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ABSTRACT
Title of Thesis: CHANGING OBSERVANCE OF TRADITIONAL JEWISH RELIGIOUS
PRACTICES: A STUDY OF GENERATIONS
Meyer Greenberg, Doctor of Philosophy, 1956

Thesis directed by: Dr. Harold C., Hoffsommer

Changes in the observance of traditional religious practices among
Jewish families during the course of three generations are the subject of
this paper. The religious practices studied are those related to the cycle
of the year--the Sabbath and holy days--and kashruth (the dietary laws).
The population is & group of 180 families, chiefly from Baltimore and
Washington, D. C., with children in the freshman class at the University
of Maryland in the spring of 1949.

The first generation, the grandparents, are in the main immigrants
to the United States from Eastern Europe during the years of mass immigra-
tion which ended shortly after World War I. The second generation are
the parents, most of them American born, while the third generation con-
sists of freshmen at the University.

For the earlier generations the interaction with the American
environment is analyzed in terms of acculturation and social mobility.

In the third generation attention is focused on changes in religious
practice from the time the student was a child and under parental con-
trol, through his last year in high school, and then into the latter part

of his first year at college.

Information on the background of students and parents and on their



religious observance was obtained by means of a questionnaire. This was
followed by an interview to learn the circumstances surrounding changes
in the student's observance.

It was found that the parents belong almost entirely to the middle
class and are engaged in business or the professions. The student group,
of whom two-thirds are male, does not differ appreciably from the general
student body either in scholastic aptitude or in grades.

Upon analysis, the combinations of religious practices observed by
the individuals were found to fall into seven repeated patterns or types.
This classification system was used to compare the observance of the dif-
ferent groups into which the sample was divided.

The relatively sharpest break with tradition occurred in the
immigrant generation. The second generation continued to move in the
same direction. The third generation departed even further from tradi-
tion, especially when under the influence of the college environment, but
the rate of change appears to have slowed down.

The process of discarding ritual practices has been a selective
one., Observances which are frequent and involve economic sacrifice, such
as the Sabbath and holidays, have been the first to be dropped. Others
such as formal daily prayer and kashruth outside the home have been aban-
doned because of inconvenience and because they differ widely from accepted
social nerms. A minimum observance level seems to have been reached in
the evolution of Jewish religious life. Attending synagogue and fasting
on the High Holydays and participating in a Passover Seder are still ob-
served by the overwhelming majority of Americen Jews. The lighting of

Sabbath candles is widespread, and kashruth in the home is kept by a



substantial number, though only a very small proportion of the students
observe the dietary laws.

The subjects of the study were also classified according to their
self-identification with one of the three branches of Judaism--Orthodox,
Conservative and Reform. It was found that while the first generation
were overwhelmingly Orthodox, the members of the second and third genera-
tions have been moving increasingly into the Conservative and, to a
lesser degree, the Reform groups. The Orthodox Jews indicate greater
average Observance thaA the Conservative, who in turn tend to observe
somevhat more than the Reform. However, the observance of all three
groups falls far below the standards set by the movements officially.

In the student generation, the differences between the groups are fur-
ther narrowed, and there appears a marked tendency toward similarity in
observance patterns.

Future studies are needed to analyze the continuing development
and relative strength of the Orthodox, Conservative and Reform groups.

It would also be worthwhile to learn whether the students here studied
at what is thought to be the lowest point of their religious observance

will modify their practices when they are married and have families.
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CHAPTER I
INTRODUCTION

To the student of minority groups, the rapid transformation which
the Jewish community in America has undergone during the past century is
a particularly striking phenomenon. Although mass immigration of the
Jews to the United States did not begin until after 1870, the Jewish
group made & quick and thorough adjustment to the conditions of American
society. Within a generation or two, for example, the newcomers attained
a high educational level, and the majority of them rose out of the lower
and into the middle class.l

The rapid change in class structure of the Jewish sub-community,
however, was accompanied by serious strains within the fabric of the

Jewish religious system.z

The demends of the modern western way of life
came increasingly into conflict with the requirements of traditional
religious law. As a result, the hold of the religious community over

the lives of 1ts members was seriously weakened. Some Jews assimilated

1see Nathan Glazer, "Social Characteristics of American Jews,
1654-1954," American Jewish Year Book, IVI (1955), 26-28.

2The use of the term "community” in this study follows that of
Richard A. Schermerhorn in These Our People: Minorities in American
Culture (Boston, Heath, 1949), and of Marshall Sklare in Conservative
Judeism: An Americen Religious Movement (Glencoe, Free Press, 1955).
Compare also the definition of community given by Joseph S. Roucek and
Rolend L. Werren in Sociology: An Introduction (Ames, Iowa, Littlefield,
Adeams, 1951), p. 195, as "a group of people who have a certain sense of
belonging together, and who reside in the same geographic area in which
most or all of the basic institutional activities are present.”




and were lost to the group; others gave up religious observance but found
different avenues of Jewish expression, such as Zionism. The great
majority, however, still retained a loyalty to their religion, while
they modified their observance in various ways.

Confronted by these threats, Jewish religious institutions
attempted to adapt both their methods and the content and interpretation
of the religion to the changed circumstances of Jewish life in America.
This effort gave rise to the differentiation of the religious commmunity
into three distinct movements--Orthodox, Conservative and Reform.

The process of change in observance of Jewish traditions since
the beginning of the great Jewish immigration from Eastern Europe is
the subject of this study. The population taken is & group of about 200
Jewish families with children in the freshman class at the University of
Maryland in the spring of 1949. These families lived chiefly in two
metropolitan centers on the eastern seaboard, Baltimore and Washington.

This is a study of three generations, eand a history of changing
religious observance in each generation. The religious development of
these families begins with the grandparents, the adult immigrants, who
are in the background. Their religious behavior can be traced through
projection back into the East European milieu from which four-£ifths of
the group originated. Then follows the second generation, who came to
the United States as children or were born here not long after the
family's arrival, and about whom information is supplied by their
children, the Jewish freshmen at the University of Maryland. ZLast is
the Jewish college student himself--American in birth and environment--

who cen be considered for the most part a third generation American.



Attention in this study is centered mainly upon those aspects of
traditional observance in which the generations can be compared. Studied
are the rituals for home and synagogue which are related to the cycle of
the religious calendar, such as the Saebbath and holidays, and which are
performed by the laymen rather than by a synagogue functionary. In-
cluded also are the regulations of kashruth (the Jewish dietery laws
governing the choosing, preparation and serving of food). Omitted from

this survey are the rites of passage, the religious ceremonies which

hallow the chief turning points in a person‘'s life. These would include
the ceremonial circumcision on the eighth day of a boy's life, bar
mitzvah (the ceremony accompanying the attainment of a boy's religious
majority and his acceptance of ethical responsibility, at the age of 13),
the wedding, and the rites associated with death. Such observances
either were not under the control of the young people when they took
place or else the occasion for their performance had not yet appeared.

For the earlier generations the process of interaction with the
American environment is analyzed in terms of acculturation, with some
reference also to social mobility.3 Among the specific factors investi-
gated in relation to observance are the length of time the families have
been in the United States, their occupations and economic status, and
their religious identification (Orthodox, Conservative or Reform).

In the student group, the scope of the analysis is narrowed in

3Acculturation denotes "the entire sequence of processes involved
in the contact and subsequent intermixture of the traits and patterns of
two or more cultures." (Kimball Young, Soclology: A Study of Society and
Culture (New York, American Book Co., 1949), p. 615.) Young defines
social mobility as "movement up or down the class scale of status and
prestige." ' (Ibid., p. 618.)




order to bring into clearer focus the changes at different times and
under varying influences. Against the background of the parental home,
the young person's observance is traced from the time he was a child and
presumably followed the example and guidance of his parents, through his
last year in high school, and then into the second semester of his fresh-
man year &t the University.

In the crucial college period, most of the students live away
from home and are thus removed from the direct control and influence of
their parents. The atmosphere in the new environment is one whose tone
has been set by the non-Jewish majority. At the University there is
also a striving for economic advancement through educational success,
and a tendency toward conformity with the environment in order to gain
soclal acceptance by both the general student commmity and the Jewilsh
students who have already accepted campus values.

During the young person's college career, a competitive struggle
is constantly in progress for his loyalty and devotion. The protagonist
on the one hand is the Jewish religious commmity, aided in some degree
by the parents and by the campus Jewish religious orgenization, the
B'nai B'rith Hillel Foundation. On the other side are the forces of the
general American society, aided by the prestige of the University and
the social and intellectual atmosphere in which it operates.u

Although much has been and is being written on Jewish life in

America from a multiplicity of viewpoints, the sociological analysis of

l+In all fairness we must note also the positive effect from the
stress by the University of the need for identification religiously.



Jewish religious developments is still one of the areas most neglected
by investigators. Only one outstanding work has appeared in this field.5
Particularly'inadequate have been the studies of ritual observance, which
have tended merely to record the behavior of scattered groups and to
overlook the dynamics of the situation.

So far as the author can ascertain, this is the first comprehen-
sive empirical study of changes in traditional Jewish observence and of
the forces involved in those changes. Out of this analysis there emerge
answers to some of the significant questions of Jewish religious life in
this country--What are the trends in the observence of Jewish tradition?
What are the rates of change in each generation? And what are the
factors which affect the direction of the change?

The phenomena described here, moreover, should have broader

interest also as an i1llustration of the process of integration now

affecting the cultures of other ethnic groups in the United States.

See Marshall Sklare's recent book, cited above.



CHAPTER II

THE JEWISH TRADITION AND MODERN TIMES

The Place of Ritual in the Jewish Religion

The Jewish religion, as developed in the Talmudic period (roughly,
the seven centuries ending with the year 500), is an all-encompassing way
of life governing all aspects of individual and commmnity behavior. It
includes not only holy days and worship but also regulations to guide
one's conduct toward his fellow man and his society. No area of life is
exempt from the aim of bringing every individual into communion with God
and to make every action an expression of God's will.

In Jewish tradition there was little distinction between ethical
and ceremonial laws. All were included in halakhah--the rules of right
conduct and righteous living which governed Jewish life. All were con-
sidered mitzvot, divine commandments, because they either had their
source in the Torsh, revealed to Moses on Mt. Sinai, or were derived
from the Torah by later sages in a process of continuing revelation.

In the close-knit religious system which the halakhah set up,
deed was prior to creed, and practice was more important than theology.
The rabbis of the Talmud advised men to "busy himself with the fulfill-
ing of the commandments even though his heart is not in 1t for ultimately
the hand will teach the heart." As Freehof analyzes the Jewish viewpoint,

Judaism is convinced that if you begin with the right

action you will arrive at the right beliefs, . . . The
foundation of Jewish religious life is Jewish practice



upon which are built habits of mind and attitudes to the universe.
It is a case of "we will do and then we will hear." First we
obey God's commandments and then we learn to understand God's
nature. We do not begin with theology, we arrive at theology.
This is the historic Jewish way.l

Before the advent of modern times, the Jew in Christian Europe
was outside the body politic and was looked upon as & member of a
separate corporate entity. As a non-believer he was excluded from civic
activity and was permitted only limited participation in economic life.
His social and cultural contacts with non-Jews also were rigorously
restricted.

Since the individual Jew had no other society in which he could
participate, he turned to the Jewish community to satisfy his social,
cultural end religious needs. These the community could meet effectively,
since it was permitted internal autonomy and could conduct itself in
accordance with Jewish law, both civil and ritual. As a result, religi-
ous observance was universal and was markedly uniform for all Jews in
the community.

The outside world, moreover, held little attraction for the Jew
religiously, since he believed firmly that the only way for him to gain
salvation was through loyalty to the Jewish religion. This belief was
confirmed by the fact that the rest of mankind also shared the world
outlook upon which that belief was based. They too accepted the Bible
as the word of God. They too believed that salvation will come only in

the world to come and that the sole way to salvation was to live accord-

ing to the revealed will of God. The three major religions differed

Solomon B. Freehof, Reform Jewish Practice and Its Rabbinic
Background (Cincinnati: Hebrew Union College Press, 194hk), p. L.




only on which had the authoritative revelation of that will. Neither
philosophical divergences nor social ambition, therefore, could wean the
Jew away from his people and its tradition, for they not only enabled

him to live in this world but also assured him of bliss eternal.2

The Impact of Modern Times

The modern era has wrought a revolution in Jewish life as great
perhaps as any which accompanied such ancient catastrophes as the Babylo-
nian Ixile and the destruction of the Second Temple. Changed conditions
in western socilety--intellectual, economic and political--have undermined
the foundations upon which Jewish commnal, religious and social life
had rested for many centuries. From the resultant crisis Judaism is
still struggling to recover.

The philosophical enlightenment of the eighteenth century, with
its encouragement of skepticism and relativism, led to a weakening of
the belief in religious law as divinely inspired, absolute and eternally
valid. The Bible was no longer universally accepted as the infallible
word of God, and man's salvation came to be identified with self-
advancement in this world instead of with the world to come. As a result,
religion began to lose its hold upon the minds of men.

Another effect of the enlightenment was to destroy the belief
that one must be gualified for salvation in order to hold civic and
political rights. The religious pluralism which began with the Protest-

ant Reformation helped to make possible ultimately the trend toward

2Mordecai M. Kaplen, Judaism as a Civilization (New York,
Macmillen, 1934), pp. 6, 11-12.




separation of church and state and the removel of religious prerequisites
for citizenship. The breakdown of the medleval social system also
brought with 1t the emancipation of the individuel from the dominance of
his corporate group and the creation of a society of individuals rather
than groups. Slowly and very graduelly, beginning with the American and
French Revolutions, the Jews also were emancipated and vere granted
political equality in most of the countries of the western world.
Hand-in-hand with these developments, and often preceding them,
came the rise of modern capitalism, with its emphasis upon competition
and individual enterprise. In the competitive struggle, humen and
religious values tend to be subordinated to the purely economic, and
the former are often discarded when they appear to be a handicap.
Within the Jewish community, modern conditions did not make
their appearance until the eighteenth century, and the mejority of the
Jews of the world were still unemencipated at the beginning of the
twentieth century. The impact of modern times, when it did reach the
Jews, therefore, was particularly concentrated and violent. As Baron
points out,
Not only did Jewish emancipation, for the bulk of the
people, begin much later, but the individual Jew had a double
responsibility: a readjustment of relations to his own group,
and to the European world outside. From a medieval ghetto Jew,
he was to be transformed into a full-fledged modern Jewish
European. In a period of less than three centuries, he was to

accomplish a task twice as arduous and intricate as that per-
formed by the other Europeans in more than half a millennium.

3Salo W. Baron, A Social and Religious History of the Jews
(New York, Columbia University Press, 1937), p. 165.
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As was true generally, the Jewish community also began to lose
its control over the individual Jew because it was no longer essential
for his adjustment to the world and for his happiness. As Keplan
analyzes the situation,

the more the abilities of the Jew find a field for expression
in his new milieu, the less does he need the Jewish community
and its spiritual heritage. The average Jew has come to feel
that his immediate interests lie far less with the rest of
Jewry than with whatever group, political, economic or cul-
tural, enables him to achieve the salvation which is of this
world. To most Jews, salvation has come to mean self-expresi
sion in industrial, commercial, artistic or social endeavor.

While the state itself does not interfere with observance, many
Jewish practices which vary from those of the general society become a
handicap in the struggle against non-Jewish competitors. In addition,
the desire for upward social mobility, so strong among modern people of
the middle class, results in an imitation of the mamners and way of life
of the non-Jews, whose standards have to be adopted as a prelude to
social rise.

Particularly hard-hit was the system of Jewish ritual observ-
ance, Jews began to abandon such fundamentals as daily prayer, the
Sabbath and the festivals. Some individuals surrendered to necessity
with heavy hearts, while others abandoned without compunction the
practices for which their fathers would have laid down their lives.
However, once discarded, few practices were resumed at a later period,
even though conditions may have become more favorable.

Because ceremonial is part of the unitary structure of tradi-

tional Jewish religion, the discarding of observance is especilally

uKaplan, op. cit., p. 13.
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significent. The changes indicated more than the dropping of a practice
which seemed outworn. They meant that halakhah was losing its central
place in the religion. They indicated, moreover, that the belief in the
divine origin of the mitzvot, which had served as the underpinning for

the entire structure of Jewish law, was disintegrating.

Judalsm Attempts to Meet the Problem

Some individual Jews carried emancipation to its logical extreme.
They separeted themselves completely from the Jewish community and became
assimilated into European society through beptism and intermarriage. The
great majority of Jews affected by modern conditions, however, still
believed in Judaism and desired to preserve their Jewishness at the same
time that they accepted the inescapsble demands of adaptation to western
life and thought. From these Jews came the impulse to reexamine the
Jewish tradition and to adjust it to their new outlook and way of living.

The first thoroughgoing and organized attempt at such an adapta-
tion was made by a movement referred to in Judaism as the Reform move-
ment.5 Arising among upper middle class businessmen and intellectuals
in Germany during the early years of the nineteenth century, the new
outlook spread to the United States, where it has attained its greatest
growth. Reform accepted consclously the necessity for remolding the
Jewish religion in keeping with the outlook and values of the times.
The initial changes, as is characteristic in Judaism, were reforms in

practice and not in theology. The movement began by westernizing the

SSee David Philipson, The Reform Movement in Judaism (New York,
Macmillan, 1931), Beryl Harold Levy, Reform Judaism in America (New York,
Banta, 1933), and Reform Judaism (Cincinnati, Hebrew Union College Press,

1949).
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synagogue service, whose Hebraic elements were transformed in the pattern
of the Protestant church service of the environment. Changed too were
the traditional forms of celebration of the Sabbath and holidays.

Since Reform had completely lost credence in the supernatural
origin of biblical legislation it proceeded to abrogate the binding
power of Jewish law and to remove lew from its position as the founda-
tion of Judaism. The place of halakhah was given to creed, which now
was to be the central element of the Jewish religion. Reform sald:

No longer shall the force of tradition and common

participation in a system of ceremonial regulations be
the uniting link, but those "eternal” truths, unto the
validity of which the Jew shal% bear witness until their
final adoption by all mankind.

While the Sabbath and holidays were still preserved and public
worship meintained, the general attitude of disparagement of ritual
could not help but discourage observance. Only graduelly did there arise
a new recognition of the value of ritual. This attitude was embodied in
the Columbus Platform of 1937, which read, in part,

Judeism as a way of life requires in addition to its moral

and spiritual demands, the preservation of the Sabbath, festi-

vals and Holy Days, the retention and development of such

customs and ceremonies as possess inspirational value . . N
Nevertheless, Reform abolished completely the observance of the dietary
laws and removed all restrictions upon personazl activity, such as travel

and business dealings, on the Sabbath and festivals. The 1937 statement,

moreover, was presented only as a set of gulding principles and was not

6Baron, op. cit., p. 253.

Tcentral Conference of American Rabbis, Yearbook, XLVII (1937).
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transformed into legislation.
The main body of the Jewish people, who still accepted the tradi-

tion, received the designation Orthodox.8

Inevitably, however, the
advance of the emancipation began to make its impression upon this group
too, and there developed within it a new philosophy, which has been
termed Neo-Orthodox.

Toward the middle of the nineteenth century Samson Raphael Hirsch,
appealing to Jews of Central Europe who had attained a social status
equal to that of Reform,9 presented a reinterpretation of the Jewish
religion to answer the problems raised by the modern age.lo Instead of
opposing the introduction of European culture, he welcomed it and the
new political and economic equality which Jews were gaining. He tried
also to demonstrate that one can participate fully in western civiliza-
tion, be conversant with the methods of science and historical research,
and yet lead a traditional life.

The new philosophy affirmed the basic traditional belief in the
supernetural origin of Jewlsh ritual and ethical law, which must be
obeyed because it is the expression of God's will. In opposition to
Reform, Neo-Orthodoxy refused to accept the spirit of the times as a
valid criterion for judging the value of any aspect of Judaism. On the

contrary, the leaders urged the individual to resist his environment.

8See Leo Jung (ed.), The Jewish Library (New York, Bloch,
1928-1939), 4 vols.

IBaron, op. cit., p. 256.

10see samson Raphael Hirsch, The Nineteen Letters of Ben Uziel
(New York, Funk and Wagnells, 1899). The book was originally published
in 1836.
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Observance must continue, they declared, in spite of the practical diffi-
culties involved. Never must a Jew "for the sake of gain desecrate the

Sabbath."ll

Nevertheless, Neo-Orthodoxy also made its adjustments to modern
life. It abandoned, or at least did not stress, life in the world-to-
come as man's ultimate and highest goal. In addition, by welcaming the
new political status of the Jews, this philosophy indicated its accept-
ance without protest of the gbolition of Jewish courts and the abroga-
tion of Jewish civil law. It thus acquiesced to the elimination of an
extensive and important area of life from the jurisdiction of the
halakhah.

Ritual nonconformity continued steadily to increase among the
ranks of the Orthodox also, so that Baron could assert that there are
"so meny varieties of orthodox conformity that one can hardly distinguish
any more the basic standards of conformity."12 Moreover, with time the
difference between the observance of the average Orthodox Jew and the
average Reform Jew has gradually been decreasing.

The latest religious movement to emerge in response to emancipa-
tion is Conservative Judaism.t3 Not until the early years of the twenti-
eth century did Conservatism eppear as a separate and conscious movement,

slthough its philosophical basis had been prepared by men like Zecharish

lrpid., p. 153.

lQBaron, op. cit., p. 389.

13See Robert Gordis, Conservative Judaism (New York, Behrman,
1945) and Moshe Davis, Yashadut Ameriksh Be-Hitpathutah (New York, Jewish
Theological Seminayy, 1951), and "Jewish Religious Life and Institutions
in America," The Jews, Louis Finkelstein (ed.), vol. 1, pp. 354-453.
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Frankel in the Central Europe of the mid-nineteenth century. A little
group of rabbis and historians who were dissatisfied with the radical
departures of Reform from Jewish tradition were the fathers of the move-
ment, although their influence hardly made itself felt during their
lifetime.

It was only in America, when the masses of East European immi-
grants, end particularly their children, had attained a considerable
degree of acculturation, thet the movement began to take form. As Agus
states, '"the Conservative movement has arisen both in America and in
Europe by way of secession from the cemp of radical Reform. But, the
congregations which constitute at present the United Synagogue the
Conservative synagogue federation/ had come into the Conservative camp
from the ranks of Orthodoxy."ll1L

Rejecting the solution offered by Reform, the new movement
represents a medlating approach between the requirements of Jewish
tradition and the changes necessitated by the complete participation of
Jews in modern economic and cultural life. Conservatism respects the
authority of Jewish law and attempts to find within it the canons for
adaptation to the changing conditions of modern life, Unlike Reform,
Conservative Judaism accepts as binding not merely the moral but also
the ceremonial laws of Judaism, which it values highly as essential to
the religious way of life. The movement believes that

no amount of philosophic preaching or historical instruction

can substitute for the elaborate system of folk ways and tradi-
tional observences which has heretofore maintained the identity

M yacob B. Agus, Guideposts in Modern Judaism (New York, Bloch,
195k4), p. 89.
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of this religio-ethnic group.15
Differing from modern Orthodoxy, on the other hand, the Conserva-
tive outlook does not consider the tradition as fixed and unchanging.
The word of God is viewed as a living stream rather than a rigid formula
which has been set for all time. Both theological concepts and religious
ritual are subject to interpretation and adeptation in the light of the
best thought of the age.
Changes in the Jewish religion are made possible by the Conser-
vative rejection of the belief in the divine dictation of the Torah to
Moses on Mt. Sinai. The Torah is considered rather a divinely inspired
attempt by men to tramslate religious ideals into a way of right living.
The Conservative view of halakhah is eptly summerized by Agus:
The Conservatives accept the entire structure of Jewish Law
as valid for our time, save insofar as it was modified by the
practice of the people, insisting, however, that the law arose
as a humen response to a Divine call and that it continue to
be developed in such a manner as to respond to the deepest
spiritual needs of our time, L

Halachah [fis_z the Divinely inspired and self-imposed
disciplines of the Jewish people, undertaken for the purpose
of elevating the level of individual and group life to the
highest rungs of the ideals of Judaism.17

Conservatism covers a wide range of individual outlook and
religious practice,'although the movement officially has sanctioned few

departures from traditional law. Many unofficial concessions have been

made to modern pressures, with the result that some congregations have

15Baron, op. cit., p. 455.
16Agus, op. cit., p. 97.

Y ia., p. 333.
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moved relatively close to Reform, at the same time that others are almost
indistinguishable from the Orthodox. A similar tendency is apparent
among individual Conservative Jews, who display a diversity of ceremonial

observance practically as extensive as that among the Orthodox.



CHAPTER IIIX

OTHER STUDIES OF OBSERVANCE AMONG JEWS

Little empirical research has been conducted to ascertaln the
extent of observance of those traditional religious practices which are
the subject of this investigation. During the past thirty years there
heve been hardly a handful of published studies in which a major or
even considerable interest has been shown in this area of religious
activity.

In 1926 there appeared in the Proceedings of the American

Sociological Society a summery of a Master's thesis presented by Miss

Jessle Ravich at the University of Minnesota on the "Relative Rate of
Change in Customs and Beliefs of American J'ews.“l Miss Ravich dis-
tributed 1200 questionnalres to the members of Jewish orgenizations in
the city of Minneapolis. The 33 percent who responded ranged in age
from 19 to 60 and presumebly represented the adult Jewish commumnity of
that city.

Fifty-three percent of the Minheapolis group attended at least
one Friday evening service during the year, while 47 percent did not.
Passover was observed by 85 percent, who abstained from eating leavened
bread. Ninety-two percent observed Yom Kippur, and 79 percent fasted on

that day. On the other hand, only 23 percent stated that they observe

lvo1l. 19, pp. 171-176.

For a detailed description of the observances mentioned in this
chapter, see Chapter VII.
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the dietary laws outside the home.

It is regrettable that some of Miss Ravich's questions on observ-
ance were too complex to be answered adequately by & yes or no. In
dietary practices outside the home, for example, the range of observance
found in the Awerican Jewish commumnity is quite broad. In addition,
attendance at Friday evening services does not present a complete picture
of Sabbath observance.

Miss Ravich noted that Yom Kippur was the most strongly adhered
to of all the customs and that dietary practices had changed most of
all. She concluded that the relative degree of observance of customs
varies inversely with the frequency with which they must be practiced
and that those which interfere with economic adjustment are discarded
first.

The most ambitious Investigation in the field was conducted by
Jacob S. Golub for & dissertation at New York University in 1928.2
Golub undertook to study the extent of traditional observance smong a
group of almost 2,000 young people from 13 to 30, most of whom lived in
New York City and were the children of foreign born parents. Detailed
questionnaires were filled out by 1845 young men and women, while 97
were interviewed. Golub's purpose was to determine which practices were
generally observed in Orthodox families and should therefore be included
in the course of study of the afternoon Hebrew school. He estimated
that the parents who sent their children to such schools represented

about 20 to 30 percent of the American Jewish community. They consisted

2 Jewish Youth end Tradition” (Unpublished Ph.D. dissertation,
School of Education, New York University, 1928).
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of the most observant elements of that population and had about three
times as large a proportion of synagogue membership as did the Jewish
population at large.

These young people, moreover, were a select group, with a greater
than average degree of group loyalty, for they were all members of clubs
with a Jewish purpose--cultural, charitable or Zionist. It is no sur-
prise, therefore, that among them there was a preponderanée of adherence
to tradition. On the other hand, the lesser degree of observance shown
in the interviews indicates that the questionnaire results should not
be accepted without reservetion. The author himself pointed out that
the lack of clarity and definition in some of the questions left the
possibility of varying interpretations, as was recognized during the
intefviews. Besides, the group was heavily weighted with young people
at the lower end of the age range, who were much more traditional than
those who were older.

In the observance of the parents, who were almost entirely of
the immigrant generation, the Sabbath was one of the weakest elements.
While Friday evening candles were 1lit in 84 percent of the homes, only
a minority of the parents refrained from meny of the prohibited activi-
ties. Less than 40 percent of all the men adhered strictly to all the
Sabbath regulations. The percentage of those who refrained from carry-
ing on certain specified prohibitions on that day was as follows: work,
4ly; ride, 40; carry money, 38; buy, 54; write, 58; smoke, Tl; and kindle
light, 62.

The mothers, who lived a more sheltered life, displayed a greater

loyalty to the traditional Sabbath than did their husbands. About half
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were strict Sabbath observers. Among them, the percentage who refrained
from similar activities was: work, 79; ride, 59; carry money, 49; buy,
60; write, 76; cook, Th; end kindle light, 7TO.

About half of the fathers and one-third of the mothers attended
synagogue services on the Sabbath. Twenty-one percent of the men were
said to attend synagogue daily, and 55 percent prayed with tefillin,
either at home or in the synagogue. On festivals and the High Holydays
attendence increased considersbly, especially among the women, who
indicated a slightly higher percentage of attendance than their husbands.
For the entire group, almost 80 percent went to synagogue on the festi-
vals, and about 87 percent on the High Holydays.

The most widespread of all observances were the following:

83 percent of the fathers and 90 percent of the mothers
dld not work on the festivals;

93 percent of the fathers and 97 percent of the mothers
did not work on the High Holydays;

9k percent of the fathers and 93 percent of the mothers
fasted on Yom Kippur; and

95 percent of the fathers and 94 percent of the mothers
did not eat bread on Passover.

The vast bulk of the parents observed the dietary laws both at
home and outside. Ninety-two percent had strictly kosher homes. When
eating at a restaurant, only six percent ate forbidden foods, such as
bam and oysters, ten percent. mixed meat and deiry foods, and thirteen
percent ate non-kosher meat.

Among the second generation, observance begen to drop off.

Those under 16 tended to be more observant than their fathers, especially

in synagogue attendance., About the age of 16, however, there appeared
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a weakening of the influence of the home, and the older groups departed
considerably from traditional stendards.

A comparison of the 110 males of 20 and older with the entire
questionnaire group shows the following contrast in Sabbath observance:

19 percent, in comparison with 57 percent, did not
work;

14 percent, in comparison with 34 percent, did not
ride;

8 percent, in comparison with 28 percent, did not
carry money; and

16 percent, in comparison with 52 percent, did not
write,

Only one-quarter of all the young people were strict Sabbath
observers, while among the oldest the percentage dropped to eight per-
cent.

The synagogue attendance of the young women ranged from one per-
cent for daily services and about one-fifth for Sabbath services, to
47 percent for festivals and 66 percent for the High Holydeys. Among
the males the respective figures were generally higher--l1l percent,
over one-half, 76 percent and 85 percent. Fifty percent stated that
they prayed at least sometimes with tefillin (phylacteries), while in
the interviews it appeared that only 25 percent did so regularly.

Those young people who were 20 or over agein reported much re-
duced observance. Only a handful of the oldest group went to services
on weekdays, and no more than 30 percent prayed at least sometimes with
tefillin. Less than half of the general percentage attended synagogue
on Saturdays. The attendance of the two groups was compereble only on

the High Holydays.
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In the interviews it was reported that 45 percent of the young
people did not go to work or to school on festivals, and 89 percent on
the High Holydays. Seventy-five percent fasted on Yom Kippur, while
76 percent did not eat any bread on the holiday of Passover.

There still remained considerable observance of the dietary laws
outside the home, although only a minority remained strict. Forty-five
percent did not eat non-kosher meat, 47 percent did not mix meat and
dairy foods, and 75 percent refrained from eating ham or oysters. Among
those over 20 years of age, the comparable percentages were reduced to
35, 44, and TO.

Among the young people who were interviewed, three-fourths
asserted that they planned to join a synagogue after marriage. However,
their synagogue preference differed radically from that of their parents,
almost all of whom attended Orthodox synagogues. Twenty-three percent
plenned to join an Orthodox synagogue, 45 percent a Conservative one,
end six percent a Reform temple.

Another study, from the same period but of a group at the other
extreme of the traditional observance spectrum, appeared in 1931l. Two
thousand two hundred five members of the major Reform congregations in
the 11 Americen cities with a Jewish populetion of over 50,000 completed
a questionnaire sent to them by the Union of Americen Hebrew Congrega-

3

tions.” The ten percent who responded were believed to be typical of
the majority of Reform synagogue members, according to Dr. Abraham N,

Franzblau, the director of the survey.

3Reform Judaism in the Lerge Cities--a Survey (Cincinnati, Union
of American Hebrew Congregations, 1931).
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This group represented & highly acculturated element of the Jew-
ish commmity. Seventy percent were American born. They were economically
successful end socially mobile. Fifty-seven percent owned their owm
businesses, and 23 percent were in professional or semi-professional oc-
cupations. The 20 percent who worked for others held well-peying posi-
tions, and about one-fifth of them belonged to Jewish country or city
clubs. Although more then two-thirds of the group were over 40 years of
age, one-fourth had graduated from college or professional school. lLess
than helf had ever studied Hebrew, and more were members of country or
city clubs then of Zionist organizations. In ancestry the group was
about equally divided between Germen and East European origin.

With the exception of synagogue attendance and fagting on Yom
Kippur, the members of Reform synagogues reported much less observeance
of tradition than either of the groups previously mentioned. Table 1
summarizes the major observances indicated.

TABLE 1

OBSERVANCES OF 2,205 MEMBERS OF MAJOR REFORM
CONGREGATIONS IN 11 AMERICAN CITIES, 1931%

e e e e e e e ]
Observe Never
Type of Observance Regularly Observe
(Percent) (Percent)
Attended Sabbath Services sesececsccccssceccecs 31 T
Attended Festival Services ceecsecesescsccsse o 26
Attended High Holydsy Services cececescsccces 88 3
Lit Sabbath CandlesS sesesscscsscssssscscscons 27 62
Remained Away From Business on Saturdays .... 5 90
Remained Away From Business on Holidays sees. 43 27
Conducted a Home Sedexr on PassovVeIl ccessccsee 3k 52
Fasted on Yom KiDDUT cececesescscsssosssccsse 43 43

*Adepted from Reform Judaism in the Large Cities--a Survey.
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In this study the differences between men and women were minor,
with but one exception. The Reform women had adopted the American pat-
tern and attended Sabbath services in greater numbers than their husbands.

For more than a decade no other studies of Jewish observance
appeared, until Golub returned to the field, this time in conjunction

with Noah Nardi.u

Tn 1945 the two studied a group of 160 families of
children enrolled in three schools meeting at a Conservative synagogue
center--a Sunday School, a Hebrew School and a Jewish Day School. The
group is "affirmatively Jewish to the extent that it sends its children
to Jewish schools and maintains Jewish affiliations."5 In the opinion
of the authors, "the population studied is an adequete sample” from which
to draw conclusions on trends in a larger group.6

The great mejority of these parents were of the second genera-
tion. Sixty-three percent were born in the United States, while most of
the immigrants hed arrived in childhood. Proof of the latter assertion
vas seen in the fact that over 95 percent had graduated from public
school and almost 60 percent had attended college. The recent East
European origin of the group was evidenced by the fact that 91 percent
knew and sometimes used the Yiddish language.

Sabbath observence was not extensive among the parents, although

61 percent of the mothers lit candles regularly and about half did not

cook on that day. Less than six percent of the men and ten percent of

4 acob S. Golub end Noah Nardl, "A Study in Jewish Observance,"
The Reconstructionist, vol. 11, no. 9 (June 15, 1945), 10-16.

SIbid., p. 1l.

6Ibid., p. 10.
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the women could be termed strict Sabbath observers. On the Sabbath 12
percent of the group did not work; six percent of the men and ten percent
of the women did not ride; 25 percent of the men and 21 percent of the
women did not shop; 16 percent of the men and 29 percent of the women did
not write; and eight percent of the men and 12 percent of the women did
not put on lights.

The synagogue attendence reported for the parents was less than
for any of the earlier groups. Among the men, only nine percent attended
services regularly on ‘the Sabbath, 15 percent on other holidays, T2 per-
cent on Rosh Hashansh, and Th percent on Yom Kippur. The synagogue
attendance of the women was much less frequent. Three percent went
regularly on the Sabbath, ten percent on holidays, and 50 percent on the
High Holydays. Seventeen percent of the parents stated that they never
attended services.

The percentage of those who did not work on various holy days was:
Passover, 24; Shavuoth, 15; Succoth, 5; Rosh Hashanah, 85; and Yom Kippur,
90. On Passover, T3 percent regularly had a Seder, and 88 percent ate
only matzos.

One of the most widespread areas of observance was the dietary
laws,which were followed in over 60 percent of ell the homes. Sixty-
three percent had separate dishes for meet and dasiry foods. Seventy per-
cent prepared thelr meat in accordance with the requirements of kashruth,
while T3 percent did not serve butter with meat meals.

The observance pattern of the schéol children tended to be more
traditional then that of their parents, slthough the difference was not

very great. On the Sabbath, nine percent did not ride; 29 percent did
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not shop; 36 percent did not write; and 12 percent did not put on lights.
Sixteen percent attended synagogue regularly, while two-fifths attended
synagogue sometimes.

During recent years two surveys have been conducted--one under
Conservative auspices and the second by Reform;-which give a suggestion
of current religious observence in the two groups despite the sketchy
nature of the studies and their lack of precision. In 1953, 1787 mem-
bers of Conservative synagogue boards throughout the comntry (twenty per-
cent of all such leeders) responded to a questionnaire sent them by their
national synagogue body.T In this overwhelmingly (95 percent) male group,
13 percent stated that they regularly say daily prayers. The attendance

of these synagogue officers and board members at Sabbath services is as

follows:
Quite regularly 35 Percent
Often 21 "
Occasionally 28 "
Hardly ever 16 "

The leaders do not differ significently from their followers, as

can be noted from the comparable statistics on the synagogue attendance

8

of the general membership of Conservative synagogues:

Regularly 30 Percent
Often 21 "
Once in a while ko "
Never T "

Friday evening candles were 1lit in 76 percent of the homes, but

TNational Survey on Synagogue Leadership (New York, United
Synagogue of America, 1953).

81pid., p. 3. See also National Survey (New York, United
Synagogue, 1950), p. 10.
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only & minority adhered closely to the dietary laws. Thirty-seven per-
cent rated their homes strictly kosher, 27 percent partially kosher, and
36 percent not kosher.

The study of Reform laymen was conducted in the same year by the
National Federation of Temple Brotherhoods, which mailed questionnaires
to 10,000 members of Reform brotherhoods.9 Oof this eight percent sample,
selected at random from membership lists, replies were received from
1l percent, or 1,418.

The synagogue attendance of this group was as follows:

Attended weekly 31 Percent
Attended monthly 31 "
Attended seldom 36 "

Attended on High Holydays only 12 "

In addition, seven percent preyed upon awekening in the morning,
and two percent prayed with phylacteries.

On the Sabbath, one percent said that they did not ride, ten per-
cent did not work, 12 percent did not keep their businesses open, and
18 percent did not smoke.

During the Passover festival, Tk percent had & Seder in their
homes and 93 percent ate matze, whilje 59 percent ate both bread and matza.
Slightly more than one-half fasted on Yom Kippur. Only eight percent
asserted that they keep kashruth. Eight percent is the figure also for
those who would not eat shell-fish. Twenty percent did not mix milk and
meat, and 24 percent did not eat pork.

In & number of other instances, information on religious observance

9American Judaism, vol. 3, nos. 2 and 3 (December 1953 and Januery

195k).
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was collected in connection with studies of Jewish commmities. Typical
of such are the following three studies.

In 1944 a survey was made in Duluth, Minnesote, in order to
ascertain the educational and recreational needs of the Jewish popula-
tion of that city.lo Incidental information was obtained on the religi-
ous observance of the almost 500 Jewish families. In this group, it was
learned that 82 percent conducted a Passover Seder; 61 percent used
separate dishes for meat and dairy; and 67 percent used kosher meat only.

An intensive study of changes in the cultural patterns of the
20,000 Jews residing in Minneapolis was published in 1949 by Albert I.
Gordon.ll In addition to his observation of community trends, Gordon
conducted a survey of religious observance, using a random sample of
about 170 pupils in the Minneapolis Telmud Torsh, the central Hebrew
School system of the city.

This student group, however, cen not be considered typical of
the entire Jewish commnity of Minneapolis, since only Orthodox and
Conservative families were included and since such a large proportion
(79 percent) of the parents were foreign born. Moreover, when the re-
sults of the study are compared with the author's own estimates, there
appeers to be some overstatement of observance on the part of the pupils.

For example, an unusually high degree of kashruth in the home was declared

by this group: 86 percent ‘brought meat in a kosher meat market; 85 percent

lOSOcial, Recreational and Educational Survey of the Jewish Com-
munity of Duluth (Jewish Welfare Federation of Duluth, 194h4).

L hvert 1. Gordon, Jews in Transition (Minneapolis, University

of Minnesota Press, 1949).




30

koshered the meat before cooking; 69 percent had separate meat and mily
dishes; and 70 percent ate meat meals without butter, milk or cream.

By way of contrast, Gordon's estimate of dietary law observance
was much lower. From “his broad knowledge of the Jewish commmity gng
of the clientele of the kosher butchers he concluded that not more than
20 percent of the families purchased kosher meat, that hardly ten Percent
koshered the meat, and that about ten percent ate only kosher meat out-
side the home. It is clear, therefore, that the general picture of
religious observance would show less traditional practice than appeareg
on the pupil questionnaires, particularly in the above areas.

Strict observance of the Sabbath was ascribed to perhaps ten per-
cent of the families surveyed, although Friday evening candles were 1it
in Tl percent of the homes regularly and in 21 pexcent occaslonally.

The percentage of the fathers who observed the Sabbath prohibitions wag
as follows: go to work, 1lh; ride, 10; shop, 38; write, 30; smoke, 25;
and kindle lights, 13.

The mothers! observance slightly exceeded that of the fathers,
except that the women did much more Saturdey shopping than the men.
Their percentage of observance was: ride, 16; shop, 1lk; write, 37;
smoke, 3l4; cook, 13; and kindle lights, 12.

For the pupils, the pattern of Sabbath observance fell somewhere
between those of their parents. Among the young people, ten percent dig
not ride; 17 percent did not shop; 37 percent did not write; and nine
percent did not kindle lights.

Synagogue attendance for all members of the family was not very

regular. Only 14 percent of the men and five percent of the women went
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regularly to Friday evening services, while 28 percent and 4l percent
respectively never attended. On Saturdey morning there was even less
religious activity. Eight percent of the fathers and one percent of the
mothers went regularly, in contrast to 48 percent and 56 percent who
never attended.

Among the young people the attendance was better, on the whole.
Saturdey morning was their time to go to synagogue. Forty-six percent
attended regularly on that day, and only 15 percent never attended. In
addition, six percent went regularly to the Friday evening service, and
62 percent went occasionally.

Information was given also on the number of fathers who did not
go to work on the Jewish holidays. Each of the three festivels had a
roughly similar degree of abstention from work--Sukkoth with 17 percent,
Shavuoth with 18 percent, and Passover with 21 percent. Rosh Hashanah
mnd Yom Kippur found the overwhelming majority remaining away from their
occupations.

The most recent study of this type was made under the auspices
of the American Jewish Committee in an Eastern seaboard city with a

12 Among the objJectives was a comperi-

Jewish population of about 8,500.
son of Jewish identification and of the ways in which it was expressed
by two generations. Interviews were conducted in 200 families, which
comprised approximately helf the families with children from the ages

of 13 to 20. The authors believed that the attitudes indicated in this

12Marshall Sklare, Marc Vosk and Mark Zborowski, "Forms and Ex-
pressions of Jewish Identification," Jewish Social Studies, vol. 17,
no. 3 (July 1955), 205-218.
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group were "representative of those of other middle-sized Jewish com-
mnities, particularly those situated in the Eastern part of the country."l3

The parents were mostly (68 percent) of the second generation,
end the adolescents were of the third generation. Almost without excep-
tion, the entire group was of East European origin. Small business,
mainly retail, was the predominant occupation, with the professions next
in frequency.

A clear trend was evident in the religious institutionel identi-
fication of the families. Increasing Americanization was generally
accompanied by a shift away from Orthodoxy. Eighty:one percent of the
grandparents were described as Orthodox, 11 percent as Conservative, and
five percent as Reform. On the other hand, only 16 percent of the parents
considered themselves Orthodox. Forty;three percent described themselves
as Conservative and 30 percent as Reform.

In the third generation the defection from Orthodoxy continued,
although there was evidence that in the future the rate would be slowing
down. Only one out of every five children raised in an Orthodox home
intended to remain Orthodox. In contrast, the intention of the bulk
(over 60 percent) of the young people raised in Conservative homes was
to remain Conservative, and of those in Reform homes to remain Reform.
Some non;conformists within each group planned to switch their future
institutional affiliation, but there appeared no danger to the stability

of either Conservatism or Reform.

It was apparent also that the Conservative Synagogue was not

31bid., p. 206.
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serving as "a temporary way-station on the road to Reform Judaism."lu

Even in the parent generation, only ten percent of the Reform Jews had
previously considered themselves Conservative.

Among the parents, one percent stated that they observed no
Jewish customsrat all. A group of ten percent, which the authors con-
sider exaggerated, claimed that they observed all Jewish rituels.

Over 90 percent of the teen-age group attended synagogue ser-
vices at one time or another, chiefly because of their own interest
rather than because of the urgings of their parents.

The observences which remained widespread were those which have
become so strongly identified with Jewishness that they cannot be dis-
carded completely--the High Holydays, Bar Mitzva and Confirmation, the
Passover Seder, and some form of the dietary laws. It was noted that

. » » the rituals which have special appeal are those that

are joyous, involve the young, mark the transition from one
stage of life to another, do not require a high degree of
isolation from non-Jews, do not demand rigorous devotion end
daily attention, and are acceptable to the larger commnity as
appropriate symbols of the sacred.l>

When the adolescents establish their own families, they intend
to adhere rather closely to the observance patterns of their parents.
Only seven percent planned to become more observent end 11 percent less
observant. The boys enticipated sbout as much observance as the girls,
while age was accompanied by changing attitudes on this subject. As

many as 23 percent of those 18 and over intended to practice less ritual

than their parents, while only five percent of those between 13 and 15

4 ppia., p. 208.

Y mia., p. 210.
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years of age had such intentions.

Further analysis of the deviants indicated a tendency toward
greater homogeneity within the entire population. Among the children
from Orthodox homes, only two percent expected to become more observant
then their parents, while 18 percent stated that they will be less
observant., Fifteen percent of the young people from Reform backgrounds,
on the other hand, intended to practice more ritual and only three per-
cent less ritual than their parents.

A knowledge of the Yiddish language was general among the mem-
bers of the second generation. Fifty-eight percent of the parents
stated that they understood conversation in Yiddish, while only five
percent did not know any of the language. The Americanization of the
children was so far advanced, however, that only a minority (19 percent)
felt that they knew it well. Thirty.percent stated that they could not
understend the tongue at all. The attitudes of the two generations
toward the language ranged from nostalgia on the part of the parents to
indifference among the young people.

A third source of information on traditional observance is in
the investigations of attitudes among young Jews in the colleges. Marvin
Nathan, for example, in his questionnaire study of 1500 Jewish students
at many colleges throughout the United States and Canada, collected some
figures on synagogue attendance.l6 He found that about 11 percent of

the students continued to have regular synagogue attendance during high

l6M,arvin Nathan, The Attitude of the Jewish Student in the
Colleges and Universities Towards His Religion (New York, Bloch, 1932).
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school and college, while ten percent retained a practice of occasional
attendance. About three-fifths broke away from attending services,

mostly while at the university. An increase in attendance was reported
by four percent for the high school period and ten percent for college.

In a study published in 1946 on the attitudes of Th Jewish
students at Yale University toward Judaism, some information on observ-
ance was also reported.l7 The students were a third generation group,
stemming mainly from Eastern Europe. Forty-three percent came from
Conservative homes, 31 percent from Reform homes, and only 16 percent
from Orthodox homes. The other ten percent had no religious self-
identification.

A few of the fundamental practices of the Jewish religion were
retained by over four-fifths of the parents. Eighty-four percent ob-
served the holiday of Passover in some way, 82 percent observed Yom
Kippur, and 46 percent observed some aspects of kashruth.

The synagogue attendance of the parents ranged from 18 percent
who attended weekly to 16 percent who attended rarely or never. Nine-
teen percent attended only on the High Holydays, while 47 percent attend-
ed somewhat more often.

Religious observance decreased in the student generation. Sixty-
nine percent observed Passover, 68 percent observed Yom Kippur, and only
30 percent observed any aspect of the dietary laws.

A sharp decrease occurred also in attendance at religious services.

17Meyer Greenberg, "The Jewish Student at Yale: His Attitude
toward Judeism,"” in Yivo Annual of Jewish Social Science, vol. 1 (1946),
217-240.
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Only seven percent went to synagogue every week, while 31 percent went
rarely or never. Tventy percent attended only on the High Holydays,
while 42 percent attended on some additional occasions as well.
Incidental information on Jewish synagogue attendance cen also
be culled from studies which have been made of various segments of the
general American population. For example, a study of the youth of New
York City was conducted under the Works Progress Administration in 1935.
In a one percent sample of the young people from the ages of 16 to 2k,
there were 2,835 Jews, or 31 percent.18 The parents of this group were
predominantly immigrants, engaged for the most part in msnual occupa-
tions. Eleven percent of the boys and seven percent of the girls had
attended synagogue services during the week preceding the interview.
During the year before, it was reported, only 28 percent of the males
and 22 percent of the females had spent any times in religious services.l9
These figures seem surprisingly low, since all other studies indicate a
majority of Jews attending services at least on the High Holydays.
Another investigation during the depression years was conducted
in the state of Maryland, where a sampling of 13,528 youth were inter-

20

vieved. Among the 490 Jews in this group it was found that ten percent

Byettie Pauline McGill, "Some Characteristics of Jewish Youth
in New York City," Jewish Social Service Quarterly, vol. lk, no. 2
December 1937), 251-272. For the complete report see Nettie Pauline
McGill and Ellen Nathalie Matthews, The Youth of New York City (New York,
Macmillan, 19%0).

19McG111, op. cit., p. 253, and McGill and Matthews, op. cit.,
p. 2k1.

2Ogoward M. Bell, Youth Tell Their Story (Washington, American
Council on Educetion, 1938).
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attended synagogue once a week, six percent once a month, T2 percent only
on the holidays, and 12 percent never.

The regular series of polls taken by the National Opinion Research
Center of the University of Denver has included one on church attendance.
The poll released in December of 1944 indicated that 18 percent of Ameri-
can Jews attended synagogue at least once a month; 50 percent attended
only on High Holydays; and 32 percent attended less than once a year or

never. 2l

The same poll a year later, however, indicated a greater incidence
of regular synagogue going:22 nine percent attended at least once a week;
24 percent attended at least once a month; 35 percent attended only on
High Holydays; and 32 percent attended seldom or never.

Material for a study of 9,064 American college graduates was
collected by Time Magazine in l9h7.23 Synagogue attendance was not very
frequent for the Jewish graduates. Twelve percent claimed they were
regular worshippers; 45 percent of the men and L4l percent of the women
went only a few times a year, while 43 percent of the men and 47 per-
cent of the women rarely or never attended.

The various studies cited, diverse as their populations are,
indicate upon analysis that the Jewish community in the United States

has been moving further and further away from the traditional norms of

2lopinion News, IV (December 2k, 1g9kk).

221pid., V, 13 (December 24, 1945).

23Ernest Hevemsnn and Patricia Selter West, They Went to College:
The College Graduate in Americe Today (New York, Harcourt, Brace, 1952).
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Jewish religious practice. The greatest changes have occurred in the
observance of the Sabbath, the festivals and the dietary laws, vhile
the practices associated with the High Holydays end Passover have seen

the least change.



CHAPTER IV
METHOD OF STUDY

The survey portion of this study was initiated and plenned in the
fall of 1948 and was carried out during the spring semester of 1949. The
subjects were the entire group of Jewish freshmen who héd entered the
University of Maryland in September of 1948. By the time they were
studied they hed already spent most of a school year at College Park, and
therefore sufficient time had elapsed to observe the initial effect of
the college environment upon the students' observence of the Jewish holi-
days and other traditional practices.

From the office of the University Registrar the religious prefer-
ence cards which are filled out by all the students upon registration
were obtained. A count of these cards indicated that 975 of the 8700
students enrolled at College Park in September of 1948 were Jewish.

Among the Jews, 233 were entering freshm.en.l

lIt mey be asked whether the list of Jewish students is complete.

Is it not possible that some Jews did not indicate religious preference
because of a fear of possible discrimination or because of a desire to
dissociate themselves from their Jewlsh background?

A survey of religious preference was made by the University
Religious Life Committee that year and it discovered that 357 out of
the total registration of 8700 had not submitted religious preference
cards. Assuming a proportionate percentage of Jews in this group ft.é¢culd
be anticipated that no more than 10 additional Jewish students would be
added to the Jewish list. The results of the study, therefore, would not
be apprecisbly affected by this group, even if it included a somewhet
larger percentage of Jews than expected.

39
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By the spring of 1949, when the study was conducted, only 209 of
these students still remained on the campus. Twenty-four young people
(ten percent) had withdrawn from the University during the intervening:
period. The remaining 209 students were the subjects of this analysis.

Information was gathered by means of a questionnaire and a follow-
up interview. The function of the questionnaire was to obtain the facts
on the background of students and parents and on their religious observance.
(See Appendix A for test.) For the parents, information was requested on
age, country of birth, date family immigrated to the United States, place
of residence, occupation, family size, extent to which they speak Yiddish
and whether any of the grandparents live with the family. Information on
the students included their sex, age at last birthdey, country of birth,
marital stetus, veteran status, extent of Jewish education, ability to
read Hebrew, place of residence during the school year, reasons for living
there, fraternity or sorority membership, and percentage of expenses
earned.

The second section of the questionnaire gave information on the
observances of father and mother, of the student during the year before
he came to college and during his freshman year at college. Questions
were asked on how often they attended synagogue and whether the male
students prayed daily with tefillin. Inquiry was made into observance
of the Sabbath, when the traditional Jewish family lights candles, attends
gynagogue and does not work, ride, handle money, write, cook or put on
lights. The students were asked whether they and thelr parents observe
kashruth, the dietary laws--buying only kosher meat, salting and soaking

the meat before cooking, keeping two separate sets of dishes for meat and
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milk products, serving the two types of food only at different meals, and
eating no pork products. When sway from home, do they eat in non-kosher
restaurants, eat pork or other non-kosher meat, and eat meat and milk
products at the same meal?

On the festival of Passover does the family prepare or attend a
Seder (the ceremonial holiday meel), and does the Seder follow the tradi-
tional Orthodox ceremony, elther strictly or partially? Do they eat
leavened bread or do they eat matza, the unleavened breed? Do they have
separate sets of Passover dishes in the home? Does the student observe
the dietary laws for Passover when outside the home, and does he attend
classes on the holiday?

For the days of Rosh Hashanah (New Year), Yom Kippur (Day of
Atonement), Shavuoth(Pentecost) and Succoth (Tabernacles), the students
were asked whether they attend synagogue services, ride, work, handle
money or go to school. An additional question regarding Yom Kippur con-
cerned the traditional fasting for 2k hours.

To gather all this information a rather long questionnaire was
prepared which, however, could be quickly covered, since questions were
answered by either a check or a word or two.

The interview was designed to obtain information which could not
be galned as accurately by means of a questionnaire. These answers re-
quire more thought, need more patience, since they have to be described
in greater length, and often would not be elicited without tactful and
patient questioning by an interviewer.

The purpose of the interview was to learn the circumstances

accompanying changes in student observance since coming to college and
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to obtain the student's interpretation of the factors leading to those
changes. The interviewer was guided by a schedule giving suggested.ques-
tions which might stimulate the subject to talk freely on his religious
experiences during the time he has been at College Park. (See Appendix
B.) The student was asked, for example, to tell about the occasion when
he made & change in his observance, who was with him at the time, and why
he decided to act as he did. The interviewer was requested to be alert
particularly for the following factors as possible influences: living
away from home, awgy from parental control; roommetes and closest friends;
fraternity or sorority associations; University social and athletic func-
tions; University regulations and procedures, as e.g. classes on Saturdays
and Jewish holldays or required payment for meals in the dining hall, and
the intellectual influences of instructors and books read.

The study was carried out with the assistance of a staff of 19
student volunteers, mainly upper-classmen majoring in sociology and
psychology and interested in social science research. The committee
assisted in the testing of the questionnaire for clarity and ease in
f£illing out and also participated in the development of the schedule
which guided the interviews. Then, after training in interviewing
procedures, this group distributed and collected the questionnaires and
conducted the interviews.

The student committee participated in discussions on techniques
of interviewing led by the director of this study and by a professor in
the Department of Psychology. The students then practiced interviewing
one another in order to gain familiarity with the material and facility

in conducting the interview.



Each was then assigned about ten names of freshmen, 4o whom he
mailed an introductory letter which the head of the department of soci.
logy had been kind enough to prepare. (See Appendix C.) 1p g, letter
he explained the scientific nature of the investigation, assureq the
student that the individual answers would be considereq Confidential,
and requested cooperation.

About two or three days later, the interviewer began to phone or
meet the freshmen who had been assigned to him ang arranged to glve each
personally a copy of the questionnaire. When the questionnaire ygag com-
pleted, it was returned to the student staff member, who reviewed it gng
marked on a mimeographed check list the observances which had changeq
since the student came to the University. The interview was conducteq
later, in private, upon the basis of the interview schedule, check list,
and questionnaire.

Following this procedure, 180 completed questionnaires were obtain-
ed for the rather high rate of 86 percent returns.® Toward the interviey
there was somewhat greater resistance, but the interviewing of 108 of the
freshman group, or 52 percent, was successfully completed.

The reason for the choice of student interviewers was Primarily
to obtain greater frankness and honesty in responses. The presence of
the director of the study at an interview would have ceused meny studentg
to feel restrained, since they realize that their observance generally

does not meet the standards taught by their religion, of which he ig g

representative. On the other hand, a student feels more at ease with a

2See Appendix D.for a discussion of the reliability of the returns.



young person who is on his own level. Conscience will then permit a
freer and more honest expression of motives and influences, and the
student will not tend to say what he thinks an adult would like to hear.
Aside from the questionnaire and interview, other sources of
informetion were used in order to round out the picture of the student's
socio-cconomic background. The United States Population Census of 1940
was consulted for information on the rental values of homes in Washington
and Baltimore, where the overwhelming majority of the Jewish students
reside. Upon the street maps availsble in the Census reports, the
students' homes were loceted and classified in accordance with the amount
of rent paild or the estimated rental value of owner-occupied homes.3
Fortunately, there was availeble also a study by the University
Department of Psychology which classified all dwellings in Baltimore and
Washington into four economic groups. On the basis of criteria developed
by The Psychological Corporation of New York, student interviewers hed
evalueted all homes in those cities and bed marked them on maps as 4, B,
C, or D. (See Appendix E.) Economic group A represents the top ten per-
cent of the population, group B the next 20 percent, group C the next
40 percent and group D the lowest 30 percent. The homes of the students
and their parents were again grouped in accordance with these economic
classes. in order to learn something about the students' scholastic
ability and academic achievement, two further items of informastion were

obteined from the University. The scores which the students had made on

3Sixteenth Census of the United States: 1940--Housing, Analytical

Maps, Block Statlstics--Washington, D. C. and Baltimore. Prepared under
the supervision of Dr. Leon E. Truesdell.
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the Americen Council on Educetion Aptitude Tests which are given by the
University to all entering students were recorded. These examinations
aim to be a general measure of scholastic sptitude and have two sections.
The first portion tests ability to handle quantitative concepts such as
those used in mathematics and the sciences, and the second tests relative
verbal facility and aptitude in such areas as English, foreign languages
and the social sciences.

| At the end of the school year e list was obtained of the grade
averages which the Jewish freshmen had received in their courses during
the first two semesters at the University.

After the collection of materisl was completed, the information

from the questionnaires and the outside sources was coded and punched on

IBM cards, which were then tabulated and made the basis for mch of the

analysis which appears in the chapters to follow.




CHAPTER V

THE PARENT GENERATION AND ITS BACKGROUND

Country of Origin of Grandparents

Over 90 percent of the grandparents of the Jewigh students at the
University of Maryland were immigrants, arriving in this country generally
as adults and often also as heads of families. Thelir origin was mainly
in Eastern Europe, from which flowed about 90 percent of the total Jewish
immigretion to the United States during the 300 years since the first 23
Jews landed in New Amsterdem. Seventy-nine percent of the group were
born in the Russian Empire, Poland or Romania, while another ten percent
came here from Centrsl Europe. (Table 2) Of the nine percent who can
claim the United States as their birthplace, a considersble portion also
probably had their family origin in Eastern Europe.

TABLE 2

COUNTRY OF BIRTH OF PARENTS' PARENTS FOR UNIVERSITY
OF MARYLAND JEWISH FRESHMEN, 1949

Father's Parents Mother's Parents
Country of Birth Father Mother Father Mother
Num- Per- Num- Per- Num- Per~ Num- Per-
ber cent Dber cent ber cent Dber cent
Total¥* 176 100 17h% 100 168 100 167 100
United States 1k 8 12 T 15 9 18 11
Bastern BEurcpe 137 78 137 79 135 8 131 (el
Central Europe 19 11 17 10 15 9 16 10
Other . 6 3 8 L 3 2 2 1

*Data unavailable in the several categories for the total sample
as indicated.

For the insignificant effect of the misging cases in this and
subsequent tables, see Appendix D.

L6
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Period of Immigration to the United States

The trends of general Jewish immigration to the United States
are repeated by the families of the Jewish freshmen. Although the first
Jewish commnity in this country was established as early as 1654, the
main immigration of Jews did not begin until the 1870's. From that time
until the second decade of the new century the tide of immigration swelled
rapidly. During the next twenty years it tapered off, and since 1930 it
has been relatively minor.l

Hardly six percent of the families of the Jewish étudents im-
migrated to this country during the years before 1880. (Table 3) The

TABLE 3

PERIOD OF IMMIGRATION TO THE UNITED STATES OF FORBEARS
OF UNIVERSITY OF MARYLAND JEWISH FRESHMEN, 19u49

Father's Family Mother's Family

Period Number Percent Number Percent
TO'ba.l* “s0000s00s0s00 000000 156 lOO l)-IJ-!- lOO
1930 tO Present s0000svessceee 6 Ll' 6 l"
1920 "'1929 0 s00s0s0esrePOBe 17 ll 19 13
1910 "1919 e0ds0e0ess000 000000 33 21 30 21
1.900 "1909 PABSNOISOSIIONIOIOSEOIIOSODS 52 33 1*6 32
1890 -1899 so N0 0GOS NLCEOOLOLEPLDS 28 18 22 15
1880 -1889 os 00000 cses0000ee lO 6 12 8
1870 "1879 LR BRI I I A 5 3 5 L"

1860 -1869 s08 0000000000000 l l 2 1‘5
1850 -1859 ssess0s000ces000e - - = -

Before 1850 s60es000000000000 Ll' 3 2 105

*Date unavailsble for 24 paternal families and 36 maternal
families.

L. Hersch, "Jewish Migrations during the Last Hundred Years,"
in The Jewish People: Past and Present (Wew York, Centrel Yiddish Culture
Organization, 1946), vol. 1.
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Anerican Jewish commmunity then was still small and numbered only 25Q,000,
gbout five percent of its current numerical strength.2

The next two decades brought a steadily increasing proportion of
the group studied--seven percent and 17 percent. The peak immigration,
however, came in the ten-year period from 1900 to 1909, when more of the
students' families (33 percent) arrived in the United States than during
the entire preceding history of the country. Twenty-one percent immigrated
during the following decade, when American immigration would have reached
a new record high if not for the interwuption of World War I. The restric-
tive immigration policy which was put into effect in the 1920's cut down
the flow to 12 percent for that decade. Since 1930 only a negligible
proportion of the group (four percent) were admitted.

No significant differences appear between the immigration pattern
of the families of the fathers and the mothers of the Jewish freshmen.
The proportions of each group arriving in the United States during each

decade approximate one another very closely.

Country of Birth of Parents

In the parent generation, about half were born in this country,
while most of the remainder arrived here at an early age. (Table k)
Forty-three percent of the fathers and 59 percent of the mothers are

native-born, and the median immigration date of their families is 1893.

estatistics of the Jews in the United States, Compiled under the
Authority of the Board of Delegates of American Israelites and the Union
of American Hebrew Congregations, September, 1880. The figures given are
as of 1876-78. The generally accepted estimate of the present Jewish
population, 5,000,000, is found in the American Jewish Year Book, LVI

(1955), 1M1.
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On the other hand, almost half (48 percent) of the men and one-third
(35 percent) of the women were born in Eastern Europe, and their median
immigration date is 1913. Only six percent were born in the countries
of Central Europe.

Most of the foreign-born were young when they arrived here. For
the overwhelming majority of the parental group, therefore, the cultural
influences from the American environment are roughly similar.

TABLE 4

COUNTRY OF BIRTH OF FATHER AND MOTHER OF
UNIVERSITY OF MARYLAND JEWISH FRESHMEN,

19k9
Country of Birth Father Mother
Number Percent Number Percent
Total (I A A ENEREERENENRERENNNENRNNNNNNNNEYN] 180 100 180 loo
United States cesesescescsscssesess T8 43 106 59
Eastern Europe (Russian Empire
before 1914 and Rumanif) seseceee 86 48 63 35
Central Europe (Germany, Austria,
Hungary end Czechoslovakia) ceee. 10 6 8 L
Other S0 O POSEOOPILIEOEONOOINOEOESISESIOSOENINOSTDS 6 3 3 2
Age

The median age of the fathers of the Jewish freshmen is 49,
(Table 5) The majority (52 percent) are between 40 and 49 years of age,
and 78% are under 55. Only one student is a "son of old age,” with a
father who is over 70.

The mothers tend to be younger then the fathers. The median
age of the women is 46, three years lower than the medien age of their

husbands.
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TABLE 5

AGE OF PARENTS OF UNIVERSITY OF MARYLAND
JEWISH FRESHMEN, 1949

Father Mother
Age Number Percent Number Percent
Total¥ ceeeeeses 166 100 173 100
35"39 0000 csecc - - 13 7
ll-O")-‘-,'l' (X R X R ER NN 27 16 58 3I+
,45"}"'9 IR R RX RN RN 65 39 60 35
50"5,‘{' 00 0sceee I+6 28 33 19
55"‘59 LI A R 19 ll 7 h-
60-6l4 seeecesnne 8 5 2 1
65"69 LI IR A - - - -
TO and OVer sees 1. 1 - -

*Decessed: father, 12; mother, 5. Age not given:
father, 2; mother, 2.

Place of Residence

The geographical distribution of the parents' homes reflects the
distribution of the Jewish population of the area. Baltimore, one of
the ten largest cities in the United States, has the seventh largest
Jewish community, with a population estimated at 78,000. Washington and
its populous suburbs include perhaps 60,000 Jews, while the nine other
Maryland communities with a hundred or more Jews account for approxi-
mately 2700.3

The percentage of the Jewish student body who come from Balti-
more and Washington, the main Jewish communities of the area, remains
approximately the same each year. Fifty-four percent of the families

reside in Baltimore, and most of the remainder (29 percent) live in

3Americen Jewish Year Book, IVI (1955), 178.
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Washington. (Table 6) Those two cities with their suburbs account for
a total of 91 percent of the group.
TABLE 6

PLACE OF RESIDENCE OF PARENTS OF UNIVERSITY
OF MARYLAND JEWISH FRESHMEN, 1949

Residence Number Percent
Total SO NGOG0 POLOODNLIOSEPIIEOICTEOSITIGTS 180 100
Baltimore 6000000000000 0000 97 5)"'
Washing‘ton esee0 0000000000000 52 29
Suburb of Baltimore or

W&Shing‘bon 0 0c0s 00000 seree e lh‘ 8

Other cities (over 2500

popula’tion) esc0s0scsts e o 11 6
Rural non-farm .ceesececccecens ’-’- 2
Abroad *E N B S0 OE S0P CEBOPOSLSIEDIPANOSEDS 2 l

The presence of only four out-of-state gtudents in this fresh-
men group is the result of a University policy of preference for Mary-
land and District of Columbia residents. This policy was adopted after
World War II, in order to accommodate the rapidly increasing number of
local students who wished to enter the University at a time when facili-
tles were exﬁanding at a slower rate than applications.

It is not surprising to find that none of the freshmen live on
farms, since agriculture is not an occupation which attracts many Jews

in this area.

Occupational Distribution

The most striking aspect of the parents' occupational structure
is the small percentage of manual laborers in the group--six percent,
all of whom are skilled. (Table T) Among the Jews of the United States

generally, substantial numbers of menual workers are found only in the
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TABLE 7

OCCUPATION OF FATHERS OF UNIVERSITY OF MARYLAND
JEWISH FRESHMEN, 1949

= ————

i

Occupation Numbexr Percent
Total* 0000 S VOPBAOPCOIEDOOOLIOPPPOROCRIONIOIPIOESIEOIOIOPOESS 168 loo
Professionals ceecescocscccerccctsscenccncccncacnse 23 lh‘
Proprietors: Wholesale, construction, manu- .

facturing, and large-scale personal service .... 35 21
Proprietors: Retall grocery StOresS cecececsesccsss 26 16
Proprietors: Other retall stores ceceeccssncecsnoes 39 23
Managers and officials tssces0srNssrRsstes bR 20 12
Salesmen and clerical workers R R R R I I I ll‘l‘ 8
Craftsmen 0000000000000 00000000000000000s000000e 9 5
Other skilled workers €00t 000 r000000ss000 00000000 2 1

*¥Data unavailable for 12 deceased fathers.

in the few largest cities. Surveys conducted in 14 cities since World
War IT indicated that no more than 25 percent, and as few as four per-
cent, of the Jews in these areas were engaged in such occu.pations.1+ On
the other hand, sbout 62 percent of the gainfully employed in the United
States in 1950 were manual laborers or farmers.5 |

Fourteen percent of all the fathers of the Maryland students are
professionals, mostly doctors, pharmacists and lawyers. The majority of
the entire group, however, (60 percent) are independent businessmen.
Twenty-one percent are proprietors of their own establishments in the
fields of wholesale business, construction, manufacturing, and large
scale personal services, such as laundry and dry cleaning plants,

theaters, a hotel and a newspaper. Sixteen percent own retail grocery

“see Ben B. Seligman, American Jewish Year Book, LI (1950), 28;
LII (1951), 12; LIV (1953), 1k,

’A. J. Jaffe and C. D. Stevart, Manpower Resources end Utiliza-
tion (New York, 1951), p. 190.
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stores, and 23 percent have other types of retelil stores. Managers and
officials make up another 12 percent, while only eight percent are seles-
men and clerical workers.6
In a comparable group, the fathers of a national sample of 884

Jewish women who had gradusted college during the four years after World
War II, there was found a somevhat greater proportion of professionals
and a smaller proportion of proprietors. Robert Shosteck reported that
21 percent of the fathers were in professional occupations, 51 percent

were in business as proprietors, menagers and officlals, and five per-

cent were skilled craftsmen, while hardly any lived on farms.|

Economic Status

The economic distribution of Jewish families in the United States
is reflected to some extent in the distribution of the parents' homes on
the economic status classification of the Psychological Corporation. (See
Appendix E.) American Jews tend to concentrate in the middle economic
classes, with a smaller than proportionate number in the lowest group.
Among the families of the Maryland students also, only six percent live
in homes rated b on the scale, although 30 percent of the general popula-
tion fall into that depressed group. (Table 8) Thirty-two percent of
the homes are rated C, in comparison with 40 percent in the general com-

munity. Most of the students (57 percent) come from homes in class B,

6The occupational classification is based upon Alba M. Edwards,
"A Social-Economic Grouping of the Gainful Workers of the United States,"
Journal of the American Statistical Association, vol. XXVIII, Ho. 18k
(December 1933), 378.

7Five Thousand Women College Graduates Report (Washington, B'nai
B'rith Vocational Service Bureau, 1953), pp. 8-9.
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while the American average is 20 percent.
TABLE 8

ECONOMIC STATUS OF HOMES OF UNIVERSITY
OF MARYLAND JEWISH FRESHMEN, 1949%

Percent in
Economic Group Number Percent General Population
TotalH 00 B OLONOBLOELIOESLIBIOESIPES 1511" loo loo
A (higlest) 2400000000000 00 0 7 5 lo
B 0 0008 OCORNLBEBSOILIOIRBIRPIOGCQOTOSOENODS 88 57 20
C ® 08000 OHeRLLIOILPLPLOEEOOSELIBODNOES l"9 32 LI'O
D (lowest) * O PGB OOLANEOCEDOSEOSESDILIDS lO 6 30

*According to the Psychological Corporation classification.
**Data unavailable for 26 homes.

In the one exception from the tendency for the Jewish families
to rank higher, only five percent of them are in the highest economic
class A, as ageinst ten percent of the general population. This low
proportion may be affected by the custom among upper economic groups to
send their children to private universities of higher status.

The disparity indicated here between the Jewish economic dis-
tribution and that of the entire American commnity can not be attri-
buted solely to the fact that the lowest economic group, which contains
a large proportion of Negroes, does not send many of its children to
college. There is a mounting body of evidence that American Jews, with
their strong drive for education and their long tradition as a middle
class group, have been successful in their striving to move up the
economic scale. The Jews of this country, who were for the most part
members of the working class when they arrived as immigrants, have since
become an overwhelmingly middle class group. Over three-fourths are

engeged in non-menual occupations, and that proportion is increasing



25

rapidly with the passing of the older immigrants. By contrast, only
38 percent of the gainfully employed population of this country are
engaged in non-manual work.8

Jews have made relatively more rapld economic progress than other
immigrant groups who arrived in the United States during the past three-
quarters of a century.9 Lending in this country without financial re-
sources for the most part, they have, within the span of two or three
generations, risen above even the average of the general Americasn popu-
lation. However, it must be noted that the Jew has not attained a
position comparable to that of certain high status religious denomina-
tions such as the Episcopalians and the Presbyterians.lo

Those families in the group which came to the United States
before 1900 show a somewhat higher economic status on the ABCD rating
than do the families which came between 1900 and 1929. While the model
group in each case is in class B, the earlier arrivals have only 26 per-
cent and two percent in classes C and D, in comparison with 35 percent
and eight percent respectively for the post-1900 immigrants.

While there is no reguler correspondence between age of fathers
and their economic status, it was found that the older fathers are a

little lower on the economic scale than the younger members of their

generation. (Teble 9) Those 55 years of age and older are about equally

8See Nathan Glazer, "Social Characteristics of American Jews,"
Americen Jewish Year Book, LVI (1955), 25-33.

95ee W. Lloyd Werner end Leo Srole, The Social Systems of
Americen Ethnic Groups (New Haven: Yale University Press, 1945),
pp. 61, 203.

10

G‘lazer, 92. _C__i;t-., pp- 28-29, 350
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divided between classes A and B, on one hand, and C and D. Two-thirds
of the fathers under 55, however, rank in the two highest groups.
TABLE 9

AGE OF FATHERS OF UNIVERSITY OF MARYLAND JEWISH
FRESHMEN BY ECONOMIC STATUS, 1949

Age of Father

Economic Group

Under 55 55 and Over
Tot&l*o-ooou-ooooooooooo.oooooo 118 25
A (highest) e 0 00 SO OOOCEOSISIIIPOEOIOSESOSDN 6 l
B ® O OO BSOSO EOOOS O OISELOEIEBITOIEIISIEIS 71 ll
C 0 G0 000000000000 LEESENLeNOISIPES 35 lo
D (lowes‘t) eGP OO O EOEPOOBOEOEOENOLIDS 6 3

*¥Data unavailable for 20 fathers under 55 years of
age and 3 fathers of 55 and over.

The fathers born in Eastern Europe have not done as well econo-
mically as those who were born In this country. Of those who came from
Russia and Poland, 45 percent fall into the two lowest economic categories,
C and D, in compsarison with only 30 percent for the American-born.

(Table 10)
TABLE 10

COUNTRY OF BIRTH OF FATHERS OF UNIVERSITY OF MARYLAND
JEWISH FRESHMEN BY ECONOMIC STATUS, 1949

Total Economic Group

Country of Birth A B C D
of Father

Num- Per- Num- Per- Num- Per- Num- Per- Num- Per-
ber cent ber cent ber cent ber cent ber cent

United States ..ee.... 67 100 Ly 6 43 64 17 25 3 5

Eastern Europe ...... 76 100 3 Y 39 51 27 36 7 9

¥Data unavailable for 8 fathers.
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Within each occupational group there are, as would be expected,
variations in economic status. (Table 11) The highest average is
attained by the professionals, most of whom fall in class B. The re-
maining six are equally divided between classes A and C. Next in rank,
with major concentrations in class B, are the owners of retail businesses
other then grocery stores and of proprietors in wholesale, construction
and nanufacturing. Almost equally divided between classes B and C are
the clerical and sales workers. Lowest of all on the economic scale are
the grocers, managers and officials, and craftsmen, who are concentrated
mainly in class C,

TABLE 11

OCCUPATION OF FATHERS OF UNIVERSITY OF MARYLAND JEWISH
FRESHMEN BY ECONOMIC STATUS, 1949

Economic Group

Occupation

Total A B C D
Total¥* ecesssercescssnsssetenassssace ll|-5 7 82 l‘-6 10
Professionals sceescsecsccsccssasses 19 3 13 3 -

Proprietors: Wholesale, construc-
tion, menufacturing, etc. .eseses 32 - 26 L 2
Proprietors: Retail grocery stores 23 - 9 11 3
Proprietors: Other retail stores .. 33 L 18 7 L
Menagers and officials seeeescssees LT - 6 11 -
Salesmen and clerican workers ..... 14 - 8 6 -
Craftsmen seecocecccscssscscccnsses 7 - 2 l}' 1

¥Date unavailable for 35 fathers.

The families from Washington which send their children to the
University of Maryland have & somewhat higher economic status than do
those from Baltimore., Twelve percent of those in the District of Columbia
are classified in economic group A, while none of the Baltimoreans re-

ceive such a rating. (Table 12) At the other extreme, no Washington
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resident falls into the lowest group D, but ten percent of the Baltimore
families are found there.
TABLE 12

RESIDENCE OF PARENTS OF UNIVERSITY OF MARYLAND JEWISH
FRESHMEN BY ECONOMIC STATUS, 1949

Economic Group
Residence Total* A B C D

Num- Per- Num- Per- Num~ Per- Num- Per-
ber cent ber cent ber cent ber cent

Baltimore s0000000000 96 - - 56 59 30 31 lO 10
WaShington s0800000000 50 6 12 27 5,4- 17 3"!’ - -

¥Data unavailable for 3 parents.
Another measﬁre of economic status used in this study was the

1} Tpig informstion was obtained from the

rental value of the home.
United States Census of 1940, which published maps of Baltimore and
Washington giving the average rent paid or the estimated rental value of
the homes in each built-up block in those cities.

It was found that few of the parents reside in very poor sec-
tions. Only 13 percent live in blocks where the rent averages less then
$30 a month, while another 28 percent live in $30 to. $49 a month areas.
(Table 13) The remaining 59 percent pay, or own homes for which they
would have to pay, over $50 a month-~-which would be equivalent to a con-

siderably higher amount at current purchasing power.12

l;A comparison of the two indices--the Psychological Corporation
snd the rental value of the home--ylelds a coefficient of correlation of
.62, which indicates that the indices are related, even though they are
not completely comparable,

1216th Census of the United States--Housing, Analyticel Maps,
Block Statistics~-Washington, D. C. and Baltimore. Prepared under the
supervision of Dr. Leon E. Truesdell.
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TABLE 13

AVERAGE MONTHLY RENTAL VALUE OF BLOCK OF HOME OCCUPIED BY
THE PARENTS OF UNIVERSITY OF MARYLAND JEWISH FRESHMEN,

1949
e e
Rental Value Number Percent
Total* ts0000000cRRReOLOCGOICOIICELOLLS 111-8 100
$lOO a.nd OVEL eesvesccscccscvcnes lu' 9
$75“' $99 00O IENOSIENIOERLIOINEGEOEOIOS 20 lh’
$50"‘$71+ 200000000800 00000000000 0 5)4- 36
$L'*0"$L'-9 eResOSPIBLAGCOROLROIOEOESOEOROIOOETNES 20 l)‘"
$30" $39 98 000000000060 02000800000 0 21 l)"‘
$25 - $29 P00 00OORPOCNIISLIOLIEIVTOEOLIOS 7 5
$20-$2)-lb G000 G0 sOLERCORONLIOLOICEOLEGEES 9 6
$15"$19 R R E RN R WA W A N A Y 2 l
$lO-$lll- s000000000 000000000000 - -
Under $lo B0 0 060000008 eeNOOLSNGBSBSDS l l

#Data unavailable for 32 homes.
It should be noted, moreover, that the housing shortege after
the war was still acute in 1948 and 1949, especially in Baltimore. As

a result, some families which could afford better housing had not yet

been able to move to more expensive homes and neighborhoods. Another
factor tending to limit movement is the acknowledged practice of exclu-
sion of Jews from some of the fashionable areas of Baltimore. A study
of the situation a few years later, therefore, would probebly show an

even higher economic average for our group than is indicated here.

Family Size

The parents of the University of Maryland freshmen have an
average of 2.65 children, which is approximately the current size of
completed Jewish families in the United States. (Table 14) The two-
child femily is most common among these parents and accounts for two-

fifths (41.6 percent) of the entire number of families. A considerable
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proportion (25.8 percent) have three children. Next in frequency come
femilies with one child (14.6 percent), four children (9.0 percent),
and five children (5.6 percent). Two families have six children, and one
each have seven, eight, nine and ten.

TABLE 14

SIZE OF FAMILIES OF PARENTS OF UNIVERSITY
OF MARYLAND JEWISH FRESHMEN, 1949

Children Born in Family Distribution by Size of Family
Number Percent
TOtB1* seoessesccscssssscsssne 178 100.0
AVErage scseeesesssssscnscasce 2.65
1l teeitieiiietencsecessennss 26 1h.6
2 00 00 LIELOEIPPICSIOLIOLSIOIOEQROIETTES 71{- l;'lcs
3 cesesccscsesecsessesccnsas 46 25.8
2&' ® 000 0 ¢ GO H OO OO EOONSOSLIOISLEOSLIES 16 900
5 ® 0 0SS OB B OOERHNOENEOOSEBTOLOLEOEENINOLOES 10 5.6
6 * 0 0PSSO OOPOEFIOIOOEOIIIBESLSEOEOSDS 2 l‘l
7 S 0800000000000 0sP0eeeNeLS l 06
8 6060560000002 00P00000008000 l 06
9 B GOSN NSO OCDPOENINESSOIEOINONINIEBTOEES l '6
lo 0PSO NS OOEDOONSEDLOEBLOEOOISLEOSEOELIDS l .6

¥Data unavaillable for 2 families.

The pattern of family size observed here is similar to that
found in a study made by this author three years earlier, in the spring
of 1946.13 e previous study oovered a group of similar size--166 Jew-
ish students, who were in various years at the University of Maryland.
The average size of the students' families there was 2.56, and the larg-
est concentration then too was in two-child families.

The mortality rate repotted by the students is very low. Of the

l3Meyer Greenberg, "The Reproduction Rate of the Families of the
Jewish Students at the University of Maryland," .. Jewish Social Studies,
X (1948), 223-238.
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472 children born to their parents only 16 have died, for a mortality of
3.4 percent, as compered with the very low rate of 3.9 percent in the
previous study. Despite the likelihood of incomplete reporting in this
area, these percentages indicate the results of the excellent child care
vhich is given in American Jewish families. As was indicated in the
previous study, "For the white population of the United States as a
whole, using the 1930 life expectancy, we would anticipate a mortality
of 10.2 percent, over twice as high as the mortality of this Jewish

group, until the age of 20."lu

For all practical purposes, these families may be considered
completed, since only eight percent of the mothers are between 35 and
39 years of age. The expectancy of additional births by the mothers who
are under 45 would be less than three and therefore could not upset
these calculations.

Although the families of the Jewish freshmen average 2.65 child-
ren, they nevertheless fall short of reproducing themselves. "Unless
each fertile married couple has an average of three children the group
as & whole will not be able to keep its numbers stationary. Some of the
female infants will die before they reach the age of merriage, about ten
percent will remain single, and approximately 15 percent of those who
marry will remain childless, whether voluntarily or involuntarily."15
Therefore this group, with its average of 2.65 children, falls 12 per-

cent short of reproducing itself and has a reproduction rate of only

b1, , p. 2ok,

Vrid., p. 225,
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88 percent.

The trend indicated among the families of the University students
is similar to that shown by other studies of Jewish families in the United
States. This author computed a reproduction index for the Jews of Chicago
and eight other cities with a total Jewish population of almost half a
million.16 During the decade of the 1930's that group had & reproduc-
tion index of only 59 percent.

Although family size has shown a phenomenal increase since World
War II, this change is not yet reflected in families with children of
college age.

A comparison of the student families completed in recent years
wlth those completed earlier shows that within the sample there has been
a steady trend toward fewer children. (Table 15) Those parents who

TABLE 15
SIZE OF FAMILIES IN RELATION TO NUMBER OF YEARS MARRIED

FOR THE PARENTS OF UNIVERSITY OF MARYLAND JEWISH
FRESHMEN, 1949

Average Families with Specified Number

Number of Years All Children of Children
Mexrried Families per
Family
Num- Per- Number Not
ber cent 12345678910 Given

Total eaesees. 180 100.0 2.65 26 Th 461610 2 1 1 1 1 2

15-19 teseeees 10 5.5 2.2 3 4 2 1

2024 seeeeeee 98  5hL 2.2 19 k721 6 4 1
25229 seseeees U8 26,7 2.7 31819 6 1 1
30-3% ceeeeees 11) ) Yy 3 3 1

35-39 sesecscee 8) 11L.7) 4.6 11 2 2 1 1
LO-Uk veeeenes 2) ) 11

=

Not given .... 3 1.7 11

V1,54, , p. 227.
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have been married for 30 years or more have an average of 4.6 children;
those married from 25 to 29 years have fewer--2.7, whlle those married
less than 25 years average only 2.2 children. In the 1946 study also
there was a similar progression from 3.2 children for couples married
30 to 34 years to only 2.1 children for those married 15 to 19 years.l7
The size of these families seems especially small when compared
with those of the grandparents. The mothers of the students come from
families averaging 5.84 children, and the fathers from femilies averag-
ing 5.82. In the earlier study the comparable figures are even higher--
6.3 and 6.2.18 Allowing for greater mortality in those earlier families
and for some possible inaccuracy, there has been a clear-cut drop of at
least half in the size of the average Jewish family. The magnitude of
the social revolution which has taken place in these families in the

short period of one generation is truly impressive.

Use of Yiddish

Since Yiddishlwas the mother tongue in most Jewish families in
Eastern Europe, it is not surprising to find that a knowledge of Yiddish
is widespread among the parents of the Jewish freshmen. In their child-
hood homes the parents probably heard Yiddish spoken most of the time,
and they absorbed a speaking knowledge of the language. The 11 percent
of the parents who ususlly speak Yiddish are meinly members of the
immigrant generation. (Table 16) The 68 percent who speak Yiddish

occasionally include both foreign and Americaen-born parents, whose

1Tmia., p. 226.

B1pia., p. 228.
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knowledge of the language varies considerably. Even among the foreign-
born of this group there may be a number who are not fluent in Yiddish,
since they were young when their families brought them to the United
States.,

Only 21 percent of the parents never speak Yiddish. These are
the American-born who did not have much opportunity to hear the language
in the home, which is the main vehicle for its transmission. Only a
meager proportion of the Jewish children in this country study at a
Yiddish school, where the emphesis 1is upon Yiddish culture, or in one
of the small number of Jewish day schools in which it is used as a
language of instruction. Such schools are concentrated chiefly in New
York City.

TABLE 16

EXTENT TO WHICH YIDDISH IS SPOKEN BY PARENTS OF
UNIVERSITY OF MARYLAND JEWISH FRESHMEN, 1949

Speak Yiddish . Number Percent
TOtal® ceeceveccccsoscancee 179 100
Usualiy esecssssrstsssssste 19 11
0ccasionglly ceeesecccescess 122 68
Never O LB P SBBOLLPLOILIISLOEQSTOESIOEDS 38 21

¥Data unavaileble for one home,

In the entire group there are 16 families, nine percent of the

total, who have one or more grandperents living in the same house,



CHAPTER VI

GENERAL CHARACTERISTICS OF THE STUDENT GENERATION

Sex and Veteran Status

Among the Jewish freshmen there are approximately twice as many
men as women--the normal ratio in the University during this post-war
period. Among those who responded to the questionnaire, 117 (65 per-
cent) were male and 63 (35 percent) were female.

If there vwere included the 24 students who left the University
before the Spring of 1949 and the 29 students who did not cooperate,
it would be found that there was a slightly higher ratio of men to
women at the beginning of the school year. At that time the Jewish
freshman group was 69 percent male and 31 percent female.

Of the freshman group, 18 or ten percent are veterans of the
armed forces, 16 of them receiving assistance from the government under
the so-called "G.I. Bill of Rights."” This proportion of ten percent of
the entire group and 15 percent of the males marks & decline from the

peak enrollment years of 1946 and 1947.

Age, Marital Status and Country of Birth

These freshmen are a young group, most of whom (62 percent) are
either 17 or 18 years of age. (Table 17) Another 32 percent are 19 or
20, while only six percent are 21 or over.

Just one student of all the 180 is married.

65
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TABLE 17

AGE AT LAST BIRTHDAY OF UNIVERSITY
OF MARYLAND JEWISH FRESHMEN, 1949

Age Numbex Percent
Total P00 0060880 180 loo
17 "0 0OP RGOS OPPOEDS 3,‘*“ 19
18 ®a 0 OO0 OOOOBee 77 u3
19 206000000000 LI-O 22
20 LA B B B R I R AN 18 lo
21 and over ... 11 6

Almost all the young people were born in the United States. One
hundred seventy-Tour are native-born, end onlysix came to this country

from abroad.

Jewish Education

The Jewish student at the University of Marylend has had more
Jewish education than the average American Jew of his generation. (Table
18) A national study indicated that about 30 percent of all Jewish
children received no Jewish education, but in this group only twelve per-
cent had never received any religious education.l

The average duration of Jewish education nationally was about
two years, while the Maryland student had studied for an average of 5.1
years. Most of the local group, 55%, attended Hebrew school, while 37

percent studied at Sunday School, two percent at a Hebrew Day School,

lsee Jacob s. Golub, "Some Trends in Jewish Education,"” Jewish
Education, vol. XIV, No., 1 (April-June, 1942), p. 36. Compare also the
figures of 13 percent and 11 percent in Marvin Nathan, The Attitude of
the Jewish Student in the Colleges and Universities towards his Religion
(New York, Block, 1932), p. 29, and Meyer Greenberg, "The Jewish Student
at Yale," Yivo Annual of Jewish Social Science, vol. I (1946), 2002.
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and 23 percent with private teachers. The national distribution of
attendance is somevhat similar--53 percent in weekday Hebrew School,
35 percent in Sunday School, and five to seven ang one-half percent with
private instructors.®

TABLE 18

EXTENT OF JEWISH EDUCATION OF UNIVERSITY
OF MARYLAND JEWISH FRESHMEN, 1949

School Number of Years
Type of School Attendance Attended
Num- Per- Aver-1 2 3 4 5 6 7T 8 9 10
ber cent age or

over

Total soeessecssccccesss 232¥ 129 5.1 43 36 332126171210 7 6

Hebrew School eseeeesss 99 55 by 91618141213 7 6 3 1
Sunday SchoOl ceesseses 67 37 4.3121213 4 8 3 3 4 4 5

Hebrew Day School ...e0 3 2 1 2
Private Instruction ... L2 23 2,322 7 3 3 4 1 2
None ® e 0 & OO0 OLSSOSENNS 21 12

*¥Many of the students attended more than one type of school,
and therefore the number who attended is greater than the number of
students.

The ability to read Hebrew with ease is necessary not only for
studies in the Bible and other Hebrew literature but also in order to be
able to participate effectively in a religious service at an Orthodox or
Conservative synagogue. Despite the importance of facility in Hebrew
reading in Jewish religious life, however, the religious schools which
the Maryland freshmen attended have not been very successful in trans-
mitting this basic skill.

Fewer than one out of five students (18 percent) have studied

Zaolub, op. cit., pp. 36 and 39, and Azriel Eisenberg, "The
Extent of Jewish Education in the United States," The Jewish Social
Service guarterly, vol. XVIII, No. 1 (September, 19%1), 7O-71.
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enough Hebrew and have used it sufficiently during the preceding years
to be able to read the language fluently. Almost half of the group

(46 percent) can read but admit to difficulty when faced with the need
for fairly rapid reading during a service. The remeining third (36 per-
cent) can not read Hebrew at all. Those who know no Hebrew are a large
group, particularly when we consider that only 12 percent have had no
Jewish education at all. The remaining 24 percent either did not learn
to read Hebrew at religious school or else have forgotten it in the

intervening years.

Place of Residence during the School Year

Just over one-third (36 percent) of the Jewish freshmen live at
home and commute to the University. (Table 19) Most of these students
live in Washington and the nearby Maryland suburbs, although a few
travel each day from as far as Baltlmore, which is 30 miles from the
campus .

TABLE 19

PLACE OF RESIDENCE DURING SCHOOL YEAR OF UNIVERSITY
OF MARYLAND JEWISH FRESHMEN, 1949

e e —
Place of Residence Number Percent
TOtBl secocecsesscccsosoasssscnssce 180 100
At hOme ..eeeveeccsccccncccccscnce 65 36
Dormitory [EXXEXEEXXXYE R N W NN N N R NN X 89 ,‘"9
Fraternity or Sorority House e.... 11 6
Off-campus hOUSE ceevsessncscoscss 14 8
With relatives ceececcesceccccsccns 1 1

The reasons the 65 students give for living at home instead of
in College Park are chiefly geographic and economic. Thirty of the

students explain that they live near the University and therefore have
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no difficulty commuting. Twenty-eight others give both reasons--that
their houses are in the area and that they would find it too expensive
to live on the campus. One student gives expense alone as his reason
for living at home. Three others give religious reasons in addition to
those of expense and proximity.

In all this group there are only three young people who include
religious considerations, among others, as a factor in their choice of
residence during the school year. The smallness of this number indicates
how few students are concerned about the difficulties in observing the
Sabbath and kashruth according to tradition when one lives away from
hone.

Two-thirds of the Jewish students (64 percent) live in College
Park during the week. Most of this group (49 percent) live in a Univers-
ity dormitory, while a small number live either in a fraternity or a
sorority house (six percent) or in a private boarding or rooming house
(eight percent). At the beginning of their sophomore year meny of these
students will move into the houses of the fraternities and sororities
into which they had been initiated. Some of those who live in an off-
campus house will elso move into a fraternity or sorority house, while
others will move into a dormitory. )

Most of the freshmen prefer to live in College Park in order to
be close to the campus. Their homes are too far from the University for
easy commuting, and they prefer the convenience of living within a few
minutes of classrooms and other campus facilities, Only eight students
give the attraction of campus sociael life as the main reason for living

in College Park, while five more list it in addition to the factor of
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convenience. There seems to be some reluctance among the students to
admit that the social life of the campus is an importent factor in their
choice. Other reasons, such as a desire for a better education, to learn
self-reliance or to get away from parental influence, are given by only
five of the entire group of 115 who live in College Park during the

school year.

Expenses Barned

Since most of the young people come from families that are fairly
well-off, T0 percent of the students do not have to support themselves
while at school. (Table 20) Only 30 percent earn any portion of their
expenses, and 1l percent earn no more than an insignificant one-tenth of
their needs. The number who earn a substantial portion of their expenses
does not exceed six percent. Only one student is completely self-support-
ing, while nine others earn more than half of their expenses by thelr
own work.

TABLE 20

PERCENTAGE OF EXPENSES EARNED BY UNIVERSITY
OF MARYLAND JEWISH FRESHMEN, 1949

Percentage of

Expenses Earned Number Percent
TOtal s060006000000000eRORNe 180 lOO
NONE .seeecessccscssscccsccos 126 70
1-10 2P S 0OOPOLELPSIOCSESIOESISIIPOLS 20 ll
11'20 ee 00000 RstNtstIIPILLIES 7 u-
21"‘30 6000000000800 0088000e0 5 3
31"14"0 R RN RN N Y 2 l
)4'1-50 s000sssvenretessonssoe 10 5.5
51"60 tescessss0ss0ssesre - -
61"70 IR R RN RN AN N 3 )

71"80 26000000000 00000000000 3 )

81-‘90 @0 eSS S LGN BLNIBOELESOINLOELIS 3 ) 5.5
91"‘100 IENENRRENNEENENEEEESSASN] l )
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Fraternity and Sorority Membership

In 1949 there were two Jewish social sororities and five Jewish
soclal fraternities active on the College Park campus of the University
of Maryland.3 These seven groups included on their membership rolls Jjust
33 percent of the Jewish students, or 324 out of the total Jewish enroll-
ment of 975. In keeping with the accepted pattern at this and at most
universities, the Jewish fraternal groups include only Jews, while their
non-Jewish equivalents generally exclude Jews from their membership.

Over one-third of the Jewish freshmen (37 percent) were members
of a fraternity or sorority. This proportion is large, since in the
entire student body only 23 percent were then affiliated with Greek-
letter orgenizations of a social nature.

Fewer of the Jewish girls remained '"independent" than the boys.
Just over half of the freshman girls had joined & sorority, while hardly
27 percent of the boys had joined a fraternity.

The nunber of Jews in fraternities and sororities has increased
during the years since 1949. A new Jewish sorority was organized shortly
thereafter, and the percentage of the Jewish student population who were
affiliated rose in the next six years to 38 percent. During the same
period, on the other hand, the number of fraternity and sorority members
on the entire campus decreased to 21 percent.

Why the Jewish student is more attracted to fraternity life than

his non-Jewish schoolmate mey be explained partially by & somewhat higher

3The sororities are Alpha Epsilon Phi and Phi Sigma Sigma, The
fraternities include Alpha Epsilon Pi, Phi Alpha, Sigma Alpha Mu, Tau
Epsilon Phi and Zeta Beta Tau. All are local chapters of national groups.
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economic level. With middle-class status comes the desire and ability
to take advantage of the most desirable aspects of college life, which
on this campus are usually interpreted to include fraternity or sorority
membership. It is possible also that the Jew, as a member of a minority
group, feels a greater need for security and acceptance.

Fraternity end sorority members on the whole are on a somewhat
higher economic level then other Jewish students. Seventy-four percent
of the former fall into the upper economic classes A and B, in compari-
son with 55 percent among those who do not join. (Table 21) Of all
those in A and B, 42 percent join fraternities, while only 26 percent of
those in the lower categories, C and D, belong. -

TABLE 21

FRATERNITY AND SORORITY MEMBERSHIP AND ECONOMIC STATUS
OF UNIVERSITY OF MARYLAND JEWISH FRESHMEN, 1949

. Economic Group*
Fraternity and Total "\ B C D

Sorority
Membership

Num- Per- Num- Per~ Num- Per- Num~ Per- Num- Per-
ber cent ber cent ber cent ber cent ber cent

Members ..oeeeeees 54 35 4 T 36 67 13 24 1 2
Non-members se.e... 100 65 3 3 52 52 36 36 9 9

%26 cases not ascertainable.

Scholastic Aptitude

The Jewish students who attend the University of Maryland do not
differ appreciesbly from the general student body in their scholastic
aptitude. In the tests of general aptitude of the American Council on
BEducation, the median score of the Jewish freshmen was in the 52nd per-
centile, just above the median of 50 for the entire group. Their average

percentile score also was similar--52.8. While the Jewish group had only
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six percent in the lowest ten percent, only eight percent of them, on the
other hand, ranked among the upper ten percent.
TABLE 22

SCORES OF UNIVERSITY OF MARYLAND JEWISH FRESHMEN ON AMERICAN
COUNCIL ON EDUCATION APTITUDE TESTS, 1948

Percentile Number Percent
Total* P T X T T Y aras 173 lOO
110 cececcossoreccssccsssocssssnses 11 6
11-20 6O PO S0 E000000CGCIEOINBLOLEBROIROOSIOEOSES 16 9
21=30 ceeeessessscsccssccscssscccnese 14 8
3L-40 cetetecenssestcccctostcconccnns 19 11
41-50 2 9 6 0860 OO BB B OSSOSO NIEBOLEEISIIENS 2’4‘ ll“
51"60 S 00 0000 8EPPCBALIOROELIGIBLOIBNILOIEGGES 19 ll
BLl=TO ceoeeeosscnessssessassscccssscns 12 T
TL-80 ceveecescsosesossnassnsvsnsnsan 22 13
8.]."'90 P 2 G P B EP S OCEELIDPDLEOGOLOEOIBOEROIEBPOIOLOETSLS 23 13
9L=100 cecevsesvsasasscssessossscanes 13 8

¥Seven cases not ascertainable.

Scholastic Achievement

In the University of Maryland, students receive grades of A, B,
C, D and F, of which A is the highest passing merk and F is failing.
For purposes of averaging merks, A is rated 4, B is 3, C is 2, D is 1,
and F is 0. The numerical value of each grade received is multiplied
by the number of credits for that course, and the total for all courses
taken by & student is divided by the number of credits he is taking.
The resulting number is his grade point average, which may range from
.0 for a perfect A record to O for failure in every course.

Since regulations require & student receiving F in a majority of
his credit hours to be dropped from the University, few of the Jewish
students vho remained in school have lower than a D average. Only three

students have an average under 1.2 for their entire freshmen year, while
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four students are in the highest group, with averages of from 3.61 to
k.0,
The medisn grade for all the Jewish freshmen is 2.3, which is
approximately the same as the average for all students at the University.
TABLE 23

GRADE POINT AVERAGE FOR FRESHMAN YEAR OF UNIVERSITY
OF MARYLAND JEWISH FRESHMEN, 1949

Grade Point Average Number Percent
TOtal¥* eeeeescoacssrcscssssseas LT9 100
0081 - 1.2 6 0 P8OOSO OOSBTOEBSTIESELOSDS 3 2
1021 had la6 PO 00 DR REOOLILOEOENNOIOSS 18 lo
1061 - 2'0 LI BN BE BRI B A A Y B B AR N B BN BN R 39 22
2.01 - 20,‘" O 0 05O OEONLLOOeEENTS 39 22
241 - 2.8 teeencnesesescenness 39 22
2081 - 3.2 0 0060000000000 000000 20 ll
3.21 = 3.6 teecvescsessvscscess LT 9
3.61 - LI'QO 2SS SO POEBSEDPDODOSOOEEEOSEDS ll“ 2

#0One case not ascertainsble.

In general the women students on this campus receive higher
grades in their studies than the men, and sorority members have a higher
average than the remainder of the women students., The lowest grades of
any group are received by the students who are pledging fraternel orgeni-
zations but have not yet been initiated into membership. For the school
year 1948-1949, these groups were ranked as follows:

Grade Point Average

Sorority members seceee 2,61
All WOMEN seescoccacces 2.45
Fraternity members .... 2.21
All MEN cevesesrocacene 2.18
Pledges (Women) ceeeces 2.05
Pledges (men) seeeecses 1.95

As is generally recognized, outstanding scholastic ability does

not necessarily lead to outstanding grades in studies. Achievement in
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school depends not only upon ability but also upon motivation, interent
and application. In addition, there is an element of unavoidable in-
accuracy in the scores on a scholastic ability test both because of
variations in the student's cultural background and in his attitude toward
the examination.

There is not a high correletion, therefore, between the A.C.E.
score and the grade point average of the Jewish freshmen at the University
of Marylend. The correlation of .40 indicates that there is no depend-
able relationship in these two areas.

However, the grades of those with high and low scores of scholas-
tic aptitude show some difference., A comparison of the 58 students who
rank in the upper 30 percent with the 41 who rank in the lowest 30 per-
cent shows an average difference In grades between the two groups of
.8, or the difference between a middle C average and & high D.

TABLE 24
COMPARISON OF SCORE ON AMERICAN COUNCIL ON EDUCATION APTITUDE

TEST AND GRADE POINT AVERAGE FOR FRESHMAN YEAR
OF UNIVERSITY OF MARYLAND JEWISH FRESHMEN,

1949

A.C.E., Score Grade Point Average

Per- Num-~ 0.81 1.21 1.61L 2.0l 2.k 2.81 3.21 3.6l Not
centile ber 1.2 =l.6 -2.0 -2.4 -2.8 -3.2 -3.6 -4.0 Known
Total 173 3 17 36 37 38 20 17 4 1
1-10 11 3 3 2 2
11-20 16 1 3 L 2 3 1 1 1
21-30 14 2 5 6 1
31-40 19 2 6 6 4 1
L1-50 24 2 8 L 8 1 1
51-60 19 1 L 3 5 il 1 1
61-T70 12 1 3 1 3 2 2
T71-80 22 1 2 1 5 8 2 1 2
81-90 23 2 7 2 5 6 1
91-100 13 1 1 Ly 3 3
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The Students Who Did Not Respond

The 29 students who did not return their questionnaires are not
radically different from the remainder of the Jewish freshmen group in
the factors of background for which information is available. Because
of the small number, however, this group would not be expected to follow
the same distribution as the larger group.

Among the 29 there is a slightly greater proportion of males--

76 percent--as against 65 percent in the respondent group. Twelve live
in Baltimore and ten in Washington, while in the general group the
comparable numbers are 97 and 52.

The economic distribution of the two groups is roughly similar,
In the non-cooperating group there is one family ranked A, 14 B, 5 C and
1 D, and among the others there are flve percent in A, 57 percent in B,
32 percent in C, and six percent in D.

In the scores on the American Council on Education Aptitude Tests
there is again only a slight difference. The median percentile of the
non-respondents is 58 and their average 56.2, while the median of the
respondents is 52 and their average 52.8.

On the basis of these factors, therefore, there appears no clear-
cut distinction in backgfound between the students who answered the

questionnaire and those who did not.



CHAPTER VII

PATTERNS OF OBSERVANCE

A CLASSIFICATION OF OBSERVANCE TYPES

Introduction

It became evident after the data on religious observance of the
parents and students were plotted, that there are definite groups into
which the overwhelming majority naturally fitted. The combination of
observances practiced by each individual is not a haphazard or chance
selection from among all the traditional practices. The observance of
the individual tends rather to follow certain patterns, which are re-
peated with minor variations by many others.

Upon classification of the observance patterns, seven categories
vere found into which the individuals fall. For example, some are com-
pletely unobservant and practice not even one of the observances which
are studied here, Others are strictly observant and follow all of the
observances, with the possible exception of one or two. Still others
attend s Passover Seder and go to synagogue on the High Holydays but do
nothing more.

This classification according to types of observance was found
to be extremely helpful in arranging the forest of observances so that
the varieties of trees which meke up the forest might be’seen. While it
is desirable to know the total number who follow a certain practice, it

is equally essential to understand what pattern of observances each

7
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person chooses to follow and how many people are in each group.

The
classification also makes it possible to see more clearly the changes

which students undergo with the passage of time, It is much simpler to
compare the number vho shift from one observance category to another when

they get to college then to itemize all the changes which occur in about

thirty specific practices. And finally, comparisons cen be made of the

more or less observant in order to discover the relative change within
each group at different stages, and to relate the differing observance

to various factors of background and affiliation. Only with this classi-

fication is it possible to study the correlation of the religious observ-
ance of students and their parents, of the students before college and

at college, and of students or parents with economic, geographic and

intellectual factors.

The classification system was first developed for the observance

of the fathers of the students and was then adapted to the mothers amnd

to the students before and at college. Minor chenges were necessary

because certain practices such as candle lighting and kashruth in the

home are the responsibility of the mother or the parents of the family

and not of the students. In a few matters the data on students and

parents are not exactly similar, since only the children can absent

themselves from school on holidays. However, the categories have been

arranged so that they represent comparable degrees of observance for

both parents and children.

Traditional Jewish religion has differences in its required
practices depending upon one's sex, upon position in the family, or

upon the geographic locetion of the home. The male over 13 prays éach
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1 The mother is the

morning with tefillin, while the female does not.
one who lights the Ssabbath candles. And the person who lives in an area
which hes no synagogue within walking distance is not expected to attend
services regularly.

As a result of this flexibility, the standards for the various
observance classes also had to be flexible. Requirements of synagogue
attendance were relaxed for those among the very observant whose home
is in a commmnity without & Jewish house of worship. Synagogue attend-
ance requirements were lowered also for the women in the two most ob-
servant groups, in keeping with the tradition that women's attendance
at services is not obligatory.

It should be noted also that "Does not work" is not a clear-cut
observance in the case of the women of the family, who generally has no
position outside the home from which to cease work. For the father the
observance means remaining home from his business or position on the
Sabbath or holiday, but for the mother the expression 1s open to varying
interpretations. A relaxing of standards was necessary, therefore, so
that this factor alone might not bar a woman from a higher observence
category.

In some of the classes the omission of one or two practlces was
permitted, or the substitution of one or two other observances (as indi-
cated in each case), in order that the categories might be more closely

applicable to the life situation upon which they are intended to shed

lTefillin, or phylacteries, are leather cases contalning quota-
tions from the Pentateuch, worn by the traditional Jewish male during
weekday morning prayers.



80

light.

Seven Categories of Traditional Observance

2

Class 1 - The Traditional Jew:

Those who are included in the top observance category observe
strictly all the fundamental practices of the Jewish tradition which are
appliceble to them. They attend synagogue at least once a week and
follow all the listed practices connected with the Sabbath, kashruth,
the High Holydays, and the three festivals. Only two departures from
strict observance are made by some of the members of this group. At
times they eat in non-kosher restaurants, although they do not eat meat
there., In addition, a few turn on lights on the Sabbath.

Aside from these exceptions, however, the individuals in class 1
attend religious services on all the holidays and on the Sebbath, if not
more frequently. They do not work on that day, ride, write, put on
lights, or handle money. The mothers, in addition, kindle the Sabbath
candles and do no cooking from sunset to sunset on the seventh day.

Some of the women, however, go to the synagogue less frequently then
once a month.

In the home, only kosher meat is used. After purchase, the meat
is koshered by soaking and salting. Meats and dairy products are served
only at different meals, upon separate sets of dishes reserved for each
of these two types of food. And, of course, pork products are never used.

When he is outside his home the strictly observant person follows

2For a detailed listing of the requirements for each class, see
Appendix F, Guide for Classification of Observance Types.
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the same rules. He does not eat pork products, does not have meat and
milk at the same meal, and may even refuse to eat in a restaurant that
is not completely kosher.

On the first two evenings of Passover, the festival of freedom,
the family prepares or attends a ritual meal called the Seder. All
present read from the haggadah, the pfayer book for the occasion, which
includes & recital of the dramatic events surrounding the Exodus from
Egypt. In reminder of the unleavened bread hastily baked by the Israel-
ites in the desert, traditional Jews substitute unleavened for leavened
bread during the eight days of the holiday. Care is taken to avoid other
foods into which leaven may enter, and separate Pasgover dishes are used
in the preparation and serving of food. During the first two and last
two days, which are observed more strictly then the intervening portion
of the holidey, observant Jews attend synagogue services and do not work,
while young people do not go to school.

On the first two days of the New Year in the Jewish calendar
(Rosh Hashanah) and on the Day of Atonement (Yom Kippur), the family
attend synagogue, do not go to work, and refrain from riding or hendling
money. As on the other holy days, the children do not go to school. On
Yom Kippur, in addition, all those over the age of thirteen fast for
twenty-four hours.

The other two festivals, Succoth (Tebernacles) and Shavuoth
(Pentecost), are also celebrated by attending services, remaining avay

from work or school, end by refraining from riding or handling money.'

[RIERE
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Class 2 - The Fairly Observant Jew:

The second category consists of individuals who are somewhat
less observant of tradition. Like those in the previous éroup, they
observe strictly kashruth, Passover and the High Holydays, except that
they eat food other than meat in non-kosher restaurants and attend a
Seder which does not follow the traditional order in all its details.
They attend synagogue less frequently--from four to eleven times a year.
They differ from the strictly observent mainly in their non-observance
of the Sabbath, Shavuoth and Succoth.

The mothers in class 2 light candles on Friday evening, but
they go to services only on the High Holydays.

Also included in this class are borderline cases who do not
observe one or two of the practices indicated here. Among the fathers,

however, all observe at least one practice more then this minimum.

Class 3 - The Moderately Observant Jew:

This group observes strictly.only Yom Kippur and one day of Rosh
Hashanah. On Passover they attend a Seder that is only partially tradil-
tional and they eat matza, although they may also eat bread. They still
retain a minimal observance of kashruth--they generally do not eat pork
either in their homes or elsewhere. Their synagogue attendance is
limited to two or three days a yesr.

This class, like class 2, does not observe the Sabbath, Shavuoth
or Succoth. They differ from that group, however, in observance of only
one day of Rosh Hashaneh, in lesser synagogue attendence, and in their
discarding of kashruth on Passover and during the year, with the excep-

tion of the prohibition against eating pork.
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A substitution of no more than two other observances for two

listed above was permitted for members of this group.

Class L4 - The Middle-of-the-Road Jew:

Those in class 4 do not observe any of the holidays Strictly.
Their observance of Yom Kippur and one day of Rosh Hashanah is limited
to attending synagogue, refraining from work or school, and fasting (on
Yom Kippur). Passover is celebrated with a partially traditional Seder
and with matza.

This group indicates no observance of the Sabbath, Shavuoth,
Succoth or kashruth, except that they do not serve pork in their homes.
They differ from the previous category chiefly in that they ride and
handle money on the High Holydays and that they eat pork when in

restaurants.

Those who omitted one of the required practices but added another

were also included in class L.

Class 5 - The High Holyday Jew:

This category observes what might be termed the hard core, or
the irreducible minimum, of Jewish practice--the High Holydays and Pass-
over. They attend synagogue on Rosh Heshanah and Yom Kippur and cele-
brate Passover by eating matza and attending a festive meal without the

features of the traditional Seder. Otherwise they are unobservent.

The difference between them and class 4 is that they work on the

High Holydays, do not fast on Yom Kippur and follow none of the tradi-
tional Seder ritual.

For one of the few practices observed by this group there was a

vt
gl
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substitution of another item in several cases.

Class 6 - The Vestigial Jew:

These individuals do not show any consistent pattern of relsted
observance. They observe one, two or three scattered practices, usually
related to the High Holydays or Passover. Occasionally there are a
greater number of observances, but they are so haphazard that they fall

short of the four needed to qualify for class 5.

Class 7 - The Peripheral Jew:

The few who practice nmo Jewish observance at all but still con-
sider themselves Jews meke up this last category. Although they may

participate in Jewish philanthropic activities, they stand on the

periphery of Jewish religious life.



CHAPTER VIII

RELIGIOUS OBSERVANCE IN THE FIRST

AND SECOND GENERATIONS

Within the families of the University of Maryland students there
are reflected the stages of religious development through which the
entire East BEuropean Jewish immigration passed. In Chapter V it was
shown that at least 80 percent of the families which are studied here {:
had their antecedents in Eastern Europe and that most of the grand- f
parent generation were immigrants to the United States. What is gener-
ally known about the Jewish immigrant group, therefore, cen be applied
to the great majority of the grandparents of these students. '

For most of the East European immigrant generstion the turning i
point in their observance of Jewish tradition occurred when they left
the shtetl, the Jewish "community within a community” of the towns of e
Poland snd Russie, and landed in New York or in Baltimore.b What they
left behind them was more than the dust of a land of inequality and
oppression, where Jews were subjected to political, economic and social
disabilities. The immigrants removed themselves also from a tightly
knit Jewish commmity which exercised strong social control over the
standards and activities of its members. While that community, at the

turn of the century, was beginning to feel the effect of modern conditions,

;For a description of the shtetl see Mark Zborowski and Elizabeth
Herzog, Life Is With People (New York, International Universities Press,

1952).
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since the curtain of medievalism was beginning to 1lift, the majority of
East European Jews still lived as their forebears had for centuries.

Although the enlightenment had only recently begun to reach into
the shtetl, the belief in the immutability of Jewish law and the Jewish
way of life had already been shaken in tﬁe minds of meny. The founda-
tion of that belief--faith in the divinely revealed character of
Judaism--had been undermined, and the religious institutions of Eastern
Jewry had been unable to develop effective counter-measures.

Despite the desire which some Jews may already have felt to

discard observances, few were able to carry out such intentions because

they were still subject to the control of the community. The overwhelm-

ing majority, therefore, continued to adhere strictly to traditional
religious practices.

By the time the immigrant from Russia or Polend first set eyes
upon the Statue of Liberty or Fort McHenry, however, a change had taken
place within him. He had prepared himself to meke his adjustment to
America, the land of opportunity end of irreligion (Jewishly), and to
accept much of what he knew would be demanded of him. From that point
on, the religious development of the new arrival can be interpreted as
a process of continuous competitive struggle between social conditions
and his weakened falth.

On the one side was the general American community, with its
Sunday Sabbath and its strongly competitive economic system, which
allowved 1little room for non-conforming religious practices. The oppor-

tunities for upward social mobility which characterized that society

were contingent, moreover, upon conformity to its standards and practices.
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On the other side was the Jewish religious community which,
through its synagogues and its rabbls, pressed for continuing observance
of the tradition. Aiding them was the still powerful alleglance to

Judaism and the desire to be loyal to its requirements.

The impact of leaving the shtetl upon religious observance was
particularly severe because emigration meant not only moving to a new

world but also

« o o from one stage in emancipation to enother steage . . .
forcing [Ehe emigrants/ to skip meny generations of evolution. .
From members of a solld Jewish commmnity, they had to become PEE
free individuels, and at the same time be integrated into a e
socliety even stranger than the previous near-by Gentile milieu.? bl

Changes in Jewish observance were not slow in appearing. Some

immigrants had already tossed their tefillin overboard or had "forgotten" pe
them on the ship before landing. The Sabbath immediately felt the effects o
of modern economic conditions. Obtaining a job and advancing financially
were eased if one discarded the limitations imposed by the strict disci- ‘J”y
pline of the Sabbath. Within a relatively short time the majority of
the newcomers began to work on Saturday and to discard its entire com-
plex of related observances, such as the prohibition of riding, handling
money and turning on lights. The observance of the three festivals
gradually gave way to the same pressures, and synagogue attendance also
begen to decrease.

While the dietary laws remained strong in the home they weakened
rapidly outside the home, where one conformed to a great extent to the

practices of the general community. The "floor" below which observance

2Baron, op. cit., p. 261.
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generally did not drop was reached with the High Holydays and the Pass-
over Seder, which were observed faithfully and with fervor, as if to
serve as a substitute for all that was discarded.

Among the adult immigrants as a group it may be estimated that
perhaps one in ten remained intensely loyal and strictly ohservant of
Jewish tradition. From such individuals came many of the prime movers
in the creation of the religious and educationel institutions with the
greatest influence upon the develoPment of American Judeism.

In a comparison of the obsérvance of the three generations in
this study, the gréatest relative change seems to have occurred among
thé grandparents, during the early period of their adjustwent to the
United States. Since that time the process of discarding tradition has
proceeded at a slower, though continuous, pace among both inmigrants and
their descendants.

In the second generation, the fathers of the freshmen, the small
percentage who strictly observed the Sabbath and festivéls found their
numbers further depleted. Only three or four percent of the parents of
the Maryland students can now be included in that cafegory. Kashruth
also was weakened, so that only half observed it at home and one-third
outside the home.

Two areas of observance, however, still stood firm with an adher-
ence by over 85 percent of the fathers--the High Holydays and the prepara-
tion of a Seder on Passover. It is trué that there was some weakening
of the traditional forms of those observances, that meny Jews discarded
the second day of Rosh Hashanah, and that the Seder service tendéd to

become attenuated, losing some of its Hebrew character. Nevertheless,



89

those two observances still attracted the loyalty of the overwhelming
majority of professing Jews.

Among the fathers of the students, 11 percent attend synagogue
at least once a week, usually on the Saebbath. (Table 25) Slightly more,
1k percent, attend from one to three times a month. The largest group,
40 percent, attend less than once a month but more than three times a
year, A considerable group, 23 percent, attend only on the High Holy-
days--Rosh Hashansh and Yom Kippur. The remaining 1l percent--as many
as are in the most observant group--attend rarely or never.

TABLE 25

SYNAGOGUE ATTENDANCE OF PARENTS OF UNIVERSITY
OF MARYIAND JEWISH FRESHMEN, 1949

On Rosh
At least At least h-11 Heshenah  Rarely
once once times and Yom or
Relation- Total¥ a week a month a year Kippur Never
ship Only

Num- Per- Num- Per~- Num- Per- MNum- Per- Num- Per- Num- Per-
ber cent ber cent ber cent ber cent ber cent ber cent

Father 168 100 19 11 23 1k 68 Ll 39 23 19 11
Mother 177 100 6 3 12 T 79 U5 55 31 25 14

¥Deceased or no information: 12 fathers and three mothers.

The mothers of the students attend synagogue less frequently than
do the fathers. Only three percent, as against 11 percent, attend once a
week., Only seven percent, or half as many as among the fathers, attend at
least once a month. Slightly more of the mothers, 45 percent as against
4O percent, attend from four to eleven times a year. Considerably more
of the mothers, 31 percent in comparison with 23 percent, attend only on
the High Holydays, and 14 percent rarely or never attend, while among the

fathers the equivalent figure is 11 percent.
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The two categories of most frequent attendance comprise 25 per-
cent of the fathers, but only ten percent of the mothers. The two cate-
gories of least frequent attendance comprise 34 percent of the fathers
and L5 percent of the mothers.

The explanation of this difference does not lie in any greater
degree of religious observence among the fathers. As a matter of fact,
the women renk slightly higher than the men on the religious observance
score.,

In the traditional Jewish family in Europe, the women generally
attended synagogue less frequently than the men. The large size of the
family, with the attendant household responsibilities of the mother,
prevented her from leaving her home each Sabbath for the synagogue.
Only when her children were fully grown would the women be able to
attend services with any regularity, except on the important holidays
throughout the year. This tradition that women are not expected to
attend Sabbath services regulerly has not died out altogether in the
more observant families, despite the changed circumstances of the
modern Jewish home in America, with its smaller number of children and

greater leisure for the mother.

Sabbath Observance

The Sabbath, which was traditionally the keystone of the struc-
ture of Jewish observance, is now observed by only a small minority of
the parents. Hardly 15 percent of the fathers still heed the Biblical
injunction, "The seventh dey is a sabbath unto the Lord thy God; in it

thou shalt not do any menner of work . . 13 (Table 26) About the same

3Deuteronomy 5:1h.,
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percentage--;fourteen--;attend. synagogue more or less regularly on that
day. Half of these observant men, or eight percent, do not write on the
Sabbath. Seven percent will not ride in an auto or any other vehicle,
while four percent will not hendle money or do any shopping. And only
three percent do not put on lights or use electrical appliances.

TABLE 26

SABBATH OBSERVANCE OF PARENTS OF UNIVERSITY
OF MARYLAND JEWISH FRESHMEN, 1949

= —_— e ] 3
Relationship i
Sabbath Observance Father Mother {

Num- Per-  Num- Per- .
ber cent ber cent It

TOta8l¥* eusseeececcsnssescessesacsscssssscscsensnces 168 - 175 -
DO NOt WOTK eesecoccccsccscscssscsssssssccscnce 25 15 l"8 27
Attend synagogue regulerly ecescccessscssscecces 23 1h 11 6
DO NOt Write eececesccevsccccscccssssccscccnnes 13 8 25 ll}'
Do not ride 292 0608000020000 0000880 OSIIIPRESIBLILIOESDN 11 7 12 7
Do not handle NMONEY seseaccscscecsscsscencscens 6 )4‘ 7 h‘
Do not pu‘b on lights PP S P X R R XX R I W W 5 3 5 3
Ligh.t CANAlES soevcscsssccesscosrssssnssossssece - - 108 62
DO NOL COOK eeeoocavsssscsscssssscscscccsnsssne - - ,42 2’4—

¥Date wnavailable for 12 fathers and five mothers.

The mothers of the students do not differ radically from the
fathers in the small part which the Sabbath plays in their lives. The
women can not say, as do some men, that the necessity of earning a living
forces them to work and do other things on the Sabbath, yet they observe
little more then their husbands. Twenty-seven percent do not work on.
the Sabbath, but since they generally do not hold positions outside the
home we can not consider this figure comparable to that of the men. Only
six percent attend synagogue more or less regularly on Saturday. A
larger percentage than the fathers, 14 percent, do not write. Those who

do not ride, hendle money or put on lights comprise the same percentage
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as among the fathers--seven, four and three.

The only ritual observed by a majority of the mothers is the
lighting of candles on Friday eve, which is a special function of the
women. Sixty-two percent still usher in the Sabbath with candles, and

a considerable group--24 percent--do not cook on the seventh day.

Kashruth (Dietary Laws)

Kashruth, or the observance of the ritual laws for the prepara-
tion and serving of food, may be divided into two main ereas--kashruth
in the home and kashruth outside the home., In the parent group, as
seems to be true generally, there is greater observence of kashruth in
the home, where one cen control what is purchased and how it is prepared,
than outside the home, where one's choice is limited by the small number
of kosher restaurants.

Just half of the parents observe the dietary laws strictly in
their homes. (Table 27) Fifty percent have two separate sets of dishes
for meat and dairy foods, buy only ritualiy slaughtered meat, kosher the
meat by salting and soaking, serve meat and dairy foods only at separate
meals, and do not use pork products in the home. Although anything less
than the observance of all these can not be considered kosher, there are
nevertheless many homes which follow some of the regulations only. While
50 percent have two separate sets of dishes, 54 percent kosher their
meat, and 56 percent buy kosher meat. It would seem that most of those
who buy kosher meat are consistent in both the éreparation and serving
of the meat according to the requirements of kashruth. In addition
there are some who do not observe these practices but do separate meat

and milk (61 percent), and an even larger number who refrain from eating
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pork (71 percent).
TABLE 27

OBSERVANCE OF KASHRUTH BY PARENTS OF UNIVERSITY
OF MARYLAND JEWISH FRESHMEN, 194L9%

In the Home Outside the Home

Observance of Kashruth Number Percent Number Percent

Do not eat pork products eececsecccoces 127 71 97 54
Do not eat meat with milk eecececces 110 61 85 W7
Buy Only kosher MEAE sevecevecscscnee lOO 56
Do not eat non-kosher meat eeseseses 56 31
Kosher the meat cecececccccccsccencs 97 5){-
Do not eat in non-kosher restaurants 30 16
Have two sets Of dishesS «ceeescencene 90 50

*One not reporting.

Outside the home the'observance of kashruth is substantially
less. Only 16 percent are strict and eat only in kosher restaurants.
An additional fifteen percent are fairly strict and will not eat non-
kosher meat, although they will eat other foods, cooked or uncooked, in
non-kosher restaursnts. Further aspects of kashruth are practiced by
other parents. Sixteen percent more do not mix meat with milk, while
23 percent do not eat pork products.

The distinction between kashruth in the home and outside the
home is made by a sizable percentage of the group. While Tl percent do
not eat pork in the home, 54 percent will eat it elsewhere. Sixty-one
percent separate meat and milk at home, but hardly 47 percent do so out-

side the home. Fifty-four percent serve only kosher meat at home, but
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only 31 percent will refrain from eating meat in a restaurant. In sum-
mexry, it may be said that about half observe kashruth strictly at home,
while between 16 percent and 31 percent observe 1t more or less strictly

outside the home.

Passover

Attendance at the Passover Seder, the ceremonial meal on the
first two evenings (for Reform Jews on the first evening only) of the
festival, is probably the most widespread observance in modern Jewish
life. This observance is even more widespread than attendance at syna-
gogue on Yom Kippur, which is considered the holiest day of the Jewish
calendar. Eighty-eight percent of the families usually prepare a Seder
or attend one at the home of relatives or friends, while 86 percent of
the fathers attend services on Yom Kippur and 84 percent on Rosh Hash~-
anah. (Teble 28)

These results agree with the findings of several other studies
which show Seder attendance in the same category with attendance at High
Holyday services.u

Not every Seder, however, follows the same pattern. Only Ll
percent of those who attend a Seder would consider it strictly tradi-
tional, i.e. one in which the ceremony and prayers follow the order set
down in the haggadsh, the book of prayer used on the occasion. For 57
percent, the Seder consists of a festive meal with only portions of the

traditional procedure. Some of these families read from a revised

uSee Golub and Nardi, op. cit., pp. 11-12, and the Social, Recrea-
tional and Educational Survey of the Jewish Community of Duluth, p. 13.
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version of the Haggadah, but in most cases the traditional book is used,
with omlssions according to individual inclination. The remaining two
percent (four families) participate in a femily gathering which may be
called a Seder for nostalgic reasons but which retains no elements what-
soever of the traditional religious ceremony.

TABLE 28

FAMILY PASSOVER OBSERVANCE OF PARENTS OF UNIVERSITY
OF MARYLAND JEVWISH FRESHMEN, 1949

Family Passover Observance Numbexr  Percent
Prepare or attend & SEAEr v.esscecsesessessscsessses 159 88
Consider Seder traditional - StTictly secececccesccs 65 41
Consider Seder traditional - parti@lly seececcececss 90 57
Consider Seder traditional - not at a8ll cececoceacss i 2
Eat matza Only €0 0000000000000t 00st0ssacttotsssrnnbe 138 77
Eat bread only 0000 0000000000000 0000tscstotsncsssce 2 1
Eat DOt ceececsevecoscnsescrscscrsccscsosccsscsccense 39 22
Use special Passover AishesS .ceescecsecssssecssecssss 111 62

During the festival of Passover 77 percent of the families re-
frain from eating bread and eat only matza, the unleavened bread. Only
two families do not use matza at all for the holiday. The other 22 per-
cent have matza in the home but also eat bread.

The use of separate sets of dishes for Passover is also quite
widespread. Sixty-two percent of the families change dishes for the
holidey, in comparison with the 50 percent who use separate meat and
dairy dishes during the year. It would seem that about 12 percent of
the group have separate Passover dishes even though they do not observe
this aspect of kashruth at other times,

Passover, with its colorful ceremonies and its special foods,
still has a strong hold upon Amerlcan Jews. Practically every family

eats matza during the holiday, while TT percent are strict and will not
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have any bread in the house. A very large group, 88 percent, attend a
Seder, which in almost half the cases (4l percent) is strictly tredi-
tional. And a surprisingly large group--61 perceﬁt--even change their
dishes in keeping with traditional regulations.

The broad range of individual variation in observance is especi-
ally evident in connection with the celebration of Passover. Some inter-
esting cases are described by the students during the interviews:

I attend a Seder, if you can call it that. All the family

goes to my aunt's house. We have wine and matzas, but do not

actually have any religious readings.

Why do we eat matza? Ve eat it because it's there on the
table~~-as a delicacy.

My mother tries to have only matza in the house on Pass-
over, but the family wanted bread to go with their steak, and
therefore she bought it.

Ve used to conduct the Seder in Hebrew until the kids
rebelled, because they dldn't understand Hebrew. Last year
we changed to English. '

We had a Seder up to last year, but no more. Now we're
modernized.

The High Holydeys

Rosh Hashensh and Yom Kippur, the New Year and the Dey of Atone-
ment, are the days of greatest synegogue attendance, when most Jewish
houses of worship are filled to capacity. If there is one act which can
be considered the public affirmation of one's Jewishness, it is attend-
ing synagogue on the High Holydays. A deep-rooted though sometimes
tenuous sense of loyalty to the Jewish people and vague stirrings of
religious conscience impell most Jews to join their fellow Jews at this
season for prayer, instruction and (perhaps) inspiration.

There is a very close similarity between the fathers' and the
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mothers' observance of the New Year, Rosh Hashanah. Two-thirds of each
observe two days, in keeping with Orthodox and Conservative practice,
while 29 percent and 28 percent observe one day, as in Reform practice,
(Table 29) Only five percent say that they do not observe the occasion
at all.

Eighty-five percent of the fathers and 81 percent of the mothers
attend synagogue services. Seventy-nine percent and 80 percent do not
work. We can see that a small number among those who go to synagogue
also attend to their business or do other work when not in synagogue.

Other traditional observences are not as widespread as those
above. Only 43 percent of the parents refrain from riding on Rosh
Hashanah, and about the same number will not hendle money.

TABLE 29

OBSERVANCE OF ROSH HASHANAH BY PARENTS OF UNIVERSITY
OF MARYLAND JEWISH FRESHMEN, 1949

Relationship
Rosh Hashenah Observance Father Mother
Num- Per-  Num- Per-
ber cent ber cent

Qbsexrve 2 d.ayS P R L I Iy 111 66 116 67
ODSEIVE 1 GAY secsesssessssccssscsssscscsnssesss U8 29 hg 28
ObsSerVe TNONE cessscesocsossscosscsssccensessssnsosns 9 5 9 5
Attend SyNagogUE sesssesseevecscssscccscsssossse 1H2 85 41 81
DO NOL WOYK ecececccocccsscvosssssscccsansscsscss 133 79 140 80
DO NOt TIAE sesseecsssssssosesssscssnsscncansees 13 43 6 U3
Do not hendle MONEY sececsssccsssrsscccensssncece 73 ,'l'3 78 l‘-s

The pattern of Yom Kippur observance runs very similar to that of
Rosh Hashanah, with a slight tendency toward stricter traditional observ-
ance. Eighty-six percent of the fathers and 83 percent of the mothers
go to the synagogue, while 83 percent and 87 percent do not work. (Table

30) Fifty-four percent and 55 percent do not ride, and 54 percent and
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61 percent do not handle money. An additional practice on Yom Kippui‘--
fasting from sunset to sunset--is observed by Th percent and T6 percent.
TABLE 30

OBSERVANCE OF YOM KIPPUR BY PARENTS OF UNIVERSITY
OF MARYLAND JEWISH FRESHMEN, 1949
W
Relationship
Yom Kippur Observance Father Mother
Num~ Per-  Num- Per-
ber cent ber cent

Attend synagogue 'YX E R R XN N NN NN BN N K N I I W X Y ll"s 86 lus 83

DO nO‘t Work 2060 0600080600000 00000000000s0saRIOINIOGLS l)-l-l 83 152 87
Fas-b €0 00O 000000000 000000008000008000600000000 125 7L|' 133 76
DO nOt rid—e G0 PON OGN OESPOPOD00000002 0800000000 91 5)‘|' 95 55

Do not handle MONEY seeecccscsececssscssscnence 90 5,-1- lOll- 61

Comparison of the observance of the two occasions shows that on
Yom Kippur three more fathers and four more mothers go to synagogue than
on Rosh Hashanah. An additional four percent and seven percent respec-
tively do not work on the Day of Atonement; 14 percent and 15 percent more

do not ride, and 1l percent and 16 percent more do not handle money.

Shavuoth and Succoth

The least observed of all the holidays are Shavuoth and Succoth,
which, together with Passover, make up the three Biblical festivals of
pilgrimage to Jerusalem. No more than seven percent of the fathers and
12 percent of the mothers could be sald to observe these holidays strictly
in the treditional sense. (Table 31)

About & third of the parents attend synagogue--36 percent among
‘the men and 33 percent among the women. Fifteen percent of the fathers
and 32 percent of the mothers do not work. Ten percent and 17 percent

respectively do not ride, while only seven percent and 12 percent do not
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handle money.
TABLE 31

OBSERVANCE OF SHAVUOTH AND SUCCOTH BY THE PARENTS
OF UNIVERSITY OF MARYLAND JEWISH FRESHMEN, 1949

Relstionship
Shavuoth and Succoth Observance Father Mother
Num~ Per-  Num- Per-
ber cent ber cent

Total* 0000 s 00000000000 ss0soN0000s00sIRROOLOILIRILES 168 17)4‘

Usually attend SyNnagogUe cseesscsesscsssscssssss 60 36 5T 33
Do not work © 0 0000000000000 00800000000000000scss 26 15 55 32
DO NOt TiAe ceeeesvccocasossccssssscesosossssons 16 10 29 17
Do not handle MONEY seeesevrsesacsscsscssescsssss 11 T 21 12

¥Data unavailable for 12 fathers and six mothers.

Although the women's observance of these festivals is not very
great, it is nevertheless somewhat more extensive than that of their
working husbands, with the sole exception of synegogue attendance. Here
again the tradition exempting women from regular attendance at services
seems to be operating. In addition, it is well known that many men leave
their work for a time during the morning in order to be present at
Yizkor, that portion of the service which includes prayers in remembrance
of one's departed relatives.

Only on the Sabbath 1s there less observance than on these two
holidays. During Shavuoth and Succoth 36 percent of the men go to
synagogue, while only 14 percent do so on the Sabbath. Ten percent do
not ride, and seven percent do not handle money, in comparison with
seven percent and four percent for the Ssbbath. The only observance in
which there is similarity is refraining from work, on which we have 15

percent in both cases.
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As might be expected, those fathers who observe the Sabbath
strictly are generally observant of the festivals also. But possibly
because the holidays are less frequent than the Sabbath a number of

additional parents find the possibility and the desire to observe them,

Summary of Parents' Observance

Synagogue Attendance:

The largest group among both fathers and mothers attend synagogue
on the High Holydays and on a few other occasions during the year, but
less often than once a month.

The mothers attend less frequently than the fathers.

Only 11 percent attend as often as once a week.

Sabbath:

Very few observe the Sabbath strictly. From three percent to
seven percent do so with any degree of strictness.

The mothers observe to about the same extent as the fathers,
except for less frequent synagogue attendance.

The only practice observed by a majority of the families 1is

cendle lighting on Friday evening, which is done by the women.

Kashruth:

Half the parents observe kashruth strictly in their homes.
Almost three-fourths do not serve pork products.

Outside the home less than one-third observe the dietary laws

with eny strictness. Half will not eat pork products.
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Passover:

Eighty-eight percent attend a Seder--more than practice eny other
observance among those studied here. Of this large group, however, only
two out of five families follow the completely traditional Seder service.

More observe kashruth during Passover than during the rest of the
year. Two-thirds eat only matza. Almost all of the rest eat matza in

addition to bread.

Rosh Hashanah:

Two-thirds observe two days of the holiday. SR

Eighty-three percent attend synagogue. _ S
Fewer mothers than fathers attend synagogue. Otherwise their ff”““

observance is the same. o

Almost half observe the other traditional practices and refrain

from riding or handling money. ERIERE

Yom Kippur: N
Observance is similar to that of Rosh Hashanah but a little more

traditional.,
Eighty-five percent attend services.
Three~-fourths fast.
Over half follow the other observances.

The observance of father and mother is similar.

Shavuoth and Succoth:

One-third of the parents attend synagogue.

Other observences are less frequent, from seven percent to 17

percent.
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The women sre somewhat more observant than their husbands.
These holidays are observed a little more extensively than is

the Sabbath.
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CHAPTER IX
RELIGIOUS OBSERVANCE IN THE THIRD GENERATION

Synagogue Attendance

In the student generation the process of acculturation to Ameri-
cen life continues. Observance of the traditions diminishes further,
although the rate of change becomes somewhat slower.

Attendance at synagogue services begins to drop off during the
high school period. In the first year of college an even greater change
occurs than in the previous years since childhood, especially among the
most observant students.

Eleven percent of the fathers attend services at least once a
week, but only eight percent of the students before college and two per-
cent at college remain in this category. (Table 32) Among those with
frequent attendance--at least once a month--there sre 1L percent of the
fathers, seven percent of the students before college and six percent
in college. The total number in these two most observent categories
shows a sharp drop--from 25 percent among the fathers, to 15 percent
among the students before college, and eight percent among the students
while at college.

At the other extreme, among those who attend rarely or never,
there has been only a slight increase-~from 11 percent of the fathers

to 13 percent of the children before college and 16 percent at college.

The next category, those who attend only on Rosh Hashanah and Yom Kippur,

103



1ok

shows an increase from 23 percent among the fathers to 31 percent before
college and 39 percent at college. Many of the students who show a de-
crease in observance have dropped into this class. Very few drop further
to become completely unobservant.

TABLE 32

SYNAGOGUE ATTENDANCE OF 180 UNIVERSITY
OF MARYLAND JEWISH FRESHMEN, 1949

Student Status

Synagogue Attendance Before College At College
Num-  Per- Num-  Per- T
ber cent ber cent Y

To-bal ® 0O B NN OLDELOCILOOPNEPINSOILIOREGSIOENBSEOIOGIES 178 loo 180 loo

At least ONCe 8 WEEK soeseecrccscssosonocs 15 8 l 2 .

At least once & mONth eeeeseecsssecessssee 13 7 10 6 .

Four to 11 times a yeaI‘ ses0000cs00csern e 71 }4-0 68 38

On Rosh Hashanah and Yom Kippur only .e... 56 32 70 39 .
Rarely OF NEVET ceessvcoscesscescoscsanacce 23 13 28 15 .

The middle group--those who go to synagogue more often than TEE
these but less than once a month--remains large, with 4O percent in the h
father's generation, 40 percent before college and 38 percent at college,

However, the median, which is in this class for fathers and for students

before college, shifts during college into the next lower class.

Daily Prayer

Daily morning prayer with tefillin (phylacteries) is a practice
observed by a small minority of Orthodox and Conservative males, beginning
at the time of bar mitzvah, at the age of thirteen, In the student group
this is the least observed of all the traditional practices which a young
Jew can observe. Out of 115 boys, only two pray with tefillin regularly,

while 12 state that they do so occasionally.
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Sabbath Observance

During the period that the students were in high school there
was only a slight decrease In their oObservance of the Sabbath., Since
their parents do not observe very much, there was little left to discard.
Fourteen percent of the fathers attend synagogue regularly, but only nine
percent of the students. (Table 33) Eight percent of the fathers do not
write, and seven percent of their children. Though seven percent of the
fathers do not ride, the corresponding figure for the students is three
percent. Four percent of each do not handle money and three percent do
not put on lights.

TABLE 33

SABBATH OBSERVANCE OF 180 UNIVERSITY
OF MARYLAND JEWISH FRESHMEN, 1949

Student Status

Sabbath Observance Since Entering Sigie Entering
Before College College--When COL-legeé--hen

in Home Town in College
Park
Number Percent Number Percent Number Percent
TOtBL secaseccscensoccons 180 179 155
DO NOt WOTK eeesevsacasen 30 17 35 20 i 9
Attend synagogue ,
regularly esececocsescae 16 9 8 L 0 0
DO Not Write sescecccsnces 13 7 11 6 3 2
DO NOL T1ide sevsescsconss 6 3 5 3 2 1
Do not handle mMONEY eesee T L It 2 1 1
Do not put on lights .... 5 3 L 2 3 2

After the student enters college there is further decrease in his
Sebbath observance. While nine percent previously attended synagogue
regulérly, now only four percent do so. The decrease in those who do
not write is from seven percent to six percent. Among those who do not

ride there is one student less, or a drop of less than one percent.
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Those who do not handle money and do not put on lights also diminish

from four percent and three percent respectively to two percent each.

Kashruth

Even before college there was a sharp decrease in the observance
of the dietary laws. Among the parents there is considerable observance,
end half of the homes can be considered kosher. About 31 percent of the
parents are fairly strict in kashruth when eating outside the home, but
only 11 percent of the children remained in that category by the end of
their high school years. (Table 3k4)

In college there is a continued decrease, although not as sharp
as that which occurred previously. The number of the strictly observant
now drops to six percent, and there are fewer than before in‘each cate-
gory of kashruth observance.

TABLE 34

OBSERVANCE OF KASHRUTH BY 180 UNIVERSITY
OF MARYLAND JEWISH FRESHMEN, 1949

Student Status

Kashruth Observance Before College At College
Num-  Per- Num-  Per-
ber cent ber cent

Total PO OB O NG00 00NN GCOPIBGOIDODBESEPIDPIOPCEERISIOSEIBSIOEOSDS 180 180

Do not eat pork Products ceceecescscccssces 57 32 51 28
Do not eat meat with milk ensessescssncsse 39 22 30 17
Do not eat non-kosher meat ..cceececesceces 19 11 10 6
DO nOt ea.t in non'—kosher Places esss0seeonae 0 O

Fifty-four percent of the parents do not eat pork products.
Thirty-two percent of the students followed this practice before college
and 28 percent in college. Among the parents 47 percent do not mix meat

and milk at the same meal, while among their children the figure drops
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more than half--to 22 percent before college and 17 percent in college.
The basic practice of refraining from eating any non-kosher meat is
followed by 31 percent of the parents, ll percent of the students before
college and only six percent in college. Here we have the sharpest bresk
with traditional dietary practices. Among the parents possibly 16 per-
cent do not eat meals in non-kosher restaurants, while it is doubtful
whether any of their children now follow their example. It is signifi-
cant, however, that 28 percent of the students, a substantial group,

still accept the basic prohibition against the eating of pork products.l

Passover

Pagsover has a strong hold upon the young people, as well as upon
their parents. Eighty-six percent of the students usually attend a Seder,
while the comparable figure for the parents is 88 percent. Even at
college 31 percent state that they intend to observe the dietary laws
strictly, although only six percent do so during the rest of the year.2

During the high school period the students observed the Passover
dietary practices almost to the same extent as their parents. At college
some decrease occurs, although observance still remains substantial.

The students were quite observant before college, when 67 percent
refrained from eating bread on Passover. In 77 percent of their homes

only matzs was served during the holiday. In college there are still a

;A study at Brooklyn College indicated that not more than 20 per-

cent of 391 Jewish students at that institution abstained from eating
pork outside the home. Seymour Fromer and Isaac Rebinowitz, "Jewish
Attitudes of Jewish College Youth," The Jewish Center, vol. 23, no. 3
(September 1945).

2 Since the questionnaires were distributed before Passover, it
was necesgsary to inquiry about the students' intended rather than actual
observance, ‘
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very substantial group--53 percent--who indicate that they will eat only
matza. Twenty-nine percent expect to eat bread only, while 18 percent
will eat both leavened and unleavened bread. In their parents' homes,
by comparison, only one percent did not use matza, and 22 percent served
both bread and matza.

Among Jewish high school students large numbers absent themselves
from school on Passover. In the group studied here, 79 percent did not
attend on the first day of the festival, 63 percent on the second, 50
percent on the seventh, and 52 percent on the last day.

Tn college there is much greater pressure to attend classes, and
therefore fewer students ebsent themselves on Passover. Forty-seven
percent intend to stay at home on the first day, 20 percent on the

seventh day and 17 percent on the eighth.3

The High Holydays

When the students were still in high school their observance of
Rosh Hashensh resembled very closely that of their parents. Of the
fathers, 66 percent observe two days, 29 percent one day, and five per-
cent none. The comparable figures for the students were 69 percent,
23 percent and seven percent. (Table 35) Attendance at synagogue on
this occasion is indicated for 85 percent of the fathers and 8L percent
of their children. Seventy-nine percent of the fathers do not work on
the holiday, while 87 percent of the children remained at home from

school. Forty-three percent of the fathers do not ride or handle money,

3The second day of the holiday coincided with a university
vacation period.
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while for the students the figures were 4O percent and Ll percent.
TABLE 35

OBSERVANCE OF ROSH HASHANAH BY 180 UNIVERSITY
OF MARYLAND JEWISH FRESHMEN, 1949

Student Status
Rosh Hashansh Observance Before College At College
Num-  Per- Num-  Per-
ber cent ber cent

ObSEIVe tWO ABYS sececessocsesasssscessses 123 69 106 59
ObSEerve ONne A8y ceescsccsssesccsccssccrsas 42 23 52 29
ODSEYVE NONE ssecsosscsnccsssocsssssscssss 13 T 21 12
Attend SYNAZOGZUE eecesssscscsscacscevacees LU 8k 141 79
Remain home £rom SChOOL .eeececscsscssssss  15h 87 131 T3
DO NOt TIAE eeeeocossscssssssessssascscsns L 4o 65 37
Do not handle MONEY sececsccscasosesssnces 7 L 73 b1

The student at college shows a slight decrease in observance.
Twelve percent do not observe the holidsy at sll, as against seven per-
cent earlier. Twenty-nine percent observe one day only, vhile 23 per-
cent did so before college. Synagogue attendance drops from 8l percent
to T9 percent. There is a decrease of ‘14 percent from the 87 percent
who used to remsin home from school. Thirty-seven percent and 41 per-
cent respectively do not ride and handle money, as compared with 4O per-
cent and Ul percent before college. Generally, however, there is a very
substantial observance of Rosh Hashanah, and the decrease from parents
to children is comparatively minor.

As with the parents, the student observance of Yom Kippur is
more traditionel than that of Rosh Hashansh, particularly while at
college. Eighty-seven percent remain home from school on the Day of
Atonement, while T3 percent do so on the New Year. (Table 36) Eighty-
two percent attend synagogue services, as against T9 percent. Those

who do not ride and do not handle money now constitute 52 percent and
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56 percent, in comparison with 37 percent and 41 percent.

The differences between the Yom Kippur observance of the two
generations are minor and inconsequential. Eighty-six percent of the
fathers attend synagogue, 84 percent of the students did so before
college, and 82 percent attend in college. While 83 percent of the
fathers do not work, 89 percent of the students were absent from classes
when in high school and 87 percent in college. Seventy-four percent of
the fathers fast, while 76 percent of the students did so before college
and T5 percent in college. Among the fathers, those who do not ride con-

stitute 54 percent, as against 52 percent of the children both before and  ‘ﬁ

in college. Those who do not handle money are 54 percent of the fathers, {EJ
54 percent of the students before college and 56 percent in college. The
feirly strict observance by the parents of this holy day remains intact
among their children.

TABLE 36

OBSERVANCE OF YOM KIPPUR BY 180 UNIVERSITY
OF MARYLAND JEWISH FRESHMEN, 1949

Student Status
Yom Kippur Observance Before College At College
Num-  Per~ Num-  Per-
ber cent ber cent

Attend Synagog\le LI A N I A I I AN A I A B N lSl 8)'" lh"? 82

Remain home £rom SChOOL ve.eeeescosessesss 160 89 156 871
Fas‘t LA R BK BN BE BN IR B BN IR BE B B N BRI B RN NE R NN R RN N RN N N N R N R 136 76 1314' 75
DO not rj-de ® 0 5 B 0PSO S PO S SN NOLPIEOEGIOOBEIEOEITGS 93 52 93 52

Do not handle MONEY seeevesscosncosssssoes 98 5l 100 56

Shavuoth and Succoth

During the time the student was still in high school, he observed

certain aspects of the festivals of Shavuoth and Succoth somewhat more
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than did his parents. Among the fathers, 36 percent attend synagogue
regularly on those days, while only 12 percent of the children attended
regularly end 37 percent at least once. (Table 37) Fifteen percent of
the fathers do not work, while 42 percent of the students did not attend
school. As against ten percent of the fathers who do not ride and seven
percent who do not handle money, the comparable figures for the students
before college were 12 percent and 11 percent.
TABLE 37

OBSERVANCE OF SHAVUOTH AND SUCCOTH BY 180
UNIVERSITY OF MARYLAND JEWISH FRESHMEN

1949

Student Status
Shavuoth and Succoth Observance Before College At College
: Num-  Per- Num~  Per-
ber cent ber cent
Attend synagogue regulaTXly ececececescesses 22 12 6 3
Attend Synagogue ONCE ceseeccscesccsencnes 66 37 29 16
Attend Synagogue NONE ceseeeosscsscsscsnss 92 51 1hh 80
Remain home from SChOOL ceesecscoscessesss 75 L2 16 9
DO NOt Tide cecevossssascscscsscovssccscns 22 12 12 T
DO NOot handle MONEY eeseeeececceescascsses 19 11 6 3

The increased observance of the children, however, is completely
wiped out when they come to the University and are drawn into the swim
of college life. Because of the pressure to attend clesses, they go to
school on the festivals and remsin away from the synagogue. Before
college 12 percent attended synagogue regularly, but now only three per-
cent do so. Previously 37 percent attended at least once, but only 16
percent do so in college. The greatest drop occurs in the number who
do not attend classes-~from 42 percent to nine percent. Observance of
the prohibition of riding and handling money also decreases--from 12 per-

cent gnd 11 percent respectively to seven percent and three percent.
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Those who remain observant on these two holidays are chiefly the

intensely devout Jews, who are also strict Sabbath observers.

Summary of Students' Religious Observance

Synagogue Attendance:

A considerable drop occurs in the frequency of synagogue attend-
ance before college, especially among the most observant.

There is a further decrease in college, when the median group
consists of those who attend only on Rosh Hashensh and Yom Kippur.

Barely two percent attend once a week or more often.

Dally Prayer:

Only two boys pray deily with tefillin, while twelve do so

occasionally.

Sabbath:

In high school the observance was similar to and slightly less
than that of the parents. From three percent to seven percent were
fairly strict observers.

In college there is a further decrease, and from two percent to

six percent remain very observant.

Kashruth:

There was & sharp decrease in observence before college. The
extent of student observance was from one-third to one-half that of
their parents. Only 1l percent remained fairly strict, while 32 per-
cent did not eat pork.

In college there is a further decline. Only six percent remain
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fairly strict, and 28 percent do not eat pork.

Passover:

Passover 1s very extensively observed, and 86 percent attend a
Seder,

Many more observe kashruth on Passover than during the rest of
the year. Most eat only matza and no bread.

In high school a majority did not attend classes. Two-thirds ate
no bread, and the dietary observance was generally similar to that of the
parents.

In college there is some decrease in observance. Anticipated
absence from classes range from 17 percent to 47 percent for the warious
days of the holiday. Thirty-one percent expect to observe the dietary

laws strictly, while 53 percent plan to eat only matza.

Rosh Hashanah:

Observance was similar to the parents' while in high school.
Five-sixths attended synagogue, while L0 percent were strictly observant.

At college there is a slight decrease.

Yom Kippur:

Observance of Yom Kippur was very traditionsl during the high
school years and changes little in college. The strictness of observance
exceeds that on Rosh Hashansh. In college over half of the students are

strictly observant.

Shavuoth and Succoth:

¥While in high school the student observed these holidays slightly
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more than did his father. Only about 11l percent were strictly observant
but a large number of students remained eway from school. More of the
mothers than the fathers observed strictly.

In college there is a very sharp drop in observance. Only three

percent to seven percent remain more or less stricily observant.



CHAPTER X

CHANGING OBSERVANCE

A Comparison of the Observance of Fathers, Students
Before College, and Students at College

A young child usually follows the same pattern of observance as
his parents. The child of observant parents is himself generally ob-
servant, while one raised in en unobservant home will also conform to
the practice of his family. Only in exceptional cases, particularly
when the child is taken out of his home environment, is there any radical L
difference between him and his parents in this respect. Differences
between the religious practices of parents and their high school young-
sters, therefore, generally indicate that the children have changed
their observance some time during the previous few years.

The teen years are a time of change in the life of a young person,

a time when greater independence of thought and of action are developed.
During that period he tends to conform less than previously to the prac-
tices and standards of his home and somewhat more to those of the out-
side groups with which he associates. This incipient freedom from
parental authority, however, is only partial. There still remains a very
strong influence upon his practice from his parents--an influence due not
only to example and training but also to parental control.

Analysis of University of Maryland student sample indicates that

the home is still the greatest influence upon the students' religious

115
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observance. The correlation between the obsexrvance of the fathers and
that of their children before they go to college is .77, which is quite
high. ZEven when the students are finishing their freshman year the
correlation with their fathers' observance is still considerable--.69.

Along with this strong similarity between parents end children,
however, a change has been occurring. Gradually the students seem to be
moving awey from their parents in religious observance. This change
begen in the years before college but became much more pronounced in
college., Most of the young people live away from home during the week
and are no longer under the direct surveillance and control of their
parents, In addition, the students are subject to newy influences--
friends, classmates and associates, fellow fraternity or sorority mem-
bers, the faculty, university regulations and atmosphere, and closer
association with non-Jews. All these influences combine to bring a
clearly recognizeble diminution of the students' observence of tradi-
tional Jewish religlous practices.

A difference cen also be observed between the changes among the
men and the women students. The men tend to drop in observance before
college and then to drop even more when they are in college. Among the
women, on the other hand, there is relatively minor change before college
from the practices of their parents. When they get to college, however,
they also drop in observance, although their observance pattern still
resembles that éf their parents more closely then is the case for the
boys.

The female students also seem to change somewhat less than the

meles in college. Among the girls the correlation of their observance
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scores before college and at college is .80, while for the boys the
correlation 1s .75.

The average observance score of the fathers is 3,73 (arithmetic
mean), while the students before college average 3.97, or a drop of 6.k
percent. In college the young people drop further to 4.38, for a further
decrease of 10.3 percent in observence scores., Computation of the total
change from father to college student shows an average decrease of 17.h

percent in observance over the years.

The Pre-College Period: ;WV
By the year before college there had already been considerable
change in observance scores. One out of every three students observed
less than his father, while only one out of six had increased his ob-
servance. (Teble 38) The other half of the group had the same scores
as their fathers.
TABLE 38

OBSERVANCE SCORES OF FATHER AND STUDENT BEFORE COLLEGE
FOR 180 UNIVERSITY OF MARYLAND JEWISH FRESHMEN, 1949

— e e e ]
Score Comparison Number Percent
Total SO PBOROOCEIOIROIIOIPIEOLEDPSEOLOENINDOROITS 169 loo
SAmME seesssscssscsccsccccsssescnccs 89 53
Student higher sscsssessssscence 29 17
Student loWer ..escecesesccsscse 51 30

Where an increasse in observence had occurred, it seems to be due
to some extent to the influence of the mother and of her observance. 1In
nine of the 29 cases, the mother is more observant than the father, and
the student merely patterned his observance after thet of his mother,

The increese in observance in these caeses, therefore, can hardly be
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considered very significant.

Most of the decreased observance occurred among the children of
the very observant. Three-fifths of the cases were found among those
whose parents are in the two most observent categories., It is to be
expected that those who start with the greatest observance have the most
to lose, while those from less observant families have less to discard.

The increase in observance, on the other hand, comes chiefly
when the parents are comparatively unobservant, Of the 29 students who
became more observant in high school, 19 have fathers in classes 5 and 6,
while another five have fathers in class 4. Only five children of parents
in the upper categories have increased their observance.

Not only do a greater number of students become less rather than
more observant but the average amount of drop is greater than the average
increase. The decrease aversges l.5 classes, while the rise avereages

l.2.

The Freshman Year:

In the first year of college only a few students report an in-
crease in observance, while a very large part of the group give up some
of their previous practices. In this one year there is more decrease in
observance than there was during the entire high school period.

Hardly half of the students remain as observant as they were
before college. (Table 39) Almost two out of every five drop in observ-
ance, while only eight percent, or ome out of twelve, increase their
observance. Unlike the high school period, however, the average amount

of decrease (1.3 classes) is about the same as the average increase.
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TABLE 39

OBSERVANCE SCORES OF STUDENTS BEFORE AND AT COLLEGE FOR
180 UNIVERSITY OF MARYLAND JEWISH FRESHMEN, 1949

rsoomsn e
e ————

Score Comparison Nunber Percent
TOtLa8)l eevosevscssscscsccsscssccccsce 169 100
Same SO 0 60O SOLECOELTOBSLOESNPPINOSEESIOIBOINOGOSESE 89 53
Hig}ler a‘t College "o SO CONOBOGONSOSS lll' 8
Lower S5 0 SR O OOB OISO SOEIPNGSEPIOOLEBRIEDS 66 39

The Father and His College Student:

A comparison of the fathers with their children at college shows
a wider gap than existed when the students were still in high school.
Only a minority, 37 percent, now have the same observaence scores. (Teble
40) Half of the children have lower scores, while only 12 percent are
higher than their parents. Moreover, the gains toward increased observ-
ance made by 17 percent of the students before college are now partialiy
wiped out.

TABLE 40

OBSERVANCE SCORES OF FATHERS AND STUDENTS AT COLLEGE
FOR 180 UNIVERSITY OF MARYLAND JEWISH FRESHMEN, 1949

T
Score Comparison Nunmbexr Percent
Total 9900060600008 000000000 0000 169 loo
Same ©0 000 00000000000 CSIERIBREIRNS 62 ' 37
Student higher sesececcccscecee 21 12
Student lower E XXX ERE R XN N N R N J 86 51

Not only have more students decreased in observance but the ex-
tent of their drop exceeds the extent of the rise among the small group

who have risen higher than their fathers. While 51 percent of the
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college students are less observant then their fathers, as against only
12 percent who ere more observent, the average decrease is 1.5 clesses,
in comparison with an average increase of 1l.0. Sixty-two percent of the
86 students have dropped one class, 27 percent have dropped two clesses,
seven percent have dropped three, and five percent have made a sharp drop
of four classes.

Almost all of the freshmen who are more observant than their
fathers were already more observant while in high school. Only six of
the 169 students for whom we have data became more observent than their
fathers after coming to college. Two of these six, however, ceme from
homes with no observance, and the only increase in observance is their
intention to eat matza on Passover.

What effect did college have upon those students who became more
observant than their fathers while in high school? Analysis shows that
this group became considerably less observant in éollege. Not even one
of the 29 became more observent than he was before college. Sixteen
dropped to a lower category than before, while only 13 remained the same,
(See Appendix G.)

A comparison of their scores at college with those of their
fathers reveals that only 15, or half of these students, have remained
more observant than their fathers; Nine now have the same scores, and
five are lower. |

Despite the decreased observence, however, this group provides
the largest portion of those whose observence while at college is greater
than that of their fathers. Fifteen of the 21 more observant students

begen to practice more than their fathers in earlier years. Those who
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came to college with the seme score as their fathers provide only four
who rose to a higher classification than their fathers. And those who
dropped before college have only two who are now higher.

What happened to the students whose observance diminished before
college? Their scores did not change mech in college. Of the 51, twenty-
six remained in the same class, ten had a higher rank, and 15 dropped
even lower. (See Appendix H.)

The students who followed the same observance ratterns as their
fathers during high school years experienced the greatest decrease in
college., Thirty-five dropped to lower categories, 50 remained the same s
end only four became more observent than their fathers. (See Appendix I.)

In vhich families does an increase in observance appear? What
was the home observance of the 21 students whose score at collegé is
higher than that of thelr fathers? With but one exception, these young
people come from familles with liftle or average observence, Their
fathers are either in the mlddle category--four--or lower. The exception
is a young men in class 1 whose father is in class 2. The student ex-
plains that his father wants to observe the Sabbath but is unable to do
s0 because of business,

The extent of increase in observance among this group of young
people is one category only, except in the case of one student who rose

from class 5 to class 3.

A Summary of Observance Changes

What heppened to the children of observent families? (See

Appendix J.)
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Class 1l:

There are four fathers with observance scores in class 1. During
high school two of their children dropped out of that category into cless
2. When they arrived at college one of them fell further, into class 3,
while one of the two who had still been in class 1 now dropped into class
2., Only one of the original four remained extremely observant,

The son of one father in class 2 rose into class 1 before college
and remained there even during college, to make two students in that

class.

Class 2:

The greatest decrease was made by young people whose families
are in class 2. These youths showed & very considerable drop even in
their high school years. At that time 57 percent (29 students) decreeased
in observance, 37 percent (19 students) remained the seme as their fathers,
and only six percent (three students) rose to higher observance--class 1,

When these students came to college there was & further decrease,
Of the three who had risen into class 1, only one remained, the others
dropping into classes 2 and 3. Of the 19 who had the sawme score as
their fathers, 13 now dropped lower, mostly into class 3. Only six re-
mained in class 2. Those who hed dropped before college changed only a
little now, although they also showed some tendency toward lower scores.
Twelve of the 29 remained the same as before, six rose higher, and 11
dropped lower still, Only two of this group now remained in cless 2,

When the 51 fathers of class 2 are compared with their children,
the extent of the change becomes evident. Only nine of the children are

now in thet same class. One has risen to class 1, but 41 have gone lower.



122

Of the latter, 22 dropped one class, nine dropped two classes, six
dropped three classes, and four dropped four classes each, into the

almost non-observant class 6.

Cless 3:
Those who begen in class 3 also lost ground. Vhile in high

school, seven of the 18 students dropped to lower categories than their
fathers, half remained the same, and two were higher, In college, there
was a considerable further decrease in observance, and another seven
dropped from this category. Only four of the 18 now remained in class
3. Not one was higher then his father, while 1k were lower. Five of

them fell into class 4, and nine into class 5.
What happened to the students from families of lesser observance?

Class L4:

Little chenge occurred in class 4 families before college.
Thirty of the 39 young people remained in the same catégory as before,
four were lower, and five were higher.

However, when those students arrived at college they ;nderwent a
decrease in observance scores. About half, or 20, remained in class L,

five were higher, and 1l were now lower,

The only groups among whom any tendency toward increased observ-

ence appesrs are those with scores of 5, 6 and 7.

Class 5:

In class 5 there was a rise in observance during high school years.

Twelve students scored higher then their fathers, six were lower, and
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16 remained the same. College, however, turned the trend downward, so

that 12 were now lower, only seven higher, and 15 remained the same.

Class 6:

This group also showed some upward trend before college. While
half of the 20 students had the same scores as their fathers, seven rose
higher, and only three dropped into the lower category. There was prac-
tically no further change at college, where six rgmained higher and two

were lower than their fathers.

Class T:
The small group of three students who come from homes with no

observence at all did not change during high school. In college, how-
ever, we find thet two have adopted some observance and are now classi-
fied in group 6. The two students indicate one minor observance-~they

intend to eat matza on Passover.

Comparison of Observances of Men end Women Students

During their high school years the girls tended generally to be
more observent than the boys. Although the males had more in the two
very observent groups, the females had more in the three most observant
classes. (Tables 41 and 42) The girls also have more among the moder-
ately observant and considerably fewer among the least obgervant.,

When the students come to college the relative observance pat-
tern is the same. Boys and girls both discard a considerable number of
practices, but the girls still remain more traditional. Although more
of the small group of the very observant are boys, there are about the

same percentage of male and female in the three classes of greatest
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observance. A greater portion of the girls are in the middle group, and
considerably fewer are in the groups of least observance.
TABLE 41

OBSERVANCE SCORES BEFORE AND AT COLLEGE OF 180 NNIVERSITY
OF MARYLAND JEWISH FRESHMEN, 1949, BY SEX

—

. Men Students Women Students
Observante Before College At College Before College At College
Class Number Number Number Nunmber
Total eeeescccocce 117 117 63 63
l PO CONISOPOEBSIOIOSTPSDS 3 l 2 l
2 SO O00000000000 0 18 9 5 2
3 P 08GO SPPOSIOSIIOS 19 21 18 1)"
)4- sSec0css0s0stet e 30 19 26 2ll-
5 s 000600ccecence 25 39 6 12
6 @O0 OGO OOCOLEOSEGSEOISIDS 18 26 3 8
7 P H G SISO SPIOSEOPESILS h 2 3 2
TABLE 42
OBSERVANCE SCORES BEFORE AND AT COLLEGE OF 180
UNIVERSITY OF MARYLAND JEWISH FRESHMEN, 1949
BY CLASSES OF OBSERVANCE AND SEX
c Men Students Women Students
lasses of Before College At College Before College At College
Observance Percent Percent Percent Percent
l 811(12 eesastese 18 9 ll 5
1, 2 8nd 3 cevees 3k o7 4o 27
2;‘ XN RN N NN NE N NN NN 26 16 hl 38
6 and T sococcees 19 ol 10 16
6, 7T and 8 cecense o 57 19 ' 35
In which practices are the women students more traditional than
the men?

There seem to be no appreciable and consistent differences between
the sexes in their synagogue attendeance or their observance of the Sabbath,

kashruth, Shavuoth and Succoth. The girls, however, are somewhat more
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observant of Passover, Rosh Hashansh and Yom Kippur, with the exception
of one practice. Fewer girls than boys observe the traditional prohibi-
tion of riding on the High Holydeys end the festivels.

In their observance of Passover the women students are more
traditionel with regard to all the practices for which data are available.
This distinction is true both before and in college. (Tables 43 and k)

TABLE 43

PASSOVER OBSERVANCE EEFORE COLLEGE OF 180 UNIVERSITY
OF MARYLAND JEWISH FRESHMEN, 1949, BY SEX

f———— = ——— ]

Male Female

Observance Percent Percent
Ate no bread OO QB EBOOOSSESISEES 62 75
Absent from school 1lst day .. 76 8k
Absent On 2nd day‘ LI B B N R 58 7ll'
Attends Seder ceevececescocs 85 89

TABLE Lk

PASSOVER OBSERVANCE AT COLLEGE OF 180 UNIVERSITY OF
MARYLAND JEWISH FRESHMEN, 1949, BY SEX

f— =t e

Male Female
Observance Percent Percent

BEats matza ceeecececscsscsscsne 67 79
Eats NO Dredd eccesecesoesseces W7 63
Strict dietary observance .... 27 37
Absent from school lst day ... 38 63
Absent on 7th daw' essvscecscne 16 27
Absent on 8th A&y eceveescccss 16 19

On Rosh Hashanah most of the girls observe two days and go to
synagogue, stay out of school, end do not handle money. (Teble 45)

This difference also remains during college as well as before.



TABLE 45

OBSERVANCE OF ROSH HASHANAH BY 180 UNIVERSITY
OF MARYIAND JEWISH FRESEMEN, 1949, BY SEX

1258

Men Students

Women Students

Observance Before College At College Before College At College
Class Percent Percent Percent Percent
Observes two days 61 52 8k 71
Observes one day 30 34 11 21
Observes none 9 1k 5 8
Attends synagogue 82 7 87 8l
Absent from
school 82 66 95 86
Does not handle
money 4o 37 ko 418
Does not ride 4o 37 38 35
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Yom Kippur is quite similar to Rosh Hashanah except for somewhat

greater observance, but the relative positions of the two sexes remain

unchanged. (Table 46)

TABLE 46

OBSERVANCE OF YOM KIPPUR BY 180 UNIVERSITY OF

MARYLAND JEWISH FRESHMEN, 1949, BY SEX

Before College At College
Observance Male Female Male PFenmsle
Percent
Attends synagogue ...... 83 87 80 86
Absent from school ..... 85 95 82 95
FastS ecoeeectcscccscccos 69 87 69 86
Does not handle money .. 50 62 g 62
Does not ride eeeceseees 53 49 53 k9

Since there is little difference on the average between the ob~

servance scores of the fathers of the men and of the women students, the

greater observance of the women can not be ascribed to a different type

of home environment. The men's fathers have a slightly greater percent-

age in the three most observant groups, but they constitute a larger

portion of the three least observant groups as well.

More of the girls' fathers tend to the center group, class L,

TABLE 47

OBSERVANCE SCORES OF FATHERS OF 180 UNIVERSITY OF MARYLAND

JEWISH MEN AND WOMEN FRESHMEN, 1949

W
s Fathers' Observance Score

ex of

Student Total 1 3 4 [
M&le ss00e00000s00 lll 3 36 ll m 25 lll'
Female sceseeses 58 1 7 19 6

(Tables 47 and L48)



127

TABLE 48

OBSERVANCE SCORES OF FATHERS OF 180 UNIVERSITY OF MARYLAND JEWISH
FRESHMEN, 1949, BY CLASS OF FATHERS' OBSERVANCE AND SEX OF STUDENT

Fathers' Observance Of Male Students Of Female Students
Scores (In Classes) Number Percent Number Percent
1803 2 cevevevecocososeasces 39 35 16 28

1, 2 and 3 seeeccocccsscscces 50 45 23 ko

b ieiececscescececrstscnnoren 20 18 19 33

6 and 7 *H 096 000068000 EBO0s0se 16 lll‘ 7 12

5, 6 8NAd T seeeosecsscscsncsse h1 37 16 27

Only in one practice do we find a constant, though smell, differ-
ence. As indicated below, the fathers of the girls, like their daughters,

refrain slightly more from riding on the festivals, High Holydays and the

Sabbath:
Fathers of
Male Students Female Students
Observance Percent Percent
Do not ride on Sabbath 8 3
Rosh Hashansah Ll b
Yom Kippur 56 50

Shavuoth and Succoth 12 5



CHAPTER XI

ORTHODOX, CONSERVATIVE AND REFORM

Introduction

The Jewish religious commnity in the United States, as has been
noted, is not a homogeneous group organized under a single leadership and
with a unified point of view. The great body of Americen Jews may be
said, for the most part, to share the heritage of the Jewish past, to : "
accept & general view on God end the Messiah which distinguishes them o

from Christians, to share the same major holidays, to be bound by a v

common fate, and to express a sense of mutual responsibility through o
their concern for the life and welfare of their fellow Jews in this
country and sbroed. However, the Jews of this country, like their
fellows throughout the Western World, evince a considereble variety of
religious expression. Each of the three main interpretations of the -
Jewish religion, moreover, is now organized as a separate movement with

its own distinctive philosophy and with synagogues, theological schools

and other institutions embodying its point of view.

Norms of Observance

In the area of religious observence, Orthodox, Conservative and
Reform Judeism share the Sebbath and the major holydays and festivels of
the Jewish calendar. They part company to some extent on thelr approach

to the particuler practices associated with these occasions. Orthodoxy

128
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accepts in toto the forms of observance which were developed during more

than three millenia and which were codified in the Shulhan Arukh of

Rabbi Joseph Karo during the sixteenth century. The Conservative group
generally accepts the traditional code of observance but makes certain
adaptations in conformity with its belief in the continuous religious
evolution of Judaism. Reform Judeism departs more radicelly from the
tradition, primarily by removing the restrictions upon personal activity
on the Sabbath end holidays and upon diet.

Within certain broad areas it is possible to state the standards
of observance which each of the three groups sets up for its adherents.

An Orthodox Jew is expected to adhere strictly to the Shulhan Arukh and

to observe without exception all the practices with which our study is
concerned.

Conservative Judaism also teaches the observance of the complete
tradition, but individual rabbis and groups permit certain deviations
from the code. For example, most will permit the use of electricity on
the Sabbath or eating in non-kosher restaurants as long &s meat products
are avoided. A minority also allows those who live beyond convenient
walking distance from a synagogue to ride to services on the Sabbath and
holideys. With these exceptions, however, Conservetive Judaism desires
the observance of all the practices described in these pages.

Reform Judaism, on the other hand, does not consider itself
bound by traditional Jewish law. It expects of its adherents meinly the
observance of the Sabbath and holidays by attendance at synagogue and
through some home ritual, such as the Passover Seder. It places no

restrictions upon riding, handling money or using electricity, nor does
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it require observance of the dietary laws, although it urges the eating
of matza on Passover and fasting on the Day of Atonement.

In terms of the observance classification which is used in this
study, ean Orthodox Jew is expected to meet the requirements of the strict-
ly observent class 1. A Conservative Jew is also required to be in class
1, with the exception, possibly, that he may ride to synagogue. One who
is Reform is expected to meet the standards of class 4 and in addition
to attend services on the Sabbath and the festivals. These are the norms

which the groups themselves set up for their members.

Problems of Definition

One of the paradoxes in Jewish religious life in the United States
is the fluidity of the terms Orthodox, Conservative and Reform when
applied to individuals. Although each group has its own standards for
religious observance--clearly defined in the case of Orthodoxy and allow-
ing more leeway in the case of the others--we find that these designations
often give us little of the information about a person which such e
classification could be expected to convey if it were used with consistency.

It is difficult to know, for example, whether an individual who
considers himself Orthodox and belongs to an Orthodox synagogue lives in

accordance with the code of the Shulhan Arukh or whether he observes

little or none of the practices which Orthodoxy holds essential.. Another
may be Conservative and observe less of the tradition than some Reform
Jews--or more than some who are Orthodox. And even though one may
identify himself as a Reform Jew, he may still attend & Conservative
synagogue~-or none at all.

It is evident that the three categories do not mark three sharply
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defined and homogeneous groups with clearly different observance of the
traditions. There is a great deal of overlepping, and many within a
group depart very radically from the standards of religious behavior
taught by that group. It may be fairly simple, for example, to answer
the question--What observance is expected of an Orthodox Jew?--but we
can not tell with any certainty which pattern of religious practices an
individual Orthodox Jew will follow.

Any attempt to divide Jews according to the categories Orthodox,
Conservative and Reform will meet with difficulty because of the varying o
ways in which the terms are applied. Sometimes they are used to denote

organizational affiliation, i.e. membership in & synagogue allied with

one of the three movements. Sometimes the type of synagogue attended is

the criterion used for classification. At other times, however, the B

designation indicates a general self-identification with the outlook of s

the group, despite non-affiliation, or even membership in another type

of synagogue. o
In the popular mind, a person may identify himself as Conserva-

tive or Reform as a means of justifying varying degrees of non-observance

rather than to describe in positive terms his philosophy and way of life.

The designation Reform, in particular, is adopted by some Jews who are

unobservant and unaffiliated but wish to fit into a religious grouping,

because to do s0 is considered socially desirable in American society.l

l'l‘he difficulties facing anyone attempting to develop a workable
definition are highlighted by the example of one investigator who worked
out the simple but inexact definition of Orthodoxy as "observance of the
dietary laws in the home, attendance at the synagogue on the High Holy
Days, religious instruction for boys." See Eli Ginzberg and Assoclates,
The Unemployed (New York, Harper, 1943), p. 30.
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Membership affiliation and attendance at the services of a
particular type of synagogue can not be adequate criteria for religious
identification because the choice of synagogue is often influenced by
such factors as convenience of location, deference to the wishes of
parents, social acceptability, financial considerstions and habit. With
rare exceptions, American synagogues have set up no objective religious
requirements for either membership affiliation or attendance. A person
can belong to more than one type of synagogue simultaneously and even
attend occasional services in each. The non-theological basis upon which
synagogue affiliation is generally based is pointed out by Sklare, who !
attributes the choice to "loyalty to a given institution, a similar back- A
ground, a given class level, a more or less similar type of social adjust-

It
b
ment, as well as a common amount and kind of acculturation."2 -

The use of synagogue affiliation as a criterion is not adequate,
moreover, because it does not apply to enough of the Jewlsh population. p
A considerable percentage of American Jews, particularly in the large G
cities, are not enrolled in the membership of any synagogue, even though
most will attend services on the High Holydays. Besides, the choice of
synagogue for affiliation is made by the parents and not by the young
people, since membership is generally for adults and family units only.
A classification based upon membership, therefore, would not be applic-

able to the students of this study, who usually go to the same house of

“Marshall Sklare, Conservative Judaism, an American Religious
Movement (Glencoe, The Free Press, 1955), p. 212.
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3

worship as their parents.

Another possible criterion for classification is the objective
one of extent of observance. A person can be identified with a religious
group, according to this logical view, only if he practices the wey of
life taught by it. An individual would have to fit into class 1 in the
observance classification, for example, in order to be considered Orthodox,
while a Conservative person would have to meet those same standards with
only slight modification. A Reform individual would have to be in class
i and in eddition would have to attend synagogue regularly. Anyone who
did not meet these requirements would be ruled outside the religious
fold.

The epplication of these criteris would result in the virtual
liquidation of the Orthodox and Conservative in the group under study.
Only four fathers and two students could then be considered Orthodox or
Conservative. About three-fifths of the parents would have to be con-
sidered Reform and one-third outside the religious commnity. Among the
students, about half would fall into the Reform group and the other half
into no group at all. Such results would not only be unrealistic in terms
of current usage but would, moreover, not throw any additionel light upon
the group. This method of classification was therefore discarded.

For the purposes of this analysis a subjective classification
based upon the group with which each person prefers to identify himself

proves to be the most useful. Such an individual decision, freely made,

3In this group, only 13 of 180 students attend a different type
of synagogue from that of their parents.
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implies that the person feels most at home with the members of that group
and that he presumably accepts some tie of conscience to its standards
and requirements. In addition, the choice indicates that he has a prefer-
ence for the forms of observance practiced by the movement and that when
he feels the need for some religious ceremony he would want it performed
in accordance with the ritual of that particular group.

This classification, which is based upon self-identification, is
similar to that employed by the United States Armed Forces, universities
and other institutions when they inquiry into religious preference.
Application of this procedure results in groupings wnified by internal
factors and therefore gives an opportunity for more meaningful compari-
sons than could be made with any other method of classification.

At the present time there exist no relisble statistics on the
numerical strength of the three movements. It has been estimated that
500,000 American Jews are affiliated with Reform temples and the same
number with Conservative synagogues. Approximately 2,400,000 are believed
elther to be members of Orthodox synagogues to attend them on the holy-
days.

The announced number of congregations in the national synagogue
unions approaches 500 for each of the Reform and Conservative groups, and
720 for the Orthodox. In addition, there are said to be approximately
50 Reform, 100 Conservative, and 1300 Orthodox ccngregations which are
wneffilisted with any national body.Y

The number of adherents (in contradistinction to affiliated

l‘Morr:i.s N. Kertzer, "Religion," Americen Jewish Year Book, LVI
(1955), 230-232.
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members) of the three religious groupings, has been judged to be roughly
simila.r.5 Such an estimate, however, must be considered s very rough

approximaetion, since it has no statistical basis.

Religious Identification in the Three Generations

Practically all of the immigrants from Eastern Europe were
Orthodox when they came to the United States. They knew little about
Reform, toward which they bore a strong antagonism because of its associ-
ation in their eyes with German assimilation. The Conservative movement
was still in its infancy and was hardly known in the "ghetto" neighbor-
hoods in which the newcomers clustered.

The synagogues which they attended and in which they felt at
home were Orthodox. Despite the falling away in observance, only &
small proportion did not consider themselves Orthodox. While some
became seculerist Jews who did not retain any of the traditional prac-
tices, a comsiderable number earned for themselves the designation of
"non-observant Orthodox Jew."6 With the passage of time, only a small
percentage of the more acculturated and mobile affilieted with the Con-
servative movement, and an even smaller number with Reform.

In the second generation, a change occurs. There appears &
tendency in the direction of Conservatism, and a weaker one toward

Reform. Although the majority are still considered Orthodox, the solid

SHerbert Parzen, "Religion," American Jewish Year Book, LII
(1951), 86-87.

6Such a person is one who does not observe the main body of
Orthodox traditions but turns to the Orthodox synagogue when he wishes
to have a religious ceremony performed or to attend a service.
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bloc has been split.

In Sklare's study of Conservative Judaism, the change in religious
identification among East European Jews is analyzed in terms of geo-
graphic and social mobility.! The immigrent usually settled near his
fellow Jews in a "ghetto,”" a slum section located near the commercial
center of the modern American city. As his economic position improved
and higher social status beckoned, the Jew moved out o&;‘ this "area of
first settlement"” to adjacent sections with better homes. The "area of
third settlement,"” near or outside the city limits, attracted the more
successful of the second and third generations, and "symbolizes the
attainment of solid middle-class position or better, end is indicati:re
of a relatively high level of acculturation."

The exact number of Orthodox Jews in the sample parental group
depends upon the definition which is used. If Orthodox Jews are defined
as those who attend an Orthodox synagogue, 108 fathers out of a group of
166 for whom information is available would be so classified. (Table
49) A definition based upon what they consider themselves, on the other
hand, results in only 82 Orthodox men. The reverse of this picture holds
true for the Conservative group. Thirty-two of the fathers ettend Con-
servative synagogues, but 56, almost twice as many, consider themselves
Conservative. A smaller number of men, 26, attend Reform synagogues,

while 32 consider themselves Reform Jews.8

TMarshall Sklare, op. cit., pp. 43 ff.

8Info:rmm::!.on on the type of synagogue attended is available for
166 fathers, while religious preference is known for 170.
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TABLE 49

TYPE OF SYNAGOGUE ATTENDED AND RELIGIOUS IDENTIFICATION

FOR THE FATHERS OF 180 UNIVERSITY OF MARYLAND
JEWISH FRESHMEN, 1949

Father Considers Hj.ms

Synegogue Attended Total Orthodox Conservative Reform
by Father Num- Per- Num- Per- Num- Per- Num- Per-
ber cent ber cent ber cent ber cent
Total seeesescccessscosese 180% 100% 82 46 56 31 32 18
Or’thodox Ce00000 000000000 108 60’ 79 u 2“’ 13 . 6 3
Conservative ceeeceseseses 32 18 1 1 30 17 1l 1
Refom @O S HBOGGIRPNSIBSOIONSNOIBOEYS 26 ll" l .6 25 11;'
NONE cesvocsvcvoncsscsssane 13 7 2 1 1 .6
Hot given eeecccecccsscees 1 1

#Ten cases were not classified according to father's religious
identification.

Sixty percent of the fathers attend Orthodox synagogues, but only
43 percent consider themselves Orthodox. Of the 17 percent who atiend
but do not consider themselves Orthodox, 1k percent identify themselves
with the Conservetive movement, and the few remaining with Reform.

There is considerable consistency among those who consider them-
selves Orthodox and Reform in the choice of a synagogue., Of the 82
Orthodox fathers, almost all (79) attend an Orthodox synagogue. One
attends a Conservative synagogue, and two attend none, Twenty-five of
the 32 Reform fathers attend Reform synagogues. One attends a Conserva-
tive synagogue, and six do not attend any.

Wide diversity exists, on the other hand, among the Conservative
fathers. Twenty-four of the 56 attend Orthodox synagogues, one attends
a Reform synagogue, and one does not attend synagogue at all. Thirty,
or hardly half of these fathers, attend a Conservative synagogue.

Even greater then the change in observance from the parent to

the student generation is the chenge in religious identification. Almost



138

half of the children of Orthodox parents no longer consider themselves
Orthodox. Twenty-one consider themselves Conservative, nine Reform and
six unidentified. (Table 50) Only 45 (55 percent) of the 82 are still
Orthodox. In the entire student group the Orthodox are now & minority
of only 25 percent. This decrease in the size of the Orthodox group
during the space of one generation is even more striking when one con-
siders that 60 percent of the parents and 55 percent of the students
still attend Orthodox synagogues.

Among the 56 Conservative fathers, 40 (71 percent) have children
who still consider themselves Conservative. Thirteen (23 percent)
jdentify themselves with the Reform movement, while three (five percent)
have no identification with any of the three trends.

The children of Reform fathers identify themselves much more
closely with their fathers' religious;group than do the children of
either of the others. Twenty-nine of the 32 still consider themselves
Reform, while three do not indicate any self-idéntification.

TABLE 50

RELIGIOUS IDENTIFICATION OF PARENTS AND OF 180 UNIVERSITY
OF MARYLAND JEWISH FRESHMEN, 1949

Students Consider Themselves
Parents ) Conserva~ Not
Consider Total Opthodox tive Reform None Given
Themselves Num- Per- Num- Per- Num- Per- Num- Per- Num- Per- Num- Per-
ber cent ber cent ber cent ber cent ber cent ber cent

Total 180 100 45 25 63 35 51 28 18 | 10 3 2
Orthodox 82 46 45 55 21 26 g9 1 6 T 1 1
Conservative 56 31 4o T1 13 23 3 5
Reform 32 18 29 91 2 6 1 3
None 6 3 6 100

Not given y 2 2 1 1
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A comparison of the children of the three groups discloses that
91 percent of those with Reform parents identify themselves with their
parents' group, in comparison with Tl percent for the Conservative and
55 percent for the Orthodox.

By the time they have reached their freshmen year, one-third of
the students have decided to break away from their parents' group. With-
out exception the direction of the change is from Orthodoxyto Conservatism,
and from Conservatism to Reform. Orthodoxy loses 37 adherents and gains
none. Conservatism adds 23 to its numbers but loses 16 in turn. The
Reform group has 22 accessions and only three losses,

In the great majority of the families, moreover, the chenge is
gradual. Not many Jjump from the Orthodox to the Reform group within the
span of one generation. The usual pattern is a one-step shift, from
Orthodoxy to Comservetism, or from Conservatism to Reform.

From the second to the third generation, the reletive size of
the three groups changes. Among the parents, the Orthodox are most
numerous, with 82 adherents as compared with 56 for the Conservative and
32 for the Reform. Among the children, however, 63 consider themselves
Conservative, 51 Reform, and only 45 Orthodox.

The explanations which students give for their choice of religi-
ous affiliation are rarely in terms of ideology or theology. It is the
atmosphere in the synagogue, the form of the service, and the language
of prayer which loom foremost in the thinking of the college generation
(as 1t probably does among their parents as well). Another importent
consideration, expressed less frequently but significant nevertheless,

. 1s the synagogue choice of one's friends, which involves aspects of
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soclal status.

Among the students who wish to leave the ranks of Orthodoxy, dis-

satisfaction is expressed with the synagogue service. One student says:

I would like to leave the Orthodox Shul (synagogue) and join
& Conservative one because there the services are more under-
standable, and the family can sit together.

A girl describes her reaction in these words:

Neither I nor my friends went to Hebrew school, but we attend-
ed an Orthodox synagogue. They went just as I went. We went in
Just to say hello to relatives, but we dldn't understand what
was going on. It was a chore attending synagogue because we
didn't understand the ritual. Now I attend a Conservative
synagogue on the High Holydays and enjoy it more because of the
English.

Below the surface resistance to parental pressure is evident in

these statements:

I attend an Orthodox Shul because my parents do. I intend
to join a Conservative Shul later,

I attend an Orthodox synagogue because my parents desire
it.

The family of the latter student is typical of those cases in which de-
creased religious observance in the home leads a young person in search
of consistency to change his own religious identificetion to Conserva-

tive., He continues:

Our family hes been graduslly getting away from observance.
Our home used to be kosher, but it isn't any longer.

Yet he retains an appreciation for Orthodoxy and speculates,

If I had been brought up in real Orthodox style I might
have remained so.

On the other hand, one who has remained Orthodox states,

I have gotten certain satisfactions from my observance that
others of my friends do not feel.

When he looks about him at his associates he notes:
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I find few who are Orthodox in any real sense of the word.
Another Orthodox student anslyzes the attraction which the syna-
gogue service holds for him:

The Orthodox Shul is interesting in the aspect of the
mysterious. It appeals to the aesthetic senses,

This young man, nevertheless, has stopped observing the Sabbath when he
is in College Park and has begun attending classes on the festivals.
When he is at home he still does not work, write, ride or handle money
on the Sabbath.

Since I did not do so in pre-college days, I find it the
natural thing not to do so now.

A freshman who used to attend Saturday morning services regu-
larly with his father expresses dissatisfaction with some aspects of the
Orthodox service but appreciates others. He declares:

Orthodox services are too lengthy, I don't understand

what'!s going on. More English would interest me. However,
when I went to a Reform service a few months ago it felt like
a church, not a Shul. I felt I was watching other people
perform, not the way I do in Shul. There I feel my sins are
forgiven and get an elated feeling. I feel in the presence of
God. .

In some cases Conservatism attracts those who are anxious for
Jewish identification but have nowhere else to go where they will feel
at home. "I am not actually Reform, but I am not Orthodox," is the
menner in which this viewpoint is expressed by one of the students. As
vwas noted by Sklare, "alienation from . . . Orthodoxy . . . and the un-

acceptable character of some of the practices common to Reform, have

served as the propelling forces."?

9Skla.re, loc. cit.
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The change in affiliation from Orthodox to Conservative, however,
is not necessarily the result of a lack of "at-homeness” elsewhere. An
example of positive attraction is given by one young man:

Father changed from an Orthodox to a Conservetive synagogue
shortly before I entered college, and the entire family became
more observent. The rabbi was so wonderful that I Jjust didn't
want to miss him. His sermons are so wonderful that I always
go to hear him.

One of the few who mske the leap from Orthodoxy to Reform says:

I went to visit various Shuls and decided on Reform because
the English helps me to understand and because I like the
atmosphere of less noise and commercialism.

The influence of friends and of the social position of members
of the Reform synagogue is evident in this instance of change from
Conservatism to Reform by both parents and the student:

My parents joined a Conservative synagogue when they first
came to the city. Their friends did too. Since then most of
their friends heve joined the Reform Temple, About three years
ago my parents thought of changing, but the Temple was crowded
and they never got around to it. We dropped out of the Con-
servative synagogue because the class of people dropped. They
got a loud crowd, the grocery store type who had made money and
like to show off. The Temple has a nice class of people.

The Conservative rituals don't mean anything to me. There
is too much in Hebrew that I don't understand. I consider
myself and my parents Reform because we don't participate in
Conservative religious rituals.

Among a few of the children of Reform parents, however, there
is a nostalgia for Orthodoxy. An attraction to both groups is admitted

by one freshman.

I've sort of had a liking for Orthodoxy, sometimes because
of Shul end sometimes because of observances. It's true that
T conform to Reform observances, but in the back of my mind I
sometimes feel wrong about being Reform. If I had been brought
up in an Orthodox home I would have liked it, I think. But I
don't want to breakaway from Reform. I do have a lot of falith
in Reform Judaism.
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A student who has given up all religilous affiliation as well as

observance explains his position in these words:

Reform is a retreat and Orthodoxy is too strict, I can not
sincerely belong to any group. I observed when I was younger
only because 1t seemed the natural thing to do. Everyone went
to synagogue and so I went along too., I have had a change in
religious belief in the past year and a half. I belleve that
observences are not necessary and that a person doesn't need an
institution for worship.

At the time of the survey in 1949, the great majority of the

synagogues in both the Washington and Baltimore areas were Orthodox.
During the seven years which followed, however, there was a chenge,

particularly in the area of Washington. The Washington Jewish popula-

tion underwent a relatively rapid movement to the suburbs, where there
sprang up & number of large new congregations.lo Within the city limits b
of Washington there are, in 1956, ten Orthodox congregetions, two on the
borderline between Orthodox end Comservative, six Conservative and two
Reform. Only two small recently organized Orthodox synagogues are even
close to the borders of the District of Columbia, although three others i
are planning to move there. |
In the suburban ereas, Conservatism gained considerable strength
within a short period of time and has become by far the dominent group,
with Reform the next in size., Of the ten congregations in the Washington
suburbs, elght are Conservative and two are Reform.
The centrifugal movement of population has made the Conservative
group the largest in the entire area. It has been relisbly estimated

that the current membership of the Conservative synagogues is now about

1°For a description of the postwar expamsion of the synagogue, see
Will Herberg's "The Postwar Revival of the Synagogue," Commentary, vol., IX,
no. 4 (April 1950) and Protestant-Catholic-Jew: An Essay in American
Religious Sociology (New York, Doubleday, 1955).
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6,000 families, while the membership of the Orthodox and Reform congre-
gations is less than half that figure.ll

In Baltimore, on the other hand, the religious picture is still
very strongly Orthodox. In the entire area there are only three Con-
servative and five Reform synagogues, as compared with about 4l that are
considered Orthodox.'?2 While Baltimore has had a considerable movement
of Jewish population toward the outskirts of the city, the shift to the
suburbs has not been as pronounced as in Washington. Not more than ten
percent of the Jewish population of the Baltimore aresa is believed to
be outside the city limits, in contrast to almost 50 percent for Wash-
ington. As a result, the gains made by the non-Orthodox groups in
Baltimore have not been relatively as great as in the capital area,
although similar tendencies are apparent.

The two young congregations outside the city are Reform and Con-
servative. Two of the three century-old Reform congregations have
recently moved to the outskirts of the city, where they have been Joined
by enother, newly organized Reform synagogue. The two Conservatlve
synagogues within the city are now in the process of moving--one into a
suburban aree and the other to the outskirts. Within a short time there
will remain only one non-Orthodox congregation in the "areas of second
settlement."”

Baltimore Orthodoxy too has been on the move, and several of its

ll‘I'his estimate is based upon figures obtained from the Jewish
Community Council of Greater Washington.

12‘I‘he information on Baltimore was obtained from the Baltimore
Jewish Council and the Board of Jewish Education.



145

synagogues have already located in the outlying portions of the city.
The Orthodox group, therefore, is in a relatively stronger position
than in most other cities in the United States.

Even though Orthodox synagogues have a smaller average member-
ship then the non-Orthodox, the great majority of Baltimore synagogue
membership is still within the Orthodox fold. An informed estimate
gives the Orthodox congregations a total membership of approximately
9,000 families, the Reform 3,000, and the Conservative 2,000.

The religious composition of the Jewish cormnity of the area
in 1949 was reflected among the families of the Jewish freshmen. As
was true generally, the majority of the students' parents also went to
services in Orthodox synagogues. Of the 180 families, 108 attended an
Orthodox synagogue, 32 a Conservative synegogue, 26 a Reform temple,
and 13 none.

The preference of the students, however, for non-Orthodox, and
especlally Conservative, synagogue affiliation foreshadowed the trend
of actual events in the Jewish community, particularly in and about
Washington. The radical shift in religious alignment which that area
has experienced in recent years has actually removed Orthodoxy from a
position as the majority movement to that of a minority.

Among the students, only 56 of the 108 who attended Orthodox

services preferred them, while 28 expressed a preference for Conserva-

tive services, 18 for Reform, and five for none. Among those who attended

Conservetive synagogues, 24 were satisfied, but six preferred Reform and
two preferred none. Of the 23 who went to Reform services, only one

would rather attend the Conservative synagogue, while two preferred none.
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There appeared a slight reversal among the nine young people whose
parents did not attend synagogue. Three of these preferred the Reform
and one preferred the Conservative synagogue.

The trend evidenced among the student families--e major drift
from Orthodoxy to Conservatism, and a slower movement from Conservatism
to Reform-~has its parallels not only in Washington but also in meny
other Jewish communities throughout the United States. In the main, the
synagogues orgenized in the suburban areas of American cities during the
years since World War II have been Conservative or Reform, with the
former appearing in greater frequency. Only a small percentage are
affiliated with Orthodoxy, and those are found mostly in the New York
area.

Characteristics of Orthodox, Conservative
and Reform Families

There is no significant difference in the ages of the fathers
who consider themselves Orthodox, Conservative and Reform. The fathers
of each group average about 50 years of age.

The country of birth, however, reveals a recégnizable difference
between the three groups. While almost two-thirds (62 percent) of the
Reform fathers were born in the United States, less than half of the
other fathers are native-born. (Teble 51) Forty-five percent of the
Conservative fathers and only 33 percent of the Orthodox fathers were
born in this country.

About two out of three Orthodox fathers (65 percent) were born
in Bastern Europe. Only 39 percent of the Conservative and 22 percent

of the Reform fathers, on the other hand, were born in Russia and Poland.
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TABLE 51

COUNTRY OF BIRTH AND RELIGIOUS IDENTIFICATION OF FATHERS
OF 180 UNIVERSITY OF MARYLAND JEWISH FRESHMEN, 1949

Country of Birth Orthodox Conservative Reform
of Father Number Percent Number Percent Number Percent
Tot8l eeesssescsccnscces 82 100 56 100 32 100
United States seceseeeee 27 33 25 45 20 62
Eastern Europe secesesnes 53 65 22 39 7 22
Other P9 OO OSSN OGBSSOOIENNSNOIITISDS 2 2 9 16 5 16

Of those vhose country of birth was in Central Europe or else-
where, only 13 percent are Orthodox, 31 percent are Reform, and the
majority, 56 percent, are Conservative.

There is little difference in the period of immigration of the
families of Orthodox and Conservative fathers. The mean date of arrival
for both groups is ebout 1910. Seventy-six percent of the Orthodox and
69 percent of the Conservative immigrated during the period from 1900 to
1929. The Reform group, by contrast, arrived in the United States much
earlier. Their mean year of immigration is 1897, end only 38 percent of
them came during the years between 1900 and 1929.

Orthodox and Conservative fathers come generally from the same
type of family. The distinguishing factor causing some individuals to
leave Orthodoxy seems to be the extent of acculturation, as indicated
by country of birth. For example, the families of those fathers who
are Orthodox and those who are Conservative came to the United States
sbout the same perilod. Within those families, however, the strongest
tendency toward the Conservative movement is found among the American-
born. Twenty-five of them are Conservative and 27 Orthodox. In the

smaller group ofl6 who came from Central Europe and other countries,
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only a minority of two are Orthodox. Among those born in Eastern Europe,
in contrast, only 22 have become Conservative, while 53 remsin Orthodox.

Those parents who are Reform seem to be a separate group, since
the overwhelming majority are American-born, and their families immigrated
at an earlier period.

There is a slight difference in the percentage distribution of
Orthodox, Conservative and Reform among those families which live in
Baltimore and those in Washington. In the former city, 53 percent of the
families are Orthodox, 28 percent Conservative, and 19 percent Reform.
(Teble 52) The Orthodox group from Washington is slightly smaller, 47
percent, the Conservative more numercus, 38 percent, end the Reform
fever, 15 percent.

TABLE 52

RELIGIOUS IDENTIFICATION AND PLACE OF RESIDENCE OF PARENTS
OF 180 UNIVERSITY OF MARYLAND JEWISH FRESHMEN, 1949

Parents Piace of Residence

Consider Baltimore Weshington Elsewvhere

Themselves Number Percent Number Percent Number Percent
Total O 0006606000000 0600 91" loo J+7 loo 29 100
OrthOdOX seeecescsccacs 50 53 22 b7 10 35
Conservative ceseeesces 26 28 18 38 12 L1
RefOrm sesececosccsacsasn 18 19 7 15 7 2,"’

In the suburbs and other areas the Conservative group is the
largest, with 12 out of 29 families. The difference between the size of
the groups there is much less then in the two large cities. The Conserva-
tive families are 4l percent, the Orthodox 35 percent, and the Reform
24 percent of the total.

Differences between parents belonging to the three religious
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groupings are evident also in occupational distribution. The higher
level of general education among the fathers identified with Reform is
reflected in a greater percentage of professionals--27 percent, as com-
pared with eight percent for the Orthodox and 12 percent for the Conserva-
tive. (Table 53) On the other hand, the greatest concentration of the
Orthodox fathers, 24 percent, is in retail grocery stores, in which are
engaged 16 percent of the Conservative and none of the Reform. Of the
nine craftsmen in the entire group, seven are Orthodox, and the other two
are divided. !
TABLE 53

OCCUPATION AND RELIGIOUS IDENTIFICATION OF FATHERS OF
180 UNIVERSITY OF MARYLAND JEWISH FRESHMEN, 1949

Total Oxrthodox Conservative Reform
Occupation Num- Per- Num- Per-  Num- Per- Num- Per-
ber cent ber cent Tbher cent ber cent

Total ccevevecescsessesss 166% 100 75 100 51 100 30 100

Professionsls .eeeceeceees 23 14 6 8 6 12 8 27
Proprietors: wholesale
construction, manu- ' '
facturing, etce ceecee. 3 24 14 19 10 19 T 23
Proprietors: retail

grocery StOres seeesees 26 16 18 2k 8 16
Proprietors: other

retail stores .eseeeeces 39 24 15 20 16 31 T 23
Menagers and officials .. 20 12 8 11 7 14 Loo1h
Salesmen and clerical ‘

WOTKEYS ceeecvocssoscas 1k 8 7 9 3 6 3 10
CraftSmen seeececocscasces 9 5 T 9 1 2 1 3

*Data unavailable or unclassified for 1k fathers.
On the basis of the indices of economic status used in this study,
the Reform families have attained en economic position which is consider-
ably superior to that of the other groups. Eighty-three percent of the

Reform femilies fall into the upper categories (A and B) on the Psychological
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Corporation classification, as against only 55 percent for the other
religious groups. (Table 5k4)
TABLE 54

RELIGIOUS IDENTIFICATION AND ECONOMIC STATUS OF PARENTS
OF 180 UNIVERSITY OF MARYLAND JEWISH FRESHMEN, 1949

Economic Group

Parents Consider Themselves

Total A B C D
Total P ¢ O 5B OO OGO L OGO C O ONP NN e lll8 7 Bl 50 10
Orthodox LR BE I BN BN B BE AN BX RN BN B BF Y B N BN N B A B NRN A 76 3 39 29 5
CoNBervatiVe ccoceccecescecesvecncs 49 2 25 18 b
Refom 6 85 00 OB OGO O OE e 00 sPe eI 23 2 17 3 l

On average monthly rental value of homes, the Reform families
again rank highest. Thirty-five percent live in homes whose rental
value is $75 and over, in comparison with 25 percent of the Conservative
and only 1k percent of the Orthodox. (Table 55) Only one Reform family
is located in an under $30 rental area, while Conservative and Orthodox
have gbout the same percentage in this bracket--16 and 15. Only & slight
economic advantege of Conservative over Orthodox families is indicated
here.

TABLE 55
RELIGIOUS IDENTIFICATION AND AVERAGE MONTHLY RENTAL VALUE
OF BLOCK OF HOME OF PARENTS OF 180 UNIVERSITY OF MARYLAND
JEWISH FRESHMEN, 1949

Rental Value of Home

Parents Consider Themselves Total $75 and over $30 - (% Under $30

Num- Per- Num- Per~- Num- Per-
ber cent ber cent ber cent

Tota]- 0.................'..0... ll‘o 29 92 19
OrthOdOX ceoveeceosscoccconsse T3 10 1k 52 T 11 15
CoNServative .ceecocececscnoss Ik 11 25 26 59 7 16

RefOTM cevesocecccscscossscnes 23 8 35 i 61 1 4
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The differences in acculturation and economic status between the
Orthodox, Conservative and Reform of this study are reflected to some
degree in the size of their families. The Reform, who have been the
longest in the United States and have made the greatest economic progress,
have the smallest families, averaging 2.1 children, while the Conserva-
tive and the Orthodox each have 2.8 children on the average. (Table 56)
No Reform family has more than four children, but 16 of the other families
are larger, ranging from five to ten children.

TABLE 56

RELIGIOUS IDENTIFICATION AND SIZE OF FAMILY OF FATHERS
OF 180 UNIVERSITY OF MARYLAND JEWISH FRESHMEN, 1949

— R —

Religious Average » Number of Children
Identification Number

of Father Total of 1 2 3 4 5 6 7 8 9 10

Children

oI'thodox LR B BE I BRI B N ) 82 2.8 5 38 19 ll 6 1 l l
Conservative ..... 56 2.8 9 22 15 3 4 1 1 1
Reform ® 0000000096 31 2.1 8 lll' 7 2

Because they are furthest removed from the immigrant generation,
the Reform parents have the least knowledge of the Yiddish language. None
of them speak it regularly in the home, while 56 percent never use the
language. Forty-four percent speak Yiddish occasionsally.

Among Orthodox families, on the other hand, there are only ten
percent who never use Yiddish. Seventy-nine percent are occasional users,
while 11 percent spesk the language regularly.

In Conservative families, the knowledge of Yiddish is only
slightly less then among the Orthodox. The 16 percent who never use the
language are equaled by those who speak it regularly. The majority, 68

percent, are among those who speak Yiddish occasionally.
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The parents who are most interested in giving their children an
intensive Jewish education are the Orthodox. Among them 67 percent of
the children attend Hebrew school, as against 55 percent for the Con-
servative and 31 percent for the Reform. (Table 57) Moreover, the
average duration of Hebrew school education in Orthodox families is
greater, averaging 5.0 years, in comparison with 3.4 among the Conserva-
tive and 3.3 among the Reform.

TABLE 57

RELIGIOUS IDENTIFICATION AND RELIGIOUS EDUCATION OF CHILDREN
FOR PARENTS OF 180 UNIVERSITY OF MARYLAND JEWISH FRESHMEN

1949
— S ]
Parents Hebrew School Sunday School _Private Teacher
Consider Total Num- Per- Average Num- Per- Average Num- Per- Average
Themselves ber cent Duration ber cent Duration ber cent Duration

Orthodox 82 55 67 5.0 21 26 . 3.0 18 22 2.8
Conservative 56 31 55 3.4 2k 43 3.5 16 29 1.9
Reform 32 10 31 3.3 19 59 6.2 5 16 1.0

.

L .

In Sunday school education, with its shorter hours of instruction,
we find Reform the leading group. Fifty-nine percent of their children
attend the Sunday school, while the percenteges for Conservative and
Orthodox are 43 percent and 26 percent. Children of Reform parents
attend for an average of 6.2 years, children of Conservative parents 3.5
years, and children of Orthodox parents 3.0 years.

Only 39 parents have given their children private religious
instruction. Of that number, 18 are Orthodox, and the average duration
of instruction is 2.8 years. Sixteen Conservative parents have retained
private teachers, for an average of 1.9 years, while the remaining five
parents are Reform, with en average of one year each.

Among the students who consider themselves Orthodox, Conservative
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and Reform there is little difference in age. The arithmetic mean of
their ages ranges from 18.8 to 19.0 years. However, the small group of
18 young people who do not identify themselves with any of the three
groups are somewhat older, averaging 19 years and 10 months.
Inquiry into which students join fraternities and sororities
shows that most of the young people from Reform families become members,
but that fewer join from the other two groups. (Table 58) Fifty-six
percent of the former join, as compared with 41 percent of the Conserva-
tive and only 24 percent of the Orthodox. ;
TABLE 58 X
RELIGIOUS IDENTIFICATION OF PARENTS AND STUDENTS' MEMBERSHIP

IN FRATERNITIES AND SORORITIES FOR 180 UNIVERSITY OF
MARYLAND JEWISH FRESHMEN, 1949

e e e e e e e e ]
p Total Male Students Female Students
arents Total Members  Members Non-Members Members Non-Members
Consider Num- Per- Num- Per- Num- Per- Num- Per- Num- Per-
Themselves ber cent ber cent ber cent ©ber cent ber cent
TO'bB.l ceeosse 0.0170 6].' ., 30 80 31. 29

OrthodoX ...... 82 20 24 9 16 y7 84 11 k2 15 58
Conservative .. 56 23 il 9 28 23 T2 1 58 10 ke
RefOTM +eeeesee 32 18 56 12 55 10 45 6 60 Y ko

In general the boys are much less likely to belong to social
fraternities than the girls. Only 27 percent of the male freshmen join
Greek-letter societies, while among the girls more than half join. Fifty-
five percent of the boys from Reform homes have been accepted into mem-
bership, as compared with 28 percent from those from Conservative homes
and only sixteen percent of those from Orthodox homes. Among the girls,
all have a more equal opportunity. Over half of those from Reform and

Conservative homes and even 42 percent of those from Orthodox homes join
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sororities.

As noted earlier, many students prefer to identify themselves
with a different Jewish religious group than that of their fathers.

This trend is somevhat stronger among the fraternity and sorority mem-
bers than it is in the general student body.

For example, among those who remained "independent," 4O percent
of the children of Orthodox fathers no longer consider themselves Ortho-
dox. Of the 20 from Orthodox homes who joined a fraternity or sorority,
11, or 55 percent, no longer cell themselves Orthodox. (Table 59) 4s a
result of the changed religious identification of the students, only 18
percent of the Orthodox are members of a fraternal group as compared with
41 percent of the Conservative, and 53 percent of the Reform.

TABLE 59
RELIGIOUS IDENTIFICATION AND MEMEERSHIP IN
FRATERNITIES AND SORORITIES OF 180

UNIVERSITY OF MARYLAND JEWISH
FRESHMEN, 1949

Student Fraternity or
Considers Total Sorority Member
Himself Number Percent
OrthodOX eeeeecscosscnces U5 8 18
Conservetive cecocececcees 63 26 b1
Refom s0essosCsROORORR 51 27 53

A Compserison of Observance

As might be expected, there is a clearly recognizable difference
between the observance scores of fathers identified with each of the
three brenches of Judaism. The Orthodox have thelr largest concentration
in class 2, the Conservative in class 4, and the Reform in class 5.

(Teble 60) Orthodox fathers have the highest average score on traditional
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observance--2.7. (Table 61) Fathers who consider themselves Conserva-

tive are much less observent and average 4.0, while Reform fathers score

5.1,
TABLE 60
RELIGIOUS OBSERVANCE SCORES OF ORTHODOX, CONSERVATIVE AND
REFORM FATHERS FOR 180 UNIVERSITY OF MARYLAND JEWISH
FRESHMEN, 1949

W
Parents Consider Total Religious Observance Category of Father

Themselves 1 2 3 N 5 6 i
TotaJ- IR R EX XX KN NN NER RN J 165 h 51 18 37 33 19 3
OrthodOX ecevosscssssascse 75 Ll- )4-5 8 10 ll' 3 1
Conservative see000s000e 53 5 lO 21 12 5
RefOrm ceeesceccosccccscs 31 6 16 9
I‘Tone 'EEXEEEEEEER NN N NN N N J 6 1 l 2 2

TABLE 61

RELIGIOUS OBSERVANCE SCORES OF ORTHODOX, CONSERVATIVE AND
REFORM FOR THE FAMILIES OF 180 UNIVERSITY OF MARYLAND
JEWISH FRESHMEN, 1949

AverageScore T Average Score

Parents Consider Average Score

of Students of Students

Themselves of Fathers Before College st College
OrthOdox eess0s0sesrtsee 207 30’4‘ 3'8
Consexrvative ceececssese )-I-.O 1&.0 l"'6
RefOYM ceeecescsccccccsse 501 501 5‘1
NONEe ceesvecescccssccnce 505 502 5’7

A1l these scores are far removed from the standards of observance
taught by each of the three movements to which the fathers nominally
adhere. As was noted sbove, the norms of observance of both Orthodoxy
and Conservetism fall in class 1 (with only one or itwo exemptions),
while that of Reform requires additional practices beyond the minimum
needed for class k. Orthodox fathers are required to observe strictly

all the traditional practices. Those who are Conservative are expected
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to be almost as observant, although they mey eat in a non-kosher restau-
rant, and they may put on lights and ride to synagogue on the Sabbath.
Reform Judalsm asks of its followers that they observe the Sabbath and
holidays by attending synagogue, that they eat matze and sttend a Seder
on Passover and that they fast on Yom Kippur.

The children of these femilies move even further toward decreased
observance. While Orthodox fathers score 2.7, their children drop sharply
to 3.4 before college and then decrease to 3.8 in college. Children of
Conserveative parents have the same average score before college as their
fathers--4.0--and they also drop considerably in college, to 4.6. Those
who come from Reform families show no perceptible change. Scores of both
fathers and children remain at 5.l1.

The effect of time is not only to diminish observance in each
group but also to narrow the difference in observance scores between the
two extreme groups. The difference of 2.4 classes between Orthodox and
Reform fathers is narrowed by the students to 1.7 before college and 1.3
in college. The tendency is toward a greater similarity in the observ-
ance of all three religious groups.

The children of Orthodox parents tend to be considerebly more
observant before entering college than the youth of non-Orthodox families.
Among the students of Orthodox parentage, moreover, those who also con-
sider themselves Orthodox have the highest religious observance classifi-
cation, averaging 3.0. (Table 62) Those who call themselves Conserva-
tive are less observant, with 3.4, and those who are Reform average 4.0.
It seems here that the tendency to break away from the religious designa-

tion of the parents is greatest among those who have become less observant,
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probably beceuse they seek greater consistency between their practice
and their religious identification.
TABLE 62
RELIGIOUS OBSERVANCE SCORES OF FATHERS AND STUDENTS ACCORDING

TO RELIGIOUS IDENTIFICATION OF BOTH FOR 180 UNIVERSITY OF
MARYLAND JEWISH FRESHMEN, 1949

— o e e e e e T I O A o s e
Fathers Students
A
Consider Ob SZ:',::EZ e Consider INum- Average Score Average Score
Themselves Score Themselves ber Before College at College
Orthodox 45 3.0 3.3
Orthodox 2.7 Conserva-
tive 21 3.k 3.8
Reform 9 4.0 4.8
None 6 5.5
Conserva~ Conserva-
tive k.0 tive Ty h,0 b7
Reform 13 3.8 4,3
Reform 5.1 Reform 29 5.0 5.0

The influence of a more observant home upon the student's observ-
ance is evident when we compare the students who consider themselves _
Conservative. Those from Orthodox homes average 3.4, while those from
Conservative homes score only 4.0. Reform students coming from Orthodox
and Conservative homes average 4.0 and 3.8, in contrast to those from
Reform homes, who score 5.0.

There is little difference between children of Conservative
parents. Those who also call themselves Conservative score 4.0, while
the smaller number who are Reform average 3.8.

The new adherents to Conservatism and Reform who have come from
the ranks of Orthodoxy and Conservatlsm help also to r_aise the average

observance scores of those groups. Some influence from the home is still
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at work to make these students more observant then the group with which
they now identify themselves.

The fathers of the students who consider themselves Orthodox are
considerably more observent than the other fathers. In other words, the
student who remains Orthodox is not only more observant himself but also
comes from a home that practices more of the traditions then does the
home of the student who changes his identification. The avérage observ-
ance score of the fathers of the Orthodox students is 2.6, that of the
fathers of the Conservative students is 3.6, of the Reform 4.2, and of
the unaffiliated 5.4. (Table 63)

TABLE 63
FATHER AND STUDENT OBSERVANCE SCORES ACCORDING TO RELIGIOUS

TDENTIFICATION OF STUDENT FOR 180 UNIVERSITY OF MARYLAND
JEWISH STUDENTS, 1949

Student Student
%Zggings Fathers Before College At College
Himself Average Differ- Average Differ- Average Differ-

Score ence Score ence Score ence

OrthodOX eeececnscossnse 206 209 3‘3
1.0 9 1.0

Conservative ccececcsse 306 3'8 l|'03
.6 o7 5

Refom 20 9G0P SONOOERODOSS h’.z l“’s 11-08
1.2 1.1 1.0

HONE cveesevcrcscascnce 501|' 506 5'8

Table 63 shows also thet there is a progressive decrease in ob-
servance from the fathers to their children at college for each of the
groups, with the high school period serving as an intermediate stage.

The Orthodox students undergo a moderate decrease in observance before
college--from their fathers' average of 2.6 to 2.9. In college they drop

further, to 3.3. Those freshmen who are Conservative experience a similax
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change~~from 3.6 to 3.8 and to k.3 in college. Among the Reform students
the trend is again the same-~-from 4.2 for the fathers to 4.5 before
college and 4.8 in college.

The total amount of change for Orthodox students is .7, for Con-
servative students .7, and for Reform .6. Each group decreased its ob-
servance by approximately the same extent in terms of observance categories

during the period covered by the study.



CHAPTER XIX
FACTORS RELATED TO FATHERS' RELIGIOUS OBSERVANCE

Among the background factors in this study, there is none which
bears a simple, straight-line relationship to traditional observance.
The correlation coefficient of the fathers' observance scores and the
length of time their families have been in the United States is only -.22.
Age of father and his religious observance also give a negative correlation
of -.13. Economic status of the home and father's observance result in a
correlation coefficient of -.1lk, while rental value of home gives a correla-
tion of -.30. On the basis of these figures, consequently, there 1s no
justification for concluding that an invariable relationship exists between
religious observance and any of these factors.

Nevertheless, some relationships do appear upon further analysis
of the parent group. Greater acculturation to American society results
in a tendency to discerd traditional religious observance. For example,
the fathers who were born in the United States have a mean observance
score of 4.1, as compared with an average of 3.2 for the fathers born in
Eastern Europe. (Table 64)

TABLE 64

COUNTRY OF BIRTH AND RELIGIOUS OBSERVANCE SCORE OF FATHERS
OF 180 UNIVERSITY OF MARYLAND JEWISH FRESHMEN, 1949

e

e e e e e e e e e ]
Average Religious Observance Category

Country of Birth Total Score 1 2 3 % 5 6 7
United States seeeessesee 75 L.l 1 14 5 21 22 11 1
Eastern EUrOpe eeececeees (9 3.2 3 3+ 12 1% 9 5 2

160
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Differences between the East European and the American born are
-reatest among the fathers who consider themselves Orthodox. The aver-
ige observance score of the American born Orthodox father is 3.0, in
vontrast to 2.3 for those who came from the countries of Eastern Europe,
Teble 65) Among Conservative and Reform parents the scores are more
“imiler--h,.2 and 3.9 for the former, and 5.2 and 4.8 for the latter.

TABLE 65
RELIGIOUS IDENTIFICATION, COUNIRY OF BIRTH AND RELIGIOUS

OBSERVANCE SCORES OF FATHERS OF 180 UNIVERSITY
OF MARYLAND JEWISH FRESHMEN, 1949

R T R s T R sy

Orthodox Conservative Reform
Country of Birth of Father Num- Average Num- Average Num- Average
ber Score ber Score ber Score

e

nited States cecececesscses 25 3.0 24 ho,2 20 5.2
jastern EUrope eeesccssssscs 48 2.3 21 3.9 6 k.

———

The earlier arrivels to the United States tend to be somewhat
.ess observant on the averasge than more recent immigrants. Those who‘
ceme before 1900 have a mean score of 4.0, while the ones who came from
900 to 1929 have & higher observance score of 3.3. (Based upon Teble
56.) "
TABLE 66
OBSERVANCE SCORE AND PERIOD FAMILY IMMIGRATED TO THE UNITED

STATES FOR FATHERS OF 180 UNIVERSITY OF MARYLAND
JEWISH FRESHMEN, 1949

Pather's Period Father's Family Came to the United States -
dbservance Total 1930 1920 1910 1900 1590 1880 1870 1860 Before

$core -19kg -1929 -1919 -1909 -1899 -1889 -1879 -1869 1860
Total seess 146 5 16 32 48 26 10 h 1 h

L ceesescee h 1 3

2 esecsenes hT 3 6 15 lh 6 3

3 edesss00 17 2 3 7 3 l l

4 ecosvocsene 35 1 5 6 11 7 h l

5 s0e0sc000s 2h l l 3 7 u 2 u 2
5 ss0000000 16 2 2 5 6 l
7 XEXEIXXXX) 3 2 1
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Among the Orthodox fathers also there is a tendency for those
who have been in this country a longer time to be less observant of
Jewish traditions. Members of Orthodox families which came to the
United States between 1900 and 1929 average 2.6 in observance scores,
in comparison with 3.4 for those whose families arrived before 1900.

One measure of acculturation in immigrant :t‘amilies 1s the extent
to which English replaces the former native tongue.‘ Among the fathers
of the University of Maryland freshmen, the least acculturated are prob-
ably those who usually speek Yiddish. In this group the average observ-
ance score is 2.7, which is fairly high. (Table 67) The fathers who
never use Yiddish, in contrast, are much less observant, averaging L.6.

TABLE 67

RELIGIOUS OBSERVANCE AND USE OF YIDDISH BY FATHERS OF 180
UNIVERSITY OF MARYLIAND JEWISH FRESHMEN, 1949

o~

]
Fathert's Use Total Average

-
Religious Observance Score

of Yiddish i 2 3 n 5 6 T
Usual eseessecccece 19 27 1 11 2 3 2
NHever csceesssscses 38 4.6 5 2 8 14 8 1

Filiel piety plays a part in slowing down the effects of accul-
turation upon the observance of the parent generation. Some Jews con-
tinue to observe kashruth in their homes out of deference to their
parents and attend synagogue services more often on their account. In
the presence of the grandparents, also, they will tend to avold actions
on the Sabbath which would be contrary to the teaching and example of
the older people.

In the University of Marylend sample, the 16 families (nine per-

cent) which have one or more grandparents living with them are slightly
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more ‘traditional than the remainder of the parent group. These 16 fathers
have an average observance score of 3.25, in comparison with 3.73 for the
entire group of fathers.

Whenever grandparents are mentioned in an interview, their in-
fluence is always in the direction of greater observance. This influence
is relatively stronger when the grandparent lives in the student's home,
but is felt also when a grandparent resides in the vicinity. Conversely,
when the grendparents die or the family moves away, there is genérally
evident greater freedom in religious practice.

The observances relating to the Sabbath and to food are of
particular concern to the older generation. One family, for example,
"Kept the Sabbath when grandmother was around.” A second student says,
"When we lived with my grandparents we kept the dietary laws. When we
moved to Washington we began eating non-kosher meat and broke the diet-
ary laws." A third student explains:

We stopped keeping a kosher home when grandmother moved

away four years ago. We still keep kosher dilshes for her when
she visits. The family used to obey her wishes as far as not
lighting the oven and cooking on the Sabbath are concerned.

Her wishes never changed the family observance on other matters.

One boy attended synagogue services only when visiting his grand-
parents. A girl'used to refrain from riding on the High Holydays out of
respect for her grandmother. In one home, "Jewish tradition was stronger
when my grandfather lived. Since he died, observence has slackened a
1little."” And in a family which has retained only a few peripheral prac-
tices, "the observances we keep are because grendmother desires it."

Sometimes, however, the influence of the grandparents is only

nominal and not real. For example, one student asserts, "we used to go
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to see my Orthodox grandmother on Saturday and park the car a couple of
blocks away from her house." Another student, who gave up the dietary
laws upon entering college, has kept the change a secret from his grand-
parents, although his parents are aware of his actions.

There is some indication that families which are on a higher
economic level tend to be slightly less observent than the families
which are poorer. Comparison of the most observant group, classes 1 and
2, with the middle group, clesses 3, 4k and 5, and the unobservant classes
6 and 7, shows a steadily rising economic status. The first group has
only 55 percent who fall into economic groups A and B; the second group
has 65 percent in the higher economic brackets, and the last group has
T4 percent. (Based upon Table 68.)

TABLE 68

OBSERVANCE AND ECONOMIC STATUS OF FATHERS OF 180 UNIVERSITY
OF MARYLAND JEWISH FRESHMEN, 1949

T e e e

—— e o .
Economic Status of Home

Father's Observance Score Total A R G D
Total P8 GBS OLPOGSGE0 8060000000020 00000 147 7 85 ""5 10
l 000600000000 0008000800008 006060000s00 )‘" !‘l'

2 00 5 8000060000 CRs00 000N RNSIOPISGIIISIEOESTS LI'S l 22 17 5
3 EXEXEEEEXXXEXEER R RN NI NN N RN SR NNNJ 15 l 5 8 l
l"‘ PSP 0SSP0 2008000000000000000000000s0 37 3 26 7 l
5 00000208000 QOPENCEPOOOGNRIOOLOESELISGEBTITOSYS 27 16 8 3
6 09 00 0000000000000 CRLIRIRNOELIEIBOEOISIIS 17 2 lo 5

7 Q......l....0..0.......0........00 2 2

Similer results were obtained when the parents were divided into
three groups on the basis of the rental value of their homes--$75 and
over, $30 to $7h, and below $30. Of those living in the most expensive
homes, only 12 percent are in the top observance classes (1 and 2).

(Based upon Table 69.) Twenty-eight percent of the middle rental group
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are very observant, while the low rental group includes 33 percent. Con-
versely, among the unobservant Jews (classes 6 and T) the percentages
who fall into those three rents.l‘ groups are 23 percent, eight percent and
six percent respectively. Here also, there appears a tendency for the
more observant Jews to be less endowed with worldly goods.

TABLE 69

OBSERVANCE AND RENTAL VALUE OF HOME OF FATHERS OF 180
UNIVERSITY OF MARYLAND JEWISH FRESHMEN, 1949

Father's Monthly Rental Velue of Home

Observance Total $100 $75 $50 340 $30 $25 $20 $15 Under
¢ and =99 -Th k9 -39 -29 -2k ~19 $15

Score over ,

TOtal 60060060000 lh‘l 1’4' 19 )‘l'9 18 21 7 8 2 3

l PN S OO QBOP0OCOGOSESESN )'" l l l l

2 tecessecscccces Ik 1 5 9 7 13 2 kb 2 1

3 e00CeOPOCEOOISLONSIOSS 13 l l 5 2 2 l l

l“‘ OO eO OSBGOS BNSOES 31"‘ 6 5 15 5 l 2

5 [(EEERERENEXERENSJ 28 3 5 13 2 l 3 l

6 esec0vsssssnscee 15 3 2 5 2 3

7 S00 000000000000 3 l l l

The tendency just observed is very clear among the Orthodox.
Eighty-three percent of the poorer Orthodox families, i.e. those living
in rental areas under $50, are very observent, while only 45 percent of
the families whose homes rent for over $50 fall into observance classes
1 and 2. (Table 70) Only 11 percent of the poorer families are found
in the middle three observance classes, in comparison with 48 percent
for the wealthier families, In Conservative and Reform families, on
the other hand, there is no correspondence between lower economic status

and greater observance.
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TABLE 70

OBSERVANCE AND RENTAL VALUE OF HOME OF 77 ORTHODOX FATHERS
OF UNIVERSITY OF MARYLAND JEWISH FRESHMEN, 1949

e e
Religious Observance Categories
Monthly Rental Total l-2 3 -5 6 -7
Value of Home Num~ Per~ Num~ Per- HNum- Per-
ber cent ber cent ber cent
$50 and OVer eceescccesces 31 i 45 15 48 2 T
Under $50 csestssscscacse 36 30 83 L 11 2 6

Among the various occupational groups, the grocers appear to be
the most traditional, with an average observance score of 3.2. In order
of lesser observance there follow the proprietors of other retall stores
and the salesmen and clerical workers, each with 3.5; the menagers emd
officials, and the proprietors of wholesale, construction and menufactur-
ing business, with k.1, and lastly the professionals, with k.3.

The type of Jewish community in which a family lives also seems
to have an influence upon religious observance. As was noted in the
previous chapter, the Jews of Baltimore are concentrated residentially
in the "areas of second settlement," in contrast to the situation in
Weshington, where a much lerger proportion live scattered in the suburbs
end in the outskirts of the city. The traditional religious institu-
tions in Baltimore are stronger end more effective than in Washington,
with its large percentage of newcomers from many cities throughout the
United States.

These differences between the two cities are reflected in the
religious practices of the familles with children at the University of
Meryland. The Baltimore parents, on the average, are considerably more

observant then those of Washington. Three of the Baltimore fathers,
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for example, fall into the strictly observant class 1, but none of the
Weshingtonians., (Table 71) Forty-two percent of the former are included
in classes 1 and 2, in contrast to only 17 percent of the latter.

TABLE 71

RELIGIOUS OBSERVANCE SCORES OF FATHERS OF 140 JEWISH
FRESHMEN WHO RESIDE IN WASHINGTON AND BALTIMORE, 1949

Residence
Religious Observance Category Baltimore Washington
Num - Per- Num- Per-
ber cent ber cent

Total 0000...00.00...'0.0000.0.0.’00.00‘.0.00 93 l"'r(
AVerage SCOYE eeseesscsssscessnsecscssssssacs 3 k.3
1 ..000...0.0..00..0.0000.'000..0....'0....0. 3 3 o o
2 ..0..0....OOOO'..0."0.000..‘...‘.......l.' 36 39 8 17
3 Q.....Q...O.....0.0...0..00..0‘....0.0..00. lo ll 3 7
l+ '.00..0...0..0...0..00000...0...00..‘0-000. 19 20 15 32
5 00...00.000.00000000...00......0‘000....000 18 19 lo 21
6 C..QQ.O..OOO.Q..OO..Q'..000.0.0.....0...000 6 7 lo 21
7 .O'....0.'..0..O..“O.....Q.........0...... l l l 2

At the other extreme, the residents of the District of Columbia
heve more in the two least observant categories--23 percent, as against
only eight percent. The average observance score of the two groups
differs by elmost an entire class--3.4 for Baltimore and 4.3 for Wash-
ington,

The difference in observence between the two cities is due to
two factors--the slightly greater percentage of Orthodox families in the
Baltimore community and (more important) the higher degree of observence
found among them than among the adherents to Orthodoxy in Weshington.

In Baltimore, 53 percent consider themselves Orthodox as compared with
47 percent in the latter city. The Conservative movement claims 28 per-

cent of the Baltimore families and 38 percent of the Washingtonians,
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while Reform has 19 percent and 15 percent respectively.

The Reform and Conservative Jews who reside in the Maryland
metropolis vary little in observance from their counterparts in the
national capital. Among Orthodox Jews, however, there is a conslderable
difference. The Baltimore fathers have an average score of 2.4, while
those in Washington average only 3.7. (Table 72) The higher observ-
ance level shown here for Baltimore Orthodoxy is altogether in keeping
with the reputation of Baltimore Jewry as ome of the most traditional
Jewish commmities in the United States.

TABLE T2
RELIGIOUS IDENTIFICATION, PLACE OF RESIDENCE AND OBSERVANCE

SCORES FOR FATHERS OF 132 UNIVERSITY OF MARYLAND JEWISH
FRESHMEN, 1949

P et

——— — W
Father Baltimore Washiniton
Considers Average verage
Himself Nunber Observance Number Observance

Score Score

Or’thOdOX 200000800000 006060000000 ,+8 . 18 3‘7

2.4
Conservative c00csenerastRsLeS 221' 3.9 18 h'oa
Reform €0 0000000000000 0000 000 18 5 l 6 5‘2




CHAPTER XIII
INFLUENCES UPON STUDENT OBSERVANCE

Introduction

The furthsr weakening of the traditional Jewish way of life in
the student generation is reflected in the interviews with the Maryland
froshman oven more than in the questionnaires. The latter has shown the
drifting away from traditional observance which hes taken place in the
course of thils generation. But the more serious weakness in the ideolog-
jcal wnderpinnings, in the motivations which impel observance, comes to
light only in tho personal interview with the student. At that time
there 1s an opporitunity to probe for the values which influence his de-
cislons and guide his actions. Only in thls way can the researcher be-
gin to understand the "why" in addition to the "what."

Upon reading the intexrviews ons 1is médiateiy struck by the
infrequent appearance of strong faith.l In most cages there cannot be
found the powerful internal motivation to practlce the traditions which
Jews had in previous generations. The students' forebears believed that
observance is the will of God and that every Jew 1s duty-bound to conduct

his 1life in accordance with that will, as concretized in treditional

1 simtlar tondency, although not so marked, is seen in other

studies of college students. Among a sample of post-war students at
Harvard and Radcliffe, for example, it was observed that balf of the
students who, in some sense, led religious lives did so without firm
doctrinal convictions. Gordon W. Allport, James M. Gillesple, and
Jacqueline Young, "The Religion of the PostiWar College Student," The
Journal of Psychology, vol. 25 (1948), 2k.
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)
ewish law. In our time most Jews, whother Reform or nominally Conservac

practice the binding quality of that
14 Jewish law, only a

tive or Orthodox, do not accept in

law. While the two latter groups officially upho

pattern their lives in accordance with its

minority of thelr followers

dictates.

modern interpretations of Jewish religion been

ivating force for intemslve obser-

Nor have the

effective in supplying an adequate mot
enthusiasm for ritual. Despl
the process of deterioration in the

Vance and in arousing te the current growth

In synagogue membership and activity,

structure of Jewish observance ghows no signs of being reversed.

g may be Judged bBY the choice
re is justification in measuring

If a person's value s he makes from

among alternative courses of action, the

w's faith by the sacrifices he is willing to make

the intensity of a Je

g evident that the belief in the

for 1t. In the freshman group it 1
values which underlie traditional observance has been weakened, since

11ing to make gacrifices in order to contlnue

few of the students are Wi

wide areas of that observance. No longer also does there exist the

strongly knit Jewlsh community which, as in Eastern Europe, used to exert
1ts unseen social pressure upon every 1ndividual member to conform to its
norms of religlous expression. As a result, the traditions of the

Sabbath, daily prayer, xashruth, and the three festivals have given

essures and attractions

ground before the pr of the non-Jewlsh comunity

in which American Jews live.
At this period in tho student's religious development there are

cting pis religlous faith and obsexvance -=-the

three main influences affe
university, friends and parents. Wwhile his father and mother are the
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no
st important external factors in shaping religlous observance in the

L
ong run, & young person's entrance into college frequently marks the

opening of a competitive struggle among those three forces.

Parents

Most of the credit for what the young people continue to ob-

serve is due to the parents. As Was noted in Chapter X, the student's

observance pattern continues to resemble that of bis parents, despite

the modifications which time, experience and changing environment bring

with them, The correlation of freshman religlous observance scores with

those of their fathers gives & figure of .69, which 1s & higher corre-

lation than with any other factor in this study. When the gtudent was

5t111 in high school and nob yet subject to the influences of the Uni-

versity, the correlation was oven greater--.T7. IB torms of the popular

saying, "The apple does not fall far from the tree."2

Parental influence is evident also when stﬁdents who reside at

Park are compared. Forty=-one porcent

homs and those who live in College
ty drop into‘a legser obser-

of those who live in the University conmuni

year, as compared with only thirty-one

vance class during their freshman
ir femi-

percent of the commuters. Moreover, those who are away from the

ely more practices than do the others.

There are nuUmerous indications in the interviews that home in-

lies tend to discard relativ

for a great portion of the

flnence and parental pressure are responsible

2ugpndents trained in religlon,” S2¥ Allport, Gillesple and
Young, "find that they need religlon more of ten than do others. . . . -
early treining is likely to bo the principal [but not decisive] psycho-
loglcal influence upon an {ndividual's 1ater religlous 1ife.” Ibid., 1l.
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students' observance. As one student puts it, "Most young people attend
synagogue because their parents want them to." ‘Other students state:

My father always wanted me to go to sjnagogue with hin every
woek, and I decided to do it once in a while."

I keep’Rosh Hashanah and Yom Kippur out of respect for my
father, . _

I don't do somo things because my mother forbids them."

At home I don't smoke on the Sabbath out of respsct for my
parents. I have always smoked outside. On Yom Kippur I don't
handle money or ride out of respect for my folks.

I keep Passover because my parents request it.

The obseorvances I keep are done from habit and tradition
rather than from real religlous motives. They were carried on
by my grandmother and mother, and I'll do them, too.

When I was & child my parents asked me to go to services on
Saturday in order to be able to go to the movies in the after-
noon.

I attend synagogue when my father puts the pressure on ms,
but it doesn't mean anything to me. I can take it or leave 1t.

If T were far away from home I might be less religious,
but T am still close to home and can maintain home ties. Here
at Maryland the majority of the students are close enough to
home to retain their home standards.

When the family changes its observance the young person gener=
ally changes also. One interviewee states it thus:
The family was more religious until two years ago. Since
then our observance of the holidays has been much less. When
my father, who is quite an old man, retired and stopped attend-
ing Shul, I d1d too, What really docided me was my parents'
not attending. We observed Passover wuntil two years ago.

There was sickness in the family and we didn't hold a Seder.
We never seemed to continue it again.

In addition to direct parental influence, some students credit
their religious stapndards to their effective upbringing. One young man

asserts:
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I don't feel that anything can or will change my observance
very much., If I were going to change I would have done so al-
ready. My pattern of upbringing end beliefs is very strong.

Sometimes the fear of parental obJection causes young people to
keep their changed observances a secret. One girl says, "I felt funny
about writing on the Sabbath. I knew my father would object and so I

didn't tell him."

On occasion students may hesitate temporarily before committing

what their parents would consider a violation of Jewlsh law,

My violations of Shabbos and kashruth sterted about the
age of 14. I felt a little guilty at first and hesitated be-
cause of my training.

I ate pork before college. I have no objection, but my

father wouldn't want me to eat it. I try to avoid it when I

eat in a drug store but will eat it if nothing else is avail-
able,

The influence of parents may cause a vpostponement of desired
changes in observance., There are cases, for example, in which the
change in college is the‘result of changes in attitude and belief which
occurred earlier. It is the removal from parental presence and control
which gives the student an opportunity at that time to discard soms of
the observances he no longer wishes to keep., When father and mother are
not in evidence to remind, wrge or disapprove, it is easier for the
child to give up religious practices, particularly synagogue attendance
and staying out of school on the holidays.

Some of the explanations clearly reflect this situation:

College gave me a chance to act under no compulsion, par-
ental or otherwise. It gave me a chance to act as I wanted.
My actions may even have been a rebellion against parental in-

fluence. There has been a sharp decline in my observance.

In high school I used to stay bome on every holiday be-
cause of my perents' Influence.
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At home I stayed away from school because my mother is re-
ligious.

My observance is slightly less because I am away from home.

Through a lack of parental influence Jewish students tend
to be more lax in college.

When at bhome I would not turn on lights on Shabbos because
my parents would not allow 1t.

Quite freguently, however, we find parents giving at least
tacit approval to changed observance, especlally when 1t occurs away
from home, Following are some typical comments:

My father did not try to stop me.
My parents let me do what I want.

My father said it was up to me and I should do what I
thought was right.

My going to classes on Saturday had no effect on my
parents or grandparents because they are 'hepped up' about
my pre-dental studles.

My perents did not dlscourage me from golng to dances on
Friday night although they do not go out then.

My perents didn't like my eating pork, but they realized
1t was necessary.

I kept Passover as long as possible. Mother realizes I
cannot do it at college. Mother also said it was all right to
go to classes on the second day of Rosh Hasbanah,

In many of the above cases the parents' belief in the necessity
and importance of observance, no less than that of their children, is
weak and unable to withstand pressure. The perents themselves, more-
over, show a willingness to surrender to "necessity", at times without
even a struggle. Although many parents, for examplé, prefer and en-
courage the students to stay out of school on the three festivals,

only 15 percent of the fathers themselves do not go to work on those
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days. As a result, parental jnfluence is weakened further by parental

example .

That children generally do not long remain more observant than

their parents is shown in these 41lustrations:

ne Dad had to work on saturday. Since my gixteenth birthday I
ve gradually gotten out of the habit of going to Shul and lay-

11flg tef111in because I went to work.

I now handle monejr and write on Saturday bec

ause I started
working in my parents’ store. .

The Jewish Religious Community
11y accepted in Jewish life
rreduéible minimm for those who

It has become genera that observance

of Rosh Hashanah and Yom Kippur 18 the 1
1ty to the Jewish religion.

impelled to attend Synagogus and to

retain any vestige of loya Even many who con-

sider themselves irreliglous feel

fast on the Day of Atonement. As one student explains:

days to make myself e better Jew. I fast
T feel it's. the jeast I can do vhen I
£ Atopement was meant to

The Day ©
Jews but by irreligious ones too.

I keép these holl

on Yom Kippur beceuse
don't keep other holidaye.

be kept not only bY plous
ered in this study, the influence Of the

Of ell observences covif
ak in relation to the High

Jewish religious commnity reaches its pe
o exert soc'ial pres-

a is the community able t

Holydays. Only in this are
great majority of Jowish families.

sure effectively enmough to reach the
Maryland freshmen, for example; 85 percent go

Among the fathers of the
86 percent attend on ¥

to the synagogue on Rosh Hasbapah, om Kippur, and

Th percent observe the past. Moreover, the parents 40 not go alone.
gogue together with thelr children, or

Mothers snd fathers go to syna

else the young people €0 with thelr friends.
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Both the important place of these holy days and the force of

community pressure are indicated in gtudent comments:
. T fast on Yom Kippur because it geems that all Jews do.
It's only one day a year. There's no reason Why I can't do 1t

too.

T fast on Yom Kippur. I feol that I should. I feel that
it 1s the most important day of all.
. 'My famlly stays avwey fyrom school because 'you are supposed
O. ,

We stayed away from gchool because 'you are supposed to',
but I can't give any rational reescn.

My friends and T alweys went to synagogue .

T didn't ride because the other girls didn't ride. I

fasted because others did.

During the yeers of high school these influences remain firm,

observence. 1D that period only

and there is little falllng avay from

1 percent of the students give UP attendence at synagogue ob Rosh
Hashenah and 2 percent on Yom Kippur. An additional 2 percent do not
observe the occasion at all. In fasting, on the other hand, there 18

the figure for the fathers, while 3 per-

an increase of 2 percent over
& when their fathers obsexve only ope.
powever, there 18 some

cent observe two day

As soon as the gtudent goes to college,

weakening of the influence of the community.

ms to suffer more in this respect than Yon

Rosh Haghanah £6©
Kippur, which is surrounded by &n atmosphere of relatively greater

sanctity. As on®é freshman comments, nT feel that Yom Eippur igs more

important than Rosh Hashanah."
Six percent of the students drop the observance of one day of

Rosh Hashanah, usually the second, while they continue to observe the

other. In the comments the motives are guite clear:
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1;I £ind it more difficuld to stey away from gchool. Now I
g0 to Shml only on the most important day. On the second day

I went to cless. ALl IW friends went too.
I d1dn't went to miss classes, mostly lebs. Thbe classwork
would be difficult to make UpP. §
T attend classes on the second day except for unimportant
sessions.

A lot of people observed only one dey, 8O Mothsr said 1t
wes all right to go to classes on the gsecond 4ay.

I went to an important class ope day but went home the
I did not attend classes

second day and attended synagogue.

on Yom Kippur.

In some cases, HOWEVEX, the changed environment away from home
for observance of all types. Five

is sufficient to undermine the besis

discard all observance
go that now there ere 12 per-

Yercent of the freshmen of the New Year as soon

as they find themselves in the University,

Opne student argues:

I went to classes OO Rosh Hashansh pecause I cen't afford
to miss them, Every dey I miss in college 18 detrimental. I
d1dn't gee the sense of going back to Baltimore
all that time. A180, I couldn't see

law to observe enother.

cent in this category.

pvance of Yom Kippur also, but they

Changes occur 4n the obse
remain home from school in

are relatively minor. Eighty-seven percent

ore college. There is a 2 percent deo-

comparison with 89 percent bef
which now accounts for 82

percent N

crease in synagogue ettendance also,
The students s&y:

T attended synagogue Ob Yom Kippwr in nigh schoo
now. My friends don't go nOW.

while 1 percent give VP fasting.
1 but not

I used to be gtrict on the Eigh Holydeys except for money.
Now I only fast on Yom KiPPure - T went to school because I
thipk it more important. . |
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In high school I didn't ride because the other girls didn't
ride., It wasn't because of my own beliefs. After I came to
college I didn't fast. I d1dn't want to be bhypocritical. I
saw no reason for fasting. _

I went to classes on Yom Kippur but said Yizkor (memorial
prayer for the dead) here, alone. No one else was here. I
thought about it and felt bad. But I couldn't afford to miss

classes.

The Religlous School

The roligious' school, which most of the students attended until
they were sbout thirteen years of age, often has an influence in the
direction of increased observance, particularly in synagogue attendance
and holiday observance. However, only an insignificant percentage of
Jewish young people continue their Jewish education throughout the high
school years, so that the influence of the Hebrew school and its teachers
no longer is falt by the beginning of the cbllege career.

We haven't kept Succoth for some years, although I used to
go to Shul when I went to Hebrew school.

Until we moved away from our old neighborhood things were
fine., My Sunday School teachers influenced me. I used to
keep the Sabbath and holidays. Then we moved. And now I have
put 1t away. Sometimes I wish I hadn't. I have forgotten how

to pray.
On the other hand, a reaction against the old-fashioned Hebrew
school (the Cheder) is expressed in some of the comments.

T had an autocratic seven years in Cheder. I wouldn't

want my kids to go there. I still feel bad when going to Shul
because of Cheder memories. When I was bar mitzvah T Just

quit most Shul activities.
Some of the Orthodox and Conservative religlous schools influ-~
ence their older male students to pray daily with tefillin. In such

schools the aim is achieved through the means of a tefillin ciub, which
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meets to pray together on Sunday mornings. However, after a year or two
the influence of the club and the school usually wanes, and the practice
is adiscarded. In few cases is there either the paternal example or the
strong internal motivation which are necessary to counteract the influ-
ence of inertia and the attraction of other methods of spending those
precious minutes in the early morning.

One boy tells us, " I used to lay tefillin until a half year
after bar mitzvah. I gave it up gradually because it seemed like too
mich trouble and interfered with morning classes in school.” Another
continued wntil a year before college but stopped because of Yearly
morning classes in high school. He adds, "I have no time now either ,
but T plan to go back to tefillin when I have time." A third young man
prayed with tefillin each morning even at college, but then "got 8:00

A.M. classes. It was too hard to get up an extra half-hour earlier,”

The B'nai B'rith Hillel Foundation

Although no ques'tion was asked on the subject, a number of
students mention the B'nai B'rith Hillel Foundation as a force helping
to conserve religioua' observance., The Foundation presents Sabbath and
holiday services, the Kosher Supper‘ Club, kosher Passover meals and &
variety of programs intended to convey to the students an understanding
and appreciation of their Jewish beritage. In addition, the Hillel
Director teaches the accredited Hebrew courses at the University.

One girl states: |

I have really come to the point where I enjoy services at

Hillel. I am now able to follow them better because I am
studying Hebrew at the University.



Others offer a varlety of comments:

Hillel services are good because they offer students a chance

to have some contact with religion.

Hillel helps in that it tends to remind the student of his
Jewlshness.

I attend services on Friday evening at Hillel when my fra-
ternity sponsors them.

T would like to attend services at Hillel dbut it's too in-
convenient. I have no one to go down the hill with.

One good th:lng 1s Hillel, which keeps the Jewish students
together,

I think that being around Rabbi G. might affect me in the
direction of more observance,

A talk with Rabbil G. did change some of my opinions on
Judaism.

On the other hand, several students say:

I eat in the University cafeteria because the Hillel House
is too far to walk.

I would have eaten at the Hillel House on Passover, but I
didn't know about it until too late, '

I do not attend Hillel services because I don't care for
sexrvices using both Hebrew and English, I like them Just in
Hebrew. .

The only students who succeed in maintaining kashruth are those

who eat their main meal eithoer at homs or at the Hillel Kosher Supper

Club. The Supper Club, which is operated on a non-profit basis as a

religioﬁs gervice to the Jewish students, serves kosher meals each

weokday evening throughouﬁ the school year.

Several students testify:

A boy who eats at the Supper Club remains religious. I
went to supper with one of them, and he took me to a kosher
restaurant.
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I ate in the dining hall with girl friends on the first
day of school. But I do not eat meat there., I tried to get
excused from the dining hall but could not. I have my suppers
at the Hillel Supper Club.

The Hillel Supper Club is good for the real religious boys.

The University

The most frequent change since the student entered the Unlvers-
ity, one which is discussed in 47 of the interviews, is in attendance at
classes on Jewish holidays. In the last year of high school, as many as
42 percent of the Jewish students had absented themselves from classes
on Succoth, but dui‘ing the freshman year at college only 9 percent did
not attend classes. On Passover 50 percent used to stay out of school
for the entire holiday, while only 17 percent do so now., As many as one-
third of the freshmen, on the average, have discarded this observance,
and now only a small number continue to remain out of school on the
festivals.

In college the students tend to stress academic achievement
more than they did previously. They feel the pressure for regular at-
tendance which is exerted by theﬁniversi‘by through its limit upon unex-
cused absences and the greater difficulty in making up work that 1s
missed. As a consequence, young people generally consider attending
classes and preparing assignments more important than the observance of
the three festivals.

On this subject student agreement is overwhelming end is often
expressed in similar language:

T think that college is more important than the observance
of Passover.
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School and tests are more lmportant than attending syna-
gogue on the lesser holidays.

I do not consider the hollday important.

Getting through my pre-dental course with good marks is
most important now,

I couldn't afford to miss classes.
I didn't think that I could miss the work.

The classwork would be too difficult to make up. I didn't
hesitate because there was nothing I could do about it.

The importance of attending classes , due to the fear of
falling behind, overshadows religious observance, in spite of
previous practice.

I had no alternative.

It's difficult to make up the work. College doesn't make
allowances for differences in religion.

School comes before religion.

To some extent this evaluation of the relative importance of
the Jewish holidays in comparison with college work is applied to Rosh
Hashanah also. Some students now observe only the first day and go to
school on the second, while others go to school on both days. This year
a total of 27 percent attended classes, in comparison with only 13 per-
cent the year before.

The students say frankly:

I figured I was going to the University for a purpose and

didn't went to miss six hours of class. I felt I would get
more out of school than Shul.

I felt it very important not to miss one class in which T
was not doing well. I was afraid that I would miss something
I would need later on. Then I went to all my classes. Why be
hypoeritical? If I went to onme, I might as well go to all.

A few young péople have applied the same reasoning even to Yom

Kippur, which they no longer observe in accordance with tradition.
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I went to class on Yom Kippur becauss of an examination. I
couldn't help myself.
Obgervance doesn't mean anything if 1t will do me damage.
In high school there was a much less serious attitude toward
studies and regular attendance. The students comment:
In high school everybody étayed out on Passover.
There you get out of goling to classes any way you can,

In high school I took off from school hecause I .could get
away with it, .

Only six of the 47 students with whom this change was discussed
showed serious concern or overt guilt feelings. They state:

T d1d feel somewhat funny boecause I had broken with the
past,

I fesl guilty at times for breaking past traditions by
going to school on the holldays.

I was troubled because it was the first time I went to
school on Rosh Hashanah and Yom Kippur.

I aid feol guilty. I felt I was doing somsthing against
what I was brought up in,

The things I do are the result of pressure by teachers.
I had qualms due to axfeeling of disloyalty to my religion,
But I decided that school work was more important, Once I made

the break it was easy to continue further by going out and do-
ing other things.

On the basis of the evidence presented thus far, the University
appears as the dominant factor ln the students' decision to cease ob-
serving the three festivals. It is clear also that this area of obser-
vance rests upon weak id.eological underpinnings and is not supported by
as strong parental and social pressure as are, for exampls, the High

Holydays.
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College life mnkes comparatively great inroads upon the small group who
have withstood the temptations of their high school years.

In the earlier perilod, a minority of 32 percent did not eat
pork products, 22 percent did not mix meat and milk, and 11 percent re-
frained from eating any non-kosher meat., During the freshman year there
is a falling away in those observancesof 4 percent, 5 percent and 5 per-
cent respectively. As a result, the strlctly observant are reduced by
almost half,

Most of the lapses in dietary law observance occur as soon as
the student begins to eat in the University Dining Hall.

I moved into the dormitory and was forced to buy a dining
hall card. Since then I've eaten non-kosher meat. I have
never done this before and felt guilty. I felt I was foreed
to do it, although I didn't like the idea.

I eat in the dihing hall bscause I can't help myself, but
I don't partake of pork products.

The reason I eat pork now is availlability. It was offered
and so I ate 1%. :

I eat pork products because they are served in the dining
hall. T didn't 1like it because of biological reasons--fear of
disease, I ate bocause I had to eat lunch. Friends were with

me. I did not feel guilty because I had eaten other non-~kosher
meat, though not pork, before.

Some students attempt to combine kashruth observance and eating
all their meals at the dining hall, but they succumb in a short tims.

At first I didn't eat meat and milk together, but then I
got hungry and couldn't take 1it. v

The first time I ate meat with milk was about the third
week of school. I was in the dining hall with my roommate. I
hositated because I wasn't used to 1t.

Eating with gboups in places other than the dining hall has

also served to weaken the hold of the dlietary laws.



Before college I dld not eat non-kosher msat, I started
as soon as I came out to college because I lived in a boarding
house. The other girls in the house were with me, dut they
d4id nothing to encourage me to change., I felt no qualms and
was not troubled about my parents. I still do not eat pork
products.

I began eating in non-kosher places and eating non-kosher
moat, milk with msat, and pork when I received an athletic
scholarship which included meals. It would have meant an
added expense to eat out. Also, theres was no place nearby to
eat three kosher meals a day., I ate with the fellow members
of the track team, who are all non-Jews., It felt strange at
first because I had never eaten non-kosher food before. My
grandparents don't think I eat 'trafe'., My parents take 1t
for granted. '

In one case there was a growth of interest in the dletary laws
at college, but that interest was short-lived. A young man who was un-
observant says, "When I found out about kashruth I became interested.
Tater T decided that bacon was too good to give up."

The small number of freshmen who observed the Sabbath before
they came' to College Park feel keenly the effect of the University and
its atmosphere. The 6 percent who did not write on the Sabbath are now
2 percent. The 3‘ percent who did not ride have become 1 percent, and
the 2 percenf. who did not handle money are now 1 percent. Regular
weekly attendance at synagogue services also drops from 8 perecent to 2
percent.,

The students describe their experiences:

I started working, writing, handling money and riding at
the opening of the college year because school demands it. I
do not work when T am at home., Since I did not do so in pre-
college days I find it the natural thing not to work now. I
feel no compunction. The changes are inevitable.

The first time I handled money on Shabbos was when I stayed
over on Friday night and bought breakfast., Breakfast is served
early in the dining hall, but I didn't want to get up that
early. I had to eat, and so I bought breakfast. My girl friend
was with me. It didn't seem like Sabbath., I forgot about it.



The first time I wrote on Shabbos was when I took 2 final
exam., I felt funny.

I go to athletic contests on Friday night and Saturday as
long as I don't have to ride or handle money.

Because of classes on Friday and Saturday I was unable to
attend services regularly. When I am home I do not turn on
lights on Shabbos as my parents would not allow i1t.

I had a final on Satwrday. When I had to study on Friday
night it didn't seem like Shabbos. I am used to seeing
candles on Friday night or going to Hillel services.

Since coming to college all the days , including the
Sabbath, seem allke.

During the first semester I had Saturday classes and could
not go to Shul. Since then I've drifted away.

T used to go to synagogué a little more often with my fa-
ther. Now I don't have much time to go. Usually I go about
once a month--to the Hillel services or in the c¢ity.
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Occasionally there is an instance which is in opposition to the

trend, as in the case of the student who says, "I go to Friday night

services at college, although I didn't go 'beforé‘college." The number

of such freshmen, however, 1s not sufficient to reverse the trend.

The effect of the University is clear also in diminishing the

observence of Passover. In high school, 67 percent of the young peop

did not eat bread during the holiday, while at college that figure 1s

1e

reduced by 1l percent. One-half of the students used to remaln out of

school for all eight days, but now hardly ome out of every five does not

attend classes.

The explanations of the freshmen are similar in tenor to those

given by them in connection with other observances which are affected by

college life:

I ate no matza here this year, only when I went home. Why?
You can't get matza in the dining hall, ‘
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I ate bread on the last day. I could have bought matza
but I didn't think of it. I would rather have kept Pesach,
but I didn't feel bad about 1t. I attended classes because I
couldn't afford to miss them,

At school I ate what was served to me. There 1s no need
to keep Passover because it 1s very hard to, even though ar-
rangements wore made by Hillel,

I ate bread at my frat house and at a restaurant. I would
have eaten at the Hillel House but didn't ¥mow about it until
too late. I also attended school because I had exams. It was
up to me. My parents let me do what I want.

At home I used to observe strictly but then I didn't eat
in a cafeteria on Passover. Here I eat everything, It's too
much trouble to observe when you're here alone without parental
guidance. Even if you wanted to there wouldn't be an oppor tun-
1ty.

I kept Passover until I came to the University. Then I
ate in the dining hall. It was more convenient to eat there
than at Hillel. Also, 1t didn't make that much difference to
me.

I go to the family Seder if I have nothing better to do.
The students generally are of the opinion that the influence
of the University upon their obsexrvance has been negative. Statistically
only 8 percent have a higher observance score in college as against 39
percent whose scores were lower., Only two young people feel that the
effect of the University environment has been favorable.
They assert:
I think I've become more stubborn in my religious attitudes

since I came to school. I haven't changed my beliefs. Maybe
it's because I've seen others slip, and it's a reaction on my

part.

At college I've developed a broader outlook. I have come
to realize that religion is important, It makes you belleve
you're here for a purpose. What we feel in our hearts 1s inm-
portant. But tradition keeps rellgions going and I want re-
ligion.

Scme freshmen point to beneficlal effects of college upon

othor aspects of thelr Jewlshness.
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I becams more interested in the culbture of the Jews and
the meaning of the holidays. I developed a quest for lkmowledge
and for a broadening of my views, I wondered what it means to
be a Jew.

I've cone to realize that I want close Jewlsh friends end I
go out with them all the time.

The larger number, however, look upon the University as a comb-
ination of forces which act to break down religious observance:

I became less obsexvant because I was not in my home sur-
roundings and it was not possible to carry out the customs.

Coming to collsge has made me less observant. I now think
that attending synagogue is less important than I did before.
The environment here at college has caused me to think that
all religious activity 1s less lmportant.

College decreased my observance. I am not as strict as
before. The reasons are school work, ‘hitting the books', and
fraternity influence, because of social functlions on Friday
night. I enjoyed going to Shul before college but now I have
gotten away from it., School is too much on my mind. If I had
a chance I would go. I think that Jewish students lose a lot
of religious feeling upon coming to college.

As already noted, going off to the University gives some stu-
dents an opportunity to act as they wish, without parental restraint.
As one young man states, "College has given me a chance to act as I
wanted., There has been a sharp decline in my observance."”

Sometimes such actions are the continuation of a‘process of

change which began in an earlier period.

My religlous observance has been constantly undergoing
change.

Changes started about three years ago. I gradually drifted
avay.

It came as a gradual change without my thinking about it.

I have had a change in religlous bellefs during the past
year and a half,
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Changes in mental attitude are mentloned by many. In some
cases, also, an attempt is made to analyze the inflmences causing the
changes.

My interest has lessened as a result of college. The mere
idea of ceremony or tradition seems a farce to me. I don't
know of any specific influences which would account for 1t.

College leads to free-thinking rather than ritual obser-
vance,

I have had a change in religious belief during the past
year and a half, I believe a person should worship as he sees
fit., He does not need an institution.

A student who has dropped many observances states:

My philosophy of religion has changed. I have studied
other religions and have broadened my outlook. My roommates
are gentile and I have been to thelr church. Before coming to
college I had an unshaken faith in the superiority of the
Jewish religlon. I still belleve it best, but not as firmly.

The scientific ideas about religion presented in classes
make one question.

My instructors in English have influenced me in the way I
feel. Books I've read have also influenced nme. ‘

Now I have a new attitude toward religion. I've become
irreligious, though not atheistic. It's due to talking to
schoolmates a 1little older than I.

Five of the students express regret that they have departed
from their earlier standards and express the hope of returning to obser-~
vance after college, when circumstances might be more amenable.

I feel I've gotten away from religion. If I had more time
or a more conducive enviromment I would be closer to religion.
When college is over I will go back to my 0ld practice of pray-
ing every morning end following the rituals, as that 1s the
only contact I have with religion,

I feol less religious because of giving up the dletary
laws and attending school on the holidays. After I graduate
T hope to resume all the rituals I observed before entering,
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It's possible that when I get a 1little older and a little
more conservative I might get more religious.

I feel that I would be more religious if the situation
around me were more conducive, It is very good to lead a re-
ligious life. Sometimes when I'm with friends who are very re-
ligious, I have a sense of gullt, I had the training to be
religious but Just don't observe.

Among the Jewish students there 1s apparent also a tendency
olther to deny that'any change in observance has taken place or to term
the change minor and insignificant. For example, 14 freshmen state dur-
ing their interviews that they have not changed in college, despite the
evidence of the questionnaires to the contrary. In one case, a student
reports, "I don't think there has been much of a change," when in fact
the student now works on the Sabbath, eats meat with milk , and goes to
classes on the festivals. Such reactions give reason to believe that
some young people harbor feelings of guilt, while others look upon the
practices which they have discarded as inconsequential.

Although young Jews have less occasion for intimate living with
non-Jews during their high school years and relatively fewer contacts
with the working world, nevertheoless the gensral non-Jewish environment
has already exerted a destructive influence upon the i'eligious obser-
vance of many students by the time they reach the University.

Most changes in my life occurred about the time I was 11%,

when I held my first job. I was hungry at lunch and saw noth=-
ing T liked on the menu that was kosher, It troubled me at
first, but after a few times 1t didn't bother me.

I folt that I was independent and could do what I wanted.
Then I didn't see any reason why I shouldn't eat things I want.
I also worked with all gentile people, and they influenced me
some. When they went to a restaurant I felt I had to go along
with the crowd. .

My parents didn't know what was happening then, Jjust as I
didntt tell them when I started smoking. My mother was more
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aware than my father. She sald it was up to me., My father
was more hurt by it. He was brought up in a more religious
atmosphere than my mother.

I observed the Sabbath before I started to work. I played
at dances. Religion did not enter into my decisions. .

I never ate pork until I was in high school. I had qualms
because I never had 1t at home, I ate in a cafeteria and only
certain kinds of sandwiches were avallable. You ate them or
you didn't eat anything. There was only one other Jew in a
high school of 900 students.

Before I started working at the age of 13 I used to attend
Shul on Saturday. When I did change it was a matter of con-
venlence.

One young man, however, who went to school where he assoclated
only with non-Jews says, "In military school I began to appreclate re-
ligion." Nevertheless ’ he did not become any.more observant.

| During a young person's high school years, American culture en-

courages him to think for himself. One result is a reaction, at least
partial, against parental authority and a rebellion against some of the
beliefs of the parents. In the Harvard-Radcliffe study, the medlian age

for such rebellion was reported as 15% years for the men and 14 years

for the women.

Scholastic Aptitude and Achievement

This study does not indicate any clear relationship between
intelligence and religious cbservance. The alleged aloofness of the
more intelligent from organized religioué 1life and expression 1s not
evident in the Maryland freshman group. The correlation coefficient of

the students' religlous observance before college with thelr scores on

314, 16.
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the Amsrican Council on Educatlon Scholastic Aptitude Test is onl& .06,
and at college it is only .Ok.

Comparison of the students in the upper 30 percent on the
Scholastic Aptitude Test with those in the lowest 30 percent shows a
negligible difference between the two groups. (Table 73) During their

TABLE 73 |

SCORES ON SCHOIASTIC APTITUDE TEST AND RELIGIOUS OBSERVANCE
OF 180 UNIVERSITY OF MARYIAND JEWISH STUDENTS, 1949

Scores on Scholastic Percentage in observance categories

Aptitude Test Before College At College
1-3 5-7 -3 57

Upper 30 percent 38 31 22 52
Lowest 30 percent 37 26 27 46

last year in high school the students with higher scholastic aptitude had

38 percent within the three most observant categories, as against 37 per-

cent for those at the bottom of the aptitude scale. In the three least

observent classes the former group comprised 31 percent and the latter

26 percent. When they come to college the difference between the two

groups of students increases slightly. Those with higher aptitude scores
have only 22 percent who are in the more"observant categories, as against
27 percent, and they have 52 percent who fall in the least observant group
against 46 percent for those with lesser scholastic ability.

An inquiry was also made into the relationship of observance

and grades received in college. Here, too, no significant correlation

appears, the coefficient being .02 before college and .09 at college.
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A comparison was then made of the students whose marks for the
freshman year averaged over 2.8 and those with grades of 2.0 or lower.
(Table Th) It was found that the better students did not vary radically

TABLIE Tk
GRADE POINT AVERAGE IN FRESHMAN YEAR AND RELIGIOUS

OBSERVANCE OF 180 UNIVERSITY OF MARYTAND
JEWISH FRESHMEN, 1949

Grade Polnt Average Porcentage in Observance Categoriles
Before College At College

In Freshman Year

1-3 5-7 1.3 5-7
Over 2.8 3)4» 22 20 51
38 37 30 18

2.0 and lower

from the others when in high school. Thirty-four percent of those with

high marks were in the upper three observance categories, as compared

with 38 percent of the weaker students., On ¢the other hand, only 22 per-

cent of the first group fell within the three least observant categories,

as against 37 percent of the latter group.

When the students come to college a change occurs. There only

20 percent of the better students are among the most observant, as a-

gainst 30 percent of those with low grades. A smaller difference appeers

in the three categories of least observance, which include 51 percent of
the better students and 48 percent of the weaker ones.

At the University the freshman who reée;Ve the highest grades
tend to slacken in thelr observence more than o{;hér students, Among

them 14 percent dropped out of the most observent group, as compared

with 8 percent of the poorer students. At the other end of the scale,
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mapy more of the better students dropped into the least observant group-
29 percent, as against only 1l percent.

There seems to be- evidence here of the Influence of the Univer-
sity, which is stronger upon those who strive for success in their stud~

les., They are regular in their attendance at classes, but become less

regular in synagogue attendance.

Friends and Fraternities

The Maryland freshmen do not attribute to their friends very

much direct influence upon their religious observance. Nevertheless,

friends and roommates are menticned in 35 interviews, frequently as the
ones in vhose company changes in practice were first made,

In only three cases are friends credited as the immediate cause

of an increase, however slight, in observence. Cne young lady who lives

in a small town which has no synagogue reports, "I went to Shul in
Baltimore this Rosh Hashanah and Yom Kippur, My‘roonmxate asked me if I
wanted to go and I did. I enjoy going to Shul, I learned more of the
ritual and became more interested in my religlon.“

A boy from a small town says, "Before eni;ering college I did not
go out with a Jewish crowd, but now I am in a fraternity and go out with

Jews. T attended Shul on Rosh Hashanah in Baltimore where I hadn't be-

fore."
Another young man, who commutes daily, tells us, "I belong to

Btnsi B'rith Young Men, and as a result I occasionally go to Sabbath

services on Friday night."
The removal of the influence of friends also bas had an effect

upon two students, and both of them have ceased attending synagogue on

the High Holydays. They state:
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Before coming to college, the friends I had influenced me
to attend synagogue at least fowr times a year, In college

that stimulus is lacking.

I observed when I was younger because it was the natural
thing to do. Everyone went to synagogue and so I went along
too. There was no pressure at home,

Another young woman gave up all observances comnected with the

High Holydays except for attendance at the synagogue. She explains, "I

broke away from my old crowd when I came to college."
A few students assert that they became less observant despite

the 1nfluence of friends. We learn:

No other friends changed.
I still bave observant friends and date observant boys.

Most of my friends didn't attend school on Passover and
Succos,
In at least 23 cases of decreased observance, however, the

breach was made together with friends. Their presence, or similar ac-

tion on their part, served as encouragemént to the freshmen, One stu-

dent observes:

I bheve seen group changes rather than individual bresk-
away. Fellows in groups Join frats, attend classes on holi-
days, etec. The 1dee to break away is implanted by seeing
other fellows do it. There 1s an attitude of 'I can if they

cen.' One encourages the other.
Ten of these changes were in lessened observance of the three

fegtivals, Typlcal comments are:
My friends also went to school.

Out here other students generally go to classes on the
holidays. Most of my friends went to classes. I was not

troubled.
My friends influenced me scmewhat against observance.

Everyone else was going to classes.
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Four students mention their friends in connection with obser-

vence of the High Holydeys. Some of the comments are:

My friend attended school and so daid I.

I ate end bandled money. Most
d aid attend classes., Some
jversity doing something

T was with my roommate.
of my good friends are Reform an
of those who didn't were at the Un

else.

Changes In Sabbath observance were made in the company of

friends by three of the freshmen.

while at Sunday School, but when
jends influenced me.

Friday night with friends.

I used to keep it away
from my teachers my fr

I went to daences and. on dates on

I got lonesome and went to the movies with the other boys
in the fraternity.

"Keshruth is a type of observance which is particu]ar]y guscept-
1ble to soclel pressure, since deting and "going out" with friends usu-

ally involve eating in restaurants. Decreé.ses in kashruth practices

under such circumstances are described in the interviews:

I am strictly kosher at
eats at non-kosher places.

better to conform.

home but I now eat out. My €ang
Social reasons make it easier and

It didn't seenm to

h friends and a date.
eling for a while.

I was eating Wit
bother me at first. Then T had a funny fe

Friends and "gané" emérge as potent factors also in many of the
ollege in the observance of the Sabbath

changes which occurreé_ pefore ¢

and dietary laws.
ut there was in the last

t non-kosher food when I

There was no change in college b
the neighborhood.

years of high school. I began to ea
went out with friends that hung around
Until I was seven or eight I stayed home and observed the
Sebbath to some extent. Then I got in with a gang, went out
with them, and gave itup, I started eatlng non-kosher food
I felt guilty because

at the age of 14, also with the gang.
T was taught and generally used to.

1t was against the way
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r at home. My mother lights candles
put 1f she wants lights 1it she
ons kept them from carry-

My parents are koshe
and doeen't cook on Shabbos,
asks me to 1ight them, Business reas
ing out the Orthodox tradition fully.

Although most of the changes occurred in the presence of friends

or roommates, their influence 1is exerted by thelr presence and not by

their words. The friends do not have to persuade or convince one to

eat what is sei'ved.

I now eat non-kosher meat but not pork. Tt first heppened
at the start of school. I was with a crowd. They didn't say
anything in so many words, but the group presence was encour=

aging. I hesitated gomewhat and was & 1ittle troubled about

the consequences because of past training. But I decided 1t
would have to happen socner Or later. It was tpat or starve.'

T started to eat all non~-kosher food on the first day of
T didn't like eating pork

school when I was with a rocumate.
or milk and meat products together. It was like a physical
sickness. My parents also dldn't like it, bub they realized

1t was necessary.
Before college I always ate at home. When T came to col-
Tt was with friends,

lege I started eating non-kosher meat.
but they said nothing to encourage it. I dian't feel right
about it, but I didn't see any Jewish restaurants, and ‘there

were no eggs on the menu.

When I was in bigh school, the fellows used to g0 to Shul
T was a member of the =~

on Friday nights and then to dances.
d when the older poys in the

elub. T first ate non-kosher foo
They encouraged me to eat

club took me to Chinese places.

chow mein. I hesitated at first, but the other boys ate 1t
and I ate it too. It didn't hurt, and SO T continued. I used
to keep Succoth too in my younger days, but as T grew up and
saw that the other boys didn't observe 1t I stopped going.

I started going to dances on Friday evéning about a year
and a half ago. I decided to g9 pecause of the pressure of a

school dance which everybody had to go to.

While the Jewish fraternities and sororities attend Hillel

on, it conld hardly be
Joewish traditions. None of the

Sebbath services on occasi claimed that they tend

tudent's observence of
mpany of tlieir social T

to increase a s
unctions are held on

and

groups observe kashruth,

the Sabbath.
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One student first ate bread on Passover in his fraternity house.

Others gave up kashruth completely as soon as they started living with

the fraternity. Some began going to movie theaters, bowling alleys,

athletic events and dances on Friday evening and Saturday as a result of

the influence of thelr fraternity or sorority. A young man observes,

"I have seen boys who had never done so before violate the Sabbath for a
fraternity initiation and date non-Jewish girls,"

Another states:

I first ate meat and milk at the same meal when I was at a
fraternity dinner with my fratermity brothers. I felt a little
funny about 1t, but that's all. I was hungry, and since every-
body else was eating milk and meat together I did too. That's
the first time I've done that in my life,.

Maturation
Among the factors to be considered is that of maturation.
With increasing age and experilence it is to be anticipated that some
change will occur in a young person's observance, whether he goes to
college or not.
The measure of correlation between the student's age and his

observance score before he reaches the University gives a result of

only .2k. A more effective method of evaluating the effects of matura~

tion 1s to compare two groups about egual in size--those who are 17

yoears of age and those of 20 and over, Among the younger students,

21 percent are in the two most observant groups, but only 10 percent

of the older students. (Table 75) Six percent of the 17 year-olds

are in the two unobservant categories, in comparison with 3k percent

among the more mature students.
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TABLE 75

OBSERVANCE SCORES OF 180 UNIVERSITY OF
MARYTAND JEWISH FRESEMEN BY AGE, 1949

Observance Score pefore College
2 4 6

Student's Age Total 1 3 5 T
Total 180 5 23 37 57 31 20 T
g._g 34 1 6 0 12 3 1 1

7 2 12 13 30 1 8 1
19 40 1 3 7 10 13 5 1}
20 18 1 2 5 3 1 3 2
21 and over 11 2 1 3 3 @2

The Armed Forces

Serving in the armed forces makes 1t almost impossible for a
young man to continue his Jewish observance in the samo manner as in
civilian life. It is to be expected, therefore, that none of the seven
veterans who were jnterviewed becams more observant during that perio;l.h
One young man had been strictly observant before entering the

except synagogue attendance.
o hls

up almost every practice,
he has returned only partially t

ents and friends.

army, where he gave
Since he came to the University
despite the influence of par

ligious before entering the army, in

large part due to parental influence, I was brought up with
the idea that you should keep religion as strictly as possible.

In high school I was strict in everything comected with the
Sebbath. I was as kos ible for the txosherest’

her as 1t 1s pOSS
person in this country to bo. T attonded synagogue regularly
and observed all the holidays rell

glously. Porhaps I did 1t
out of habit and perbaps pecause of pare

former observance,

T was extremely re

ntal influence.

)
‘Vetarans appeared to pe from 10 to 15 percent less religious
then non-veterans in the study of Allport, Gillesple and Young, Op.

cit., 11.
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In the army I got away from Shabbos observance and re-
ligion., I dldn't even have a rabbi in my camp. I didn't keep
any of Shabbos except for going to services., I broke all the
dietary laws except for eating pork, ham or bacon. I Just
could not bring myself to eat pork products. On Passover I
attended two Saders in camp. On Rosh Hashanah and Yom Kippur I
went to synagogue and fasted, I did not keep the other holi-
days.
I did not have a deep sense of guilt and did not hesitate
to change. I couldn't do anything about my breask with religion.
I Jjust had to accept 1t,

At the Universlty I have been in a little closer contact
with Jewish people than in the army, but I don't think I*1ll
ever get back as strict as I used to be. My friends did not
take me away from religlon because I have resumsd some of my

former close contacts.
I don't keep Shabbos at all because I have classes, If I

didn't, I think I would keep 1t. In college I have gone back
to my old observance of kashruth, with the exception of eating
in non-kosher places., I can't attend. synagogue, as I have
classes on Saturday. I have gone back to keeping Passover. I
observed one day of Rosh Hashanah strictly, and I observed Yom
Kippur strictly. Now I do not keep Succoth. ,

Other veteranaaléo describe the effect of years in the service:

The change really took place in the army. There I ate
everything given me and I didn't keep kosher or keep the

Sabbath.

My observance of the holidays changed in the armed forces.

But in the sexvice overseas I did . .. go to services, because

I felt 1t bound me to my parents.

College is a continuation of my attitude in the service, when I
observed less than before. There was a gradual carryover from
service life of laxity and freer observance.

One young man who considers himself an agnostic and was complete-
1y unobservant previously did not change while in the navy. His only

Jewish experience during those years was to attend a Passover Seder,

which did not interest him. The only instance of a positive effect of

the armed forces is reported by a young man who "wants to be more re-

ligious" but finds that he is "Jjust not the religious type, I guess,"
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that the long-range
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in vocation and in mar-
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{ed a wife who, by the
than he and thus influ-
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CHAPTER XIV

CONCLUSTONS

The mass migration of East European Jews to the United States

ntury has resulted in major changes in the observance

The relatively abrupt transition

during the past ceo

of traditional religlous practices.
-knit community of the Polish or Russi
ciety of the American motropolitan

from the close an village to the

individualistic and competitive 80

1y weakened the control of the Jewish community over the

center serious
The rapid social mobility which

religious activities of its members.

4 the majority of the Jews

in the span of & generation or two transforme

1o class helped to accelerate this process by

from the lower to the midd

encouraging the acculturation of the immigrent. The acceptance of mod -

econonmic advencement under highly competitive
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whatever might serve as ‘a handi~
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impersonal environment, where he did not have to account for his actions.

This anonymlty facilitated the breaking down of traditional controls.
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impersonal environment, where he did not have to account for his actions.
This anonymlty facllitated the breaking down of traditional controls.
The Jew found himself in a soclety which encouraged him to con-

form to a secularist way of life, strongly influenced by its patterns of

economic and lelsure time activities. Traditional observance of the

Sabbath and festlvals, as well as the dletary laws, was difficult in

this environment. The result was a wildespread dropping of those basic

Jewlsh observances, in what might be termed a process of individual de-
culturation, since the practices were not replaced by those of other re-
ligions,

The greatest relative change occurred in the immigrant genera-
tion. The majority of its members discarded the strict observance of
the Sabbath and festivals, of daily prayer, and of the dietary laws when
In the second generation the rate of change was slower,

awvay from home.

although in the same direction. The third generation continued to move

awvay from tradition, especially when under the influence of the college
environment.

The process of discarding ritual practice has been a selective
one. Those observances which involved serious economic sacrifice, such
as the‘Sabbath, were the earliest to be dropped. Most Jews were employed
at first either in the garment industry or in retail trade, where the six
day week was general. Many of those who resisted, especially among the
self -employed, succumbed in time to the pressure of competition. The
problem was not eased by the gradual movement of the majority of the

Jewish employed into retall trade, so that a larger percentage of



205

Jows than non-Jews are now involved in their occupations on Satur-

day.l

Other observances, such as dally prayer, were discarded be
cause they differed very widely from prevailing American practice,

They were felt to be inconvenient since they required a considerable

4 amount of time and were frequent. Dally prayer, in addition, is an act
rerformed in privacy, and therefore it lacks the presence of a group to
ensure its observance. Kashruth outside the home also weakened because
of its inconvenience and lis strangeness to American ways.

A minimum observance level bas been reached in the evolution of

l Jewish religious life. Attending synagogue and fasting on the High

| Holydays and participating in a Passover Seder are still observéd by the

‘ overwhelming majority of American Jews. These observences are strong
because of a combination of religiéus faiﬁh and community influence.

‘ Such acts have come to be considered the basic and irreducible expres-
sions of a Jew's faith. These areas of observance, morecver, are
practiced in the company of the family, friends and the entire Jewlsh
community, and they do not involve much sacrifice because of their in-
frequency. |

The lighting of Sabbath candles, which is easy to perform and
involves no conflict in interpersonal relations, 1s also generally ob~
served.

Some tenacity, too, is exhibited by the practice of kashruth

in the home, supported as it freguently 1s by family pressure. However,

lSee Nathan Goldberg, "Economic Aspects of Sabbath Observance,"
Orthodox Jewish Life, vol. 1T, no. 3 (February 1950), p. 17.
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kashruth generally is losing ground as Jews become more acculturated
and participate to a greater extent in social 1ife and recreational
activities outside the home.

In the terms of the observance classification used in this
study, it can be estimated that the immigrants fell for the most part in
class 2 or 3. The majority observed the High Holydays, Passover, and
kashruth in the home, although they did not observe the dletary laws
strictly when away from home. While many attended synagogue on the
Sabbath, most probably attended less often than once a month.

Among the parents, who are of the second generation, the average
observance is only slightly higher than class 4. They attend . synagogue
logs often than once a month and have only a minute percentage of
Sabbath observers., Half of the families observe kashruth in their
homes, but only one-third do so outside. Most observe the High Holydays,
although not as strictly as did their fathers. Wuile the majority eat
matza on Passover, the Seder service which they attend is not completely
traditional.

In the student generation there is a further and steady drop in
observance to an average score of 4.4. Most of the young people attend
synagogue only on the High Holydays, and their observance of those days
ig less traditional than that of their parents. The majority do not ob-
serve Passover strictly, while only a small number continue to observe
kashruth,

A comparatively rapid change in the relative strength of
Orthodoxy, Conservatism and Reform is also evident from this study. A

falling away from Orthodoxy in the second and third generation seems to
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portend a loss of its majorlty position, in point of numbers of syna-
gogues, congregants and schools. The recent growth in numbers and in
organizational activity of the Conservative movement ; as well as the
indications of student preference, seem to presage a future dominance
of Americaen Jewish life by that religious movement.

A number of questlons, however, are also raised about the future
composition of the Jewish religlous community in the United States, Will
the Conservative grdup serve chiefly as a stopping point for a gemeration
or two, making easier the path from Orthodoxy to Reform? Will the ma-
Jority of American Jews, who have departed from many of 'the practices
considered essential by both Orthodoxy end Conservatism, find themselves
most at home in the ranks of Reform and ultimately make that the largest
religious grouping? Or does the identification with Reform too serve as
only a temporary si';age, before individuals leave organized Jewish relig-
ious life and swell the numbers of the unaffiliated? On the other ex-
treme, will Orthodoxy be able to stage a comeback asl the helm is increas=-
ingly taken over by more acculturated, American born lay leaders and rab-
bis? And lastly, how will the trend be affected by the dynamic factors
opefating within each group--religious adaptation to changed circum-
stances, pressures from congregants for modification of ideas and pract-
ices, the impact of religious revivalist groups among recent immigrants,
and the use of more effective methods of implementing organizational
goals, both through educational institutions and through increased activ-
ity by national and local bodies?

The years since World Wér IT have witnessed a tremendous growth

of new syhagogues and a rapid increase in synagogue membership. In the
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heart of the third generation Jew who has settled with his young family
in the suburbs there 1is a strong desire to be a Jew and to affiliate
with a Jewish religious organization.

How the trend toward Jewlsh affiliation will express itself
religiously is not yet clear. This generation will probably not return
in toto to the religious forms which gulded the lives of 1ts ancestors.
The Jew of tomorrow may move far from the Jewish law of the past, or he
inay perhaps work out for himself a modified halakhah., Whichever direc~
tion the choice will take, 1t will be the result of the striving for a
reconciliation between two sets of values--those great religious truths
taught by tradition and the worthwhile insights of modern thought.

Studies to chart and analyze these trends would be highly de-
sirable, In particular it would be valuable to do a follow-up study of
this college group in another decade in order to discover the nature of
1ts Jewish identification and the extent to which its members may be re-
turning to Jewish religion and observance when they are married and be-

ginning to raise families.



APPENDIX A
QUASTIONNAIRE
Department of Soclology

University of Maryland

Questionnaire on Religlous Observance

To the Student:
This questionnaire is for research purposes only and will be kept
confidential throughout the tabulation and analysis. It will Dbe
identificd only by a code number which will be known only to the
director of the study and the student who interviews you.
Please answer every question, if at all possible.
Most questions can be answered with a check (\/).
You may write your comments In the margin.

1. Male..... Female.....

2. Age last birthday..e.e.s.

3. Married..... Single.....

L, Country of Pirtheseiacesececsccescnnsncasescnonss
5. Are you a meuber (or pledge) of a fraternity or sorority? Yes...No...
€. If you are, please name Bhe roUDe.eeseesecrrerncacasscsctnvrncecccens
7. Where do you live during the school year?

a. At home.....

b. Dorm or barracks.....

¢, Fraternity or sorority house.....
d., Off~-campus house.a....

C. Obh@r (Nam@ it)-oopon-0-00a~o¢--t-.-.-ooo.t-o-.o.o

209
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8. If you live at home:

A. Why do you live at home rather than at school?

Ceeenennrans
S e eneessseesenrassaareabe s s et et ottt eanuoacanasnneneenas
9. B. Check any of the following reasons which apply in your case:
4. HNearness ol home to college.....
b. Lxpense of living away from home.....
¢. Religious reasonsS.....
G. Other (NaE 15)ereeererererueennecnscsneenssssnncsnnnnns

10, C. In ths above listing

3, mark those reasons which you checked in
the order of their importance (1, 2, 3, ete.)

11, If you do not live ab home during the school year:

L. What are your reasons for living away from home? ..ecevececess

S e beacreseseresneceeacsnnsaanresrettaennoaneseatasetr vt aten
12, B, Please give the names of your roomnates .e.ecseorscssvesconscs
13. C. When do you usually go home?

a. Every IFriday?.....

b. Every Saturday?.....

c. Less frequently (How OfBen?)eeeseeecasevscoccoasocasaasanss
1k, Do you earn any money during the school year? YeS..... lO.ace.
15, If you do, what perceﬁtaga of your total living expenses do you earnf?

XY

16. Are you a vebteran? YeS..... NO.eu..
17. Are you on the G.I. B1ll? Yes..... Ho.....
18, What is the country of birth of your a. father..eeceecesssocsseres
15. oD 1110 = o g
20. c. Tather's father..veececeverenneares

21, d. father's mobher..c.oesvnenencnonons
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42, Can you read Hebrew? Fluently,..... With difficuliy.ecece NOuewvn.
43, Teme your two best friends at school:
4L, Type of synagogue usually attended by parents:
OrthodoXxsees.. Conservative..... Reform..... Hone.....
L5, Type of synagogue usually attended by student:
Crthedox..... Conservative..... Reform..... Hone.....
L6, Whilch type would you prefer to attend?
Orthodox..... Conservative..... Reform..... lone.....
47. Do your parents consider themselves
Orthodox..... Conservative..... Reform..... Hone,....
L8. Do you consider yourself
Orthodox..... Conservative..... Reform..... Hone.....
FRUQUENCY OF SYNAGOGUE ATTENDANCE (at Synagogue or Temple)
at least at least 4 to 11  On New Year & Rarely
once a once a times a Day of Atone- or
week month year ment only never
L9, You yourself
since enter-
ing college
50. Your father
51. Your mother
52. You during
the last
year before
coming to
college
53. (To be answered only by males) Do you pray with Tefillin?

Y65.a0as HOesoss IF 50, hOoWw Often?.ciiseeceocecscnesnness
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SABBATH OBSBERVANCE (Please check either Do or Does Not for every item.)

Parents Sabbath Observence: Father Mother
Does Does
S5h.  Work at occupation Does,.... not..... Does.vues nobae...
Does Does
55, Ride on the Sabbath Doss..... nob..... DoeS.eens. TIOBe. ...
Does Does
56. Handle money DOES.vaes NOLwews. DOCSevaes NOb.....
Does Does
57. Put on lights Doeserees noL. .. Does.v... nob.....
Does Does
58. Write DOCSeverns DObuu.,, DoesSeee.. NOb.e. ..
Does Does
59. Go to synagogue reg. DoeS..... NOL.ss.. DO®5csane N0b.ens.
Does Does
60. Light candles Friday DoesS..... Nob..... DOGSeere. NOGaua,.
Does Do=c
1. Cook DOESeenss NOLuunn. DoeSe.u.. NOb.a...
Sabbath observance of student when in College Park on the Sabbath
&2, A. Doe.... DO nobt..... iork
63. B. Do..... Do not..... Ride
6%, C. Do..... Do not..... Handle money
s g 4
65. D. Do..... Do not..... Put on lights
66, E. Do..... Do not.,... Write
7. . Do..... Do nob..... Go to synagogue regularly
Sabbath observance of student when in home town since enbering college:
68. A. Do..... Do not..... Work
€9. B. Do..... Do not..... Ride
70. C. DO..,.. Do not..... Handle money
71. D. DOuve.. Do not..... Put on lipghts
72. E. Do..... Do not..... Write
73. ¥. Do..... Do not.,... Go to synagogue regularly
Sabbath observance of student during last year before coming to college:
74, A. Did..... Did not..... Work
75. B. Did..... Did not..... Ride

76. C. Did..... Did not..... Handle money
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78.

9.

L. bid..... Did not..... Put on lights
&, Did..... Did not..... Write

¥F. Dld..... Did not..... Go to synagogve regularly.

DIETARY IAWS

90.
1.
92,
93.

SL

Parcenls' Observance:

Do your parents

L. Buy only kosher meat for thelr home?

B. Kosher the meat before cooking?

C, Keep two sets of dishes ~ for meat and milk?

D. Bat meat and milk products at the same meal?

E, Babt pork products in the home?

¥, Bat pork products outside the home?

G. Eat in non-kosher restauwrants?

H. Tat non-kosher meat in restaurants?

I. BEat meat and milk products at the same meal
when in restourants?

Student's observance when at college:

Do you eat

A. Only in a place which has separate dishes for
meat and milk?

B. In a non-kosher eating place?

¢, Meabt and mllk products at the same meal?

D. Hon-kosher meat?

4

k=

Pork products?

21k

Yos.... No...,
YeS.e.s HOuuuo
Yes,... lio....
Yes..os HOuuu,
Yes.... No....
Yes.... No....
Yes.... Ho....

Yes.e.es HOww'w

YeSeneo HOvars

YeSeane NOveun
YeS.v.s HOvenw
YoS.ees NOwens
Yes..e. NOvuwus

Yes.... No....

Student's observance during last year before coming to college:

Did you
A, Lat only in a place which had separate dishes

for nweat and mlilk?

Yes.e.s 00w,
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95. B. At times eat in non-kosher eating places? YeS.... NOuwuue

96. C. At btimes eat meat and milk products at the

sawe meal? Yes.... No....
97. D, At times eat non-kosher meat? Yes.... llOo....
98. &, At times eat pork products? YoS.... NOu..,

HOLIDAY OBSLRVANCE

PASSCOVER
99. Does your family usually prepare or attend s Seder? Yes.... Ho....
100. Does the 3Jeder your family abtends follow the
traditional orthodox ceremony?
Strictly..... Partially..... Lot at all.....
101. Do you usually attend the Seder? YeSeees HOvana

In vour home on Passover, does your family

102, A. Eat only metbzo? YeSeees HOvere
103, B. Zat matzo and bread? YoS.eaea HOvvoo
10k. C. Zat bread only? YesS...s NOvuus
"105. D. Use special sets of Passover dishes? Yes.aee NOvuew

106. Before coming to college, when you were outside your home on Passover,

did you eat bread? YeSesee HOoeen

During the last year before coming to college, did you attend school

during Passover

107. A. On the first day? YeS,ee. 0....

108, B. On the second day? YeS.... NOusw.

109, C. On the seventh day? Yese.ow. HOwau

110. D. On the elghth day? Yes.... NOuu.,
While away at college, do you expect on Passover

111, A. To eat matzo? Yes.... Hoo...

112, B. To eat bread? Y6S. vy HOuwuu.



C. To observe the distary lavs strictly?

D. To atbend classes L. on the Ffirst day¥

2. on the seventh day?

3. on the eighth day?

ROSH HASIANAL (liew Year)

118.
113,
120.

121.

129.
130,

131.

Does your famlly

£, Observe:

B, Usually attend synagogue?
C. Ride?

D. Work?

b, Handle noney?

Last Rosh Hashanah (1948) did vyou

A, Observe:

B. Attend synagogue?
C. Go to any classes?
D. Ride?

E. Handle money?

Father
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Yes.... Howuw
Yes.... No....
Yes.... No....

{es..., No...,

Mother

one Aay...e...
tio days.e.ee.

Yes.... HOuu..
YesS.ees llOae.s
YeSiees HOvwuo

TeSeaee HOvuns

ONE CaAYevrosea

ONe A8Yeevvesn
tWO daYSereeee

Yes.... O....
YeSeses NOusun
Yes.e.. NOve.s

YeS.eea HOuen.

WO A8 Sesens.
YeSeeee NOwuwo
YeSe.es HOeens
Yes.... Ho....

YeSeees HOwewe

During the last year before you came to college, did you

A, Obsexve:
B. Attend synagogue?
C. Go to school?

D, Ride?

i, Handle money?

¥OM KIPPUR (Day of Atonement)

132.

133.

Does your family

A&, Abttend synagogue?

B. Go to classes?

one A8Yesasena

Father

two dayS.eecv..
Yes...s HOeess
YeBeaes HOwuus
Y0Seuss NOvuws

YeS.ees HOuW.s

Mother

Yes.e.. NOLw.o

Yes.e.w HOuwen

Yes.... HO.o..,

YeS.ees HOuuue
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13k, C. Ride? VESeaes HOwsse YES.eaee NOsrws
135. D. Handle money? YeSeees NOsoos YoS.eee NOus
VeSenes HOvees YCSenos HOewan

P S L
136. . ork at occupation?

Tast Yom Kippwr (1948) did you

137. A. Attend synagogue ? YoSeess NOease
138. B. Go to classes? YeSeeee NOvaus
139. C. Fast all day? YeSeses HOeune

YeS.eae NOsene

140. D. Ride?
YeSeaes NOsees

141, E. Hendle money?
un came to college, did you

During the last year belfore YO

YESeees HOvsua

2. A, Attend synagogue?
YGS.... No'.co

143. B. Go to school?
YeSanes HOvoee

14, ¢. Fast all day?
VESease NOvase

15, D, Ride?
111‘6. E. mn@_l@ money? YGS.Q" Iqouut.
SHAVUOS ALD SUCCOS

Does_your fanlly

7. A, Usually attend synagogue?

Father Mother

Y@S....NO.... Ye’s'Qto NOOQQO

VOSeses HNOwnse YOSeaee HOsuso

148. B. Work at occupation?

YESeess NOwwes YESeaee HOouen

149, C. Ride?
YESeans HOasee YES.aes HOvers

150. D. Handlo money ?

while ab college during the past year, did you on guccos

Regularly...e- ONnee,.es HOeow.

151. A. Attend synagogue
i52. B. Go to classes? YESeses HOwuen
YeSense WOeose

153, C. Rilde?
Y6Seass NOewee

154, D. Handle noney ?
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During the last year before you came to collese, dld you on

Shavwos and Succos

A. Attend synagogue? llo.eees  Regularly..... Occasionally....

B. Go to school? Yes...s li00se.
C. Ride? Te8.0o. HOwuy,
D, Handle money? Yes.ses 0.,

Do any of your grandparvents live with you? YeS.a.s NOua,.



APPENDIX B
SCHEDULE FOR PERSONAL INTERVIEW

Instructions: At the Interview, have in front of you (2) this schedule
form, (b) the check-list, (c) the completed questionnaire, and
(4) blank paper for additional notes.

Try to get the interviewee talking about his experiences. dJot
them down as he speaks, You do not have to follow the order in the
schedule, nor are you linlted to this outline, either as to space
or to wording of questions.

If he talks freely, only an occasional question will be needed
to get him to cover all the topics in which we are interested. Be
sure to check up to see whether he has explained all the changes
which you have marked previously on the check-list.

Date of Interview.sscrscesassceaceee, llalle OF IntervieWer e esreacssassse

L. Suggested introductory questions.,

How that you've been in college for halfl a year I suppose you can
look back and see how college has made some changes in your religlous
observance. Would you tell me about some of the ways in which you've
changed?

When 4id sowe of those changes take place?

Jould you tell me what happened to make you change?

Suppose you tell me aboubt the first time you made some particular

change in obsexrvance since you came to college.

el9
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II. Dances on Friday night.
Bafore you camwe to college, did you ever go to dances on Friday

night?
(a1 $ Ty e
Since coming to college, nave you attended any dances on Iriday

(If there has been a change:) Would you descrive the first time

you went to a dance on Friday night?

whose idea was it to go? (Find out whether it was suggested by a

friend, roommate, date, or his own idea.)

Jith whom did you got (Seme as above.)

Did you hesitate at all about going the first time?

what made you decide to go?
Athletic contests (football and basketball games, ete.) on Friday

night and Saturday. (Ask the same questions as above.)

stions for each specific obser-

ITT. Sebbath. (Ask the same set of que

vance. )
(riding on

re that you started....

I notice from your questionnail
to college.

Saturday, or putting on lights, etc.) when you came

u tell me about the T
t first happen?

Would yo irst time you ... (rode, etc.).

(or) - About vhen aia 1

Who was with you ab ‘the time? (friends, roommate, date, no one)
(If someone was with him) - Did he (they) say anything that en-

couraged you to «.. (ride, ete.)?
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Did you hesitate at all about ... (riding, etc.)? Why?
(If necessary, ask:) wWere you troubled about the consequences?
Were you troubled about its effect on your parents or grandparents?

Wwhat made you decide to ... (ride, etc.)?

IV, Dietary lavs. (ask the saume set of questions, if necessary, for

each specific change in observance. )

I notice from your questiomnaire that you started ecating ...

(non-kosher meat, pork, etc.) when you came to college.

would you tell ms about the first time you ate .e.

(Or:) About when did it happen?

Wwho was with you at the time? (friends, roomuate, date, no one)
say anything that

(If someone vwas with him:) Did he (or they)

encouraged you to eat 1it7?
Did you hesitate at all about eating it? Why?

(If necessary, ask:) Were you troubled nbout the consequences?

your parents or grandparents?

Were you troubled about its effect on

What made you decide to eat 147

V. Synagogue attondance.

I notice from your questionnaire oee

w you came to give UP .. (attending services

would you tell me ho
regularly, or laying tefillin)?

Did you change gradually or all at once?
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Did you hesitate at all about changing? Why?

What made you declide to change?

VI. Passover.
I notice from your questionnaire ...

Would you tell me how you decided to change? Why?

VII. Rosh Hashanah.
I notice from your questiommaire ...
Would you tell me how you came to the decision to ... (go to
classes, ride, ete.)
(If he did not go to synagogue:) What dild you do instead?
With whom?
(If he attended classes:) DId your roommates or close friends
also attend classes? (all, roomuwates and friends, most, few, none )
Were you troubled about the consequences?

Wwhat made you decide to change?

VIII. Yom Kippur,
In your questionnaire you indlcate that ...

Would you tell we how you cawe to make the decision to ...

(If he aid not go to synagogue:) What did you do instead?
With whom?

(If he attended classes:) Did your roommates or close friends
also attend classes? (all of them, most, a few, none)

Did you hesitate at all about ..,

What made you decide to do 1t?
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Succos,

In your questionnaire you indicate ...
Would you tell me how you came to make the decision to ...
(If he attonded classes:) Did your roommates or close friends
(all, most, a few, none)

also abtend classes?
Wwhat did you do instead?

(If he did not go to synagoguet )

With whom?
Did you hesitate at all about doing it?

hat made you decide to do it?

Other.
anges in youwr religious observance which

Are there any other ch
since you came to college?

you came to make those changes.

have occurred

(If there are:) Tell me how

What would you say ig the general effect of coming to college

upon your observance?



APPEIDIX C
TITTRODUCTORY LETTER

Department of Sociology
University of HMaryland
College Park, Md.
February 7, 1949

With the cooperation of the Department of Socilology of the Univer-
sity, Rebbi Meyer Greenberg is conducting a research project concerning
the Jewish students who entered the University in September, 1949. The
survey will try to discover to what extent traditional Jewlsh religious
observances are practiced by this group, which includes about 230 students,

The study is one of a series in which the Hillel Foundation is in-
terested. A previous study investigated the size of the familles from
which the students came and other related items. Your participation in
the present study will greatly aid in carrying forward the scientific
analysis of this group.

Your answers will, of course, be held in strict confidence.

Within a short time you will be contacted by a student member of
Rabbi Greenberg's research staff, who will give you a questionnaire and
arrange a date for an interview. I would apprecilate your giving him
your fullest cooperation.

Cordially yours,

Harold Hoffsommer, Head
Department of Soclology

22k



APPELDIX D
ADEGQUACT OF RETURIS

The absence of responses from 1 per cent of the total population
of Jevwish freshmen is not believed to affect significantly the percentage
of responseé in the various distributions. Xnowledge of these cases indi-
cates that they are not concentrated in any particular segment of the
distribution of traditional observance.

The lack of complete information regarding all of the 180 respondent
families 1s not due to a lack of cooperation on the part of the students.
Very few of the freshmen refused to give requested information on any
subject. In some cases students did not know such facts as the date
their forebears immigrated to the United States. Other types of informa-
tion, as for example, the economic status of the home, were available
only for the residents of Baltimore and Washington. The reliability of

the results, thorefore, should not be affected by such omissions.
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A¥PENDIX B

PSYCHOLOGICAL CORPORATION CRITERIA

TFOR ECONOMIC CLASSIFICATION

The criteria used for judging economic groups in accordance with
the Psychological Corporation classification are as follows:

deconomic group A includes large one-famlly homes, where the family
head is generally an executive or a successful professional.

Homes rated In group B are malnly moderate size one-family houses,
some of the best two-fauily houses and moderately expensive apartments,
The head of the fanily is en average professicnal, a successful retail
store owner, or a2 better-paid white collar worker, while in a few cages
he may be a hignly pald skilled mechanic or craftsman.

Group C homes are swall one-family houses in fairly good repair,
two~-family houses, and older and cheaper apartments., The occupation of
the feamily head is that of skilled worker in a trade or a factory,
policeman or fireman, truck driver, poorly-paid white collar worker, or
small retail store manager or owner.

The lowest economic group, D, includes run-down one-Tamily houses
and poor two-family houses and tenements. Their occupants are the poor-
est of all workers and are unskilled laborers, the unemployed, and jani-
tors. Group D includes most portions of Tegro sections.

Other criteria taken into consideration in this classification are

ownership of automobiles, aubomatic refrigerators and telephones.
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APPENDIX F
GUIDE FOR CLASSIFICATION OF OBSERVANCE TYPES

1. OUbssrvances of Parents Included in Questionnaire

Number on

Ares of Observance Questionnaire Observance
50 and 1. At least once a week
51 2. 4t least once a month
3. 4 to 11 times a year
Synagogue Attendance L. On High Holydays only
5. Rarely or never
5k Do not work at occupation
55 Do not ride
56 Do not handle money
Sabbath 57 Do not put on lights
58 Do not write
59 Go to synagogue regularly

60 (Mother) Iight candles on Friday evenlng
61 (Mother) Do not cook

80 Buy only kosher meat
81 Kosher the meat before cooking
82 Have separate sets dishes meat and milk
83 Do not eat meat,milk products same meal
8l Do not eat pork products in the homo
Cashruth 85 Do not eat pork products outside home
86 Do not eat in non-kosher restaurants
87 Do not eat non-kosher meat in restaurants
88 Do not eat meat and milk products at
the same meal in restaurants
99 Tamlly usually prepares or attends Seder
100 The Seder is strictly traditional
Passover 102 (or 103) Family eats only matza (bread and matza)
105 Family uses special sets Passover dishes
117 Obsexrve two days
118 Attend synagogue
Rosh Hashanah 119 Do not ride
120 Do not work
121 Do not handle money
132 Attend synagogue
133 Fast allday
You ¥ippur 134 Do not ride
135 Do not handle money
136 Do not work at occupation
1h7 Attend synagoguve
Shavuoth and Succoth 148 Do not work at occupstion
19 Do not ride
150 Do not handle money
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2. Guide to the Obser#ance Classification of Parents

Required CObservances Total number of
Observances Reguired*

Class (nurbered according to questionnaire))

50 (once a week),5k-59, 80-88, 99, 100, 102, 33 (-2)

. 105, 117-121, 132-136, 147-150.
Mothers: 51 (4 to 11 times a year) instead
of 50. Also numbers 60, 6l. 35 (-2)
50 (4 to 11 times a year), 80-85, 87, 88, 99,

2 100 (vartially traditlonal), 102, 105, 117-
121, 132-136. 22 (-2 +41)
Mothers: 51 (High Holydays only) instead of
50. Also number &O0. 23 (-2)
50 or 51 (High Holydays only), 8k, 85, 99,

’ 100 (partially), 102 or 103, 118-121, 132-136 1 (-2 +2)
50 or 51 (High Holydays only), 8%, 99, 100

L (partially), 102 or 103, 118, 120, 132, 133, 9 (-1 41)
136.
50 or 51 (High Holydays only), 99, 102 or 103,

5 : L (-1 41)
118, 132.

6 Any one observance 1

0

7 DNo observances

50 and 51 are not includ
lap other items.

ed in the btotals

*Jumbers
pecause they over
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. Ubservances of Sbtudents before College

Lo

livmber on

Area of Cbservance Questlonnalire Observance
Cynagopue Attendance 52 Frequency of synagogue attendance
Th Did not work
) Did not ride
Salbath 76 Did not handle money
T Did not put on ligats
78 Did not write
79 Went to synagoguc regularly
S5 Did not eat in non~kosher restaurants
Kashruth 96 Pid not eat meat and ullk at same weal
o7 Did not eat non~kosher meat
90 Did not eat mork products
101 Usvally attends a Seder
106 Did not eat bread outside home
Passover 107 Did not attend school on Tirst day
106 Did not attend school on second day
109 Did not attend school on seventh day
110 Did not attend school on eighth day
127 Observed two days
128 Attended synagogue
Rosh Hashznah 129 Did not go to school
130 Did not ride
131 Did not nhandle money
142 Attended synagogue
143 Did not go to school
Tow Kippur 1k Fasted all day
5 Did not ride
16 Did not handle money
155 Attended synagogue regularly (or
occasionally)
Shavuoth and Succoth 156 Did not go to school
157 Did not ride

158 Did pot handle monsj
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L, Gulde to the Observance Classification

of Students before College

equired Observances

Total number of

Class (numbered according to questionnaire) ObservancegRequireds

52 (at least once a week--except if home is

1 far from cynagogue), 7h-79, 95-98, 101, 106- 30 (~2)
110, 127-131, 1k2-1k6, 155-158.
52 (4 to 11 times a year), $6-98, 101, 106-

2 18 (-2)
110, 128-131, 1h2-145,
52 (High Holydays only), 98, 101, 107, 128-

3 12 (-2 42)
131, 1h2-1k6.
52 (High Holydays only), 98, 101, 107, 128,

4 8 (-1 1)
129, 1h2-1hk.

5 52 (High Holydsys only), 101, 128, 1k2, 3

5 Any one obsgervance 1

7 No observances 0

*umber 52 1s not included 1In the totals
because it overlaps other items.,



1

. Observan

231

cos of Students at College

Thaber on

Area of Observance Questionpalre Observance
Synagogue attendance 49 Trequency of synagogue attendance
Dally Prayer with

Teiillin 53 Does regularly (for males only)

ae Doss not work
6 Does not ride

Sabbath-- & Does nob handle monsy

When in College Parlk &5 Does not put on lightc
66 Doss not write
&7 Goes to synagogue regularly
68 Does not work
69 Doss not ride

Sabbath-- 70 Does not handle money

when in Home Town 7L Does not put on lights
T2 Does not write
13 Goss to synagogue regularly

pot eat in non-kosher regtaurants

o 89 (and 90) Does
Eashruth 9L Does not eat meat, milk at same meal
92 Does not eat non-kosher meat
93 Does not cat pork products
101 Usually attends a Seder
111 Bxpects to eat matza
112 Expects to eat no bread
Passover 113 Bxpects to observe kashruth strictly
11k Expects to stay out school first day
115 Lxpects to stay oub school seventh day
116 Eypects to stay out school elghth day
122 Observed two days
123 Attended synagogue
Rosh Hashanah 12h Did not go to school
125 Did not ride
126 Did nobt handle money
137 Attended synagogus
138 Did not go to school
Yom Kippur 139 Fasted all day
140 Did not ride
k1 Did not handle money
11l Attended synagogue regularly (or e
Succoth 152 Did not godto school ¥1y {or once)
153 Did not ride

154 Did not handle money
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6. Guide to the Observance Classification

of Students at College

Required Observances
(numbered according to questionnaire)

Total nunber of
Observances Requiredx

49 (at least once a weck except for lfemale

student), 53 {for male only), 62-67 (If 32 (-2)

1 student is never in College Park on Saturday 31 (-2) for

female

substitute 68-73), 89, 91-93, 101, 111-116,
122-126, 137-141, 151-15L,
L9 (4 to 11 times a year), 91-93, 101, 111-

2 19 (-2)
116, 123-126, 137-1k1,
419 (BEigh Holydays only), 93, 101, 111, 11k,

3 13 (-2 42)
123-126, 137-1k1.
49 (Hmigh Holydays only), 93, 101, 111, 11k,

L 9 (-1 +1)
123, 124, 137-139.

5 49 (High Holydays only), 101, 111, 123, 137 L

& Any one observance 1

7 To observances 0

*umber 49 1s not included in the totals
because it overlaps other items,
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APPEWDIX G

CHANGEZS I OBSERVANCE OF STUDENTS WITH

SCORES HIGHER THAN FATHER'S BEFORE COIIEGE

Student before College Student at College
I'ather's score Total
Class Tumber Humber Class Number Higsher Same Lower
1 1
2 1 3 3 2 1 1 2
3 1
3 o 2 2 3 1 2
Lt 1
b 3 D 5 ; 3 3 2
5 1
5 3 3 2 3
12 ﬁ g
0
4 9 5 3 5 4
6 1
J I ) 7 5 12 2
o} e
i — u
Total 29 29 0 13 16

Comparison of Father's Score with Student's Score at College

Father's Score Student's Score
in Class Higher oOame  Lower

2 1 1 1
3 1 1
L 3 2
5 5 b 3
6 6 1.

Total 15 Q 5

Couparison of Score in College with Score before College

Wuwwber with higher score
Nunber with same score 1
Number with lover score {

')
N O

<
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APPENDIX H

CHANGES IIN OBSERVANCE OF STUDENTS WITH

S5CORLS LOWER THALN FATHER'S BAFORE COLLEGE

Student before College Student at Collepe
Father's 3core Total

Class Number Duuper Class Number Higher Same ILower

R . 2 1 1 1
1 z2 2 2 3 7
2 2
i 5
5 >
3 1
L
2 L & 29 5 g 1 2 3
6 1
5 o 3 1 5
b 1
i
& 3 2 5 1 2
L 2
L L 5 5 2 2
3 - 7 -
5 3 5 3
1, 5 3 h .3 3 3
' S 1 3 L 1
I 1
5 5 ) 3 1 3 1
5 6 7 1
7T 1 6 1 1
6 fl 3 3 6 1
7 2
Total 51 10 26 15

23k
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Comparison of ¥ather's Score with Student's Score at Collepe

~

Patherts Score Student's Score
in Clasg Higher Sauwe  Lower
1 2
2 2 27
3 T
) 1 3
P, 1 5
6 1 2
Total 2 3 L6

Comparison of Score in College with Score before College

Humber with higher score 10
Number with same score 26
Humber with lower score 15



APPLNDIX I

CHANGES IIl OBSERVANCE OF STUDLHTS WITH

SCORES Shill AS FATHER'S BEFORE COLLEGHE

Number of Student at College
Score Students Class Number Higher Same Lower
1 2 1 1 1 1
2 1
2 19 2 6 6 13
3 11
L 1
6 1
3 9 3 3 3 6
L 2
5 i1
i 30 3 1 1 18 11
h 18
5 8
6 3
5 16 3 1 1 1L h
L 0
5 11
6 L
6 10 o 10 10
7 3 6 2 5 1
T 1
Total 89 L 50 35

Comparison of Father's Score with Student's Score at College

Father's Score Studentis Score
in Class Higher Same  Lower

1 1 1
2 6 13
3 3 6
L 1 18 11
5 1 11 L
6 10
7 2 1

Total L 50 35
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APPIIDIX J

COMPARTSON OF FATHER'S SCORE WITH STUDENT'S SCORE AT COLIECH

Humber of Humber of
Father's Student at College Classes Lower Classes Higher
Score  Class Number Higher Same Lower 1 2 3 4 1 2
i 1
1 2 2 1 3 2 1
3 1
1 1
2 Q 1 9 L1 22 9 6 L4 1
2 3 22
) 9
5 6
6 I
3 L
3 L 5 Lo 1k 5 9
> 9
3 >
) I 20 5 20 ik 11 3 5
5 11
6 3
3 1
i 6
5 5 15 7 15 12 11 1 6 1
6 11
7 1
5 &
A 6 12 6 12 2 2 6
7 2
7 O 2 2 1 2
7 1
Total 21 62 86 5323 6 4 20 1
Percent 12 37 51 227 7 5

Average decrcase - L.5 classes
Average increase - 1.0 classes
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