we perceive thuel none of the
congragation recognizes th.t we repeat the words from an
anfiquarien interecst in them, and in o historic sense, ¢4
80lely in order to zeep & church of some sort afoot -- a
thing indisveansable; so th.t we ure pretending what is
rot true:  suet We ars beliavers. DThis must nol bs; we
rust leave. Aad if we 4o, we reluctantiy 0 to the door,
end creep sut as it craaks complainingly behind us

chrietianiiy nowadeys as expoundad by Chri +1an
apologists has an entlrely diffarent mearing from that
which itv Dbore when I was @ boy. If I undcrstend, it now
limits itself to0 tha relizion of smotvionel moraslivy und &al-
truism that wee t2:1711 by Jesus Christ, or nearly 80 limite
itself. 3ut this seaching does not apparbtaln especiallly
0 Jhristienity: other morul relizions within whose
sphere the name 0f Christ nac never v2en heavrd, tesch
the same thing! 2erhagps this 1s a mere question of
terminology, and Jdoes nol much matter. Thetd the dogmatic
supoarstitions reud every sunday <re mwerely a commemorative
recitation of 0ld articles ol failh held by our grend=-




fethers, way no¢ wuch wmabtber either, <s long as this

is well understood. Still, it would be more honest to

make these points clsearer, by recesting the liturgy, for
their real meaning is often misspprehended. 3ut there
seems 0 be no sign of such o clesring up, and [ faar that,
since the "ipolozy" (in Late Lyrics), in which I expressed
as much some yeurs &go, no advance whatevar hés bessan shown;
rather, indeecd, a childish bacz-current sowards a beliaf
in megic rites.

somatiuwes, thouzh not often, Hardy stebtes his assurance
thet people wers happisr when the race was ygounger. Yet
ha nowhera racommends < return t0 nazture. Le recognizes
that the loss in creature happiness has been compensated
for by lacreased intellectual satisfaction. ..t Least,
having attained (0 the 1lizht of disillusionment, men does
ndot wich vhe peaceful illusion of the blind. 30 his
avolutionary «djucstment does not include retrozression.
In 1888 he wrote of the psasants 0f ' assex:

ees Indsed, it is among such comrunities as tlhese that
nappiness will find her lcst rafuge on earth, since it is
a?9n§ them’phat‘a perfacf insighﬁ int87ths conditions of
@xistencs will be longest postponed.

w0 far thres ideas of weliorisw huve oean btreated,
cecssation of existence, resignation to the inevitable,
and svolution of man into a« more adapbtation to his en-
vironmant. In @ll thesa the initviation liass with man;
e 1is rasponsible for iis own salvation. 2wo further
nypotheses ¢ waia: &that ol (he submergingz of man into
unawareness, and thut of an emargence oi bthe Will into
consciovsness -- both dependent primarily not Oon man

66 Labtar Years, 171.
67 "The 4servliteg," Collecited oems, 737.
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but on the Immanent Vill. Of these two, the former is
only a phanbtasy. It occurs in "Ths Aerolite,” in which
the ills of man are ascribed to o zorm of consciousness
thaet ascaped to this world through en error. “hilse the
seers pondsred how to rid the world of this curse, or to
limit its registerings to good,

I laft Thom pondering. This was how

(Or so I dreamsd) was waxed on sarth

he worital moan

3eg0t of senvience. .uwaybe nOW

Sormal unawaereness waibts raebirth. 68
Hardy's distinctive theory of .weliorism is that of
an emergzence of the Immanent Vill from nescience or
semi-sentience into fuller awareness. 3ince this is
wholly <n activity of the 7ill, it is treated inthe

chapter on the lmmanent Will.

68 '""The Aerolite," Collected 2oems, 737.




125

CHARPTER VI
LuORTALITY

3oth Georgs Hliot and rhomus Hardy meke careful
distinction between two types of immortality: that of
the individual consciousness in @ personal lifc beyond
tha greve as taught by orthodox Christianity, und that
of influence parsisting only in ihe lives of others. The
first both reject ungualifiedly. The latter they accept
and freguently allude to as & hupe bthat adds dignity &nd
worth $o humsn life.

The rejection of persomal iimortality has brought
George Eliot into disfavor with a considerable number of
readors, aspeciully protagonists of Christienity, who have
failed to see in this rejection of.a second i1ife a
heightened altruism, ¢ greater devotion to the btask of
allevieting the ills of Gthe present life. That her
avowel of tha finulity of this life hcs not hurt her
with wmore readers way we attriouted to Tthe fact thet
she boldly expresses her velief only in her ossays and
in her lesters «nd conversatiovns -- never in poems or
fiction. he reason for this unfortuncse inconsistency
would seem to oa the same a8 thet which prompted her to
outward conformity, iacluding <ttendance at church. 1In
her privats thianging she was a fesrlecs ssurch-r for the

truch. Yot she hesitated to destroy bthe huppiness which
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others might find in traditiondl faith in the supernsturdl.
Writing %o one who passionuaiely clung to such a hope,
she said:

I have no controversy with the fuith that cries out
and clings from the depths of wan's needs. I only long,
if it were possible to me, to help in satisfyinz thae need
of those who want & reason for living in t?e absance of
what has been called consoictory belief.

Yot her inconsisiency nera is less easily understood than
ia the case 0f church attendance and worship, for to the
matuwra Jeurge I1iot tha couveq=ntioncl belief in immortality
is not mersly uasclentific wnd coatrary to experience; it
is perunicious 0 manzind in thet it dulls the feelings of
compassion, discourages a fearless seerch for truth, and
lowers fthe dignity und worth of this life. In & review

of uLecky's History of the Rise and Influence 0f the Spirit

of lavionslism in Turope, she writes:

Indead, wherever the tremendous alternative of ever-

lasting torments is b2lieved in, -- beliseved in so thst it
Dacomes & wotive determining the iif», -- nobt only per-
secution, vut overy other form og saverity ond zioonm,
is the lsgitimase cuasaguenca.
She finds thet the belief in personal immortality not only
sncourages vicious practices, vut fuails in the omne service
thaet it is best calculated to render ~- that of meintein-
ing worality. 4in a criticism of the poet Arthur Young she
offers this opinion:

Nav, to us it is conceivable thuat in @re minds the
deep pasnos lying ia the Ghought of huwman 1octality -- vhat

1 uetter guoted by . E. Joo0xka: Jaorgae siiob, 224,
2 "Dha Influence of Retionalism," Essay$,lod.
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we are here for a little while and then vanish away, thut
this earthly life is wll thet is ziven to owr loved ones
eand to ouwr many suffering fellow-men -- lies nearer +the
fountuins of morul emotion than the conception d extended
axistence. And surely it ought to be a welcome fact, if
the thought of mortality, as well as of immortality, be
favorable to virtue. Do writers of sermons and religious
novels prefer thut men should be viecious ia order that
there may ve a more avident political and sogial necessity
for printed sermons and clerical fictions?

Later in vhe same review, while snowing that < higher
morality is indepsendent of considerutions of fubture re-
ward or punishmsns, or of other theological diecta, she
says:

ees 0 us it is « matter of unmixed rejoicing tinat
this latter necessary uf healthful lifs (morslity) is
indepandent of theological ink, cnd thut its evolution
is ensured in the ianteraction of human souls, as certainly
as the evolution of science or of art, with which, indeed,
it is but a twin ray, welting into them with undefinable
limits.
Her indignation is aroused at the slander ugainst the

unoalievaer which 8he reads in these lines from Youne's

Wighv Ioouzhis.

As in the dying parent dies the child,

Virtue with Immortality expirss.

Who tells me he denies his =ouli immort.l,
Thate'ear his voast, nxes t0ld me he's a gnavo,
dis duty 'tis to love himself ulonay

Jdor cara though wenkind perish, 1f he smilese

in her raply tuv this wawarranted and unjust pronouncement,
Zliot gives her most complete statement of the failure

of the pelief in immortality (o wake wen more merciful or
more Jjusi:

miorldliness and VYiher-Vorldliinssoe,”" 188448, ol.

Ibid, o&c.

loung, Ldward: adizae Joougineyg, (ol.I, Jight 7, p.<00.
is8ay 0, 49.
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We can imagine the man who "denies his soul immortal,"
‘replying: "It is quite possible thet you would be a knave,
and love yourself alone, if it were not for your basliaf
in imwortality; but you are not to force upon me what would
result from your own ubtter wart of nvorsl emctiim. I am
Just and honest, not vecause I expect to live in snother
world, but because, having felt the pain of injustice and
dishonesty towards myself, I have & fellow-feelinaz with
othar men, wno would suffer the same pain if I were un-
just or dJdishonest towards them. hy should L give my
naignbor snort weight in this world, becsuse tvhaere is
not another world in which I should have nothing to
weigh out {o him? I um honest, bscause I don't like to
inflict avil on others in this life, not bacsuse I'm
afraid of =avil to myself in another. The fact is, I do
not love myself alone, whatever logical necessity there
may be for that in your mind. ... It is a4 pang to me to
witness the sufferings of a fellow-bsing, ond I feel his
usffarinzg the more acutely because he is mortal. -- be-
cause his life is s0 short, and I would have it, if
possibla, filled with huppinecs wnd not misery. Ihrough
my union and fellowship with men and women 1-have seen,

I fael a like, though a fainter, sympathy with those I

have not sesn; and I «m able 80 to live in imaxinction
with the gensrations to come, that thelr =ood is not slien
to me, and is a4 stimulus to me to labor for ends which

may not venefit myself, but will Denefit them. ...:nd I
should say that, if you feel no motive t0 common murality,
but jyour fear of « criminal] bar in heaven, you are de-
cidedly a men for the police on earth o keav their eye
upon, sinece it is matter of world-old exparience that

fear of disvant consceausnces is a very insufficieniy varrier
against the rush of immediaie desire. Fear of conseguences
is oanly one form of egoism, which will hardly stana again%t
half-a-dozen other forms of egoism bearing down upon it.

The finel indictment of the feith in ivmortality is

most characteristic of Gsorge Wliot'es thought. It is

an ottack upon the commercialism of this system of de-
ferrod rewarus dnd peaultie. sheough which the Church

has8 lerzely encouraged wor«lity. Che holds thut morulity
practiced ia order $0 gain reward or (0 ovoid punishment
is not worality abt «ll bub ca investwzas. Thile 10 mey
gain the avvroval of wen, it reully denies the highegt
attrioute of wun -- his ability to choose the eoo0d witkout

& '"Worldliness and Jther-Torldliness,” Issayjs, 4J.
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reference %0 his own selfish ends. In opososition to
the thedory that the belief in immortality is a princival
source of virtue, she maintains that:

«eo S0 far as moral wction is depandent on that
belief, so far the smotion woich prompts it is not truly
moral,-- is still in the stage of egoism, and has not
vat attained the higher develovment of sympatny. in
proportion as @ man would cere less for the rignts and
welfars Of his fellow if he did uot believe in & fubture
life, in that proportion is ne wanting in the 2enuine
feelings of Jjusitice and vensvolence; as the rusieian who
wouid care less to 1lay a sonata of 3eethoven finely in
solitude than in publice, where he was to be paid for it,
is wanting in geunuine enthusiasm for mwusic.

She denounces vivterly:

«oe that impiety towurds the presant and the visible,
whica flies for its motives, 1ts sanctities, and its
religion, to the remobte, the vazus, and ths unknown.

aeorge 21iot is nof dispirived by nher belief in the
finality of earthly life. in it she sses & chullenge
to helv humanity wage the best of bhe few years alloted
to it. Her only dissatisfuction is the one freauently
axpressed, especially in ner later years, of the shortness
of life. "I could be ianterasted in everything, If I only
had tima." Duty, the xeynote of her religion, becomes
t0 her %he more insistent as she realizes thot there will
be no second opportunity «fforded for correciing the
errors anu omissions of tais life. Tha poet und essayist

fredaric 7. .. uy>rs reports & conversation in which kliot

assumes the role of vrophat:

@ <2
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I remombor how, at Jambridse, I walked with her once
in the Fellows' sarden of Irinity, on an evening of rainy
diay: and she, s8tirred somewhuat veyond her wont. and taking
as her text the three words which have been used so often
&s the iaspiring trumpet-calls of men, -- (.o words Jod,
Immortelity, Juty,-- pronounced, with Ser.ible earnestness,
how incoaceivable was the first, how unbelievuble the
sgcoond, and yet how peremptory and absolute the third.
Jevaer, perhaps, nave stermer accents affirmed the sov-
reignty of imporsonul and uwarecompensing iLaw. I listened,
and night fell: her grave, majastic countenance turned
toward me like a sibyl's in the gloom: it was as though
She withdrew from my grasp, one by one, the two scrolls of
promise, and lefi{ me the third scroll only, wawful with
inevitable fates. .and when we stood at length cmnd parted
amid that columnar circuitv of the forest-trees, beneath
the last twilight of stuarless skies, 1 seemad (o be
gaving, lige Jitus at Jerusulem, on vacant ssats and
empty hellsg,-- 0on 4 sanctuary with no, resence (o hallow
it, and h~aven left lomnely of a 5od.

In ner imaginavive wriltings George ILliot treats with
respect vhe beliefs thal her characters hold in a fubure
life. 3ut his lolersnce is rather an indication of her
delicac, toward the religious convictions of her reuders
than of ny volief Oof ner own ia vhe sSupernutural. In
her poems and stories she gives froeauent hints of the
pathos of finelity, us:

Oh the anguish of that thought that we can naver
atone to our wead for ths stinted affection wa zave them,
for the i1ight answers we reburned %o their plaints or
their pleadings, for the iibttle reverance we showed to
thub swered human soul that Lived s0 close G0 us, wnd was
the aivinest thing 304 ..ad gZiven us b0 <now! 0
Yot she nowhere says anything that could leed ithe rsader
t0 thinz: siance this life is shoirt, «nd since there 1is
none %o follow, why improva it? oshe perhaps feels it
expedienté nolé o ewphasize w doctrins tnet has 0ol yet vaen
9  .yers, .srederic 7. H.: "Georze Iliot," Uenvury ..aZazine,

Jdov. 1l381.
10 "amos 3arton," Scenes of clericul uife, 77.
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proved beneficial to wun, even though she herself feels
that it was both true and salutary. This dualisnk is
further Jrecied in the section on relizion.

3ut Jeorge 1liot dozs believe in an irmorsality
basad on the tsachings of Charles 3ray -- that we live
hersafter only in %tha life of the race. 11 The most
beautiful sxpressions oi this enliasiitened fuith ure
in the poem inspired by thesz words of Cicero's:

Longum illud tempus, guum non ero, magis ms movet,
auam hoc exiguum. (That long time, when I shall not ba,
more moves me than this present short time.) 12

Ob may I .join the choir invisible

Qf Ghose immortal dead who live again

In minds mude nasver wy thelir praseance: 1iive

In pulses stirred to generosisy,

In deeds of daring rectitude, in scorn

For misarable a@ims thet end with self,

+n vhoughts sublime that pierce the night like stars,
And with {their mild persisience urge man's cearch

Do vastoer issues.

S0 o live is hesven:
70 wake undying music in the world,
S3riwatihiag <s beauteous order thut couadrols
Titn growiag sway btha growing life of man.

o000

That Jatter gelf shall live $ill human Time
znall fo.d its eyelids, w«nd bthe humen &y
38 Fatirerad lige o scroil within the vomo
Jara.d forever.

Jhis is life o0 couws. 13

This i.mortality of influence is sradicutlaed in:

) I8 Las 1o tombo
He uwalle 006 with you dedad, dul 11vaes as lavie

14
Gometimas sna wpproaches e mysbicul ia her poatic
treatment of bthis imp rsonal sort ol lmmdriellisy, <k
in:

11 3ray, charles: The 2Philosophy of Tec ' o8ity .

12 Cieero, ad Atticuwn, xii. 18.

13 "n way I Join she cvhoir anvisible, ™ 2oems, 441.
14 "waeabth of .woses," Pvems, 437.
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Spirits seem vuried and tneir aepiftepn

Ls writ 1o Latin by severeot ens,

Yot 59ill She,y f1it avove the trodden grave

ind find new vodies, animating them 15

In quaint cnu ghostly way with ontique souls.
Usually har exkpression of immortality is of the mild sort
as in "Janst's Rapentence:”

3ut there is anothar memorial of Tdegur Iryan. which
boars & fuller racord: 1t is Jecnet Dempster, rescusd
from salf-despair, strenzthened with divine hopes, &nd
now loovging buck on yjears of puarity and helpiul labor. The
man who has lefl such « memorial behind him must have
been one whose heart bead with truelgompassion, and whose
1ips were moved by fervent faith.

t will be noted that none of these readings of the

immortality of influence deny the personal life Dbeyond
the grave, and readers do not, of course, find the two
ideas inharmonious. In no case does Eliot express that
wnhappy outloog frequently voiced vy Hardy that our immor-
tality is conditioned vy our veing xept in mind 4s person-
alities,-~ that we cease t0 exist as influancass as soon
as our lives are no lounger rememberad us such. Jhis
doctrine 2110V would call bobn egoistic ana unirue. I'or
the soul after death, non-sentient bvecause noan-existent,
couid not be affectad by being foregotten. And the influ-
ance of the soul, ibs true imwortality, would nob necscsar-
ily c¢sase when thas parson ceasaed S0 o remamberad Dy nauwe.
Nor does Zliov sugge.bt thav ouler more hopeless secouu
death, when even influence shall have fwudeu (0 naULn..
This idea of Herdys's che would re,juct as coasrary O

15 "Soanish iypsy.," 1roems, 30. . -
16 "Janet's Raneantance,"wcenas of Jvlaricul wide, 597,




the law of conservation.

Bliot recognizes the iansistent demand that ren
magas for a fubare life. OLhe admits thaot:

Qur impulses, our spiritual activities, no more
adju-t themsaelvaes to the idea of their futurse nullity,

than ths beating of our heart, or the irritability of
Jur wuscles.

Yot in spite of bthis alwost orgenic demand, she refuses
to postulate any evernibty more supernztural than the
postic assertion that our souls, as objsctified in our
words and deseds, live on us forces for good or evil in
the lives of others. HLere she tacitly wccepts Combte's
Positivist Roligion of Humanity.

The provlem of personal immortality is more in-
sistently present to Thomes Hardy than to George Eliot.
Uhareas Bliot accaevts the finality of this 1life as an
inevitable fact not altogether repellent, Hardy never
ceases to berate the Cause for endowing man with a veéin
longing that can anev:r be satisfied.. Sometimes Hardy
imaginatively complains thut maa, by necessity mortel,
shou.id heve beea wllowed (o evolve so far into sentience
as to picture and desire on immortelity forever denied
him. ot that Hoardy considers sternul life a boon. Le
is not so well pleasau with thnis 1ife that he woulia huave
axistaence long protracted. Lo lets the yew tree in the

cematary speak 0L che peacefal dead beneath it:

17 "The wifted Veil," 1IHsgays, 456.
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If the living could out hesr
What is heard by my roots us they creep
Round the restful flock, «nd Gthe things said there
Jo one woulu weep.

"Jow set among the wise,"
Thay say: "iInlarged in scopse,
That do 30d trumpet us to rise
We truly hopa." 18

3ui she worthlessness of a postulated eternal life in
no wise excuses tne Jause from His sin -- one of wany --
in permitting mbn & longing that can never ve gratified,

and that serves no demonstravle good. The indictment is

nd%, thean, thet man must remain mortal, but that he

Y

should have been permitted to waké sufficiently from

the Unconscious to desirs eternal life. wince he can
find no provision made whereby man may avtain to immor-
tarity, Hardy refuses to0 appear to sanction the de-
caption. A4As a matter of intellectuual honesty he would
not hoeve man deluded by a f&lse hope of the unattainable.
The pathos of fthis uunsatisfiable desire he presents in
the finel durbting of Jlesc and Angel Claire:

", ..Tegll me now, Angel, do you think we shall meet
again after we are dead? I went to znow.”

He xissed her %to uvoid & reply at such a time.

"0 Angzel -- I fear that means nol" said she, with
a sapprassed sod. TAnd I wanted so to sse you again --
50 much, so much! ‘That -- not even you and I, ingel,
who love aach othor so well?"

Like & zrrater than himeelf, to the critical question
at the criticul_ yime he did not answer,; ond they were
again silaent.

18 "While Jrewinz in « Churchyard,” Colleciad _dems, 9504.
1) Dess of She J'Urberville., 403,




This tragedy of parting with no hope of reunion is also
expressaed in his poems.
Thet wan would ba detter off without such sn un-

founded Dbelief in immortality, Hardy is guite certain.

ct

Hde rsvorts tha

. e Onge upog a time Angel had bgan S0 ynlucky w8
0 84y O his futher, in o moment of irritation, thut
it might have resulted far better for mankind if Greaece
hed be?n_Ehe\squrce 38 the religion of wmodern civilization,
and nos Jalacstine.

Hardy's super-sensitive humanitaricnism mckes him
see the Delief in immortality as a cruelty seainst the
sufferer -- a velief far in advance socially of that
axpressad by Gesorge Tliot. Hardy finds true kindness
to inhere in absolute integrity rather than in avoiding
the issue or in conscious deception of the vietim. I[lo
schield wen from unplaasant truth he considers & doenial
of man's dignity and courasge. Hde &lso holds that the
belief in immorsality, instead of adding mecning o eexthly
life, really lessens its seriousness «nd worth.by shifting
to the remote future the goal of endsavor. In this, and
in the belief that the hope of immortality makes for greater
inhumanity , Hardy <ggrees with ieorge Eliot. His thought
is expressed in the feeling of 'ngel Cléire foward Jess:

Tess was uo iansignificant creoture o toy with und
dismiss; out & woman living her preciocus life -- a life
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which to herself, who endured or enjoyed it, possessed as
grasat a dimension us the life of the mishtiesS to himself.
Ubon her sensations the whole world depended %o Tess;
through her existence all her fellow-creatures existed, to
her. The uaniverse itself only came into beins for Tess

on the particular day in the particular yeer in which she
wW.sS borm.

Jhis cousciousness upon which he had intruded was
she single opportunity of existence aver vouchsafed to
Tass by an unsympathetic First Cause -- her all; her avery
and only chance. How then shouid_he look upon her as of
less conseguence than himself?

The divergent attitudes of Hardy cnd Eliot towards
the reader is significant. Eliot, while she does not
actually postualate an immorsality in her icaginative
writings, realiy says nothing to encourage the inguiring
reader to revis> his views. Hardy, on the other atnd, re-
fuses 0 concilicie his reader by seeming t0 countenance
an immortality that his reason cannot acecept. uor doss
Hardy resirain, as Jdoes Eliot, from proclalming his dis-
belief through nis sbories and poews. Lather ne courageously,
if bitterly,pronounces his opinions on this and other
theological matters.

Just as Hardy is more obsessed with the horror
vacui than is George “liot and shriunks more sensitively
from a final nothingness, 80 ne speaks more freguenily
of the "imwor.ality of influence" thuen does she. Possibly

in this case iluwortalisy is not the scientific term to ve

used, although Hardy always employs it wheilher he means

21 1Ibid, 174.
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& relativa persistence in the consciousness of loved onas

or absolute immortality in the sense of a unsvor dying

echo. A note of rather zoomy hope is prasent in this

convemplation of death:

3y briefast meeting something surs is won;
{t will have o0ven:
Now Jod nor Demdon caa uando the done,
Jnsight the saeen,
wake muted music be as unbegun,
Lhough thinzs serrens
groan in cheir odonduge till oblivion supervens.

S0, $0 the one long-swaeping symohony
from timas remote
Till now, of human tendarness, shall wae
Supply one mnots,
Small and antraced, yeot thut will ev:'r be
- Bomewhere aloat
Amid the svheras, a part of sick Lifa's antidots.

@wOre Yitter is the modd in "uis Immortality.'"™ Harae he
shows immorsality ws conditioned by the rememorance of
living:

I saw a d94d mun's finsr part
Shining within sach feiisiful heart
Of those bereft. Then said L: "This must De
ais Immorbtalicy."
- LR N J
wastly I as« -- now o0ld and chill --
If auzht of him remuin unparished £t¥ill;
ind find, in ma <lone, a fesedle sgparxk, 03
Jying amid the dark.

Similar is the thousht in "Her Immortality:"

3ubt zrows my zrief. “Then I surcease,
Throuzh whom «lone lives she,

der spirit eands its living leuse,
dever again to be! 24

22 "o meet, or Otherwise," Jollected 0313, R92.
83 M"ais Imworselity,”’ osollacfed .osums, loU.
24 "der Immorsality," Collected Joams, 00,

22
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A yet deepar puthos he wrote into his n.ieboox ten
yoears affer his sistar’'s death:
Decawdar 24 (1925). wary's birthday. oche caue
into the world .. and went oubl «gain .. and the worlid
is Jjust the seme ... not a ripple on the surface left. 295
This statement is not, of cource, true to his belief thuat
the immortality of influence is coexistent with the
memory Oof those survivinge It shows, rather, a gloomy
forevoding as to the ultimate "to-be-forgottenness."
Another phase of the iumortality of influencs is

shown in various stories «nd poems of heredity. The

most sustained expression is in the novel The Well-3eloved,

in which Jocelyn :igrston is enamored of fthree successive
incarnutions of his balovad 4vice Caro -- zrandmother,
mother, daughter. IElsewhere v biological immoritality is
postulated in the family face, which lives ong

Projecting trait and trace
Through time to times anon,
And leaping from place to slace
QOvar obliviom.

o e 0
Pha et rnal thing in men, 26
2het heeds no call Go die.

A third aspect of the sub.jsct «ppears in & poem
dated Jew Year's Zve, 1922. In this the ‘bsovlule explains
that @

Your "Jow" is Jjuot o zleam, & gzlide
Across your gazing sensa:
7ith wme, "Past," "ratur:," ever abid-:
The, come not, go not, whence
They ure never henca.

25 water Years, 240.
26 THereuivy," collecbted Loems, 407.
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Later the Absolute raveals to thas poet:

The vista called the Llast,
Therein wers seen, as fair as when
They sesmed they cou.d not last,
Swall Ghings and vast.

3ut the future remuins veiled. for:

'Twould harrow you to see undraped
The scenes in ripe array
That wait your globe -- all workaed and shaped:
And I'11 not, cs I say,
3are them today.

wi&g a poetic reandering of Xant's Critiaue of the Pure

Reasvn, the Absolufe concludes:

In fina, Jime is & mock,-- yea, such! --
As he might well confess:
Yat hath he been belisved in much,
Though lately, uander stress
0f science, less.

and hence, of her you agzed aboutb
At your first speazing: she
Hath., I assuare ,.u, not passed out
0f cunvinuity,
3at is in ma.

oo thus 4oth Being's iength transcend
Tima's ancient regal claim
Do s8e all lengths bezin and and.
"Mha Fourth Dimension™ fame
3ruits as its name. &7

Lizewiss in "3o, Time,"

Tha sound philosophar

Now s>te him %to aver
You are nouzht
3ut a thought

Tithout reality. 28

27 "Dhe Losoiuse Ixplains," Gollected Losms, 720,
28 "wo, Dlime," Collacted ~Josiuns, 7<0.
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Such assurunce of lumwortality by virtue of philoso-
phising over the non-reality of time us < concept is
not sabisfying to the mun craving etsrnel life. Hardy
will not Jdo violence to his counscience by suggesting a

comfort that he is convinced is vein. UHor will he re-

frain, as does Bliot, from pronouncing truths that he inows

to bde harmful vo lis reputation. In reply b0 & criticism
0f the Dynusts which appearad in the Lo.don Times, he

wrots:

I suppose 1 have hnandicapped myself by sxpressing,
woth in this drama and previous varse philosowhies and
fealings as yot not well established or formully adopted
into the gemnerul teachiag; and by thus over-stepping the
standerd boundary set up for the thought of the age by
the proctors of opinion, I have thrown back wmy chance of
Geccepbance in postry b, many ygears. The very fact of my
having tried to spread over art the lstest illuminstion
of the time has darkened counsel in respact of me.

What the reviewar really assarts is., not "This is an
untrue and inartistic view of 1ife,™ LUl "This is not the
view of life Uh.t we oeo0plse who thrive on conventions can
permit to ue painted." 29

A 1last phase of immorvality, thet of the evil
initiated or parmitted vy vhe iirst Jausa, is suzgostive
of Eardy's theory of tha [mmwenent Will. 1n "3y the

Barth's Corpce’ ¢he word is guestioned dy inguiring

3

0O word, why grivist Thou?--
Since —ifas Lu¢s caased to o8
* @
And hamangind, and fowl, und fur
Are gone aterunally,
All is the same to Thee as era
They znew mortality.

23 wubter Years, 104.
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To this the Lord replies:

Written indaslibly
on my eternsal mind
Ara all the wrongs andured
3y zZareih's poor putient <«ind,
Which my too oft unconscious hand
«3% anter undesigned.
No z2od can cancel deeds foraedona,
Or thy old coils unwind.

As whan, in Nod's aays,
I whelmed the :leins with sea,
S0 at this last, when flash
and herd but fossils be,
And, <ll extines, thelr piteous dus?t
Revolves owvliviously,
That I made Harth, waod life, and man,
It still rapeatath me! 30

Small consolation for the seexker after cternity!

40 "By the Barth's Jorpse," Jolleciau Joois, 114.
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JLASTER VII
RELIGION

The early life of George Hliot was one of deeply
smotional religion -- 2 life in which the renuncistion
of so-called worldl,; conc>runs figured largely. In another
chapter are sct forth the steps wheraby her absorbing
Jhristianity gave way $0 the rsositivism wphich was to
dominater her iatellectucl life, and which was one uf
tha bases of her religion. Hdera will b~ discussed the
prineipal tenets of thut religion, and the media through
which Eliov felt that religion could best serve hrumanity.

A singular fact in the development of George Tliot's
thought is thoet the disillusionment fthrough which she
passed in discovaring ths wecgmess of the historical
basis of Christianity was not suceeeded by either bitter-
ness or indifference. [IThrough her whole life she kept
the enthusiusm of ner eurly religious aexperience, in-
sensified ruather thun diminished oy the f.ilure of histor-
ical support. 357 a sort of reincarmction, the life prin-
ciples th.t for orthodox religionists reside in &(le
traditions of Christienity wers raborn for Zliot in the
virtuss Shemselivas,

In prace of &the uivine fiate of Leripture wnd
tradition, Z2lio¢ fouad ,ustice, love, revaerasnce, wnd

renunciation «s themselver authorities fur vhe &gvernancse
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of conduct. Thus, although she rejocted for herself all
scclesiastical docirine and dogma, she remeinau profoundly
religious throughout her 1ife. Nor did she, lixke Hardy,
seek T0 wauken the feiith of her readers in a bheology that
she found no longer tenable. Hardy's integrity demanded
infellectual honesty in his dealings with his readers.
Bliot believaed bthat high asviration, faith, hope, ch&rity
gre virtues of greoter worth, ut least to most men, than
gnlightenment with ibsc freguent avtendant dissatisfaction
with life. Her position she writes to wudame 3odichon:

2ray don't ever asg ma again not to rob a man of his
religious belisf, as if you thought my mind tended to
such robbery. I have 00 profound o conviection of the
efficacy that lies in ull sincere faith, and the spiritaal
blizht that comes with no-faith, to have <ny nepative
propagandism in ma. in fact, I have very little sympathy
with Ifreefthinzers as a class, «nd have 1lost all interest
in mere antagonism to religious doctrines. I care only
to znow, if possible, the lasting wweaning that lies in all
religious doctrine from the bveginning till now.
An interesting commentary on Iliot's ovinion of were
nezation of worship i3 tne following from & description
of the thouzat of ceriuin collisrs:

oo and in coma 0f Ghe ale-nousge corners the drinx
was flavored by & dingy <ind of infidalit;/é sometkhing
lize rinsings of Tom Laine in ditchwaber.

smple justificetion for the rsligious life Tliot
finds in the emotional damands of human nature, wishout
the necessity of any factual revelation whatever:

1 Lettaor to wiadwne sodichon, +ov. 26, 186<2. wross II, 549.
2 "amos Barton," Scenes of Clericul wifae, 2O,
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The first condition of hwran goodness is_something
0 love; tha second, sowething (0 ravaerencs.

Eliot sesms to feesl thut average humanity mwuct have some
outside authority to bvolster a will liable to weakness.
san must 1ook up VO something outside himself, and,
failing a god, he will consecrate for himself an ikon,

as did the <vnildren of Isrsel in the wilderunass. This
innét%e requiremwenyv of man Eliot perhaps illustrates bvest
in the cuse of Silus udarner, who anshrines his hoarded
guineas in the place of the god who has deserted him,

and who later consecrates Zovie as his deity. That this
outside power is ivcelf only & figment o the wind does
006 iuvalidate its efficacy. So loag o the worshiper
doas not see thut nhis idol is of clay, he raceives the
whole subjective value of worship. Jhe disillusionad,
Wwho is convinced that the cource of iis inflowing iaspir-
ation is merely a profaction of Lis own consciousness and

coexistens with it, mey «lso

[ ]

atisfy his appetency to

worship, aven bthough h» fael thet the object of his veneration
is only as divine as he is himself. The following comment,
spoxen in somewaut idfferent conrection, shows her views

on this subject of edification through conscious illusion:

ees Weli, well, the illusions that vegun for us when
we wers less acgucinted with evil nave not lost vheir
valus when we Jiscern shem ¢o e illusiouns. They feed
the ideal J3ettoer: cnd ia liviang fthem otill, we strangthen
the _Lrecious habit of living something not visibly,
tangioly existent4 bput a epiritual oproduct of our visible,
tangible selves.

3 "Janet's Repentance'", Scenes of Clericul Life, 300.
4 "Looxing Backward," Theophrastus Juch, ZssSays, £78.
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Eliot ceems avle to divorce the idea 0f spiritual

beaut, from that of intellectual truth. While she de-
clares that >od is inconceivable ond immorsality un -
thingaovle, she nevertnsless holds thet the aesthetic
values t0 oe got from religion are so precious tvhat they
should de secured to the race even at the sacrifice of a
certain intellectual frunkness. In a letter to J. W.
cross, whom she latsr weldded, she writes:

All the great relizions of the world, hisvorically
considerad, are rightly the objects of desp reverence and
sympathy -- they are the record of spiritual stiruggles,
wWaich are the types of our own. This is {0 me pre-
aminenvly trua of Hebrewism and Christianity, on whiceh my
own youth was aourished. aAnd in this ssunse I have no
cntagonism toward any reliiazious velief, but « strong
out flow of sympathy. Every community met to worship fthe
highest Good (which is undersiood o be =xpressed oy Jod)
carries me along in ics mein current; and if there werse
00t reasons againct my following such an inclination, I
shoul d go to church or chapel, counstantly, for the sake of
the deligriful emotions of fellowship which come over me
in raligious assemblies -~ the vary nature of such assem-
bliess being & binding belief or spiritual law, which is to
1ift us into willing obedience, and save us from the
slavery of unregulatad passion or impulse. And with re-
zgard to other people, it seems (0 me thet those who have
no definite conviction which constitutes a protesting
faith, may often more beneficially cherish the zood within
them cnd be bYetter nrarbars of society by a conformity,
based on vhe racognized good in the puolic belief, than
Wy « non-conformity which has nothing but neguiives %o
utter. Hot,of cource, if The conformily wouid e «cCCOm=-
panied by a coasclousugci of hypoerisy. That is & guestion
for the individual conscience to settle. ©

In the emotional need for religious excercise Zliot

agreas with daruy. 3ut Horuy is less tolerunt of what

o wobtter of J. V. Cross, vei. <0, 1873. OJross L[:I, 2lo.
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would seem to aim a lack of istegrity. 7hile he would
not deny folk vhe practice of those religious rites that
have won a place in the life of the nation, he would

have 1y understood by all thet the rites are periormed
only for Their anticuarian and reminiscent vilue -- not

at all for any potency in themselves. In his stories

and especially in his poems he is oubspoxen aguinst the xe:
Zgeping up of & mummery unless it is plainly recognized

88 Such. wmjiot's attitude toward worship is more posi-
tive than Hardy's. She would have man reap what benefit

he can from religion, if possible forgetting for the time
its slender busis in fact., Hardy's attitude is first of
2ll negative. Hde would have men coasSciously and con-
stantly deny the supernatural, and treat his worshiv as
syﬁbolical. not of ouvside realiftyv but of immanent
aspiration toward the z00d. Thus he fails somewhat of

the devouional attitada.o e is resentful that no hyvo-
thesis of 3Jod cuan ve found thet will satisfy his reason.
While admitting‘the prasent necessity of emotional idealisnu,
he nevar cessas 50 barate whatsver holds respousibility for
letting men develoo t0 this puss in @ world so devoid of
resourcaes for oithner invellectuul or emotional sutis-
factions. a6 would heve men freed from all illusion as

a prersguisite 0 any honest raligioun. he cumtrust of

A

his position and Bliot's on this point upvears in an

6 See chapters on the lmeaneant Till and Pessimien.
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excarpt from his journal:

May 9 (1881). After infinite trying 50 reconcile a
scientific view of life with the emotional &nd spiritucl,
80 that they muy not be interdestructive I come t0 the
following:

ganerel Principles. Law has produced in wman a child
who cannot but constantly raproach its perent for doing
much and yet not all, and constanivly sav to such parent
that it wouwld have been betlier nevaer to hava begun doing
than %0 have overdone so indacisively; that is, than to
have created s0 far beyond all apvarent first intention
(on the emotion.l side), without mending matters by &
second intent and execution, to eliminate the evils of
the blunder of overdoinz. Ihe emotions have no place in
a world of defect, and it is a cruel inljustice that they
should have developed in it.

If Law itself had consciousness, how the aspect of
its ecroatures wouald terrify it, fill it with remorse!

Eliot also differs widely from Hardy in her con-
caption of Gthe moral guality of the Prime Source, which,
she 1is convinced, 1s more nearly poerfect ia idealism than
is maan., 4dardy, on the other hend, considers the Will
non-moral in itself but inimical to man's zood through
its blindness. Although neither identifies this ex-
ternal power with any conception of a god concerned with
man's petty affairs, and responsive to man's wishss,
Eliot's endowment of it with gzoodness makes her sanction
of worshio seem more aesthetically consistent fthan does
Hardy's. One velieves thal wun may legitiumaitely expect
an inflow of inspiration us from Zmerson's uvarsoul,
aven though the object of worship be only a progysction
of the worshiper's ilmagination. or a dit of matter endowed

with spirit oy the worshiper. Hardy saye: wet man Qeriorm

7 RBarly Lifa, 192.
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his worship for his own saxe, constantly remembering
that its only valus is reflex; that if there is an outer
being it is probably non-sentient and non-moral, at
least not benevolent toward man. Hdardy is iatellectuully
consistent, although he seems not auita aestheticzlly
consistent in projjecting worship towards a being which
cannot bs coneeived as worthy of reversence. Rliot says:
Let man forgzat that his worship does not transcend his
own consciousness. Ior thera must be an oubter bveing
which is worthy of reverance, though 1t is impossible
for man 0 come to an adeauate conception of it. EBliot
axplains somewhat this attitude toward the Infinite in
& letter to uiss Henmell, in which she recognizes the
instinet to worship, but does not hold th.ot this in-
stict is a proof thut Ghe worship accomplishes anything
objectively:

eee LOu Ovserve in your note that some par.ons say
cne unsatisfied longing we feel in ourselves for some-
vhing vetter than the zareatest periection to ve found
on earth is a proof that the vrue objecet of our desires
lies beayond it. Assureualy wvhis earth is nol the home of
the spirit -- 16 will rest only 1n she bosom of the
Infinite. 3ut $he noan-satisfuction of Gthe «ffectvions
and inbtellecy veing inssepar<ole from Tthe aaspeakabise
advantage of such a wind as thot of wen in connection
With nis corooral condition =snd ferrene destiny, forms
not at present an argumant with me for the realisation
of purticular Jdaciras. 8

Jeorge Eliot's concaption of She goodness ol the univarse

she expresses in anotler letltaer (o .idlss ilsnnell:

8 Lestar 0 wiss denneall, dov. o, 1848, wvrowes L[, 116,
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ees Ihere is a sort of blosphemy in that vro-
verb?al phrase, "Ioo zo0d t0 ba true." lhe Lighest
inspiration of the puwrast, noblest human soul, is the
nearest expression of the truth. ... 5hall we poor
gartaworms have sublimer thoushts than that universe,
of which we are poor chips -- mere effluvia of mind --
shall we have sublimer thoughts thon that universe
can furnish out inbto reality?

This idea of an outside perfection to which the human
mind can aspire is common in Eliot's fiction. IThe
thlosophy spoken Ly drs. Winthrop to Silas iarner has
wany points of similarity Lo Eliot's own:

ees 1t comes inb6o wmy head «s Them above huas got
a deal venderar haart nor what I've got -- for . con't
ba snyways ovetver nor lfhoin us wade me; «nd if anyshing
loogs hard to me, it's .vacause bthere's things I don't
now on; cnd for the matter o'thei., there may ve plenty
o'things I don't znow oun, for is's little as I Xnow -~
that it is.e oo And all as wa've zot to do is to trusten,
washer warner - to do the right thing as fur as we know,
and Vo trusten. IFor if us as znows so little can see
a bit o0'zoo0d and rights, we may be sure as therae's a
200d and a rizghts bisger nor what we can iwmow -- I fesl
it 1' my own inside &s it must Je so. And if you could
but ha' zone on trustening, waster warner, you wouldn't
ha' run away from your fellow-creaturs and been so lons.

awendolyn found thiis ouitsiue Sourcse througnh the heldn
of Daniel Derouda. waggie Tulliver in her "Valley of
Hupiliaticn" found th ¢ her o0ld dream worlds would no
longer sctisfy her needs.

ona wanted some a4planavion of this hard, real
life: ... She wanted some ey thet would enable her
60 anderstand, and, in andersvanding, esnuure, the
hauavy weignt that had fallen on her joung neart.:

She foand th: aneaded sapport ia the Sraih pradched to

her by Jhouus & KLempis. Oha discovered « new secret

9 Lbid, 194.

10 Siles warner, 360.
11 .ilIl on sae .loss, 304.
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of Life:

ees Lt flashed {through her like the suddenly appre-
hended solution of a problem, that 21l the miseries of
har young life had cowe from fixing her heart on her own
pleasure, as if that were the centrsal necacsity of the
universe; and Ior the first time she saw the possivility
0f shiftinz the .osition from which she looked at the
gratification of her own desiras -- of taking her stand
out of hersalf, anu lookinz at her own life ws an insig-
nificant purt of a divinely guided whoie. ... She lLad
not perceived -~ how couird she uatil she hau lived longsar? --
the inmost truth of the oid mongk's oubtpourings, othuat re-~
nuaciation remwins sorrow, though o sorrow vorne willingly.
wiZgle was o01ll panting for rappiness, «nd wes in ecstacy
bacause she had found the xey %o it. OJhe knew nothing of
doctirines and sysvems -- of mysticism or guievism,
Dus this voice out of the far-off middle ages wus the
direct comwunicastion of a nwiun soul's vbalief cnd ex-
pverience, and caws 50 wazzia «s an uaguestiioned massage. 12

Having ussarted man's innate need of religion, and
having jusiified the existence of r=ligion on the basis
of thet need, Tliot goes much furbther thon does Hardy in
defining her rselizion wnd ia formulating ivs venels.
Briefl, rer ralizion is one of service t0 munkind and of
development of the self thnrough emotion, vradition, pein
ronuncistion. It ie ¢ denial of injustics, hypocrisy,
intolerance, commercialism, "save~your-own soalism'”.
Dasy, sarvice, aspiration, renunciatlon are shibboleths
of Shut religion.

To ZTliot the roecognition of duty is thot which most
distinguishes wn from the vrute creation. In "Janet's
Kepentonce" she calls this id-a of dut y

w.. tnat recognition of comebiing vo ve iiveu for

bsyond the mare satisfaction of self, whicih 18 to (ine

12 Inid, 308.



101

morel life what the

: : : addition of & arzut centrel gunglion
is to animal life., L9

The demands of duty becoms mors ubsolubte as men advancas
in She asvolutionary process, and us ceortain othsr con-
capts thav formerly actu.ted him -~ god, immortaelity,
fear, aund the lite -- vecome less operaiive. 3ui duty

must nave an object. In

b

liot the all-important object is
not the glorification of Jod. or the betterwent or
salvation of tha self, but the uiding of suffering and
erring humanity. It is an exaltation of brotherhood:

I began to fesal for other people's wants and sorrows
a little more than I used %0 d0. Heaven helpo us! said
thae 01ld relizion; the new ons, from its very lack of that
faith, will teach us &ll the mors 50 halp one anothor, 14

Throughout her i1maginalive writings and essays and in
meny Of her letters, Eliot emphasizes the imoerutiva

natucre of This duty ol orosnoernhood. & letler 0 wrs.
e 3. wtowe shows this idea of dubty zgrounded on pity:

I beliave thov relizion, to00, his (0 ve modified--
"davaeloped”, according Vo the dowinens phrase -- and that
a religion more perfect than aeny yjel prevalent must
8Xpress less care for personel consolation, and & more
deaply, awing sence of respoasibility to mun, springing
from cympathy wish thot which of «&ll thiange is most
cortainly-znown o us, the difficulty of The human lot.
I do not find wy semple 1in Z.entheism. wliich, whutever
mizht ve its vulue speculubively, could not yield a
practical relizion, since it is an atbempl (o loog at
tha wniverse from the outside of our relativa o it
(that univer.e) as auman deinge. 48 heelthy. sene humen
boiaggs, we must love «hia bave, -- iove whgt is xood for
manzind, hate whet iz evil for wangiad.

1% "Janet's Rapeutunce," Scones of JSlericuy ~ile, 230,
14 webtar o the 3raye, Jan. l8od. wross ‘.%ooa. - )
1o Lettar 0 wrsS. L. 3. oG0wWe, way 8, 1669. vrosa 1iI. 8o,

ct ot
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In & long letter to the hon. Mrs. Ponsonby she rebukes
her correspondent for feeling no ity for man, now thet
she believes him mortal and miserabla. ITliot insists that
this gnowledzs is the greater reason for trying to im-
prove men's pressnt state. 2lart of the lattar follows:

WV 000gs have for their main bearing a conclusion
the o0pposite of thubé in which your studies seem to have
painfully imprisoned you -- a conclusion without which I
could not have cared to write any representation of human
life ~-~ namely, that the fellowship vLetween man and man
which has been the principle of development, social and
moral, 1s not Jdependent on conceptions of what is not men:
and that the idoa of God, so far as it has been & high
spiritual iafluence, is the ideal of a goodneig entirely
human (i.s., an exaltation of the huwan}).

As Romola is fleeing from %the unhappiness in Florencs,
she is met by Duty in the person of Savonarola. He
challengas har to a beatitude more precious than es-
capse:

Lou ara seeking your own will, my daugater. 7You
are seexing some good obther shan the law you arae bound
t0 obey. 3ut how will you find zoo0d? It is not < thing
of choice: it is « river that flows from the foot of
the Invisible Throna, and flows by the path of obadienca.
I say again, man cannosv choose his dutiews. 10U may chooge
to forsake jour duties, &ad choose not to Lwve the sorrow
thay vring. 3ut you will go forth; «nd what will you
fiand, wy daughter? Lorrow withoat duty -- bitvter herbs,
and 10 braead width vhem.

Romola's acce.tancae of She Juty of the Cross imposed
upoon ner is in the spirit of disillusgioned devotion:

ceo +f avarything else is doubtful, this suffering
that I can help is cervain; if the glory of th: cruss is
an illasion, bthe sorrow is only She truer. ‘hile the
strengith is in my arm I will sereteh it outé to he

16 Letter to the hon. wrs. Poasoaby, wac. 10, 1874.
Jross LI1L, 240.
17 Lomola 4, 373.




faipting; while uhe {gght visits my ayes they shall
seag vhe forsaken.

2liot's whole 2n.husiasm is directed towards this un-

selfish service $0 man. ielizion she measures only by

i%s humen guoivisnt. Jdtes and creeds wre judzed only by

whether or 1ot they «lleviute mun's sufferings and elevate
nim above sin and degredation. Thus it is uot the Lvan-
gelical teaching of .r. Ir,an or Diusah worris, or the Hieh
churcn doctrine of wr. Irwine thut enzindlec Zliot's en-

thusias... It is their love of humanity, altogether in-

dependent of cread or of Christianity. She lets Adam

3ade voice « homely religion which in many points seems

not unlige her own:

Hay, S2th, lad; I'm nov for laughing «t no men's
roligion. Lat'aw follow their consciences, thct's all.
only I thing iv 'ud be Dabtlier if their coasciences' 'ud
let 'sir sta, gulet 1' fthe chureh -- $iara's a deul o be

learnt thers. And there's such «
spiritusl; we wuct héve something
worla. I gow & maa must have
20ul, «wiad vhe 3ibla's Gud's word.
say?T Why, it says as Jod put .is
man as vui.t the tchernacle,

s 0

is my way o' looxing & 1it:

t0 maxe
carved worZ and thinzgs as wantsad a nice hand.

thing as veing over-

basidas Fowpel 1' this

vne love o' 30d in his
3at whot aoes the 3Bible
~20rrit into the work-

nim do all the

And this

there's the speerit o' God

in all things and all §imre: -- weex-day s wall as Sunday--

and i' che
in2 and tno wechanics.

yr ot worgs anu ianventions,

and 1' the Jigur-

snd Fod halps us with our heed-

pleces and our hunds ws well us wilh our ©ouls; and if

& man aoes wits o' !
o oven for's
nouse,

Joos oub v
wife b0 suve
or scrats nis is

4
o«

worging nouss -- bulids
r Lrom zoiax 0 the bake-
o' zard:n and irexes two

Jotato~s grow istead o' one, ha's duing more £00u, «nd

he's just as near o od, us 1f &

Was runniné after

soma preach2r and c=-pra,ing and a-grvaning. 1

13 1Ibid,II, 188.
12 A4dam 3ade, 7.



21iot hab ao sympathy for she roiigion thob muss
20 $0 Uhe past for its iaspirstion or thes seexs its
Justificetion in the future of this world or wnother. A4
religion must justify itself through ssrvice to present
huimenity, not Ghrough promise of a distant millennium.
Hare she 1is in perfact accord with Hardy. In one of

the essays of DMheophrastus Such sha wrisve

)

eee Jide-reachiug wotives, dlest und glorious as
they are, and of the highest sacraemental virtue, have
their dangers, lige all else that toucnes the mixed life
0f the zarth. They are arch-angels with awful brow and
flaminz sword, swunoning and encouraging us to do the
cight and Gthe divinely heroic, and ws feel & bDeneficent
tramor in Jheir prasence; vuv o learn what it is they
thus swmrcon us o do, we have bto considar the wortuels we
are eloowing, who are of our own stature and our own
appetites. ... On She whole, and in the vast majority of
instancesz, vhe acuion vy which we can do the best for
future ages is of the cort which hus a _gertain venefi-
ganca and 2raca for confampdorcries.

"WBrliliness and Othner~Worldliness™” is a denuanciation
0f thus shifting vine censer of religious Ghought JIrom
the imuediate needs of huwanisy o < Iuture world.
"Bvangelical leaching” opposes the doctrine that «ll
snings 8hou.d 03 8Valuwabed accordlag o thelr service
$0 the zlor, of %od. Sha finds that alory %o od, «s
popularly conceived, does not have «s 1its correlury
2indness %o ran. Nor doss it imoly ¢ morul szxaltation
of &ha worshniper.

Sa6 0845 9 Yot uauvrea of the oneuige vi aod
which is she principle oi parsecutioun,thars pericys nus

20 "Tha Tatch-uoz of _nowl:dze," Jheupurlgius wouch,
Gss2y s, Ocd.
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been no perversion more ovstruciive of trae morsl dsvelop-
ment than this substitution of a reference to the xlory
0of God for the direct prowmpsings of the sympasthebtic feel-
inzs. J3enavolence and Jjustice ara strong only in pro-
£0r%ion as they are uwirectly und inevitably celley into
acvivity by Yheir proper objsete: pity is strong only
vecause we are strongly impressed by suffering; and only
in oroportion as it 1s comoussion that speaxs througih the
gv8s when w8 S00%he, and moves the arm when we succor,

is @ deed surictly venevolent. If the soothing or the
succor be zivan vacuuse anobther being wishes or approves
it, the deed ceases (0 ve une of venevdélence, and be-
comas Ona ogldeferanca, of ovsdience, 0l self-interaest,
or vanivy.

Thesae latioer wovive way lnspire the doine of soms &ctis
penaficiol Vo maenzind, but their commercialism prevents
the doer from receiving the hizhect approbation. SO

Zliot choosas us hey on.y cribterion direct huwran values --
aspecially those invoived in self-forgetiing service. The
stanza opening "The Lifled Veil" is a fitting ianvocution
or such a faith:

Give me no lignt, greal Heaven, but such &s Lurns
1o enargy of h.omon Tellowship,

J0 powars ovayond the growing herxritaze

That maxss cowplever manhood.

warce proaouncas (0 Fedulma this creed of duty, oegotten
of common orosharnood:

Oh, it is a faith

fsuzht by no priest, vut oy cheir beating hearts.

caith to each obther: +the fidelity

Of fellow-wanderers in a desert pluce

“Tho share “he same dire dnirst, und tnererfore shure

Jhe scuns, wabter: tne Ifidelity

£ man whose pulses leap with «indred fire,

Tho ia bthe flach of ayes, Ghe clusp of henas,

Jhe speech thet aven ia lying btells Ghe vruth

Of neritage inevifwvie av vusi desds,

44y, 1n the gilent bvodil, pre.ance {eal

Mhy wysbic stirring of o common life

Wrieh inakes the wany wne: fidellsy

To that deaep consaecrating osath vur soonzor rate
21 "Bvaangelical leaching," IS8wedys, loo.
22 "IMhe wifted Velil," Bssay., 426.
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dade through our iafant breath whan we were vorn,

Fhe fallow-heirs of that smcll island, wiie,

Jnere we mgst Uiz and cow end reap with orobcers.
. N . R e S 1 v
2acy uhou‘uﬂpu oavh, Wy dauwgiter, -- auy, aos feor,

Bgu love 1i%; for i¢he ganctity of oatns

~1les not in lizliéning that avanges tham,

3at in vhe ldnjury wrouzht by Yroxen bonds

And in Yoo zarnered 2004 ol humen tract.

And ,0u lave SwWora,-- avaa g%th Jour iniund oreath

Tou §00 ware pleuz8u. ...

This idea of duty governs the whole direction of
Bliot's religion. Che accepts the dedt that is laid on
her by the faet of her having received life. 3ut where-
as the orthouox JShristian conceives the debdt as due a
heavenly rather and payavle 1in part, ab least, in praise
and pasan, Eliot¢ finds no god oubtside humenity o whom
t0 pay any debt. 3us she doss not default the debt.
Rather she finds hersslf debtor to humenity. The bond

is in no wise iavalidated by being owed to manxind.

vaniel Deronda wnd .iddlemarch <re notabls developments

of the idesa of a debt owed by fthe enligntened to th® e
in comparaiiva uardness.

Eliot often gives this duty & srugic signifi-
cance by sazzewsting that 1if the d~dvor fail of his
obligation, not 30d hiwseelf can riszrnt the wrong. GO

«es L1f Dorothea, wfter her nizht's anguish, had
not tagen thut walk to R0samond -- why, she perhups
would have been & woman who zained a higher character
for discretion, bubt it would certainly nof have been

as wall for thoss three who wara on one _hearth in Lydgate's
house at half-past sevea thut evening.

23 The Opanish xyosy, 1l24.
24 widdlemarch II, v92.




157

«

Stradivarius is made t0 vuice « 1ixe sense of re-

sponsibilivy:

ves wy WOrk is mine,
And, heresy or not, if my hand slacken
i should rob Jod -- cince He is fullest 200d --—
Leaving & blanx instead of violinss )
l say, not rod diwself can make man's bast
Without bvest men to help Him. 25

This dabdt of orotherhood is a constantly growing
obligation. It 1s modified by the countless iaterlocking
human relasivasnips in which each being is invoived.

Near the and o har carear .algie acknowledges this debt,
which she had early recognized intellectually, thut
nothing is zood for her Gthut is obad for others -- thab
Vhe voust s mwde ties for ner so0 Yhat she i1s o ionger
free to ccev as she chooses., In resisting the gassionata
Jearnings of ner own heart and the pleadings of Steghen

Juest, shae s&g;s:

vee +0u feel, as 4 do, thct the raal tis lies in the
feelings and szxpactations we hava ralssad in ofther minds.
Zlse ull .leuzes wmighyi e oroLen, whan thers was no
outward penalsy. [here would be no such thing as faith-
fulness.

Oh, .t is Jifficuld -- life is ver, difficult: It
seems rigznt o i3 so.etimex that we shoulc follow our
stronge.t feelinz;--out thea, such feelings combinually
come 4Crose on: bties that i av: wade others dapendant on
A8 -- and would cut them ia tWo. ...ewcdy vhinge Jdre
difficult and darg 50 ma; ouv I see one thinzx guite
clearly -- shas I macé aot, cannot, saek 1y own hapoi-
na3ss by seerifieinz othare. woVe is aubural; ous suraly
pity end faibthfulnees and iemory ara a.sural G00. JSnd
§ ay would live in we <bi .1, and punish me if I did not
ovey ‘chemé I should ve hauateu vy the sufflaring I had
causad.

2o M"Lircdivaerius," 2osws, 49l.
26 Dne «&l1ll va she iloss, 473.
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water, when Stephen &nd wagrie ura on the wober tozather,

it is this sense of oblization incurred Lowerds othors

Yhat gives ..aggie ostrength (0 resist Stephen'c eloouencs.

She says:

«e. Thers are memories, and affections, and lonezings
after perfect zoodness, that have such a strong hold on
me,; they would nev:r quit me for .ong: they would come
Dagck Jdna va pain o me -~ repsntanca.

eee do cun't choose Luppiness oither for ourselves
or I0r another: wae cun't ta8ll whera dhat will 1ie. We
can only choose whelher we will indulge owrsalves in the
present woment, or whether we will remounce tuct, for
the suxe of obeyinzg the divins voice within us -- for the
sake of baing true to all the wovivaes thaet sanetify our
livas.,

Zliot recognizes, of course, thet not all these daebts
ara crgatsd oy Ghe dabbor. wany are inherited; others
ara forced upon him by dhe sins and errore of those
about him and by th= normal iabteraction of hwnan veings.
Bliot does ao¢ give this idea of orotherhooa the
complet> developmant it iz s received from luter writers,

notaoly Jdoseph vonrad ia the wigger of the Jercissus.

Hers is aot <« doctriane of she "solidarivy of menxiad,
whara avar, daed his & reaflex influsnce on the doer as
a part of the whole. Yot the difference seems to be
largely one of webtaphor and of terminology. The corner
stone of her relizion is duty %0 mangind, prowptad by

syjupathy for error and suffering. Usuall,, however, she

27 loid, »10.
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maintains the iandividuality of tha sympathizer; his
suffering is not by virtue of a pusitulated idensification
Of hiwself and of ¢he vrimar, sufferer <s perts of an
indivisavlse whole. Tet ovorothea, after u nieht of self-
examiaction, realizes that she is nob mweraly & benevolent
onlooger Or aveun d director of the affairs of venxind, oub

that

eeo oha was a pert of thut involiuntary, palpitating
life, and couid neither 100k val on it frow her Juxurious
shelider 4s a were specvator, nor hide her ayes ian seliish
compleining., 28

Lardy comes vary wneuar the concept of cn orgenic unity
of wmankind in the Dynasts, where on various occacions
the scens assumes a prateracturdd transparency and

discloses She Vill «s a Hrain whose tissues «rse cou-

29

POS8U OX L3l This [{ancy of munxkind us one

organiem was in Lardy's wwlad when he wrote these nobes,
aviuwently invended to be used in « fubure moves:

sicrch 4 (1886). Sdovel-writing «s on art cannot
20 buckwerd. Loving raached the analybfic siuge it
ruct transcend iv by going further in the sume direction.
Why not be renderiag as vislible sssenc.s, spectres, etc.
the abstrect thoughts of the cnalylic school?

Tha humen racae 0 ve shown as one 2reat matworxk or
tigssuse wnich guivars in evary port when one point is
shaken, like a spider's web if touched. ILbstract reclisms
t0 ve in tha form of Spirits, Soactral fiparaes, albc.

The Jealities o he the L(rue realities of 1life,
hitherto culled wabsvractions. IThe 0ld métbericl realities
$o ve placed vehind one Iormer, us chudowy dccassories. 30

©8 widdlemurcn II, 378.
29 DO jnaste, 86, 113, <nd elsevnhsre,
516] Edrl,j -Ulfe, 205 o
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If the first tenet of iliot's roligion is service
t0 others, the second is tho development of one's own soul.
Yot the cultures of the soul is never an end in itself.
It is always o mosv valauble by-product of courses under-
tagen for other eads judgeu wortbhy in themselvec. JO
har readers she holds fortr the Jhristian virtues of re-
nunciation and high aspiration, together with worship,
wihich she considers necessary bto vhe zood life.

Throughout Zliot's ficetion unselfish renunciation

1s insisted upon «s the sine qua non of moral sexcellence.

It is this which exalbts Fedalme cnd vages her worthy of
her high destiny when she zives up the 1life of a Spanish

lady to save her futbther's wincales:

ese I will Vear
The heuvy vrusc of wy inharitancae.
588, '"twas 1my peovole's life thalt bthrovbed ia we;

An ungnown nesed sbtirred durgl, in wy soul,

An made me restless even in my nlics.

Jil, <oll iy vlics was 1a our loveg; 0oué now

I my not taste it: soma deepzinergy

compels we Y0 chodge hunger.
wore woignent st1ll is Fedalma's refusal to let Silva
asbandon hig relizion and station to follow her. This
ability to maze the higher cacrifice is the one mnoble
guality lacking in 3ilva's charccter. Yot his acguiles-

cance in she decision of redaulua thut they must pard

rehapilitates him sowewhat in our eyes, and i.e leuves

oy«

31 Soagish Iypsy, L0,




us also @ hero. For 3Iliot doss not ,hold that renun-
ciution must be sought for its owm stke to be of moral
worthe S0 sought it would lose its enmobliang vulue and
Dacome marely < commercial venbtuara.

In Eliov renunciation is cccompanied by the voluntary
undaeriacing of the harder, nobler life indicated for us
0, circuamstance. It never vacoires mere pussivibty. For
renunciatiion is not the end in itself, but §he vreraguisite
60 parposefual aendeavor. wmaggie voices & philosophy which,
if she could have followed it, would have saved her much
risery:

I've besn a rr~aut deul happier ... since I hsve
given up thinzinz about what is easy and pleasant, and
being discontsated bacause I couldn't have my own will.
Qur life is debtarmined for us -- and 1t mazes the mind
vary free whea we give up wishing, «nd only G(hinxk of
bedring whgg is laid upon us, «nd doing whaet is given
us o0 do.
The theme of .iddlemarch is the acceptance of a heroiec
self-abnezavion and the courogeous shouldering of a
burden. That the burden i1s 0% worth the bsaring does
nos invalidate the affort as & means of ennobling
Jorothea's cnaractoer, DBliot acuestions the ratiovnality
of such vein scoucriiice, out she doas nob discount the
colrituality 0oi one who could entertein sachh idewlism:

eee 1t alweys sesmed (0 we bhat the use I should

lixe o maoge of wy life wouid be Lo hope some one who 33
aid greut works, su thot nic ovurbthen mizhie ve lighter.

will on sne Floss, 9<0.
iddlerarch T. 378.

(RN oN
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Sach vein sacrifice we §nis of Jorosneu's Bliot dis—
countvendnces in the discassion of "3ouddhe giving himself
40 the famished tisress to save her ond her little ones
from starving.™ 54

In a previous chapter mention is made of Hardy's
aoctring of rasignation. ZIThere it is wtated thot Hardy
advocalbes tne voluaasary renunciation of whui cennot be
acquired or revtwuined with cestainty. Jut Hardy's pur-
posa 1s not The refining of character through triel, of
the rendering oi She person capudle 0of greuter cservice.
It is meral, the avoidance o0i ovootless striving and
gventucl disappointmeni. Jhus resiznaetion ssems often
t0 09 only an anaesthetic to raelieve the symptoms of
sha irremediadle disease of veing. A contrary opinion

is voiced vy Sfhilip Waxgawm, who ssems o spezk nere for

ves JO, and peace are Aol resiznation: resignavion
is the williang sndurance oi ¢ pain thet is not alluayed --
that you don't axgpect o be alluyasda. witupefaction is
not resigacioion: and it is ctupefaction to remain in
ignorance--to shut up all the avenues by which the 1life
of your fellow-men misght become «nown to you. I am not
rosigned: I am a0t sura that life is long enough to
lecrn that lesson. You are not resigned: you are only
trying to stapefy gyourself. S

Eliot shows renunciabtion u& more than <n avoidance of
graater unneppiness; 1t is « direct meuns of zrace.
Thile sne never cuuses ner characiers o court priveiion

34 wDaniel Deroada II, 7&.
b0 wmill on vhe £loss. 348.
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as a zealos mighﬁ, or o0 do purposeful penance, she

constanily recognizaes the soul-purifying efficacy of
renunciation. der belief in renunciation, service,

duty, is as positive &s that in 3F0d and immortality

is negutive.

As a 20sitivist she evaluates the changes she has
seen wrougnt in lives through the voluntary giving up
of things desired. She acclaims unselfish deeds as their
own raward, a8 not in need of any outward irecogunition.
Hardy is t00 much a Hedonist to sanction such a system
of worldly unfairness. 0 he demands a poetic jgustice,
da lets Jude speuk visterliy of his failure ‘to achieve
& racognizeu s3uccess:

oo 3ut I don't admit that ny failure proved my
view to De & wroang one, or thot my success would have
made it a right one; though that's how we appraise such
attempts nowadaws -- I mean, nov by their esseggial
soundnass, wut by Gheir accidental oubtcomes.

We ses uarty South mode heroic by her noble unselfless-
ness, out we are noi wede o feel thal ner novility is
its owa reward. W3 are made 0 recent ithe objactive

aafairnass she suffers. In relik Holt we also resent

anfairness, vub we ragjuice more in the edification of

charactsr tnut we see. The differencs is porvly in

point of view. Hardy is the onlooker demanding visible

4=

iustice. Rliot identifies herself more with the sufferer
J

36 Jude vhe Ubscurae, J87.
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and aitempts to atilize the imjustice «s & means of

inner zrace. Yet this does not mean thet Hurdy's is the

ct

loss sympathetic heart. He is possidly more militent in
demanding rectification of wrongs. Zliot's is a more
immecictely practical critigque. ©5he sees 1ives inisersable
and degradad throuzh their own faults and those of others.
Wnile she cunnot hold out the hope of ideal justice, she
does declara Vthat lives may be made more vlessed through
sarvice and self-sacrifice ¢han snrourh an insistsnces on

their rizits. Lers ls wmuchh lige G0abthe's doctrine of

=4

nveagen, davaloped oy varlyle ia Sarfor nhesartus. 37

bd

110y tas @ strong contempt for <1l comwercialism
in religion, esoecially "scve-your-own-soul-iur", fre-
quently a c¢orraelary to renunciation as caught by The
Christian Church. Oha wrges renunciation,not thal one.
may purge the dross from one's coul as a condition of

N

union with the Ianfinite, bul (het one muy the better

serve hwnanity. Renunciation uaderivagen Lor a selfish
ulterior purpo38 is not completa renunciasion, vut w
commerciul angagemant. Ifhe woul andariaking it is laess
fraa from salf iantarest, lass fit for spiritual union
witr the waizhest than tne one vhet loses iveelf in
living for others, avaen though it may have n0 theolo-

zical theories whatever. der concept ol virjiae is

37 uoted above in Jhaptoer V.
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wholly apart from any consiGeration of wages. 1n fact,
virtue ceuses Yo be virtue when ite object is exbternal
adventaga. The most putent ex.osition of this idea is in
the struggle of Bdanker 3ulstrode to reconcile & sensitive
conscience with a paternalistic attitude towerds God's

garthly <ingdom.

eee 1% was a principle with wr. Bulstrods 0 gain
as ach power as possible, that he might use it for the
glory of sod. He went through a great deal of spiritual
conflict &¢nd inwaerd argument in order to adjust his
motives, and mage clasar to himself whutv F0d's glory re-
guired.
Througin much compromising with his troublesome consciencs
and many Justifications of his questionabdle dealings,
3ulstrods develops his egoism until peril that threutens
aim seems a direct visitation from the Lord. He argues in
his praygers that he is merely ccling as the Lord's steward,
that he has sougnt nothiag for his own gratification:

ese Ihose misdeeds even when comwmivted -- nad they
not been half sanctified by the singleness of his desire
to devote himself and al% he possessed to the furtherence
of the divine scheme? 9
dulstrode is not & coarse hypocrite, such us might affect
a pelief merely 0 gull the worldi. He is ol the self-
decaeived. Hdis daesires have veen sbtronger thun his be-
liefs, s0 that he has gradually explainad the ~sratificution
of those desires into a satisfactory agreement with his
cherished creed. Now tha carefully ratiocinated arrangement

38 .iddlemsrch I, 1l6l.
39 aiddlemarcn II, 104,

is
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ia lmminent dsnger of collapse. So with Nemesis upon him,
he atbempts dribery of the unreasonavle Jmnipobtent :

He had long poursd out his utterances of repentanca.
Jut Joday & rapentance had come which was of a bitiserer
flavor, and & threatening 2rovidence urged him to a kind
of propitiation which wus not simply a doctrinal trens-
action. rne divine tribunal e d chunged its aspect for
him; self-prostration wus no lonzer anough, «nd he must
bring restitution in his hand. It wuas really vefore his
70d that 3ulstrods was avout to attempt such restitution
as seemed possible. ... Jdight and dey, while the resurgent
threatening past was making a conscience within him, he
was thinzing b, what means he coulu recover psace and
trust -- by whal sacrifice he could stay the rod. Iis
valisf in these momenvs of dread was, thot if he s .on-
taneousl, dJdiu something right, *0d would save him from
¢he conseguences of wrong-doing. ior raoligion can only
change when the emotions which f£ill it &re chunged; &and
the religion of 6ersonal fear remains nearly ot the lavel
of tha savage. 4

3ulstrode nevar ceases his attempis to corrupt the Almiehiy.
He caennot comprehend Vhat Omniscience must xnow not only
what is sooXen in prayer and what is consciously held as
the thought sponsored by the will, bdbut «lsdo the half-sub-
mergad desire felt to be unworthy of acknowledgement. His
orayors for this reuson lack singleness of purgose. Thay
have no efficecy in celming his terrors. They «re dis-
tractsd oy 900logy and Cross-ourpose:

vee AIf it should bturn oub Gthalb he weg fresd from
all denzer of disgrcce -- il he could brovthe in perfect
liberty -- nis iife shou.u o2 wore consecrateu than it
had evar Daen oefore. Le wentully lifved up this vow.
as if it would urge the rasult he longed for -- he tried

to brlieve in %tha »sotency of that prayerful resolution --
its potency to debtarmine death., e <naw that he ousght (o

40 Ioid 1i, <J=.



167

. L 25 B F N N . . .

say, "Ihy will De done:;" and hs swid it oftasn. 3a% the
1Nt aj o 2 i : ~ . a2 B
1ntense desire ramained that the will of Jou might bve
the death of that hated man.

Again E.lot gives a vivid picture of the futility of urging
the ideal rightv in the sdue breauth as self interest when

sha has watthew Jermyn uask wrs. [ransoms to reveal 40 her

so0n his traue par- ntage. 10 urs. lransome's refusal Georse
1Y 2

Bliot adds this commant:

eee 8N do not bacome penitent and learn to abhor
themselves by having their backs cut open with the lash;
rather, the; learn to abhor the lash. ... A men who had
stolen thae pyx, and zot frightensad when justice was at
his heels, might fael the sort of penitence which would
induce him to run back in fthe dark and lay the pyx where
the sexton mizht find it: bdut if in doing so0 he whispered
6o the Blesseu Virgin that he was moved by considerine
the sacradness of ull property, and the peculiar sacred-
ness of the pgygx, 1t is not o be belisvad that she would
lizxe him thz2 better for it. Indeed, Oone often seems to
S89 why the saints should prafer candles 0 words4zes-
pecially from penitents whose sikin is in danger.

fet ZBliot is tolerant in the main of the unenlightened
who hold fast %o the rewards promised in the Beatitudes.
She doas not expect folk to b2 entirely frea from the
idea of cumpensation. oGuch are ur. Jryan's Ilock ot
wailoy:

eoo Thatevar might be the wevxnesses of the ladies
who pruned the luxuriance of Gthelr lace and ribbous,
cut out garments for the poor, distributed tracis, auoted
Seriptura, and defined btha true Gospel, they had lecrned
this -- that there wus & divine worik %o be done in life,

a rule of zoodnass higher than the opinion of their
neighbors:; and if the notion of @ heaven in reserve for

41 41bid, II, 283.
42 Pelix Holt, 413.




168

themselves was a 1ittle too prominent, yet the theory

of fitness for thet hesven consisted in purity oi heurt,
in Christ-like compussion, in the cubduing of selfish
desires. They might give the name of piety t0 much thet
was only puritanic egoism,; they might eull mony things
sing that ware not sin; but they had at least the feel-
ing that sin was to be avoided and resisted, ond color-
blindness. which may mistake drub for scarlet, is better
than iotal vlindness, which sees no distinction of color
at all.

wre @ilfil's sermons at Shepperton amounted

eeve indeed, t0o little more than on exvansion of
the concise thasis, that those who do wrong will find
if the worse for tnem, and bthoes who do well will find
it the better for them: the nature of wrong-doing being
8xposed in speclal sermons against lying bacxbiting,
anger, siothfulness. and Gh» like; znd well-doing veins
interpreted as homnesit,, truthfulness, charity, industry,
gnd other common virtues, lyinz guite on the surface of
life, anu having very 1little (0 do with deepr spiritusl
doctrine. .wrs. catten undersvood that if she turned
out ill-crushed cheeses, a Jjuslt retrivution awzited
har; though, i fear, she made 20 parsicular cpplication
of vhe sermon vin dackbitiaz. 4

Thus, thouazgn their motives mey not vbe altozether
altruistic, folk may lecd vetier lives than without
insiraction.

Gowordiancte with the renunciesion of selfish
ambition in the culfure 0i charactaer, Lliot places
moral integribty ond high aspiration; for they «ll
freguent Ly coexist in the sams psrgsoncl nobility.

worel intezrity, the uantithesis of commar-

ciulism, ilios finds empodied in science. It is Uhe

4, "Juaet's lapentance,” lcenes of vlericul wifs, <9J.
44 "ar. i171il's wove-stor,, ! ocenes oi vlerical .ife,

2.
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cresd of the 2ositivist, superior to wll propaszanda.
Snysician wydgats speaks her opinion of the oincerity
of science:

«eo Ciencs is proparly more scrupulous than
dogma. wJogma Zives a charter o mistaukes, but the
vary orsaivh of science is a contest with wistaxe, and
must Xeap The conscienca alive.

An intenss study of morsl integrity is the not alto-
gathar successful struzgle of Savonarola to oxalt
hizh idealism in Florence through means thut he re-
cognizes as questionable. When, near Lthe end of his
careor, he is Dbrought to the extreme of executing
political enemias, he Jjustifiss his action to the
more simple omola on uhe zrounds of « divine ex-
pediency:

38 thankful, my deughter, if your own soul has
bean sparad perplexity; c«nu judge not those to whom
a harder lot hus been ziven. You ses one ground of
action in Ghis matter. I see many. I have to choose
thot which will further She worx antrusted to me. The
end L seeX is one (o which minor respects must be
sacrificad. Tha death of five men -- were they less
zuilty than thesa -- is a light metter weighed ageinst
the withstanding o0f the vicious tyrannies wihich stifle
the life of Ifaly, anu foster the corruption of ithe
charech; o light matter weighed against the furthering
of Fod's gzingdom upon earth, the end for which i 1live
and um williag wyself (o uis.

o :28 cuuse of my party is the cuduse of Jod's
£ingdou.

4o widdlewarcn II, 327.
46 Romoia LI, 1l6.
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This seems far from the singleness of criterion of

the vhristion ideul. 3ub his integrity has not, as

in Sha cuse of 3ulstrode, been prostituted to a
selfish commercialism. Lt has veen sucrificed vo

his concept 0of the zgrezter glory of Zod. Iliot does
not sanction the jesuitical ethics to which he commits
nimself, but she does rehabilitate him «s a hero and

& martyr, namble and without cupidity, ev-n for the
martyr's crown:

dhere is no jot of worthy =vidence thut from
the time of his imprisonment 0 the supreme moment,
Savonarola thouzht or spokxe of himself as & martyr.
2ne idea 0i martyrdom had been to him a passion
dividing the dream of the fubture with the triumph
of bsholding his work achieved. ..nd now, in place
of both, had come & resignation which he called by
no glorifying numa.

3us taerafore he may the mora fitly be called
@ martyr Dy Nis follow-men GO oll ¢ima. Jor power.
TosSe agaiawt nil nos oacause ol nis sins, out be-
cause of his gresutness -- aot becausa ng svagnt 0
daceive the world, »ut because hs sought to nake it
noble. And through th .t greatness of his he endured
a Gouble agony: not only the reviling, and the
vorture, and Ghe death-throe, but the agony of sink-
ins from the vision of glorious achisvement into that
deep shadow whera he coulid only suy, "I count s
nothinz: Jdargness encomgasse§ rme: yot the light
I 84w was she true light." 4

The highest intesrity 1s spoken 0y wraualme:

‘ou mey divide the univarse with God,
Leepinz your will uasvent, ¢nd hold & world
Therae he 1is nov supreme.

47 somola II, 202.
48 Coanish Fyosy. Loems, 140.
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An honesty supported by tha will, which cunnot be
corrupbted even by loyuliy Lo Deity. is Tliot's ideal.

dizh aspiretion in ZEliot nevar takes the form
0f secluded ascaticism. Just as renuncicabtion worxs a
regenaracion in the individusl dut is not undertiken
for its own suge, so the vision of (he seear slwuys
has its social objsctive. din fact, Eliot does not
indiccte that spiritual exaltation is possible ex-
capy whan the heart is inspired by a desire (o serve,
or at least by bsnevolent thoughits towsrds man. Jhat
tihe seer himself is exalted is not the prime con-
giderction, although his liie is necessarily hellowed
beyond thuat of Those servad.

eeos the sarth yields nothing more Divine

lhan high prophetic vision -- than the Seesr

Who festing from man's meaner joy veholds

Thaa pathos of beauteous order, and coasiruc
a fairer type. t0 chawe our low conuent. 4

SS
The "wLezend of Jubal" relutes the coming of death
into < happy world. Iill then none in Jain's city
out Cain nimself «anew ovf d2ath. B0, not awure thut
ol end could come o life, the peuple throve in un-

aspiring idleness. 3ul the accidental sluying of

a boy brought a new dispensulbion:

43 "4 winor 2rophet," <Loems, 389.
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And & new spirit from that hour came o'er
The race of Cuin: soft idlesse was no more,
34t even sunshine lx.d a heart of care,
cmiling with hidden dread --
* 00
Now glad Conteunt by clutching Huste was torn,
And Worzg grew sager, and Device was born,
It seemed the light was never loved vefore,
Now esach man said, "'Iwill eo and cowe no more."
LR O
Thus to vaia's race death was tesr-wetered seed
Of various life and cction-shiping nead.
3ui ehief the soms of Lumech felt the stings
Of new ambitions, and the force that springs
In passion veating on the shores ol fate. 50

From this hard discovery of mortvality sprang not
only sorrow and embition and dissention, but also
pit, and sarvice and spiritual striving. Lrom this
latter ware born the arts, preeminently wusic, as
blessings to man. Stripped of direct utiliterian
ends, this exaltation of spirit «wopsars most nobly
in ¢ letter writben nedsr whe and of George Eliotv's
life:

I try o delianté 1a tue sunshine that wi 1l bde
when L sn<ll never see it «ny more. 4nd I think it
is possiole for this sort of impersonal life to attein
great intensity,-- possible for us to goin much more
independsencas, than is usually believed, of the sgill
bundles of facts thut make our own personality.

A religion of duty, service, renuncistion,
1ofty aspiration and the like is not caelculated to
win wide popularify «iwmong wangind., «0r the alact
few . who, lize Zeorge Bliot, are by inheritance and
o0 "ilne Lagend of Juval," 20ems, 28o.

ol Letter o the Hon. uwirs. obart u,tton, 8th vul,,
1870. Jross III, 1l6,.
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training fitted for the religious life, thece cppecls
mMay ve sufficient. 3ut ZBliot realizes thut man lives
by emotion, habit, tradition much more then by intel-
lectual promptings unenforced by the feeling. 8@ the
vital element in her religion is feeling s menifested
in mysticism, Sradition, emobion.

3oth Elioé and Hardy dare wuch interested in
mysticismm, «nd 00th introduce the supernatural into
their poems and siéories. Yol mneither seems cuite
convinced of the existence of suéernatural forces.,
They are franzly agnostic but curious. Hardy is
guerulous Shat the humen intellsct cannot come by
any e4planation of seemingly authenticated meni-
fastations of supesrnuturcl powers. Zliot 1s more
resigned t0 ignorance. Ler attitude here seems 10
De consicstent with that towards other inexplicable

[N

ohenomana, as sufferiag. She woula induce men, if

possible, (o derive some vrnefit from what is alto-
zether beyond his ccasrol. If he cunnot gain direct
good from tne mystical, ne wmay Ya «ble to annoble
his neart through contemplaiion of what seems ito
Ve fhe sapernuiural, w~he mades no aibtempt (0 ex-

plein oy nctural luws bhe sbrunze insishb by wiich
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wirdecai reads Daniel Derondae's fitness to ve his
successor. Jdor does whe explein away Adam 3ede's
strangs visitation on ¢he night of his futher's

06 _, . . , . .
death. Her sympathy for sincere brlief in the suver-
natural 1s avident in her treatment of the devout
faidh Oof Dino in his mission and visions:

ese 40r Ghe wJivine love had souzht me, w«nd
poeneiratad e, 4ad Crouieu a Zreqat need in Lee e 4
folt that thers was ulife of perfect love ana purity
for the souli; in which Ghere wo.ld be 10 uneusy
nunger aftar Hleasure, no tormenting questions, no
foear of suffering. 3efore I «mew {he history of the
sainvs, [ had a foreshadowing of their ecstasy. wvor
the same truth had penetrated even into pagsn philos-
ophy: that it is a vliss within the reuch of men to
die to mortal needs, and live ia the life of God
as the Unsean erfectness. ... It came over ma in
visions whea my mind fell away weary Irom the vain
words wanich racord the pussions of dead men: it
camad ovar wa afver I had been vompied into sin and
had turned away with louathing {rom the scent of the
amptied cup. And in visions I saw the meaning of
Ghe Crucifix.

LR B 1

ee. 20r I have had that vision tiwice. snd
through all the yjears since first che 2ivine voice
called me, wnile I was yat in bthe world, I have vaan
taugnt and guided by visioas. wsor in she pginful
linging togather of our wagiong thouzhis we caan never
D8 sura bthas we have noyv mingzled our ovwin arror with
sne lizght we have prayed for; vul ia viesions und
J4reams wa are passive, und our.zouls are a8 an in-
strument in the Divine hand.

Often the mycstic does not have the oualities of

is ¢ ssate somewhat analogous

ct

she supornaiural. I

02 Daniel Jeroada
03 adalm 3euae, 3004 I, Clap.iv.
204 Romodla 1, 167.




to catalepsy. Of Savonarola's mystic religion she
says:

eeo In moments of ecstatic contemplation,
douvtless, the sense of self melted in the sanse of
the Unspeaxravle, und in thut part of his exparience
lay the elements of zenuine self-abasemsnt; obut in
She presencsd of his fellow-man for whom he wes to
act, gra-emigenoa seemed a nacessary condivion of
nis life., °

J0 the aecstatic states of Ira Lalvestro she gives

a rational meuniaz, «b Ghe same time iandicaiing

thet the exp.anaiion of seeming mysteries by psychic
laws dog s nov iavalidate the .ysteries for the pur-

ay

pOses 01 religiou:

eeo dra Salvastro had a seculiar liaebility to
visions, dependent apparently on a constitution
given to sommembulism. wavoncerola velieved in the
supernctural cheracter of thece visions, while Fra
Selvestro hiws:1f had oriazinally resisted such an
interpretation of tham, and had avan rebuxked
wavonarolia for his .rophetic preaching: another
oroof, if one were wanted, thut tho relutive great-
ness of wen 1o aos e gaugeu oy their tendengg S0
disbelisve the superstitions oi vheir age.

Eliot recognizes the organic demand of wan foxr
the mystarious, the occult. This she finds as
biolozically insistent as the nead for something
65 worship wndg for immortality. 3ut she cannot
postulate ca, critigue of the mystic. Ohe holds
that man can now nobthing vaeyoad what 1s reveuled

o0 RAomola Id, £01.
56 Jdemoia I, 380.
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$0 him throuzh his senses. G0 the affoct to freme

a supernatural world deductively must ba in vain.

Lo her the mystic is wer-ly the subject of interesting
speculatiom. 18l she recognizes thaé to some it has
vitul religious significunce. in "Tha Lifted Veil.”

a study of prevernaltural vision, she shows the tragedy
that would attend the ability to read clearly the
occult:

ees 0 matter how empty Vvhe adytum, so that the

vail be thicx enough. Oo cosolubte i3 our soul's nead
0f sowething hidden and uancertein for the waintsnance
of bthat douot and hope und effort which are the brecth
of its life, that if the whole future were laid bare
to us beyond to-day, the iaterest of &ll mankind would
ba bent on the hours vhaw lie batween; we shiould pant
after the uncorveianties of our one morning and our one
afternoon. 97

TS
il

H

dy's treatment of the mysterious is that of
an cegnoatic who would like $o0 be convinced. 1iie seems
to regzard the supsrnatural phenomena he presents in
his storiec anu. noftes as ianvellectual curiosities.
Loney mait, as ¢he Tricizs of w wagician, be explicable
oy natural lew. Lard, eajoys them «s riddles defying
his reason. Hs is very puinstuxinz in oresenting
the detaile of any inexplicubls odccurrencs s if
challenging vhne raader to unravel the uystery. Iius,

aven when used as <n assential element in an emotiom 1

57 "IMhe Lifted Veil,™ 1ssays, 406,
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elemeat in an emobional story, the mysjic itself does
not appeal to the resder's emotion but %o his insellsct.

2 emovion i

w

stirred, rabther, o, the scsrugzgle of the
vicllm wgainst « fate that assumas a baffling zuise.
In "The Withersad irm" Hardy weaves en intallectual
wysvery whosa details are sup lied wnd abttected by not
less than four persons. 3us the supernaturcl does not
Carry 1Us owa amoiivnal appeal as it does in Xiiod.
Lhe reader is iaduced 0 puzzla his wits for a solution
wWhether or nov nis heart is touched by ths spirifual
struggles oi .inoda. In itself the supernaztural engages
the Latelleci, alceiougl: as a munifectation of a hostile
fate it eanvers She 3motional constraction of the story
s 16s 2Zra8cai vOstacle. Jne mystery of ¢he withered
arm is a3ver soived, and fthe story closes on the in-
t2llectual plans:

eee dera, sometimes, those who gnew her ex-
veriences would stand and observe her, and wonder what .
comoyra thoughts were veating inside that impassivs.
wringle. bdrow, o the rhythm of the alternating milik-
streams. 9
oince he wlways sesasg the mjstic as something Je-
mending solution, Hardy never uses it s ol blesced
emotionul significunce, ac does ZIEliot. o do 50 he

would nave 5o e rasigned to the suverncturael, or at

o8 '"The Vithered Arm." ‘espex lales, 104.
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least bae able, us is Bliot, to acquiesce 2racefully

to vhe inavitaovly aasolvable, @nd muze the best of

it. Hardy remains mentally more militant, more in-
vestigative. Throughout his lifie Hard, refeins a keen
interest in reported happenings of a psychic nuturse.

4 most iaciw. e instance, reporited vy .rs. lardy, is
the anaccountavle behaevior of Hardy;'s dog essex:

About nine o'clock on the evéning of aApril 18 (1925),
wr. Tatkins called at lax Gate. ... The dog, as was
nis wont, rushed into the hall and greeted his friend
with vociferous bdarks. Suddenly these guve way to a
piteous whine, and the change was 80 startling that
Wessex's mistross went to see what hod happensd.

sothiag nowaver seemed umiss, «nd $h2 402 re-
turnea 1iato The room where hurdy waes Sitting wna wherse
he was Jjoilneu 0y .r. Jadigzias. J3us even here Tescex
seemea 1ill <i ease, wnd Irom time (o (ime went to the
visitor and touched his coal soliclbtously with his
paw, which ne always withdrew giving a sharp cry of
distrass.

wls Watzines left o little ofter sen o'cloex,
appar:ntly in very £00d spirivs. Harly the n2xt
morning theras cama a telep..ons mes.age from his son
$0 suy that the father, lardy's guest of ‘he night
baforae, had Jdied guite suddenly avout an hour cfter
nis retura to the hotel from wax Gate. As a rule the
doz bargeu fariously, whan he hecrd the toigphonea
ring, but on Shis OCCdSng na remainad silent, his
4032 Datween his paws. ¥
Haruy magae asa of a civilar incident 111 Desparatve

60 ‘
2emadia.: weab gerad shrourhout his jowrnals use

reporiings of mysierious nuppenings which Herdy seems

59 Later Years, <41.
60 Desparate mnomedies, 103.
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intellectually (o doudvt as menifectations of a super-
natural, bul which he Jlainly wishes he could beliasvae.

In deal Coaversations William Archer ftassifies %to

Hardy's e@ager interest in the mystiec:

dr. dardy: Tell, now, in this matter wy, position
is just the revarse of yours. I am most anzxious to
bealieve in whut, roughly speaking, we may call the
suparnatural -- dut I find no evidence for it! People
accuse wa of scepticism, waverialism, and so forth:
but, i1f the accusation is Just at all, it is guite
against my will. »or instance, I seriously assure
you Ghat I would give ten years of my life -- well,
parhaps that offer 1is rather bVeyond my meuns -- butb
when [ was a younger man, I would cheerfully have
given Gten yeurs of my lile to sae & ghost -- an
aathentic, indisputavle specire.

mglmother velieved Thalt sne once saw an apperition,
avCe.

One of tha most profound offacts of Zliot's
study of avolution seems (o La her conviction that
gacnh social iastisabion, Just as each orgunism, 1is
éha .roduct of a loag series of developments. She
does not velieve thut @ mew ordsr cen cowe into veing
0y « spacial creation. It must ve built on the
accumulated bradivions of post ages. This belief
keeps her from being so iconoclastic as is Hardy, and
at the saume btimwe causerx ner 0 counbenunce moderdt e
views thuf seem iaconsistent with her prolesced agno. -

ticism. In a letbter of 1880 she writes:

61 Archer, Yiw., asal vonversations, 37.
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Remembor, dear, th.t the reason wh; societias
change slowly is, because individual wen and women
cannot huve (helr natures changed by doctrine cnd
cun only be wrought on by .ittle wau little. 62

whe osomewhat defends her position of tolerance of
irration<l traditions as veiang the only Lsnabdle ons
in the nineteentin century:

oo+ AS 4 nocessary preliminury to a Surely
cadionel socliasiy, you must votain puwrely rasional
men, Iree from the sweel and vitter Jre.judices of
hereditary «ffsction and antipathy; which is as easy
&8s V0 2ot running streams withous springs, or vi.e
leafy shaua o1 Ghe forgst without i3 seculur grouth
of trung ana oranch.
Sha acegpts tradisional forms of worshi ., not as
does Hardy for vheir wnvigquarien interest only, or
bacause nothinz betster is ut hand to eep soms sort
0% church in operetion, vui bacause they seem o her
t0 be pa of ¢ tion « d society d
6o Le parts of the foaadation of modern cociety an
50 embrace the accumulated wisdom and aspiretion of
the race. deny of the obscsrvances have deen provaed
througzn loag zenerations to ve counducive 0 the highest
ethicel ¢nd emobtional development. ohe cites, for

ascinpla, «maaling in prayer:

olowly Zowola fell Vo her usnses, and in the
ver, ¢Cu a tremor cume ovar ner: in the remuncliation
of her proud erectnesc, nar irenial avtitude ceemed
changed, «nd wsine found hersell 1n s new gtate of
passivenecss.

2 wabbter o IZlma Stuart, wec. 11, 1360.
63 "IThe Natural History, of Sermun «ife," ZIZssoye, 180,
64 wwinole L, 170,



Eliod Jdoes not answer tha psychologicel question of

~x

whather amnesaling gats

its virtuve throueh long associ-
ation with humility, or whather there is something
biologically conducive 50 meekmess in the ohysicsl abti-
tude of xgneelinz. ohe simply accepis the institution
of ineeling «s ¢ending towards the desiravle renun-
ciation. Lor doee the fact thet she cun conceive of
nothing absolute to which to zneel affect the efficacy
of the imealing. «0r the essential purpose is not

§0 glorify anovher bveing, bulbt to edify man. wikew
wise for all ¢he symvoliswus of religion IZliot has
revarenca. L0 her they ure the crystalizction of the
nighect ideclism and the most disinterasted heroisms
of the race. They are the luagery thcet has bsen
Lellowed through tre loftiest aspirations of manzind.
They ure the aat result, too, of former reasonines
and experiments, and huve bdecome the guide of the
race as an organism, just as habit, when once leurned
throuzgh feeling or through reason, becomss the mentor
for the individual. The wutual guidance of man by
tradition and reason REliot deccribes in o speech of
the JOW on8PArdo:

..o I <Dide

;ylthgt wise gpirisc uvf iListening reverence
Wihich marks the boldest doctors ol our rece.
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for truth, to us, is 1like a livine cpild

30rn of two parsnts: if the parents oart

and will divide the child, how shell it live?
Or, I will ruther scy: QlJwo angels guide

The path of wan, voth <ged and yet young,

As angels are, ripening through endlecs je.rs.
On one ha lecns: some call her wemory,

And some, rfradition; and her voice is sweet,
With deed wysterious accords: the other,
Floating a@bove, holds down &« 1lomp which sirecms
A light divine and searching on the aarth,
Compelling eyes and footsteps. .lemory yilelds,
Yet e¢lings with loving check, and shines anew
Raeflecting all the rays of thet bright lamp

OQur an-~el Reason holds. e had not walked

3ut for Tredition; we walkx evarmore

To higher p.ths, by brightening Reason's lamp. 65

dlsewhere she pictures poetically vhe present hope

of man as the culmiagation of all the pust, just as
the hopo 0f the fabure will iacorporate the Dbest irom
the precsent:

The faith thet 1life on earth is being shaped

0o gloriouas ends, that order, justice, love,
wsean man's completoness, mean effect as sure

Ag rouadness in the dew=drop -- that greut faith
Is but the rushing ond expénding stream

Of Shouaht, of feeling, fed by all gge pust.

A

Our finest hope is finest memory.

In a review of Lecsy's Listory of Rationalism in

Zurope she defends ivne role of Sradition:

Our sendiiments may o8 Callauw vrganized tra-
d4itions; and a large purt of our actione gother ull
their Jjussificadion, all thelr attraction cnd aromi,
from the memory of vhe 1life lived, of tne acitions
done, before we were born. 4in the obsence of any
psrofound recesrch inio psyc.ologicel fuaciions vr iato

65 The Spenish Gypsy, 171.
66 "4 .winor Propnel,” 2oems, 389.
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the mysteries of inheritance, in tae absence of

any profound comprehensive view of .an's historical
development and the dependence of one azge ou anothar,
a mind at &ll rich in sensiovilitiac mwust alw.ys have
had an indefinite uneasiness in an undistinguishing
attuck on the coarcive iuiluence of tradition. 67

4 letter Vo .uadame Bodichon gives us mors intimate
gnowlaedge of Eliot's conception of what shou.d be

the aititude of the enlightenad mind towurds religious
tradition:

ees A5 fOor $ha forms and ceremonies, I feel no
ragreis that any shouid turn to them for comfort if
they can find comfort in them; symputheticually L enjoy
them myslaf. 3ut I have falth in the working out of
higher possibilitias than the Catholic or any otvher
church has presented; and those who have sirsngth to
walt and sndwe sre bound to accevt no formula which
their whole souls -~ their intellect as well as their
gmotivns -- J0 nodi smbrace with entire ravi:renc-r.
e "highest calliang und slection” is o do without
opium, end liva through gll your pein wish conscious,
cleaar-eyad endurance.

Qradition ia worehip, then, like belief in immortality

and other orthodox concepts, Eliot valuss for its poetic

and utilitarien virtues. For the non-rationoslizing
mind tradition must be the criterion. sor the sser,

tradition has a different significance. It is re-
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the mother of the best in 1life. 3ut it
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uojeci (o lmprovemeni oy the bosi intelli~
genca of the race, <«nd its dictates wmust clwuys
ba oubjact to the veto vl the enlighvened intellect:

67 "Ine Influence of Kaviuvnclism," DJssuyg,lol.
68 wetier 10 .adam 3o0dichon, ~ec. 26, 1860 <C{ross II,
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- fhere is not a more pernicious falleccy afloaut
in commnon parlance thon the wide distiuaction made
vatween invellect and morality. Amiable impulses
without latellect man wey have in common with dogs
and horses; vut moralisy, which is specifically
human, is dependent on the regulation of feeling

by intellect. All human oneings who can be said §o
09 1in dny degres morual have thoir impulses gaided,
not indeed always Dby cheir own 1angelle ct, but by the
intellect of human bveings who hive gone beforse them,
anda cradted traditions an%gassoeiations which have
tagen the rank of laws.

+inally, Zliot places a much higher wvalue on
religious tradition than does Lardy, who would hold
Bliot's position not quite intellectually honest in
hiwself, und who would not e convinced thut what
tradition can con&arve is altogether worth con-
serving.

In Bliot's philosophy Ghe true life of an organism
is the life of feeling. IThis idsa is in line with her
concept of evolution. 3he sees the iatellectucl faculty
in man o8 a lute develoupmant, aa oubtzrowth, an ordering
of the amotions. It has been made necessary only because
0f the zreater complexity of the higher organism and
the conflicts incident to ianveraction of different or-
ganisms. Jhough the iuntellect has come (v ve « guida
aad woderator of myn's emotional 1life, Ghe emosions

£511l rewain the busic purt of his nudure. Often vhey

69 "Evangelicali Teucniag," BEssays, llz,.
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are o w3 Vrusied rainsr thun the more lately de-
velopeu iadellecié, for only vhrouash the emotiuvns cun
ona antar s, mpetheticelly iato the life of ona's fellow-
men <¢nd understend their hopes and fears. +n other words,
i¢ is notv intellectual <nowledze of ke objoctive neads
of the world that zives movive power to service, that
lavpires dine feeliags i duty uad of self sucriiice.
It 1s Ve sabjaciive Fesling {or the sufferingse of others,
e sae dhe confliect between the spirit and the ietter,
vatween v2auty ana truth. BTliot expresses the contrast
in the dsfense she n«s daggle muke against her righteous
but animagin.vive ocrother:

ees 33Ut yeu, sOmatimaxr whnen I have aonas wiong,
it has Doan vacause I have feellung. Shat sou would
D9 vhe bvatter for, if you hed thewm. If you were in
fault evar -- if you had done anything very wrong,
L should not want punicshment o D2 heaped on you.
ess 10U havae no pity: you have no sense of your own
imperfeccion aad ygur owa sins. ...70U are nothing
obut a rlharisea.
30 her purpose ia writinz is not Lo combat unscisntific
bolisfs or to sacouwruge rovlonalistic thousht in her
readers. 1t se- me to maxze but 1ittle diffarence what
people think if only tvheir feelinzs are rignt, for it

ig tha2 fealing s that produce the uwll imporsint service

70 will on ths «lusg, 360.
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t0 humanity;. She Jeclares that

eeo it 1is possible, thank Heaven! to have very
erroneous theories and very sublimo feelings. 71

dliot lets Adam 3ade speuk this critiasue of feeling
as vhe 1ncentive of good Jdeeds:

3ut I've seea _retliy clear, ever since I wus a
Joung un, as ralizion's omethin else besidse notions.
{t isn't not1ans7sets People doing tha right thing--
it's fesliazs.

Elsewhers i35 quotad BEliot's dictsum thut to0 her the
idea of 30d is ianconceivabls. 73 Y>t she advocubes
the holding ¢0 the concept of Jod, not, as does lardy,
for its historical and poetic value alone, but as a
"eouscious 1llusion™ for the snnovlement .f man's
sentimensvs:

2ha idaa 0F 3od is wroully moral in its influence--
i% really cherishes all that is bhest and lovliast
in man -- only when God 1is contemplated us cympa-
thizing with the pure alements of human feeling,
as possessing iafinitely all those astributes which
we recognize t0 02 mworal in humanity. In this light,
the idea of 30d and thi sanse ¢ Tiis preosence in-
sansify all noble fesalinaz, and encourage &ll noble
efforss, on the same principle that human sympathy
is found a source of zstrengoh: ITha brave man feols
braver wnen ne nows thal anobther stout heort is
bsatineg time with his; t e devoted woman who 1is
wearing out her yasars in patient effawt to allevicte
suffering or.save vice from the last stapss of
dagradation, finds @id in the pressurs of a friendly
hand which tells hor thut there is one who undoer~
vtands her deeds, and ia her pluce would do the 1ixe.
The idea v. & >0d Who nut only s,uputnizes with «ll
we feel and endure for our fellow-maen, out wav will
pour new lite into our too languid love, cnd give

71 Adam 3ede, 38

72 1pid, 186.

w5 wmyers, »rederic V. A.: "Georsge TLiiot," Jentur,
wdZazine, Jov. 1881l. Luoted in Chap. VIi.
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firmmess to our vascillating purpose, is un ex-
tention and e muléiplication of the effeocis pro-
dgced 0y numan symputhy; and it has been intensi-
fied for the betiter spirits who have basn under the
influence of orthodox Christianity by the con-
somplation of Jesus as "God manifest in the flesh."
From this it is apparent that the councept of God
is not one of litteral truvh. Rather, He is an
objectification of loftiest und most unselfish
feeling. Har purpose as tha sponsor of such a god
is that this god may so appeal to the sensibilities
of man as to purge him of much of his selfishness
and inspire him with more idealisti ¢ sympathy. Her
cread «8 a writer she gives in a letter (o Churles
3ray:

see I have had heart-cutting esxpoerience that
opinions ure a poor cewment bevween hwnan souls:
and vne only effect I ardently long to produce by
my wribinzs is, that those who read them should
b3 onatbt:r able to imagine and to feel the poins
and tha joys of those who Jdiffer from themsslves
in everything but the broag5fact of being struggling,
arriang, aumnan creatures.

This zlorificavion of Lhe ennoblinzg feeling,
saeewingl, abt the ezxvense ol insisvence vn scientifiec
aceuracy,, is 9asily wccounteu for from the wanner
of R2liot's coaversion to Josivivism. 4 letter of

thot pariod shows her as alread, comaivted T0 wwo

ceundards -- the iatellactual ona of scientific truth

74 "Evengalical leuchingy DTssoys, 1l30.

75 _aetter to Charles 3ray, obth Jaly, 18069. <Jross II,

74

118.
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for her private thinzing, und the emotioncl one of
spiritual truth, love, service, for her life of fesl-
ing and for others. In commenting on the religious
experisgnces of a certain uiss U, she says:

When the soul is Jjust liberated from the
wratched giants' bed of dogmas on which it has
veen racked and stretched ever since it began to
thinz, there is a feeling of exultation and strong
nOpPOe ooe Vo Daliove thut we shall soon obtuin
something positive which will not only wore thun
compensate us for whalt we have renounced, bvut will
V9 50 well worth offering to others, that we may
venture 0 proselytise as fast es our zeal for truth
may prompt us. 3ut a year or two of reflection, and
the experience of our own miserable weaxness, which
will 111 afford to part even with the crutch of suver-
stitioca, must, I think, effect a change. Gpeculutive
truth begins 0 apveur but & shadow of individual
rindses Agreement vetween intsllecis seems unattcine-
able, and we surn 0 the truth of feeling as the only
universal bond of union. ~We find thd the intellectual
errors which we once funcied were & mere incrustation
have zrown into the living oody, and theaet we cannot
in the majority of cases wrench them awasy without
dsstroyiang vitality. e boegin to find that with
individuals, @< with nutions, the only safe revolution
is one arising out of ¢he wants which their own progress
has zenerataed. It 1s the auackery of infidelityvgo
supposae thet it hes a nostrum for &1 menkind.

Of tha two standards, the imtellectucl and the emotional,
ol nNelu ¢ne laiter ¢o Ve paraldodni.

Again the i1atellect ic cunsidereu us ancillary to
emotioncl well being. 1t is not Jjustified in itwself,
out only s it serves the uffectiovns, which hive given

rise to 1t:

76 Letter to sora .ennell, Oct. 10, 1845. vcross I, 122,
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aftar «ll has been suid that can be suid
about the wideninz influence of ideas, it remiins true
that they would hardly be such strong cgzentsc unless
they were taken in a colvent of feeling. The arect
world-struggle of developing thought is continuslly
foreshadowed in the stiuxzzle 0f tha affections,
sgexinz a justificution for love <nd hope. 77

Hder advice (o thinging man is that he xesp smotion
end senvimans iuvtact and opsrutive even in vhe fuce
of reflection that thraeutsns t0 readuce life to
varran lew. 20 this and she justifies, as Hardy
would not, She entersaining of conscious illusion:
eee Qur sweet illusions are nhalf of them
conscious dillusions, like effects of color that

W8 £now 50 o8 mwade up of tinsel, oroken gless,
and regs, 78

77 Kowole LI, 67. )
78 "The Lifted Veil.," Essays, 407.
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