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ABSTRACT
Title of Thesis: Anthony Benezet: Eighteenth Century Social Critie,
Educator and Abolitionist

Nancy Slocum Hornick, Doctor of Philosophy, 1974
Thesls directed by: Miles L. Bradbury, Assistant Professor

The career of Anthony Benezet (1713-1784), humanitarian leader,
social eritic, and educator of the revolutionary period, had roots in
his French Hupguenot background and English education. 1In 1731, Benezet
emigrated from Iondon to Philadelphia, where he worked for several years
in an import=export business with his father and brothers. But he dropped
his commercial pursults and began teaching school, s vocation he found
more satisfying. By 1743 he had taken the position of English School
Master at the Quaker sponsored "Publick School" of Philadelphia, later
known as the William Penn Charter School. For the next four decades,
Benezet led the school through its greatest period of development. He
was responsible for establishing the first permanent secondary level
school for girls in the colonies, as well ss the first full time school
for black students, during his tenure. In addition he wrote school
books, introduced numerous innovative teaching methods, modernized cur-
ricula, and ruled out harsh disciplinary measures in his classrooms, &s
part of a long campaign to humanize educetion and make it serve more
effectively the needs of growing children and a changing scociety.

Benezet became the leading humanitarian reformer and social critic
of late eighteenth century America, as well. In response to real needs
created by the Seven Years' War and the Revolution, he tested his theories

and bourgeols ideals in the laboratory of daeily life. His utopian vision



of community rested on values drawn eclectimlly from many sources in
Western civilization. These sources included his radical Protestant
heritage, his rising middle-class economic background, the Whig political
tradition, and contemporary Enlightenment thought. The result was a
social vision of essentially traditional patterns in which every person
contributed voluntarily and happlly to the good of the whole community.
On the basis of the Christian brotherhood ideal and his Quaker principle
of peace in the family of mankind, Benezet pressed for the transformation
of certain social institutions in order to preserve all that he saw as
valuable from the past.

His goel was never to overturn the established social structure,
but to change it drastically by gradual and peaceful methods. This called
for a revolution of sentiments, in which rational people would become
convinced of the need to correct various evils that threatened their
collective heppiness. Benezet wrote prolifically on the subjects of
slavery, war, lgnorance, and poverty, attacking what he believed to be
the causes of these social cancers. Invariably, as he analyzed the
problems, he concluded that they had roots in a spreading economic greed.
He condemned the selfish acquisitiveness that threatened to overwhelm
sociebility and lead to inexcusable oppression of less aggressive groups-—=
the children, black people, and poverty-ridden immigrants who comprised
a growing segment of the city's population. Failure to correct these
evils, he warned, meant ever worse chaos and social disorder.

Benezet 's most significant campaign was that directed against
slavery and the slave trade. His sustained attack on the institution was
founded on an unequivocal assertion of the full intellectual and moral

equality of the races. It was a concept he first proved to his own



satisfactlon in his teaching of black students, beginning about 1750,
and one that became the cornerstone of his antislavery campaign. From
1759 onward, Benezet's published research in African history, his exposés
of the inhumanity of slavery, his synthesis of Christian and Enlighten-~
ment arguments, and his sustained political campaign against the institu=~
tion, established his leadership in a growing libertarian movement in the
colonies.

In 1766, amid repercussions from the Stamp Act, Benezet published

his widely reprinted Caution and VWarning to Great Britain and Her Colonies.

The book attacked English hypocrisy for condoning the slave trade while
loudly proclaiming "British ideas of liberty." The American antislavery
crusade, which peaked in 1774, became one important catalyst for inter-
colonial cooperation snd resistance to Great Britain, a powerful popular
movement which patriot leaders found useful in their drive for independ-
ence. During and after the Revolution, however, antislavery sentiment
became politically embarassing--a divisive force in a nation struggling
for survival. But in England and France, beginning in the mid-1780's,
Benezet's books in the hands of hils antislavery converts and colleagues,
served as the basis for a sustained campaign to outlaw the slave trade

and the institution of slavery throughout the world.



FOREWORD

The sources for factual data on Anthony Benezet's early life are
scattered and contradictory, but certain important facts can be deter-
mined about his family background, including his father's economic and
religious views and activities. Fugitive bits of information about the
Benezet family have been located in records of French Huguenot socleties
in England and America. Numerous references to conversations with
Anthony Benezet, recorded by French dignitaries visiting Philadelphia
in the 1770's, offer insights into his early life, as well as valuable
word portraits of the man's eccentricities and charismatic qualities.
Extensive manuscript records in Philadelphia Quaker archives reveal much
about his interests and activities. Some of his associates and former
puplls have left brief published records of thelr contacts with him.

But the most useful extant documents on his life and work are
the aspproximately 250 letters to, from, and about the Quaker school-
master. Some of his own letters are brief and business like, but gener-
ally they are long, chatty, introspective, often intensely political,
sometimes witty, and never dull. Most of the subject matter falls
naturally into categories of his major interests: education, antislavery,
peace, Indians, gardening, religion, and the abuse of material wealth.

Approximately 150 of the letters written by Benezet are printed in George

Brookes' Friend Anthony Benezet (Philadelphia, 1937), along with selected
letters to and about him. At least thirty more unpublished letters have
come to light through the combing of English and American mamuscript

archives.
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S5till another important source of information is the vast output
of Benezet's pen for publication. Approximately 200 pieces, varying in
length from three to 200 pages, were published by him between 1759 and
1784. These books and tracts usually went through several editions
during and after his life time, and were repeatedly reissued in German
and French translations. They comprise an invaluable source of social,
cultural, and intellectual insights into elghteenth century life and
thought.

This biography will begin with a section outlining the chronologe
ical passage of Anthony Benezet through bis life on three continents.
Succeeding parts will deal analytically with the various aspects of his
educational career, his philanthropic activities in and around Philadel-
phia, his peace crusade, and the major periods of antislavery campaigning.
Quotations in this work have been edited to conform wlth modern spelling,
punctuation, and capitalization, while retaining as far as possible the

original meaning.
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INTRODUCTION

The name of Philadelphia Quaker Anthony Benezet (1713-1784) has
been associated traditionally with the early stirrings of the eighteenth
century antislavery movement in America. But the man whom Winthrop
Jorden calls "a virtual one man asbolition society," and who has been
acclaimed "the father of the antislavery movement" by William Warren
Sweet, has never received an adequate blographical treatment.l Two
nineteenth century religious '"Memoirs," and a 1937 biographical eulogy,
plus a few scattered articles in Pennsylvenia historical journals,
comprise the whole of secondary studies.® No comprehensive analysis of
Benezet's prolific and influential writings on the subject of slavery
has been attempted.3

Yet Anthony Benezet was the first person to delineate fully the
nature and extent of the problem of slavery. In addition, he developed
the earliest comprehensive synthesis of religious and Enlightenment
arguments against both the slave trade and the institution as practiced
throughout the western world. And he personally leunched the first
large scale antislavery attack, pioneering methods that would be widely
followed by later sbolitionists in Europe as well as America. His
persistent egitation of the cause during a pericd of growing colonial
unrest had widespread, although unintended, political implications for
a restive American populace.

But the antislavery campaign was only one aspect of a multi-
dimensional career. Benezet's forty years as a successful schoolmaster
equipped him with the necessary experience and leadership stature to

3
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effect far reaching changes in Philadelphia educational policy and pro=
cedure. He was instrumental in getting the Society of Friends to open
a ploneering school for black children and the first secondary school
for girls in colonial America. In addition, he led in debrutalizing
classroom discipline, simplifying methods of teaching, and developing a
more practical curriculum in harmeny with the real needs of potential
citizens.

The Philadelphia Quaker whom Carl and Jessica Bridenbaugh call
"America's first great humanitarisn reformer," wrote and worked indus-
triously, also, to alleviate povert.y.1+ He noted that poverty actually
increased all around him at the same time wany of his established neigh-
bors and friends were amassing vast fortunes in shipping, retailing, and
industry. His analysis of the social, economic, and political implica=
tions of this phenomenon, and his prescription for changing it without
overthrowing the social order that sustained it, offers in itself a
fascinating area of historical inquiry. Benezet was convinced, except
perhaps during a few speculative moments that contemporary institutions
of property and politics were basically sound. But the ethic which he
felt had made those institutions work was corrupted by slavery, ignorance,
war, and greed. What makes Benezet so fascinating for the historian is
the vigor with which he pursued an ethical view which was, in fact,
antithetical to many of the institutions of his day. The result was
that the Quaker plunged into the fore of reform activity in pursuit of
an ideal which we could only label today conservative and paternalistic.
Benezet's activities and writings on the subject of peace-~he lived

through three colonial wars, including the American Revolution--his
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related work in dealing humanely with the complicated Indian situation
on the frontlers of Pennsylvania, and his ploneering tracts on the sub=-
Jject of temperance all merit careful study, as well.

A life of such intense activism combined with thoughtful, and to
some extent, original, analysis and criticism of soclety, suggests num-
erous other lines of inquiry. At the outset, it seems essential to
investigate the significance of Benezet's French Huguenot birth, English
education, and early Philadelphia business career, in his later social
activism. Ironically, his emphasis on the family as the most crucial
unit of society coexisted with his efforts to strengthen the role of
the school as a means to protect children from the corrupting influence
of home life. A desire to preserve traditional values seems to have
prompted his otherwise puzzling attacks on one of the most thoroughly
entrenched social and economic institutions of his day, the slave
system. The tempo of his social criticisem and politicized reform activ-
ities increased dramatically from his forties onward, rather than de-
creasing, as might be expected from an aging schoolmaster. All of his
major accomplishments date from the last third of his long life, with
some of the most important activity occurring in the last decade. An
attempt must be made to explein the trend toward secularization and away
from a parrow sectarianism that characterized the later years. Benezet
became a leading figure in the American Enlightenment during the Revolu-
tionary perlod, even as he insisted that his Quaker peace principles
ruled out participation in the rebellion against British rule. Yet his
natural rights campaign against slavery contributed heavily to the

popularity of the drive for colonlial independence.
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There are certain basic themes uniting the diverse interests and
seeming paradoxes of Anthony Benezet's career. His mental loom was
dressed with warp threads of concexrn about the preservation of stable
family and community Ilife. Into these he wove a complicated pattern of
ideas on rellgion, education, government, antislavery, economics, philoso=~
phy. Other predominant warp threads consisted of his unfailing concern
for peaceful, orderly change, with the same weft moving regularly back
and forth, ever weaving s rich eighteenth century pattern that only in
its completed form reveals its intricate design, a design of universal

dimensions and classical balance.

One must inquire into the ultimate goals of this concerned social
weaver. The hypothesis toc be tested in this bilography is that in reality
he sought to weave a tight, durable fabric, that was basicaelly harmonious
in design, balanced in execution. To this end he worked to strengthen
the institutions of family, church, school, and established government,
in order to preserve what he perceived as a threatened soclal oxder.

And to the same end he struggled to maintain peace==-to prevent the chaos
of revolution. Slavery had to go because human beings kept forcibly in
bondage would inevitably revolt, and because 1t was contrary to the
unifying principle of voluntary cooperation. Schools had to step in
when parents failed to educate their children properly for a responsible,
independent life. Girls and black people should be educated to enrich
their lives and to make them more efficlent and cooperative contributors
to the dominant culture. The poor, t0o, had to be cared for, educated,
and their condition improved if they were to become "serviceable to

soclety.” And the accumulation of wealth should be avoided because it



led to selfish overindulgence and extravagant conduct, as well as
slothfulness, which worked against community harmony. Intemperance,
which always encouraged disruptive behavior, must be controlled. In
all matters, a paternalistic attitude, couched in terms of the family
image, prevailed. Kindly but firm persuasion rather than force would
convince the recalcitrant and win their cooperation. Such was the de=~
sign of an ideal social paradigm toward which Anthony Benezet worked
steadily during the last half of his life.

This rather austere utopian vision stemmed 1n part from a prac-
tical conviction that rational good order, benign rulers, and moderation
in all things, would result in a smooth running, harmonious community.
It embodied to some extent a desire to preserve a famliliar English Whig
political tradition of well-disciplined individuals cooperating in a
social compact that took no one's inherent honesty for granted, and
therefore sought to strengthen its institutional mechanisms for social
control. But the vision was most clearly the fruit of a dissenting
Protestant religion that preached peace, brotherly leve. for all men,
individual responsibility, integrity, and simplicity in humen conduct.
The religious roots supporting and sustaining Benezet's utopian goals
stand out as his most fundamental motivation, upon which natural rights
theory of the Enlightenment was effectively grafted. He was a basically
pragmatic, religious thinker and activist who carried his ideals to such
literal-minded lengths that he found himself calling for the abolition
of vast quantities of private property in slaves, for greater equality

in education, and for severe voluntary limitations upon the accumilation

of wealth and power in any form.
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The fact that Benezet perceived his contemporary society as dis=-
integrating, especially in the area of family life, and acted to prevent
its demlse, does not necessarily mean that the social structure was
actually collapsing=--merely that it appeared to be shifting dangerously.
He sought to channel the forms inte regular, recognizable patterns. His
efforts, perhaps, help to explain the spectacular success of the nuclear
family, the school, the church, and the capitalist nation-state in the
centurlies since=-=now evidently woven more securely than even into the
Tabric of established soclety. But they alsc illuminate the origins
and persistance of dissenting idealism in American soclety-=-a refusal
to accept permanent stasis=~-with the resulting tension that is equally
capable of creation and destruction. In many respects, Anthony Benezet
emerges as a soclial weaver of major significance in the ongoing attempt
to understand the role of those who would preserve the heritage of the

past by seeking to change the future.
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CHAPTER I
THE FAMILY SETTING

The uprooting of a whole family from the countryside of Europe
and its eventual transplantation in an American coastal city was a
common historical sequence in the history of the eighteenth century
Atlantic community. The saga of the family of Anthony Benezet is only
one of many, yet the events and experiences that it introduced to his
life were to assume tremendous significance during the volatile years
before and during the world's flrst great colonial revolution.

Jean Etienne Benezet and his young wife, Judith De la Mejanelle,
were Huguenots--Protestants in a France that had outlawed Protestantism
and persecuted its followers for meny years. On a cold winter night in
1715, the young father and his pregnant wife fled their country and
their comfortable home on the family estate near San Quentin, Picardy.
With them in the wagon rode their two year old son, Anthony, his older
sister, Judith, and probahly Mde. Benezet's younger sister, Jeanne.
They left behind a considerable fortune in personal and real pmperby.l

Jean Etienne Benezet had secured the services of an "adventurous"
young man who accompanied them on the most dangerous part of the journey.
Arriving at a military outpost on the French border, the refugees were
stopped by a sentinel. The Benezet's young friend then confronted the
guard with a lethal weapon in one hand and a pouch of money in the other.
Announcing that his charges were innocent and "worthy," he demanded

immediate passage for them. The sentinel was permitted a choice between

8



accepting the bribe or losing his life. Passage was quickly arranged,
and the family sped on thelr way.2

They arrived safely at Rotterdam after the harrowing and no doubt
uncomfortable twelve night journey of 170 miles from St. Quentin. Waiting
to welcome them in Holland were other French Huguenct refugees--brothers
and sisters of the Benezets, as well as aunts, uncles and old friends
who had been driven out of their homeland earlier in the persecutions
following the 1685 Revocation of the Edict of Nantes. Two weeks after
thelr arrival, the birth and baptism of a daughter, Susanne, was greeted
by Jean Etienne with the joyful words, "Praised be God that this infant
is baptized in a Protestant Church!” But before summer, he recorded
tersely, ''Susanne is dead and is buried in the Walloon Church of Rotter=-
dam." Hers was the second infant death emong the young couple's first
four children. The pattern would be repeated many times in the years
ahead.3

The Benezets were among the last of the Huguenots to be forced
out of France during the grim thirty year period following the Revocation.
The times were characterized by intensive persecution, aimed at the
total extermination of Protestantism in the country. Parents were required
to send their children to Roman Catholic churches and catechism classes,
where they were drilled regularly in "papist" doctrines. Parents sus-
pected of trying to ccunteract the priests' teachings by home instruction
were often imprisoned and their children abducted to convents where they
could be more rigorously indoctrinated. Thousands of imprisoned Protest-
ants were summarily executed or forced into slavery in chain gangs and

ship's galleys.J+
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Late in life, Anthony Benezet recounted some of his family's
sufferings in early eighteenth century France. "One of my uncles was
hung by the intolerants, my aunt was put in a convent, two of my cousins
died at the galleys," he told a friend, and "my fugitive father was hung
in effigy for explaining the gospel differently from the priests.”
Another relative, on his mother's side of the family, was the fugitive
Paul de Rapin-Thoyras, lord of Thoyras, near Castres, who became a re=
nowned military lesder and Whig historien of England.’

The saga of Anthony's "fugitive father" offers significant in-
sights into the subsequent life of his oldest son. The Benezet family
came originally from the South of France during the seventeenth century
persecutions of ILouis XIV. Increasingly insistent religious persecution

formed the backdrop for the life of Jean Etienne Benezet as it had for

his father and hls grandfather before him.6

Iouis Jean Benezet,, the grandfather of Anthony, was a merchant
and tariff officer for the superintendent of finances in Picardy. His
oldest son, Jean Etienne, was born in 1683, two years before the Revoca-
tion. He was baptized at home in Abbeville by a Protestent minister,
with "permission of the magistrates,"” and presented at baptism by his
uncle, Antione Benezet.T A serious and deeply religious youth, Jean
Etienne belonged to a group of French Protestants called "Inspires de la
Vaunage," descendants of the Camisards who had resisted the persecutions

of the Revocation in the Cevennes mountains of Southern France. The

"Inspirés," as they were called, believed in several doctrines congenial

to Quakers. These included the direct inspiration of the Holy Spirit

in the soul of every believer, non-resistance, the universal priesthood



of believers, and the ministry of women.® These roots in radical
Calvinism would in time grow into luxuriantly flowering plants among
certain of Jean Etienne's descendants.

The economic and social class background of the Benezets was also
an important component in the shaping of the femily members' aspirations
and achievements. The genealogical records of three generations reveal
that all the godfathers and the husbands of godmothers for the numerous
Benezet children were merchants, bankers, or in two cases, high govern-
ment financlal officials. Most lived in the cities and towns of France,
Holland, England, and later, America. Some were from noble families.
Since godparents were either relatives or close friends of the parents,
it is possible to trace the pattern of an emerging commercial upper
middle class among these dedicated Proteﬂ;ants.9 This twin commitment to
commerce and a radical Protestant religion, mutually reinforcing as it
may have been to others in his family, was to hecome for Anthony Benezet
a major source of tension in life.

The youthful Jean Etienne Benezet was evidently protected by the
government and granted greater freedom than most French Protestants in
the years following the Revoecation, in acknowledgement of his father's
status and services as "receveur des traites," first at Abbeville, until
1687, and then at St. Quentin until his death in 1710. In 1709, Jean
Etienne had married the fourteen year old Protestant, Judith De la Mejanelle,
daughter of a successful St. Quentin linen merchant and his noble=born
wife. The connections of the De la Mejanelles at court may also have
delayed the persecutory actions of the French government, following the

death of the elder Benezet,®



Judith, according to an ancient and persistent tradition, was,
for a brief moment of glory, a maid of honor at the court of Louis XIV.
She was living in Paris with her mother, following her father's death,
when she and Jean Etienne took their vows. She brought to the marriage
a large dowry which included substantial landholdings=-a fact acknowledged
many years later by her husband in his will. By 1750, when the will was
written, Jean Etienne had recouped the family's lost fortunes, and he
bequeathed to his wife all of his properties, in "compensation for the
fortune she brought me upon our inter-marriage. "t

In addition to the economic and physical attributes so frequently
mentioned by all who have written about her, Judith seems to have been a
devout Christian woman and unusually well-read for her day. In 17h7,
when she was in her fifties, Anthony went out borrowing a five volume
set of phillosophical correspondence for her to read, apparently at her
request.12 Certainly, too, she was a strong woman, possessed of the kind
of fortitude and endurance that enabled her to survive fourteen pregnan=
cies, rear the seven surviving children, and endure a life-long series
of famlly moves from city to city, country to country, and continent to
continent, under circumstances that would have overwhelmed e lesser
person.

In view of the unpleasant prospects for French Protestants in
their own land, it is not surprising that Jean Etienne decided to flee
with his family, as so many had already done. He recorded the escape
in the "Memorial,"” & family journal kept by his father, Louié Jean,
befeore him:

God has put it into our hearts to abandon France and to
withdraw to a Protestant country in order to preofess freely
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our holy religion; we have set out from St. Quentin with our
two Infants on the third of February, 1715.

The cryptic account reveals Tew factuel detaills of the flight, but a
great deal about Jean Etienne's own perception of the reason for it.
The will of God and a desire to practice freely his religlon stood out
in his mind as the major, and perhaps the only, motivation to leave.l3

Before his oldest child reached school age he declded he could
no longer endure the degradstion of living a public lie in private agony.
He and Judith had already been compelled to have both their living
children baptized in the Catholic church of S5t. Catherine, in accerdance
with the law. Jean Etienne recorded Anthony's birth on Januery 31,

1713, and wrote that he was baptized the next day by the curate of the
parish. The godfather was Antoine Benezet, an uncle, and the "Subdelegate
of the Governor of the city of Dunkergue”--also a leading merchent of
that Northern port city. In the privacy of his journal, the young father
wrote & carefully worded blessing for his son, "Dieu le veuille benir

et le faire croistre en sa_g;,rr::a.ce."ll'+ The Protestant emphasis on Christian
growth in grace, of proper spiritual nurture, is evident here. The
precious family "Memorial” was one of the few possessions salvaged when
the flight to Holland at last seemed unaveolidable.

It is not clear, however, from the records whether the Benezets
fled France before or after their property was confiscated by the French
government. Jean Etienne's account explains simply that the family left
at God's behest, thus freeing themselves te practice their religion
without interference from the authorities. He does not mention property
at all. Anthony, however, once explained that his father, "was ruined

by the confiscation of 211 his goods," without revealing whether this
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occurred before or after the family's flight.l5 The two earliest
secondary accounts of the matter differ significantly from each other,
but both suggest that the property loss was at the crux of the decision
to leave. Roberts Vaux, basing his 1817 blographical sketch of Anthony
Benezet largely on letters from friends and relatives of his subject,
and always attempting to portray the family in the best possible light,
stated that the decision to flee followed the confiscation and yet was
made purely for reasons of relligious conscience. In contrast, Elizabeth
Horsefield, the "favorite daughter" of Anthony's youngest brother, Daniel,
told her version of the story to her grandchildren, who in turn wrote a
"Memorial” of her life. 1In it she suggested that her grandfather had
knowingly risked the loss of his property in France by his flight. That
is, she implied that he deliberately chose religious freedom over property
ownership.lé But there is no evidence that the Benezets might have re=-
tained the property had they remained in St. Quentin.

Most likely, the confiscation was inevitable, and they knew it.
Many of the Huguenots whose property was taken by the govermment elected
to remain in France, forming underground congregations that met in secret
rural rendezvous. The prospect did not appeal tc the socially prominent
Benezets. Jean Etienne and Judith remained in France only as long as
they could own their property. They had found it possible to live with
the compromises demanded of them before 1715, such as their marriage and
baptism of their children in the Catholic church. But the surrender of
property was a different matter. It seems clear that the loss of their
estate was a cruclal precipitating cause for the sudden departure of the

Benezets for Rotterdam.
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But there may have been other threats as well as religious and
economic ones. In his later years, Anthony generally chose to interpret
his father's decision to leave in religious terms, but his reference
to his father's hanging in effigy "for explaining the gospel differently"”
suggests that there was a real threat to his physical survival as well.l?
If this was indeed the case, the elder Benezet displayed a commendable
distaste for the martyr's role.
Six months after arriving in Holland, Jean Etienne made another
revealing entry in the "Memorial."
The twenty-second of August, 1715, I set out from Rotterdam
with my family to establish myself in England, and the twenty=-
sixth of the same month we disembarked at Greenwich, where

my family rgmained. for one month while I tried to find a house
in London.Yt

Evidently, prospects for regaining the family's lost economic status
looked better across the English channel than they did in Holland. Of
the period in Rotterdam, we know little except the birth and death of
Susanne. The city was crowded with French Protestant refugees who had
found a welcome among Dutch Protestants, and no longer felt the scourge
of religious persecution. Thus it seems clear that John Stephen Benezet's
decision to move his family again was based on exactly what he said it
was: the need "to establish" himself. There is no mention in the "Memor-
ial" this time of a continuing search for religious freedom or a call
from God, the only reasons given earlier for leaving France in the first
place.

Again, the Benezets followed the route of many thousands of their
countrymen and numerous kinsmen in exile. The greatest wave of French

emigration to England had occurred in the immediate post=Revocation
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years, 1§85-1887. But the migration continued, and by 1718, nearly
100,000 French Protestant refugees had arrived in the British Isles,
the vast majority of these settling in and around Iondon. They tended
to live in one of three districts: Spitalfields, Bethnal Green, and
Soho, where French was spoken in shops, schools, churches, and streets.
Working class families usually migrated to the East End French commun=
ities, where they found jobs as weavers in the flourishing silk mills.t?

The Benezets settled in Soho district, in the more fashilonable
West End of London. There they joined their own former business asso-
ciates, relatives and other expatriate nobility and gentry who worshipped
regularly at the conforming French Anglican Church of the Savoy. dJohn
Stephen Benezet soon launched into the world of trade and commerce which
already provided substantial incomes for some of the immigrants. In
the first years in England, John Stephen and Judith and their rapidly
growing family probably had to accept some degree of economic assistance
from one source or another. This was not umusual under the clircumstances.
A large proportion of the formerly landed gentry and the dispossessed
noblemen found 1t necessary to accept relief from the French churdhes in
London. The records of these congregatlons show constant preoccupation
with the detalls of helping new and penniless immigrants. They found
jobs and housing for thousands, and provided for their financial needs
until they could provide for themselves.20

Parliament, too, appropriated "substantial sums” from public
coffers for this use. Arrangements were made for "persons of quality,"
arriving in london with reduced means, to receive weekly allowances for
a yeer or more. Their sons were placed in "suiteble"”, i.e., the wealth-

iest, mercantile firms, and many of the men received high army commissions. 2L
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The Benezets, with numerous family members already settled in London's
West End, may have had sufficient aid from private sources. But the
tradition of families, churches, and even governments helping their
refugee members in times of economic distress was a lesson learned
early and well by the young Anthony during his Ilondon years.

The most important of the numerous charitzble crganizations
founded by the refugees was the French Hospital, incorporated in 1718.
The hospital received generous contributions from the more successful
French merchants who had migrated earlier, and offered asylum to hun-
dreds of new arrivals needing shelter, apparently without regard to
state of health. The work was supervised by the uprooted French gentry,
including several close relatives of the John Stephen Benezets.22 Al=-
though his father was not listed among the board members, probably
because he was a relative latecomer, and too busy getting established
himself, Anthony must have been aware of and perhaps interested in the
activities of his kinsmen at the hospital.

Death, as well as poverty, was a frequent part of the lives of
the refugees. In the Benezet family, a high birth rate was halved by
relentless infant mortality, an average ratio in the early eighteenth
century. When Jean, their thirteenth child and last son was born on
February 6, 1728, less than a year after the birth of his sister
Gertrude, the outlook for his survival must have been poor. In contrast
to the usual practice of waiting from one to seven days after a birth
to have the child baptized in a church, the parents hastily arranged

for a French minister toc hold the service at theilr home on the same day.

The fifteen year old Anthony and his twelve year old sister served as
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emergency godparents. Anthony's godson died four days later in the
Iondon winter. During the six years just prior to sailing for the new
world, the Benezets had their last four babies, none of whom survived.23

Other indirect, and necessarlily speculative, lnsights into the
childhood of Anthony Benezet are suggested by the known facts of his
place and time. ©Since at least a part of his early years were spent
in the West End commnity of Wandsworth, it is possible that he attended
the Frieads' School there, taught by John Kuweidt. The school and its
master were well-known for the use of advanced educational methods. In
any case, Benezet was frequently described in later life as "a man of
intelligence and learning," a person "of sense and reeding,"” and similar
phrases, whatever the limits of his formal education may have !:)een.'?l+
Surrounded as he was in London by a French speaking commnity of high
cultural standards, he grew up with bi=~lingual fluency that would prove
valueble to him in later years.

The first recorded suggestion of the strong-willed and independent
personality that was characteristic of the late-maturing Anthony was
revealed in the boy's first encounter with the world of commerce. He
was apprenticed by his father in the usual way to a leading London
counting house, but he disliked the work from the first. He left the
apprenticeship, evidently without the permission of either his master
or his father. He then bound himself out to a local cooper in hope of
finding mechanical work more suited to his inclinations. But he dis-
covered that this employment was too stremuous for his "frail constitu-
tion," and he seems to have floundered about without really settling

into any occupaticn during the London yea:r.-s.25
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While Anthony was making his unsatisfactory adjustments to the
demands of his father and his society that he should learn a respectable
trade and succeed at it, John Stephen appeared to be progressing only
slowly, but in an approved manner, toward his goal of establishing him-
self. He became a naturalized British citizen in 1929, as his brother
had done two years earlier. But although he worked steadily in the
mercantile business, he apparently made little headway toward the regain-
ing of his lost fortunes during the years in England.Z0

The elder Benezet refreshed his restless religious spirit in
London with friendships among early Moravian brethren and Quekers. He
was dissatisfied with the Anglican-affiliated French churches in his
London neighborhood. It was the hierarchical structure of established

religions that seems to have bothered him more than anything else. The

stream of non-conformism in his personality ran deep. Anthony once ex=
plained to a friend that his father finally left England for America in
part because he "was not much more pleased Witn[fhe priesté]of England, "
than he had been with those of the Catholic church in France, and he
wished "to get out of the way of all hierarchy.“27

A combination of factors then,--domestic, economic, and religious=-~
lay behind the Benezets' unexplained departure for Philadelphia in 1731.
The oldest children were reaching maturity but as yet unsettled either

in marriage or business career. There were three adolescent girls and
the eighteen year old Anthony to consider. Onme of the major problems
for refugee families at this time was the rapid assimilation of the

French youth into English culture. Parents lamented the defections,

and French ministers preached sermons deploring "the growing aversion
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of the young for the language of their fathers,"” and the tendency to

intermarry.28 Perhaps Anthony's rebellion in the apprenticeship matter,
and his failure to work with his father in the London enterprises con=
tributed to the urge to move on. Also, the deaths of four babies in &
six year period must have had a depressing effect on the parents, even
while they cared for the seven living children, including the three
youngest-=-~lively boys one year apart in age.

In view of the strong possibility that John Stephen Benezet's
economic achievements fell below hls expectations, along with the other
discouragements in London, one thing seems clear. Whatever his satis~
factions and disappointments may have been during the sixteen years in
Protestant England, he remained unsatisfied, and another uprooting
beckoned seductively with renewed hope for the future. He was never a
man to accept defeat easily. Nearing fifty years of age, with a family
of nine, John Stephen Benezet embarked for the new world. Perhaps the
faded tribal wealth, prestige, snd religious piety could at last be
regained in the land of plenty and new beginnings. The motivation to
succeed in life must have been strong to cause this new removal of such
8 great distance, with no known close relatives or old friends walting
this time to welcome the members of fhe clan.29

The Benezets disembarked at the port of Philadelphia in November,

1731, just at the height of a severe smallpox epidemic, although they

apparently escaped the disease. The city that received them was engrossed

in building the foundations for its future economic and politicel emin=-

ence. Already it was overtaking the colonial power and prestige of Boston.

Of the approximately 12,000 inhabitants, nearly all were hard-working
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people, neither very rich nor very poor. Philadelphians were "almost
wholly absorbed" in the process of "meking a living and acquiring an
estate.... Trade and politics held sway in tavern discussions. The
heavy, materialistic quality of the community" pervaded the streets and
homes. Political as well as economic power was firmly ensconced in the
stolid businesslike Quaker leaders. 'There was little gaiety and less
elegance; a dreary commercialism, clothed in the austere garb of Quaker
principles, permeated the very aj_r."3o

But there was in the Philadelphia of the 1730's a small and growing
band of young, restless spirits who would not always be content to commit
themselves wholly to the grinding pursuit of wealth as their fathers
were doing. The twenty year old Benjamin Franklin, fresh from a two
year sojourn in England, had arrived in the city in 1726 to launch his
remarkable cultural, political, intellectual, and humanitarian career,
even as he worked energetically at his printing press enterprise. The
warm friendship that developed over the years between Franklin end Anthony
Benezet, and their cooperation in poor relief, the Pennsylvania Hospitel,
publishing, snd most importantly, in launching the Anglo-American anti=
slavery campaign, had its genesis in these early years. But in 1731,
the cultural and intellectual life of Philadelphia was only beginning
the phenomenal growth that would usher in its golden age as the world
capitel of the humanitarian movement.3+ Anthony Benezet, stepping off
the ship on that cold November day, young, uncertain, and already a

disappointment to his strong-willed father, could not have kmown what

kind of riches his life would generate in time.



2

There are no Benezets listed in surviving passenger lists from
ships docking at Philadelphia during this period. Beginning in 1727,
all pon-British males over the age of sixteen disembarking from Europe
were routinely required to take an oath of allegiance to the Crown.
Most of the French Huguenots immigrating during the early eighteenth
century were not citizens, and thus were included in the requirement.
Even though John Stephen Benezet had already become a naturalized citizen
during his London years, Anthony had not, and he did not comply with the
law at this time.32 By several accounts, he was unusually small in
stature, and may easily have been mistaken by the officials for younger
than his eighteen years. Some connivance within the family intentionally
to defy the regulation seems possible, too. Quakers always objected to
oath-taking, and both father and son, slthough not yet officially members
of the Society of Friends, had been strongly influenced by that sect
during their last years in London. And their first religious connectlons
in the new world were among Quakers. Yet, four years after his arrival
in America, Anthony did decide to take the very unQuakerly oath of
allegiance to Great Britain. His name heads the list of those Philadel~
phia County settlers who were naturalized in 1735, perhaps in anticipa-
tion of marriage or in connection with his shifting career plans.S>

J. William Frost, in his recent study of colonial Quaker family
life, cbserves that in Philadelphia, "being a merchant was the most
rapid path to financial security, particularly if trading was combined
with shrewd land speculation.” John Stephen Benezet found in the Quaker
City an excellent milieu for his life-long ambitions. He launched out

into the mercantile world soon after his arrival, probably with the ald
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and encouragement of some of the well-established Queker entrepreneurs,
to whom he bore letters of recommendation from London colleagues.3h

The only specific information we have about Anthony's career
activities during these early years comes in the form of allusions he
made later on to having been "much among the buyer and seller,” and
thoroughly unhappy because of 1t. Suggestions made by adoring blographers
that Anthony later martyred himself by leaving a highly successful
commercial career to take up the low status job of teaching seem to have
little basis in fact, except insofar as they are based on the demon=-
strable later successes of his father and younger brothers.35 Antbony
was neither especially successful nor happy in the world of buyers and
sellers.

Success came slowly, even for John Stephen, with hls clear sense
of priorities in prospering Philadelphia. Competition was keen, and
getting started in merchandizing difficult. The only son who was old
enough to be of any help in the beginning was a reluctant merchant, at
best. And there were problems at home with the younger boys. James,

a led in early sdolescence with "an uncommon degree of vivacity," clashed
constantly with his stern father, who was described by a family friend
as a man "of en irritable disposition.” John Stephen declded to appren~
tice the seemingly incorrible child to a shoemaker, "one of the meanest
trades he could find," in hopes of taming him. James, insisting that
"his talents entitled him to a better position,” promptly ran away,
revealing the same bhigh spirits that his older brother had shown in his
apprenticeship crisis. James arrived in London ss a stowaway aboard

the Pennsylvanlia Packett. The boy won the good graces of a wealthy
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merchant in Iondon by returning a lost purse containing 3,000 pounds in

Lank notes he had found.

As a reward for his honest behavior, which
James attributed to his father's good training, the merchant sent a

large shipment of dry goods as a gift to John Stephen, via the Packett's

return trip, with James sboard. This shipment, according to a close

friend of the famlly, became "the principal means of establishing the

fortune of the Benezets in Philadelphia."36 The anecdote cannot be

precisely dated, but the most likely time period would fall between 173k
and 1737, when James was thirteen to sixteen years old.

Gradual improvements in the femily's economic position can be

traced with greater accuracy by noting their real estate purchases from
1735 onward.

By that year, the Benezets hed accumlated enough capital
to purchase a two story house on Second Street, below Race Street, in
Philadelphia, with a large garden in the rear.3| Perhaps it was here
that the frustrated twenty-two year old Anthony, still trying half-
heartedly to succeed as a man of business in accordance with his father's

wishes, developed what became a lifelong interest in gardening.

Land records of Philadelphia County indicate that John Stephen
purchased 200 acres for 165 pounds, apparently on the outskirts of

Germantown, in 1738--his first known speculative land purchase. Three
years later he bought 1,000 acres in Bucks County, near the West Branch

of the Delaware River, from Williem and Margaret Allen, at a cost of

1,050 pounds.38 The old miseries of financial insecurity were gradually
subsiding.

Twelve years after their arrival in the port of Philadelphis,

the Benezets were comfortably established in the new world. But for
the oldest son, the taste of economic success was bitter, and the prospect

LR 1
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ST a lifetime spent "among buyer and seller" left him uneasy and leth-

argic.
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CHAPTER IT

CRISIS OF VOCATION

Even as John Stephen Benezet, late in life, realized his early
ambition to retrieve the economic security of past generations, his

First-born son began hesitantly at first to explore alternative voca-

tional possibilities. Anthony's marriage to Joyce Marriot on May 13,

1736 with the accompanying move from his father's household, marked
the beginning 3tage.l There was no recorded family quarrel, nc sudden,
traumatic decision to strike out in a direction different from the path
his father had trodden so diligently. But it was only in the years

after 1736 that any kind of serious commitment began developing, and
that only gradually, in Anthony's life.

Joyce was the graddaughter of Grlffith Owen, a respected Queker

minister, physician, and statesman. She was born about 1712, and lived

in Burlipgton, New Jersey, with her Quaker parents, Samuel and Mary

Marriot. In 1731, she was "admitted to sit in the Meeting of Ministers

and Elders," in recognition of the fact that she had "for sometime

appeared in public testimony," and that her ministry was "sound, lively,
and edif‘ying."2 Her solid roots in the Quaker community complemented

the unfocussed, migratory pattern of Anthony's youth. As a Quaker

minister, Joyce followed a tradition which not only accepted women as
spiritual equals with men in a theoretical sense, but to a limited

extent practiced that basic principle in the life of the sect. Women

of proven plety were allowed to "speak in wmeeting," and even to under=
take "religious visits" to other towns and provinces, provided they
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vere instructed by the inner light of the Holy Spirit and given a
written "certificate" by the Meeting to do so. But the Society main-
tained separate 'women's meetings," parallel to and inferior to the
men's meetings. These were limited to certain socially approved func=-
tions. Women's meetings were expected to participate in the visitation
and relief of the diseased and destitute, take responsibility for
cleaning the meeting houses and schools, and attend to other activities
"appropriate to theilr sex." Often they could not, without the prior
approval of the men's meeting, discipline their own erring members, or
examine and receive new members.3

Joyce Benezet served as a minister in good standing all of her
adult life. She frequently spoke and prayed aloud in public meetings,
and carried a full measure of the responsibilities borne by the Quaker
women. The Journal of Friend John Smith contains several references
to Joyce's inspiring comments in meetings for worship, and the minutes
of the Philadelphia Monthly Meetings, both men's and women's, frequently
mentioned her day to day services.h

Joyce seems to have been a sociable, articulate person, and at
the same time, "a plain but dignified and well-behaved gentlewoman,"”
in the words of one who knew her well.5 Her two surviving letters,
written to friends, suggest that she was a woman of warmth and refine~
ment, with at least emough education to enable her to write grammatically
correct letters in a beautiful hand. Beyond these insights, the brief
correspondence says little directly about Joyce herself, except for the

comment that she had been in 1ll-health, but not too "indisposed" to

attend meetings regularly.6
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The degree of Quaker affiliation that Anthony and his father had
professed in London is unknown. Evidently it was tenuous and informal,
for records of the Society of Friends in London do not mention them,
nor did they present the usual transfer certificates of members in good
standing at the Philadelphia Monthly Meeting upon their arrival in the
newy world. But they did carry with them letters of personal recommenda=
tion from london ,uskers. Early in the 1730's they began attending the
Philadelphia meeting often encugh to be considered members, although,
again, no formal record exists. ! Certainly, Anthony could not have been
approved for marriage to Joyce Marriot without having firmly established
his credentials as a Friend.

In accordance with Quaker custom, Joyce Marrict and Anthony
Benezet had appeared together before Philadelphia Monthly Meeting on
two occasions prior to their wedding date. Both times they solemnly
"declared their intentions," and subjected themselves to the rigorous
oversight that characterized Friends' matrimonial procedures. Sponsors
from both men's and women's meetings appeared with them publically,
and counseled and queried them privately as to their spiritual worthiness,
integrity of conduct, and general suitability for maerriage within the
Society of Friends. Six members of the Benezet family and several
Marriots were present at the simple ceremony con May 13, 1736. The
solemn steps of their Quaker marriage and the interest manifested by
both the religious and the nstural families of the pair symbolized
something highly significant in their lives==-a public commitment to the

Quaker faith, and the institution of the family.
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A daughter,
She lived approximately one year

Two children were borm to Joyce and Anthony Benezet.

Mary, arrived on August 21, 1737.

before her death on July 12, which was duly recorded in the family Bible.
A second entry shows that a son, Anthony, was born June 16, 1743, and
died six days later.? Apparently there were no other children. Except

for the Bible notations, neither parent referred to the deceased children

in any form that has been preserved. It is intrigulng to note, however,

that Anthony carefully marked the following passage in one of the numerous

medical books in his personal library: "I am fully persuaded that if

anything in nature can prevent infertility, and bring fine healthy chlldren,

it is a milk and seed diet, continued by Father and Mother till the effect
be produced. nlO

Except for the absence of a large nmumber of children, the marriage

was as traditional, in an eighteenth century Quakerly way, as the pre-

liminaries and the wedding ceremony had been. The young couple frequently
entertalned a wide variety of Friends, neighbors, relatives, and transients

in their home.

Some of these people lived with them. Samuel Boulds,

for example, a poor scholar,"” and orphan under the care of Meeting, was

apprenticed to Benezet to lesrn the profession of school teacher, and

"to serve until he is 21 years of age." Other young scholars boarded

at the Benezets' house, ag did other schoolmasters from time to time.

An oft-repeated comment in Anthony's letters follows an spology for
haste and inaccuracies:

"I am obliged to write with my friends or pupils
about me," he explains.

In addition to all this soclability, Anthony
taught black children at home in the evenings. And Indians visiting
Philadelphia stopped by the Benezets', alongside French army officers
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and diplomats seeking lively conversation in their own tongue.ll

One of the couple'’s close friends, John Smith, recorded numerous
social and religious occasions he enjoyed with the Benezets, sometimes
at their home, sometimes at his, and often in other domestic circles
or Meeting Houses. Both were frequently occupled in a daily round of
church meetings, teas, dinner parties, visits, and good will errands to
the poor, the ill, or the religious outcast. The religious activities
were so thoroughly homogenized with the social interchange that 1t is
impossible at times to make any clear distinction.? For them both,
over the years, the Meeting became their social life, and theilr social
life merged into their religion.

With his many activities outside the home, such as schoolwork,
antislavery and peace lobbying, errands to the printer or to deliver
overseas-directed packets to the care of prospective voyagers, Anthony
was away much of the time. But he rarely traveled far from Philadelphia.
His excursions outside the city were few, brief, and usually only to
nearby areas.

Joyce, however, went on numerous "Religious visits" outside the
province. In the summer of 1764, she and another minister, Sarah Morris,
obtailned certificates from Monthly Meeting for a visit to Quakers in
Newport, Rhode Island, where they also visited the annual Yearly Meeting
of New England. They returned several weeks lster with certificates
from that Society's jurisdiction "expressing sstisfaction of Friends
there with their religious visit, and their conduct and conversation

among them. "13 Religious visits were a common means of linking scattered

Meetings together in a personal way, and rejuvenating and reinforcing
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Guaker teachings. Both male and female ministers participated.

On another occasion, Joyce went to visit Friends and relatives
in her home town of Burlington. While she was away, her husband sent her
a warm message in a letter to a friend and colleague of his, George
Dillwyn, who lived in Burlington. Tell her, he wrote, "thet much, very
mich, love dwells in my heart towards her, and that I shall be very well
pleased to have her with me, when consistent with her own satisfaction
and peace."ll‘L Why he chose to write these tender words to Dillwyn
rather than directly to his wife remains a mystery. But the message
suggests the gentle paternalism that was characteristic of the man. He
urged Joyce to return home soon, but avoided a direct command. His
sense of respect for her wishes in the matter, and her own already es-
tablished independence of spirit are implieit, too.

When Anthony was away at an Indian treaty negotiation in Easton,
Pennsylvania, Joyce sent him a message, alsoc. It was scribbled in the
margins of a letter written by John Pemberton to Quaker delegates. All
the families of the men were well in Philedelphia, he reported, and
"Joyce desires Anthony to take care of himself, and sends her love %o

him. "2

In all, a pattern of openly professed love and respect, along
with an almost childlike dependence on one another at times and a
striking independence at other times, emerges from the scattered frag-
ments that survive as the basis for a necessarily sketchy profile of a
maxrriage. In the midst of all the gregarious functions of the household,
the pair seems to have preserved a genuine concern for each other's

welfare. Joyce's occasional extended "religious visits" away from the
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somewhat overwhelming soclability of her home may have served as g
safety valve that helped to preserve the warmth of the relationship
through nearly a half century of married life. Both partners led such
awesomely busy lives that one cannot imagine boredom with the domestic
routine becoming a problem.

Anthony had a gift for lively, witty conversation that must have
lightened the burdens of the couple's intensely serious and dedicated
religious lives. Quakers generally were not renowned for their sense
of humor. But Anthony seems frequently to have defied the somber image,
and the French observer Barbé-Marbois noted that "his Quaker seriousness
has not taken away from this good refugee any particle of his French
vivacity," and that he was a person of "intelligence, wit, and fire.“16
An example of the welcome straln of levity in Benezet's personality
appears in his correspondence with John Smith of Burlington. Thanking
Smith for a gift of geese, Benezet wrote that he often found 'more pleasure
and instruction from the animal creation than from the human," and that
he looked upon animals "as the most grateful, as well as the most reason-

able part of God's creation, with the exception of some honest Burlington

Quakers, and others."L7

Anthony Benezet was one of the many "whose first appearnace by

no means does him justice.” One of his French friends described him as

a man of "small stature, and humble and unimposing looks.” Still another,

more concisely, called him "small, old, and ugly," in his declining

years, but alsc observed that "his countenance wears the stamp of &

peaceful soul and the repose of a good conscience."18 Al1 aceounts

describe a man singularly lacking in physical besuty, and personally
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unconcerned sbout his appearnace=-one who chose his simple clothing with
the primary goals of comfort and durebility, so that he could pass it
on in good and usable condition to the poor after several years' wear.
But to the friends of Anthony Benezet as he grew older, his shabby
appearance on the streets and in the homes of the incressingly fashion=-

able Philadelphians only added to his reputation as a "model Quaker,"

cne “"wholly occupied with the welfare of mankind. "7

The unusually extensive web of friendships Anthony enjoyed has

been frequently noted, both in his own day and later. In Philadelphis

he was equally at ease and cordially welcomed in the elegant residence
of the Chevalier Iuzerne, minister from the Court of Louis XVI, and in
the humble and "middling” dwellings of John Woolman and other close

friends. He visited regularly in the parlors of nelghbors Benjamin

Franklin and Dr. Benjamin Rush, discussing various humanitarian reforms.

And as regularly he visited in the cottages of the city's poor, taking

with him what assistance he could. The extent of his colonial and

European correspondence 1s astonishing, too, even by eighteenth century
standards. His long and thoughtful letters went to obscure, struggling

schoolmasters and to the Queen of England, as well as to a wide range

of people in between.

Yet, even with such a notable array of friendships, Benezet com~

plained that he had few real friends, although he was in his own words,

"naturally inclined to friendship."” In a revealing letter to George

Dillwyn, who was one of the few, he wrote:

The best of those who profess friendship (except one or two
who are in some degree of John Woolman's spirit,) as long
as I will join them in an exertion of zeal against what they
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dislike in others, are very graclous, but as scon as I am in
opposition to some wrong indulgence, are ready to turn about
and vent with a fierceness and long continued displeasure I
little expected; but I wish not tc complain, but suffer in
silence. I am sure it 1s for the best.

The letter reveals more sbout certain characteristics in Anthomy's
personality than it does about the "friends" who inspired it. His
intense religious ldealism led him to expect a great deal from those
in the world less dedicated than himself to his own high principles,
or those who interpreted their spiritual obligations differently. The
absolute assurance he had of his own correctness "in opposition to some
wrong indulgence,’ bespeaks a strain of rigldity at odds with his warm
and sympathetic approach tc the fallen, the downtrodden, the unfortunate
of the earth. And finally, his refined martyr complex wher his demands
on friendship met opposition, is nowhere more clearly demonstrated

than in this passage. The man's very intemse, outgoing nature demanded

a large network of friends, yet his perfectionist training resulted in

frequent disappointment with those who would not serve his unattainsbly

high purposes in the way he felt they should.

To "suffer in silence’ seemed at times the only recourse. The

unpleasantness of fighting back was out of the question=--it would merely
invite further contention rather than lead to a peaceful victory of good
over evil. Anthony took quite seriously a passage on Martin Luther in
a tract entitled, "Of the Insufficiency of the Reformation," in his
personal library. He marked heavily a paragraph that dealt with the
inability of Luther to control his temper. The author observed that

the great reformer's regrettsble tendency to "arguing, contending, dis=~

puting,” created a stumbling block to achieving the real goals of the
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reformation. Benezet's emphatic markings indicate his agreement with

this assessment. With his reforming zeal for perfection, and his love

of peace, he was not prepared to face the inevitable overt conflict

his righteous demands stimulated. He trained himself deliberately,

then, to suffer in silence, to curb his own "natural vivacity, " which

might easily have led him along other, more combative paths in his

quixotic life. =

The business years of Anthony's life are largely lost in obscurity.
But his dissatisfaction with the market place was keen enough finally

to lead him at age 26 into a field of endeavor previously unexplored

by other members of his extensive family. Perhaps there were problems

with his "irritable" father and hils three brothers, who were all eight

to ten years his junior, and strong=willed themselves. About this time

the export=-import enterprise was beglnning to return a good profit, as
indicated hy John Stephen Benezet's first major land-speculation purchase.
And Anthony throughout hils life entertained moral objections to specula-
tion, profit taking, and the general "worldliness" of commercial enter-

prise. Probably, too, the three years since his marriage to a pious

Guaker minister had brought increased involvement in the Society of
Friends, whose strictures against worldliness he took with ever greater

seriousness. It was not an unusual phenomenon in Quaker circles for a

person on the verge of business success to feel threatened spiritually

by his own position. The pursuit of wealth had its serious dangers for

the Christian. Sometimes a devout Friend would "retire" from his business,

irrespective of age, in order to avoid the pitfalls of success. On the

whole, however, the Society did not deprecate financial success if the



Lo

member remained faithful and was a "good steward" of his new wealth.
In fact, the wealthy Quakers who continued to be active in meeting were
glso considered "weighty" Friends, and their opinions were generally
influential.>S But for Benezet, the spiritual hazards of diligence in
trade outweighed the ostensible benefits, and even his "natural inclina-
tions" urged him in other directions.

Anthony wrote to an associate in March of 1739 that he was leaving
the family firm "to settle in the country." But his first venture on
his own in the adult world turned out to be as disastrous as his youthful
rebellion against his father's apprenticeship arrangements in London had
been. This time, instead of trying to get started as a cooper, he and
Joyce moved to Wilmington, Delaware, where he opened some unnamed type
of manufacturing firm. The infant industry failed within six months.2

One helpful insight into Anthony Benezet's retreat from the market=-
place, of which the Wilmington fiasco was the first step, may be found
in a letter he wrote to John Smith many years later. In it he complained
that a person who sincerely tried to base his business ventures in
ethical principles, or "right reason," could expect only to find himself
being taken advantage of by others who claimed the "necessities of trade."
His absolute morality, as always, was at odds with the conditions of the
commercial world around him. "I hed rather be otherwise employed" than
in commerce, he wrote to enother friend. He sought a vocation "more
retired snd quiet,” more closely in harmony with his self described "free,
open disposition.” The need to reconcile somehow his unique personality
with his environment, to find an equilibrium, to create a harmonious

balance between himself and the demands of the world=--it would be a
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life=long quest. Brsssot de Warville explained Anthony's move away
from business and toward education concisely: "His integrity and his

: ue
inclinations [yeré} at odds with the spirit of commerce." 2

Benezet's decision to become a teacher seems to have been made
hesitantly. At first, he considered the school room a temporsry haven
from the buffetings of a hostile competitive world. The diminutive
fligure entering the Germantown classroom late in 1739 was ill prepared
by prevailing standards to supervise the formal education of his young
charges. His own schooling had been minimal at best, lacking in a
classical foundation, and most of his time and energies had been abscrbed
by the demands of trade for more than a decade. But the likelihood
that he had done a great desl of independent reading and thinking during
those same years is great, in view of his well known habituation to books
and libraries during the ensulng years of his 11fe.26 And his acquant=
anceship with practical msthematics, especlally accounting, his first-
hand knowledge of the French and German languages, and his interest in
religious subjects, all formed an integral part of the background he
brought to the classroom. From these resources he assembled a curriculum
that was unorthodox in his day, lacking as it did the traditional empha-

sis on the classical accomplishments.

He was not an ordinary teacher, and the school at which he launched
his new career was appropriastely different, too. Opened in 1702 by the
distinguished colonial scholar snd Quaker Daniel Pastoricus, the school
was already well known for its innovatlons, including the pragmatic
simplicity of curriculum that became characteristic of elassrooms spon=

sored by the Soclety of Friends. Thus, Anthony Benezet found the
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Germantown school, at least in the beginning, congenial to his mind and

training. 27

But if the curriculum presented no insurmountable problems for
the new teacher, the inadequate salary did. Benezet took a part time
Job at the newly installed German language printing press of Christopher
Sauer. Sauer published the first successful German newspaper in the
colonies, beginning in the same year the Benezets moved to Germantoun.
With Anthony as proof=-reader, Sauer also published tracts, books, and
almanacs, and undertook the massive project of printing the first German
Bible to be published in the colonies. Sauer was a kindred spirit, in
addltion to being Anthony's employer. He regularly gave copies of the
new Bible away to poor people. Benezet and Seuer were both signers of a
report printed at the Germantown press in 1739 warning Germans against
too-hasty immigration to the new world. The broadside was reprinted in
Frankfort the same year. From this period on, Sauer was closely assoc=
ieted with both Anthony and John Stephen Benezet in the publication of
German religious and reform books, for distribution throughout the pro=-
vince. The two year period at Ssuer's press gave Anthony a first hand
knowledge of colonial publishing and the book trade, and the extra
income made survival in Germantown possi‘r::le.28

But Joyce and Anthony were not long content with mere survival
at this point in their lives. Although he did find teaching more com=
patible with his "patural inclinations" than the world of commerce, the
low salary at Germantown rankled, and he complained to Philadelphian

Israel Pemberton, a member of the Penn Charter School Board of Overseers,

that he was required "to teach more scholars than I can effectually

e
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perform, which to me is very disagreeasble." In addition, Joyce was

unhappy in Germantown. She was pregnant for the second time in the

vinter of 1742-43, and had repeatedly expressed a desire to move back

among old friends and relatives in the Philadelphia Meeting. Also,

there were unresclved problems that may have stemmed from jealousies

between the two schools and schoolmasters in the town. Anthony reported
to Pemberton that "the English master (who has been settled here sbout

$1x months) complains heavily of my keeping school, tho I have not de-
Sired any of the people to take their children from him nor have any

done it but one. Some of the chief inhabitants who have formerly com=

plained of his drinking before I began now seem to speak well of and

encourege him, "9
Accordingly, after nearly five years of marriage, which had in-

cluded the death of one infant, failure in at least one business venture,
and a less than satisfactory school job, Benezet applied for the higher

paid position of English Schoolmaster at the Friends' Publick School in

Philadelphia. In his letter to Israel Pemberton, he offered to teach

reading and writing, arithmetic up through algebra, "merchants' accounts,'

1]

the French and German languages (enough practical instruction to enable
students to read the Bible and "to buy, sell, and talk of common things,")

As for remuneration, he would be content, he wrote, 'with

and spelling.
Because he had already

such a salary as will afford a frugal living."
proceeded far with plans to build a house in Germantown, he requested an

early reply from Philadelphia Friends, so that he would know whether or
His circumstances made it unwise to

30

not he should cancel the project.

continue if he would be soon moving.
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Three days later, on Novewber 27, the School's Board of Overseers
resolved to offer employment to Benezet at a salary of 50 pounds for a
year, "in consideration of his teaching fifteen poor children.” Children
of more affluent parents were expected to pay a tuition fee directly to
the schoolmaster, who received free use of the school bullding. Benezet
accepted the Board's terms immediately, and assumed his new duties early
in 1743. Thus hastily, Anthony Benezet's distinguished forty one year
career as a schoolmaster in the Penn Charter School began. During that
period, he guided the school through what historian Thomas Woody called
"its period of real greatness."3l

The PublickSchool, as Penn Charter School is called in the minutes
of the Board of Overseers, was a boy's school, with two baslic departments:
the English School and the Latin School. But since the Overseers found
it diffieult to attract and keep a qualified Latin master from England,
that post sometimes remained vacant for relatively long periods. For
several yesrs after Benezet begen teasching, this was the case, and his
English School attracted the sons of many of Philadelphie's leading fami=~
lles. Even after Robert Willan arrived from England in 1748 to become
Latin master, the English school remained popular, and meny of the boys
attended some sessions in both schools. The aging school building at
Fourth and Chestnut Streets, in which Benezet began his long tenure, was
replaced with a new and larger one by 1T7h6.

Anthony's first year as Schoolmaster in the Friends' Publick School
coincided with his father's retirement from his thriving business in
Philadelphia. John Stephen, now completing his four decade guest for
economlic stability, finally felt free to concentrate upon another power=-

ful impulse in his life. Always a religious maverick in the dissenting
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tradition, he seems at last to have found a spiritual home among the
Moravian Brethren--a sect whose call for a universal commnion of all
Christian faiths appealed strongly to him. He had first met Moravian
minister Peter Bohler years earlier in London. When the Moravians sent
miesionaries and settlers to Pennsylvania in 1736, the Benezet house was
open to them. The renowned Moravian theorist and organizer Count Ludwig
Zinzendorf spent much time there during his visit to America in 1T7kl-42,
as did Bishop August Spangenberg.33 The house became a center for
Moravian planning, and a haven for minlsters traveling between the
Buropean home bases and the frontier mission settlements of Bethlehem
and Nazareth. In 1742, John Stephen Benezet served as director of a
newly-organized weekly postal service between Bethlehem and Philadelphia.
The same year, all three Benezet daughters, Judith, Susanne, and Marianne,
married Moravian ministers from Europe. In 1743, John Stephen and his
daughters became charter members of a new congregation of Brethren or~
ganized in Philadelphia. John Stephen became treasurer of the denomine=-
tion in the new world.3h

Not surprisingly, the Soclety of Friends found the elder Benezet's
defection disappointing. In March, 1743, he was disowned "for declining
to attend" Meeting regularly, even after he "had been lovingly spoken
to" about the matter. It was in 1743, too, that John Stephen and Judith,
thelr children no longer dependent on them, moved from the large house
on Race Street in Philadelphia to a home in Germantown. John Stephen
turned his successful business over to his enterprising younger sons who
soon began advertising shipments of drygoods in their own names in the

Pennsylvania Gazette. In Germantown, he accepted a post on the Board of
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Trustees of an interdenominational Charity School, sharing responsi=-
bilities with his friend, evangelist George Whitefield, among others.3’

Perhaps John Stephen's belated achievement of his own objectives
in life, and his move away from Philadelphia, was related to the fact
that Anthony now moved back to that city and entered upon the vocation
of schoolmaster-reformer that was to occupy hils mind and energies for
most of the next four decades. He was the only one of the Benezet children
who did not follow his father's footsteps in either secular or religious
paths,

Anthony and Joyce Benezet lived contentedly in Philadelphia during
the first decade at Penn Charter School except for the death of their
only son, Anthony, & few months after their srrival. The quiet years
provided a respite from the hectic pace of change and disappointment
that had characterized their earlier married lives. It was a time of
unknowing preparation for an even more frantic sequence of years still
ahead. They may have resided temporarily in the large old house vacated
by John Stephen and Judith when the older couple moved to Germantown.

In the summer of 1745, they rented a house owned by Philadelphia Monthly
Meeting, with a 'piece of ground fenced off for a garden by itself,"” as
requested by the Schoolmaster.36

The garden meant more to Benezet than merely a method of supple=-
menting his modest income; it was more, too, than a satisfying form of
recreation, though both advantages accrued to him. He spent much time
working the garden plot when the weather allowed it, sometimes in company
with other members of his household (apprentices or students), and some-

times alone. Over the years he developed a sense ¢f commnion with the
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natural world that he expressed in a variety of ways in life. His
awakening interest in how things grow led him to develop and exchange
exotlc botanical specimens and information with his ever-widening net~
work of friends and correspondents. John Bartram, a fellow Quaker and
renowned American botanist, was one of these. Often his sharing of
specimens with friends was accompanied by doses of advice on practical
medicinal uses. Benezet's interest in horticulture, while not uncommon
in the elghteenth century, had important religious and philosophical
implications. It was for him an expression of the conviction that God
reveals something of His nature in the works of Creation. It was rooted,
too, in his English~Quaker faith in immediate experience as a channel
for receiving the inspiration of the "imner light."37

He was intensely interested in the smooth functioning of the
human body, and its proper relationship to the natural enviromment.
Fresh air, exercise, and above all, a correct diet, he counsidered
essential. One outgrowth of this preoccupation was his decision, proba-
bly reached during this period, to become a vegetarian. Just how common
vegetarianism was among Philadelphia Quakers generally during this period
has not been established, but the practice was fairly widespread. Most
Quakers, however, apparently believed with the larger society that the
killing and eating of animals was legitimate, provided the killing was
carried out as mercifully as possible.3®

Benezet's decision in the matter had both hygenic and personal
components. His well marked medical bocks, most of which advocate a
vegetarioan diet, indicate that he considered the biological advantages

of avoiding meat to be considerable. But probably even more important,
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he had g Sensitive respect for all living creatures=-=-an almost mystical
Sense of oneness with the "animal kingdom."” Dr. Benjamin Rush relates
an anecdote about his friend that illustrates this well. Anthony, upon
being invited by his brother's family to share a chicken dinner, replied
with a characteristic half-humorous, half-serious, question: "What!
Would you have me eat my neighbors?" Similarly, several early Philadel-
phia sources relate the story of Benezet's daily feeding of the rats
outside his home. He explained this puzzling behavior to visitors, again
with an unknown degree of seriousness, as & lesson in honesty for the
rats. They were being taught not to steal food from his kitchen. The
pack of rats grew accustomed to his solicitude, and "they would gather
round his feet like chickens at feeding time. "32
The quiet years from the early 1740's to the early 1750's were

lived out in relative obscurity, but they were not inactive. Benezet
found that his decision to pursue a teaching career in Philadelphia did
not completely settle either his mind or his accounts. He seems to have
been recurrently drawn back into the world of commerce, at times com=
bining business pursuits with school work and religious concerns. In
March of 1744, he resumed correspondence with certain former mercantile
colleagues in London. Most of the letters have disappeared, but surviving
extracts from them indicate that he was attempting, among other things,
to reconcile past differences, both spiritual and financial. To one he
wrote that he still held his affection for old friends,

which neither difference of oplnion, length of time, dis-

tance of place, nor even ill-usage, have been able to deface

«+«» Thou hast sought for happiness and stability of mind

with respect to the good and evil of this world, and that
which is to come. Hast thou met with it? COr does the hurry
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of the circle in which you, the busy part of the world,
contimially turn, take so much of thy time that thou hast
little to spare for these thoughts?

At times he seemed drawn back into the international marketplace, "the
busy part of the world," by an attractive force which, consciously, he
labled evil, and condemned. Yet he revealed a continuing fascination
with it., 1In any case, the letters suggest that Benezet's relations with
business colleagues had not always been cordial, that there were broken
fences still in need of mending years later, and that the mending was
part of an effort to reestablish business connections while proceeding
at the same time with the more satisfying vocation of teaching. Both
the tension and the close interrelationship between his Quaker faith
and Quaker mercantilism are highlighted in this correspondence.ho

The same attraction-repulsion syndrome characterized Benezet's
long career in education. After the first few years of apparent satis-
faction with teaching, coupled with the occasional resumption of business
affairs, the schoolmaster informed the Board of Overseers of the Publick
School that he could no longer handle the overload created by teaching
all the English School students, plus the writing and arithmetic lessons
for boys in the Latin school, as he had been doing. Accordingly, an
"usher," or assistant teacher, John Wilson of England, was hired to work
under the Latin master, teaching the non-classical subjects. Wilson was
paid sixty pound annually, Latin master John Willan, 150 pounds, and
Benezet, fifty pounds. The salaries reflect both the lower status attri-
buted to the English school, and the fact that students who could afford
it were charged directly by the master for their tuition. Approximately

one half of the English school students were "free" or "poor" scholars
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in Benezet's classes.hl His withdrawal from teaching even a part of
the Latin school curriculum was the first of a series of retreats from
full time teaching.

The lessened class load after 1749 meant two things: Benezet
could now devote more time to other pursuits that interested him, and
he would be receiving a somewhat decreased income from paying students.
Perhaps his income was supplemented now by increased returns from the
family business ventures, in which he mey have retained an interest.
But there is no direct confirmation of this. We do know, however, that
he began to spend more time Iin certain special interest educational
projects around the year 1750, after partially freeing himself from &
too heavy classroom schedule. It was about this time that he started
teaching a few free black children in his home in the evenings. In
effect, he had dismissed some of the privileged white children from his

tutelage to leave time for the poor blacks.he

In 1750, too, Benezet presented the first of a series of proposals
to the various levels of the Philadelphia Society of Friends "for en-
couraging schools in the country, ete.” He was concerned because child=-
ren in rural areas were growing up without the bepefits of the advanced
schools in the city. But while the meetings approved of the principle
involved in setting up country schools, they complained of geographical
and financisl difficulties that seemed insurmountable. Thus, while
Benezet's proposal at mid-century was given merely polite recognizance,
it planted the seeds that took root and would eventually bear fruit
after nearly three decades of his patient cultivation, in a more congenial

climate of historical circumstances.h3
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By 1750, Benezet had become quite active in the affairs of his
adopted faith. During the quiet years his numerous friendships among
Guakers at all socio~economic levels matured and his prestige and leader-
Ship in meeting grew apace. He frequently spent long aftermoons and
evenings in the deliberations of Monthly Meeting and its committees, and
of the Overseers of the Publick School. His name appears over and over
On special committees assigned the routine tasks of "making enquiry into
the conduct" of Friends seeking the Society's permission for marriage,
or certificates addressed to other meetings.hh

He was often requested to investigate cases of alleged misbe-
havior of members, and to "labor with" offenders to bring them back from
their errors, before disownment became necessary. But Benezet never
became judgmental in carrying out these responsibilities, despite his
increasingly strict personal moral code. In fact, his capacity for
mercy and forgiveness to the social or religious deviant seemed almost
infinite at times, and created some difficulties for Meeting. The
minutes record his reluctance to give up on discipline cases, for he
often expressed "some desire of laboring further" with seemingly incor-
riginle offenders whom other members wished to disown more quickly.hs
Throughout his long Quaker affiliation, Benezet consistently carried a
large share of responsibility for the day to day "housekeeping" work
of the Friends' family--the constant, routine supervision of the members'’
dally lives at the Monthly Meeting level.

More and more frequently, too, he was appointed by that lower
body as representative to the higher councils of Quarterly and Yearly

Meetings. Here he took a leading, if quiet, part in the important
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policy making decisions of the Soclety from the 1750's onward. But even
as hils importance increased in the Soclety, he tended personslly to grow
less sectarian in outlook. In the middle of a business letter to a
London merchant, written in the early 1750's, Benezet explained his
religious affiliation this way:

Though X am joined in church fellowship with the people

called Quskers, yet my heart is united in true gospel fellow=
ship with the willing in God's Israel, let their distinguish-
ing name or sect be as it may. My soul longs to be a possessor
of that gospel charity, even the love of Christ, which embraces
the whole universe-=-flowing for every individual, let his name
or_even erroneous opinion, be what it may, if so be that his
heart is but sincere toward God.

It was the attitude of sincerity, the honest heart, that he valued above
all theological disputation or narrow sectarianism, even at the risk of
allowing "erroneous opinion" to flourish. As this passage suggests, he
usually sided with the liberal elements in Meeting deliberations on
moral and social questions. His comment in a letter to George Dillwyn
describing a Friendly dissgreement is typical of his attitude: "We
treated pretty kindly upon the matter, only some Eferg_l a little zealous
for the law and the tradition." Again, he wrote John Smith deploring a
"Pharisalcal spirit, which is not enough guarded sgainst by many good
people amongst us;."l"6 Dogmatism that inhibited necessary changes annoyed
him.

Benezet was an incurable activist, inclined to be outgoing and
generocus in his relations with other people. But there was in him, too,
a powerful strain of quietism to balance, control, and even at times to
thwart, the high-spirited tendencies. From the 1750's onward, his life

alternated between extremes of prolonged frantic activity, and brief,
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deliberate, withdrawals from public activity. The periods of withdrawal

were characterized by keen introspection, self-criticism and sometimes
self~pity. During these '"lean times," as he called them, he would com-
plain of his inability to feel clcse to God, and usually at the same
time of various physical indispositions. Sometimes he found solace from
reading the sermons of John Everard, explaining on one occasion, "I
have scarce met with any book from which I have derived more solid edi-
fication.” Everard was a "great spiritual separatist,"” Benezet wrote,
and a "notable and doubtless very religlous man," even though he lived
"long before our Friends made their appearance. nli Everard's works
stressed the quietistic doctrines of passivity and resignation tc the
will of God, of prayer and fasting, and they deprecated all striving or
manifestations of agressive evangelical zeal. Benezet not only referred
frequently to the sermons in his own times of quiet retreat, but he also
gave away hundreds of copies, reprinted in Germantown at his request,
to friends and correspondents. The inward looking days and weeks seem
to have functioned as "rest periods"--times for celming, evaluating,
and refueling a naturally active and energetic personality for ever
more intense reentries into "the world"--for attacks upon the stubborn
problems that refused to dissolve in the face of prayer and fasting.
Another recurring pattern of temporary mental withdrawal is
revealed by the minutes of the several religious and educational organ=-
izations to which Benezet belonged. As his comi tments to major social
reform expanded, so did his tendency to forget the less pressing respon=
sibilities he had assumed. "Anthony Benezet, having omitted to take

the certificate of Isaac Cathrall's marriage to be recorded, is now
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reminded thereof.” Again, he inadvertently neglected to read a 1758
Epistle from London Yearly Meeting to the Failr Hill Meeting near his
home, as directed by Yearly Meeting, and in January, 1759, he was
"reminded thereof.” At the following Monthly Meeting, he contritely
announced that he had read the Epistle "as directed." His forgetful=
ness was a source of amusement to him at times, and when he grew older
he commented to a young Friend that a failing memory had its advantages.
"You can find entertainment in reading a book only once,” he said, "but
I enjoy that pleasure as often as I read it, for it is always new to
me. "8

The first decede of Benezet's teaching career in Philadelphia had
been directed primerily into activities of home, school, and church. On
the whole it was a period of establishing his own vocational goals and
exploring the limits of personal and social growth within the Society
of Friends. Before the outbreak of the French and Indian War early in
1756, there had been little to indicate to the world that the life of

Anthony Benezet would ever differ significantly from that of other middle

class immigrants to the new world.
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CHAPTER IIT

THE FAMITY OF MANKIND

Anthony Benezet was approximately forty years old when he began

nis long, colorful career as a sccial critic and reformer. Various

events and circumstances combined %o launch him into his astonishing
series of campaigns for peace, fair treatment of Indians, temperance,

poor relief, the abolition of slavery, and educational reform at this "
particular time.

John Stephen Benezet died in May of 1751. Anthony had rebelled

agzainst his stern, idealistic father all his life, and yet he was re=-

markably like him in many respects. Both were oldest sons. Both were

intensely earnest idealists in a long tradition of religious dissent--

headstrong and restless, perennially dissatisfied with things as they

are. They shared the paternalistic spirit of those who believe they

= = BL

have received a higher truth and feel compelled to draw others into the

light of that revelation. Yet both developed universalist sympathies

rather than narrowly sectarian views. At the same time, both believed

ardently in the preservation of a strong socisl order, with the family

s the central core of society. John Stephen preserved his immediate

family, and Anthony reached out to save the whole "Family of Mankind."
The two were also extremely practical men who, once having accepted the
rational necessity of a principle, attempted to put it into practice.

But they had parted company psychologically very early in their

relationship over the matter of Anthony's vocation, or "ecalling."

60
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Perhaps the split stemmed from deeper causes, but it must be evaluated

on the basis of surviving documents.

Scanty as they are, these reveal
an economic conflict as the focus of disagreement.

John Stephen exper-
jenced the trauma of wealth suddenly lost, and most of the remainder of

his life was spent in the successful attempt to regain it. His son,
reared from infancy in a home scarred by that same early loss, and geared

4o high economic priorities, rejected the father's unspoken assumption

that financial security per se was a primary value. Anthony struggled
against his father's consuming dominance as expressed in the demand for

the boy to become as productive economically as possible. The son re=
sisted that pressure, on the whole, throughout his lifetime.

Ironically,
his rationale and his inspiration was the professed Christian faith he

had learned from his father, but he chose to channel his formidable will

and energies through a religious body his father had pointedly rejected.
The Quaker testimonies of simplicity, charity, and inner 1ight holiness

found their wost ardent practitioner in the son of one who wrote that

he fled his homeland "in order to profess freely our holy religion.™

It was all quite reasonable.

The son practiced what the father preached,
end essentially rejected what he did.

But Anthony's rejection of commerclal enterprise as a primary

vocation was always characterized by ambivalence. Throughout his life

he struggled with the tension between his need to be economically self-
sufficient and a responsible property owner, as over against the call to
devote all his time and energies to the service of God's family on earth.

The latter seemed to him more suited to his nature and wore in harmony
with his faith.

Yet the former pulled him back with recurring insistence
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ne He tended toward the more ascetic

into "the busy part of the world.
pole as he grew older, but with an energetic activism in reform causes
that paralleled his father's determined pursuit of wealth.

The last of Anthony's recurring cycles of interest in the market~
place occurred in the mid 1750's, while he continued to 'keep school.”
Extracts from his correspondence with the Quaker Barney s of Newport
and Nantucket indicate that they shipped oil to him and he reciprocated
with chocolate, dry goods, and books. But the uneasiness he felt about
these transactions may be gaged by the great emphasis he put on religious
matters in the same lettera. He commented at one point that he did not
really believe himself suited to the commercial life, although his
brothers had "met with good success in the market-place. "3

For the first seventeen years of their marriage, Anthony and Joyce
nad lived in rented houses. But in 1753, without explanation, they gave
up their Meeting=owned residence and purchased a two story howe in a
fashionable neighborhood near the school house. It was a comfortable
frame structure of simple classical lines, and was to be their home for
the remainder of their lives. The only drawback from Anthony's point of
view was the lack of an adequate garden plot. This deficiency was soon
remedied by the generosity of Mary Norris, a widowed neighbor and the
mother of a student in Anthony's school. She set aside a section of
her 12 acre lot for the schoolmaster's use, and for meny years he culti-
vated there "those vegetables that formed so large a portion of his die'c."h

By 1754, the tempo of Anthony Benezet's life was beginning %o

take on the increasingly active pace that became so characteristic of

his later years. He spent very little time in sleep. Yet at the very
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outset of his incredibly energetic public career, he announced to the Publick
School Board of Overseers that he intended to resign his position in the
English School "sometime before the hot weather of the ensuing summer."
The reason given for this sudden decision, after twelve years of success~-
ful teaching, was that "the weakness of his constitution” would not per=-
mit his "constantly continuing so closely confined as the service of the
school requires."5 This was just one of many examples of his pleading
physical weakness or ill health as justification for dropping out of
teaching temporarily. Yet in every case, he took on even more arduous
loads of socio-religious service as soon as the classroom responsibilities
were lightened.

This time, within a month of his resignation from the boy's English
School, he reported to the Board of Overseers that he was "much solicited
to keep a morning school for teaching girls reading, writing, arithmetic,
and English grammar." He requested that the Board sponsor such a school,
with himself as schoolmaster. The Overseers' minutes record this reply:
"After some conversation’ Eghe Board] agreed that if he will decline
engaging in any business which the Board may judge likely to take off
his attentlon to the school,"” his request should be grented. His annual
salary was set at 80 pounds, and enrollment limited to thirty scholars.®
Evidently the schoolmaster already had a reputation for overloading him=-
self with extra-curricular activities, including his business affairs.

There was little awareness, either by the Overseers orxr by the
teacher, of the far-ranging significance of the new project they had

agreed to undertake. The curriculum offered to girls in Benezet's new

*Mea.ning. usually, some disagreement in colonial Quaker circles.
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school was quite advanced by prevailing standards, and has been hailed
frequently by later historians of education as an important ploneering
undertaking in the field.! At the time, the school merely seemed &
convenient way to handle the growing number of requests for female edu=
cation and to provide a part-time teaching position for Anthony Benezet.
The schoolmaster's inveterate experimentalism would eventually meke the
difference between a merely expedient classrcom and a genuinely innova=
tive educational achievement.

The Board's somber admonition to Benezet that he should "decline
engaging in ... business" had no perceptible effect on the wiry, ener-
getic man whose "frail constitution" sometimes slowed him temporarily,
but rarely stopped him. The business letters continued at least until
1756, documenting his active trade connections in the Atlantic community.

In fact, the demands of his commercial ties and the concurrent
increase in charitable activities seem to have been two of the major
causes for his abrupt decision to resign again from his classroom re=
sponsibilities in the spring of 1755, after only a year in the new school.
These reasons were not mentioned in the minutes, however. He left his
pupils in the care of Mistress Ann Thornton, and turned his attention
to other pressing matters.

One of these matters that had claimed his increasing attention
since 1750, was slavery and slave trade. He and his close friend John
Wwoolman had become more articulate in their pleas to slave owning Quekers
who seemed to ignore their sect's teachings on brotherly love, and per-
sisted in holding their fellow men in bondage. In 1754, with the support

of several of their brethren, they had confronted Philadelphia Yearly
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Meeting with a document often referred to as the "Epistle of 175k.™
Originally written, apparently, by Woolman, and edited and presented
to the meetings by Benezet, the Epistle constituted a direct attack on
the practice of slave-trading, and called for the education of presently
owned slaves, looking toward thelr eventual emancipation. It was the
most specific pronouncement against slavery yet made by the prestigious
Fhiladelphia Yearly Meeting, which ordered it published and widely dis-
bributed.8

During the ensuing years, one of Benezet's consuming interests
was the publicizing and enforcing of the Society's increasingly rigorous
stand on the matter, a stand for which he could claim a large share of
responsibility. Mainly at the insistence of Benezet and Woolman, Phila-
delphia Yearly Meeting of 1758 after a bitter struggle, passed the "Rule
of 1758," threatening disownment to Friends who persisted in trading

and keeping slaves. The following year, Benezet published his first

major antislavery work, Observations on the Inslaving, Importing, and

Purchasing of Nepgroes, heralding a long series of similar works in the

next quarter century.9

The summer and fall of 1755 had brought a host of diffilculties to
the people of Pennsylvania, and it was at least partly in response to
these that Anthony Benezet began in earnest his humanitarian career.
General Edward Braddock's ill=-conceived expedition against the French
at Fort Duquesne in July led rapidly to escalation of hostilitles between
Indians and the frontier settlers. By this time, Benezet had excused
himself from the classroom, and could turn his attention to the problems

of dislocated frontier inhabitants and French Acadians==the victims of
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the opening rounds of the French and Indian War. In attending to the

needs of the uprooted, he scurried around Philadelphia securing sub~
seriptions of money, clothes, food, and medicine. He lobbied with the
Legislature and the Governor's Council for relief measures--a project in
which he was notably successful. He arranged foster homes for refugee
children, and sent off wagons loaded with supplies for the homeless

and destitute on the frontier.lo
In 1756, Benezet was appointed to the newly organized Meeting
for Sufferings, a powerful executive arm of the Friends' Yearly Meeting.
He helped found the Friendly Association for working directly with the
Indians. He attended several delicate treaty negotiastions at Easton,
in a role supportive of Indian claims, and in defiance of the provincial
government 's expressed wishes. During the 1756 and 1757 interval he also
served as a manager of the Pennsylvania Hospital, a prestigious position
in Philadelphia, and as a member of the Penn Charter Schocl Board of
Overseers. AL
All the activity of this disquieting period seems to have kept
Anthony Benezet too busy to reflect deeply on religious matters. But
by fall of 1757, he wrote his good friend Samel Fothergill in London
that he felt possessed by "the deepest sense of inward poverty." He had
"not dared to meddle with religious things" for some time, he conflded
to the Quaker minister, who had only recently returned to England after
& protracted religious visit to America. Benezet turned again for
spiritual refreshment to the sermons of John Everard. He wrote Fothergill
a few days later to say that "some degree of life" had returnped as a

result of his reading. Still, "an uncowmon sense of poverty and desertion”
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clupg %o him, and he lamented,

the weakness, the instability, the self, the remains of a

subtle pride that hangs about human nature, even of those

that are esteemed and are indeed good and wise, in the

main. How .‘Li%léle to change, waver, and run from one extreme

to the other.
Benezet had a keen awareness of himself, his feelings, his weaknesses,
his own personel problems, and a cendid ability to express them to
friends. The uncertainty and the '"remains of a subtle pride” that
plagued him would never fully go away, no matter how diligently he
tried to conquer them. The extremes he referred to were the opposing
poles of activism and quietism, always et war within him.

The spiritual malaise in the wake of two years' vacation from
the classroom was partly related to the conditions under which he left
the girls' school. He confessed privately to John Smith in December
of 1757 that he hed "quit the school with some rebuke and had ever
gince had a secret uneasiness about it." Before the year was out, he
had resumed his old teaching post upon the same terms rejected by the
interim teacher, Ann Thornton. She felt the terms were inadequate and
had refused to contimie in the position. Since women were consistently
paid epproximately one half of what male teachers received, it seems
likely that Benezet returned as e penitent, accepting an absurdly low
salary. Perhaps he did not need much, if his business connections
during the same period had been successful. At any rate, he castigated
himself for his own selfishness in ever leaving the school in the first
place, and wrote Smith that if he had any reason for existence other

than "serving self," it was "in the education of children. Happy for

us,”" he continued, "if we know our service, and be willing to keep in
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it, and not aspire higher."!3 The decision to return to teaching seems
Lo have settled his vocational uncertainties, and there are no further
records of commercial activity.

Throughout the late fifties, and again in the sixties, the
Benezets seriously considered moving to Burlington, New Jersey, Joyce's
home town, and the residence of some of the couple's dearest friends,
John and Hannah Smith, and the George Dillwyns. The hyperactivity
sceasioned by the war kept Anthony too busy to make the move at first,
however, and then his resumption of teaching responsibilities settled
the matter for a few years more. He found time ip 1762 to write and
publish a brief historical and anthropological study attacking the

Atlantic slave trade, A Short Account of That Part of Africa Inhabited

by Negroes and the Manner by which the Slave-Trede is Carried on. The

booklet reveals a widening acquaintance with the writings of Enlighten-
ment thinkers, and shows a great deal of research into travelers' and
seamens ' accounts of the African trede. And the Benezet home continued
to be a center of hospitality for visiting Indians, Quaker ministers,
French refugees, students, teachers, and free and runaway blacks. Joyce
made at least two of her extended "religious visits" in 1763 and 176414
There were evidently some financial problems, too, growing out of
the economic dislocations of the war years. Payment of Benezet 's salary
and reimbursements for classroom expenses frequently fell behind, and in
December, 1763, the Overseers noted that 45 pounds was owed to him, "which
the treasurer, when in cash, is ipstructed to po,y-"ls

Some of Benezet's correspondence in 1764 deals with a house he

had built in Burlington, apparently with the intention of moving into it.
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But he explained that "poor health" prevented the move, and the couple

remained in Philadelphia for two more years, renting out the Burlington
hou.se.16

The failing health of Anthony's mother, Judith, may have been a
factor in his lingering in Pennsylvania, as well. She died in 1765,
leaving an interesting will. Anthony and her youngest son, Daniel, were
appointed executors. To them she bequeathed 50 pounds for winter-time
distribution "to the poor, especially the French and other strangers.'
Anthony was, at the time, deeply involved in aiding the penniless French
Acadian refugees. John Stephen had willed his ample estate to his wife,
with no instructions for charitable bequests before or after her death.
The remainder of the estate Judith divided equally among the seven
children.l?

In May of 1766, Anthony submitted yet another resignation to the
school's Board of Overseers, due to his "state of health,"” which necessi-
tated some relaxation and a "change of air.” The couple obtained &
certificate of good standing from Philadelphia Monthly Meeting, and moved
at last to Burlington in early summer. Joyce was received es a minister
"possessing the gift of grace" and Anthony as an approved Elder in the
Monthly Meeting there.18

Despite his frail health, which had served equally well as a
reason for remaining in Philadelphia earlier and now for leaving Phila-

delphia, he managed to write one of his most important antislavery books

during the summer and early fall of the same year. A Caution and a

darning to Great Britain and Her Colonies, was an impassioned plea to

leaders in England for an end to the slave trade. The hook contained
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also the author's first full marshalling of natural rights arguments.
In the midst of the Stamp Act erisis, he made a solid connection between
the much-proclaimed "British ideas of liberty" and the rights of the
slave. The inconsistency of a people devoted to freedom tolerating
Negro slavery was the dominant theme of the work. It was published by
Philadelphia Yeaerly Meeting in late 1766, and republished soon after in
London. Benezet could not have foreseen the explosive political effects
of the book in & land increasingly hostile to England and sensitive to
"the rights of Englishmen.™9

Without explanation, the following entry occurs in the February

27, 1767, minutes of the Penn Charter School Board:

Anthony Benezet, being returned to reside in this city,...

and proposing again toc keep a morning school for teaching

poor girls; after some conversation with him, and a con-

sideration of the propossl, it is agreed to employ him.
Perhaps the school's Overseers were willing to accept Anthony's various
abrupt departures and returns to their classrooms in part because of a
scarcity of teachers and the low pay he was willing to eccept. This
time he agreed to teach six half days a week for twenty pounds annually.
He was specifically limited to twelve poor girls in the class, whose
names he was required to submit to the Overseers twice a year for approval.
These students could be admitted only by action of the Board. Five years
later, however, during an inflationary period, the minutes reveal that
Benezet was teaching nineteen poor girls, at no increase In salary.‘?o
It is quite possible that parents of paying pupils, some of the leading
families of Philadelphia, objected to the large proportion of poor

children, often the disliked French Acadians, that Benezet always managed
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to admit to his classes. Pressures of this kind could explain the
Board's recurring attempts to restrict his benevolent spirit in the
matter.

Benezet's generosity grew constantly more expansive until his
benevolence became legendary, and even by his own admission, something of
e nuisance in Philadelphia circles. By the end of his lifetime, most of
the leaders of Philadelphia, and many in England and France had written
expressive commentaries on the man's seemingly infinite generosity.

One of his most articulate admirers, Barbd-Marbois, observed that Benezet
carried his "love of humanity to the point of madness"~-an extreme
dedication thet the sophisticated Frenchman found admirable, if incompre=~
hensible. His name became a synonym for humanitarian benevolence. The
physiclan Benjamin Rush, once referred to Samuel Coates, who had aided
him in a time of financial embarrassment, as "an Anhony Benezet in very

stage of our late distresses. "2+

While others frequently remarked on the nearly incredible extent
of Benezet's benevolence, he tormented himself with the conviction that
he did too little for others. Confiding in a cleose friend in his old

e, Benezet lamented the waste of the first half of his life. He

explained "that hed he attended with due care to the prospects of duty
given him in his younger years,...he might have been instrumental for
more extensive usefulness to mankind."®® The frantic round of service

activities after age forty, then, may be seen on one level as compensa-

tion for what he saw as his own early fallure to serve mankind--to ful-

fill his purpose on earth.
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Beyond his need to fulfill himself in service to others, there
wvas a notably creative strain in his late developing activism=-a cre-
ativity of which he seemed largely unaware. One of his several path=-
breaking books on various subjects was ean ingenious school book entitled

The Pennsylvania Spelling Book. In addition to introducing graded and

more meaningful material for children than earlier textbooks offered, he
developed an entirely new system of dividing words into syllables by

means of phonetic logic, rather than by the traditional complicated

rules of grammar. And he originated a new and simplified system of
spelling. But when schoolmasters complained about having to learn an
unfamiliar way of doing things, he retreated to more traditiomal patterns in
the second edition of his otherwise popular text.23 He seemed to bridle
his creativity intentionally at times, to avoid running too far ahead

of his brethren, and to avoid contention.

Only in matters that he considered urgent for the welfare of
mankind did he persist in promulgating his "strange" ideas, as he some-
times called them. In the field of education he was determined to rid
the classroom of physical brutality. He refused to strike his students,
and disciplined them as well as possible by kind example and patient
I't’-:&l-‘mlﬂ!itz-elL But his seemingly infinite patience and understanding,
combined with high, probably unattainable hehavior standards for his
pupils, led to tensions and resentments. A tender heart combined with
perfectionist expectations inevitably created problems. At times his
gentle techniques failed to keep an orderly classroom, and the resulting
confusion may well have been related to his move from the boy's school

to the girl's school. It may help also to explain his long love-hate
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relationship to the classroom. But he did not back away from his dis-
ciplinary innovations.

The most important application of his perceptive genius to the
problems of the day was of course his insight into and sustained attack
upon the institution of slavery. He was the first person to define the
problem in its full dimensions, the first to pinpoint the enmormous sig-
nificance of race prejudice in the social system and the role of acquisi-
tive greed in the economic structure underlying it, the first to propose
a plan for integrated gradual emancipation, the first to explore certain
political pressure tactlcs for abolition, and finally, the first to
synthesize and articulate the full range of religious and natural rights
arguments against the system.25 On these far=-reaching issues, he refused
to capitulate or retreat. They were for him crucial matters of principle.

His technique in publicizing the prophetic messege he espoused
was one of combined rational and emotional appeal to the human sensibil-
ities of all who would listen. At first, he shared with his eighteenth
century contemporaries the optimistic assurance that the truth had only
to be spoken plainly, and the result would be an awakening of sluggish
consciences in the light of it; that truth from whatever source, "natural”
or Biblical, once clearly set forth must inevitably result in a general
rallylng to its standards by reasonable people everywhere. But the later
writings show his growing disillusionment with the "ressonableness of
mankind." He saw that only intense, sustained political and economic

pressure, rather than preaching, be it ever so rational, ever so scriptural,

would suffice for such a tremendous undertaking. And to his credit, he

moved toward developing that necessary power base.
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His unprecedented attack on race prejudice in Amerlcan society
had its roots in his characteristically experimental approach to problem
solving. He constantly tested privately the limits of his ideas. One
illustration of this is seen in his relationship to black Phlladelphians.
If his felth in the fatherhood of God and the brotherhood of man was
valid, then there was no rational justification for one group of men
tyrannizing over another group. The crucial question here was whether
or not blacks were of the same order of humanity, the same level of
creation, as whites. Eighteenth century belief and practice was based
on the assumption that blacks were inherently inferior. But from two
sources, Benezet gathered first hand data contradicting that assumption.
His practice, begun around 1750, of teaching blacks to read and write
in his home, has already been mentioned. It led to his success, finally,
in convincing the school Board in 1770 to sponsor another division of
its growing school system--a full-time free school for Negroes--the first
in the world. The graduates of this school became leaders in the Phila-
delphia free black community, living evidence of the high level of
intelligence and general competence attainable by the race. Benezet
never ceased to point out the inherent equality of blacks and whites,
as proven in his educational laeboratory. Another source of his increasingly
firm convictions on the subject, according to one who knew him, was his
unwearied [activity] in collecting statistics end facts from
the negroes themselves; he would often be seen on the vharves
surrounded by a group of these people, whose story afterwards
served as a basis for an argument or & touching appeal, in one
of the almanacs or papers of the dBY-26

Thus his proclivity for testing his ideas repeatedly in the daily

routine of a busy life led him beyond mere intellectual convictions, and
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into ever widening areas of action. From the late 1750's onward, he
wrote prodigiously for publication. One of his most important books in

the revolutionary decade was the extensively reprinted Some Historical

Account of Guinea, 1771l. It was a pioneering work in African history

combined with an exhaustive statement of arguments against slavery. In
addition, the book ocutlined a rational plan for gradual emancipation,
including educational and land grant proposals for freedmen. He also
wrote and published several more works on slavery, two each on Indians,
peace, and temperance, two school books, and a popular history of the
Tuaker sect, during the next twelve years. In addition to his numerous
tracts and books, he "composed and circulated many detached pieces
through the medium of almanacs and newspapers."27
By distributing his books with their "strange" ideas as widely
as possible in the Atlantic community, Benezet opened the way for more
direct attacks on the evils he saw in soclety. Soon after sending out
one or more complete editions of his antislavery books, for example, he
organized petitioning cempaigns urging legislative action in the provinces.
He sponsored such drives in both southern and northern colonles with a
surprising degree of success. In America, the antislavery movement
grew from obscurity to a broadly based popular movement in the decsde
prior to the Revolution, due in large part to Benezet's tireless efforts
and those of the mostly Quaker lieutenants he recruited in other colonies.28
But his campaign to enlist the support of leading English Qusakers
by the same means failed miserably before the war. One Englishman, how=

ever, the Anglican barrister Granville Sharp of London, responded enthus-

iastically to Benezet's antislavery initiative in 1772. Sharp was already
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deeply involved in the legal struggle to outlaw slavery in England. With

the encouragement he received at a crucial time from his new American
co=-worker, he went on to become the leading British theorist and pub-
licist of the cause before 1787. The two men corresponded constantly
prior to the Revolution, coordinating thelr efforts anmd exchanging anti=-
slavery materials and news. Benezet arranged the first meeting of
Benjemin Franklin and Sharp by means of an introductory letter, thus
opening a friendship that had far reaching humanitarian and political
repercussions. It was Benezet who was the cetalyst for Franklin's
entry into the ranks of antislavery activism during this same period.

After reading the copy of Some Historical Account that Benezet sent him,

the renowned Methodist leader, John Wesley, also decided to write and
work for the cause. And several years later, young Thomas Clarkson,
honors student at Cambridge University, read the same book, and promptly
commenced his long post-war leadership in the British abolition movement
as a I'es.ult.29

In general, Benezet's antislavery cempaign was successful beyond
his own highest expectations in the colonies during the pre-war years,
for reasons that will be discussed in later chapters. But in England,
although important seeds were sown and commitments obtained from a very
small group of middle class leaders, the movement did not arouse much
interest until after the American Revolution, when 1t became assoclated
with popular left wing politics.30

Benezet's publications and his leadership in the antislavery
ferment of the early 1770's contributed directly to the awakening of

colonial agitation against Britain. He was close to several American
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petriot leaders including Dr. Benjamin Rush and Benjamin Franklin, and
he lobbied persistently among delegates to the Continental Congresses
and other legislative bodies. But he had no desire to encourage the

political agitation of his time. On the contrary, he vas above all else,

a man of peace, and he was convinced that peaceful solutions to the
threatening conflict could be found. Seeing as he did the relatively
greater seriousness of the African slaves' oppression in the new world,
he thought it absurd to consider war in the interests of white independ=
€nce vhile hundreds of thousands of black people remained in bondage.
Thus he argued strongly for the freedom of slaves, in part to avert
violent rebellion, and against the freeing of colonists from British
control, if that meant incurring violence.3t In this period of his life
then the tension between his social activism, which invariably stimulated
controversy, and his peace principles, which called for passive resigna-
tion even in the face of serious provocation, is most clearly apparent.
It was a dilemma he never resolved; perhaps it was insoluable.
Following the Declaration of Independence, Benezet published
another treatise on the slavery question as one section of a book he

titled, Serious Considerations on Several Important Subjects. The tract

denounced the self-righteousness of a people who claimed their own

independence in the ringing libertarian rhetoric of the 1776 Declaration,
and yet failed to grant freedom to the slaves under their control.32
During the war years, Benezet continued his teaching, with brief
interruptions occasioned by soldiers quartered at the schoolhouse and
when the Quaker classrooms were closed by the revolutionary govermment

because teachers refused to take the required oath of allegiance. If
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he was suspected or sccused of disloyalty, as some other pacifist
Cmakers wers, there is no record of it. His well known integrity and
his friendships with patriot leaders may have protected him from the
angry retaliatbions that some Friends suffered.33

Benezet accomplished much of his most creative work in social
eriticism and reform during this period, stimulated by his great con=
cern about the spreading disorder and violence he observed around him.
Increasingly he believed that the proper education of children held the
key to restoring a reasonable, peaceful society. Young minds could be
molded and youthful behavior guided in the correct channels far more
easily than adults could be changed. Thus, much of his writing in the
1770's and 1780's was aimed at young people as well as to "well-disposed”
leaders of society. And his proposals and reports on educational reform
in 1777 and 1778 formed the basis for the development of the model
Pennsylvania Quaker school network--the forerunner of the public school
system established in the next century.3b’

The unceesing pressures of the girls' school, committee meetings,
incessant publication, petitioning, ete., had left Benezet with too
little time to supervise one of his favorite proJjects, the "Africans’
School," that the Philadelphia Monthly Meeting had formally established
at his insistence in 1770. By the early 1780's, problems of finencing,
inadequate instruction, and irregular attendance had taken & serious
toll of the high academic standards first set down by the founder. 1In
1781, no suitable schoolmaster could be found to assume the low-paying,
low=-prestige position in the black school. So Benezet himself, by now

nearly seventy years old, urged the Overseers to let him take over the
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teaching. After overcoming some resistance from the Board, he resigned
the prestigious post at the girls' school, where he had been Master for
most of the past quarter century, moved the black school classes into
his home, and taught them deily during the last two years of his life.>”

After the war, the slave trade was stepped up again, to Benezet's
horror. In 1783 he launched the last great antislavery campaign of his
life, sending enormous quantities of books, tracts and personal letters
to leading Quakers, legislators, judges, and heads of state throughout
the Atlantic community. This time his efforts were far more effective
in England, and later in France, than they were in America, where polit-
iecal agitation for liberty had been replaced by concern for stability
and cohesion. In both English and French editions, his books were widely
republished in Europe after the war, and served as the basic resources
for the powerful antislavery impetus that eventually ended in the aboli-
tion of the trade, and finally of the institution of tsl::r.v'eel'.‘a’-?’6

Throughout the war years and after, Benezet had actively cultivated
friendships with French diplomats, attaches, and military officers sta-
tioned in Philadelphia. Despite their clear distaste for his pacifist
stand, they liked and respected him personally. They were invariably
fascinated by his lively wit, dedicated humanitarianism, and command
of the French language. And they seem to have regarded him & bit nos-
talgically, as a link with the civilized society they had left behind.3T

And somewhat nostalgically, too, especially in his later years,
Benezet displayed a strong sense of his French identity. Perhaps this

was partly a reaction to the tensions of the Revolution in which his

Aual Americen and British loyalties struggled for dominance. He began
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referring more and more frequently to "my countrymen," the French,38

But there was considerable ambivalence in this identification,
too. He could not easily overlook the harsh oppression suffered by his
own family in France because of their religion, and at times, he remon=-
strated with his French friends about the tyranny of his native land.
Although they assured him that the intervening century since the Revoca=-
tion of the Edict of Nantes had wrought great changes and a new climate
of toleration, he persisted in dwelling on his family's sufferings at
times. Barbé=Marbois wrote that "he tells of these persecutions as
another man might talk of his titles of nobility.” He wore them as
spiritual badges, awarded by the Diety for his family's faithful service.
Yet at other times, he assured his friends that those unhappy events
were "long forgot.'" His former pupil, Deborah Logan, recalled that "he

had a great and extremely natural partiality for his own nation, and

his heart would warm" to other Frenchmen "in their individual distresses. "7

So, in a sense, both the outward influence and the inner life of
Anthony Benezet retraced a wandering international pathway backwards
through England and the land of his birth. He had sought in his early
years for a stable, family based, community of brotherly love, a socliety
wracked neither by intolerance nor by inordinate greed. Upon finding
that his utopia did not exist, he tried in the last half of his 1ife to
create it. It was a vision and a task of overwhelming dimensions, and
he would not be the last of the Americans to attempt it in the new world,
only to become st last a citizen of the whole earth. For it was vhen
he spoke and wrote in universal terms of "our fellow=men" that his

language and his commitment surmounted the thinly veiled ambivalence of

EERL &



81

his references to "my countmen."ho His original nationality, then,
provided only a temporary haven~-a port of call=--on a circular journey

to his ultimate destination, the Family of Mankind.
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CHAPTER IV
CHILDREN IN FAMILIES

Major debates over educational goals and procedures in the last
half of the eighteenth century were largely carried on in a rarified
intellectual atmosphere by assorted moralists, philosophers, physicians,
and clergymen. Problems associated with rearing and training the young
were considered the province of moral philosophy, or epistemology.
Anthony Benezet, however, was an exception among those who argued educa=-
tional theory: a person who wrote and spoke from practical experience
about the proper ways to instruct children. He lived in an age when
rational experimentalism was becoming increasingly populer, yet the
schoolmaster's position remained a low=-status one. Unconcerned about
status, Benezet proceeded to put his ideas to the test of practice
among a generation that looked at its own offspring with ever-growing
awe and rising expectations.l In the process of articulating his views
and instituting innovations Benezet helped to clarify and guide the
process of educational change that was occuring during his own time.
His work foreshadowed to a remarkable extent developments that became
pronounced in the two centuries after his days in the classroom ceased.

Changing concepts of childhood formed an important area of
eighteenth century intellectual and social history. In the middle ages,
human beings had been classified either as infants, needing constant

physical care and protection, or as adults, responsible for their own

well being and for contributing useful activities to the socliety around
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them. Increasingly during the sixteenth through the eighteenth centuries,

people became aware of the childhood years as a unique peried in human

life==a time of rather primitive irrationalism or pre-logicalism, as

Jean Jacques Rousseau described it. But the discovery of childhood was

a slow process. By the last half of the eighteenth century, childhood,

at last recognized in Western civilization as a period of life different

from infancy and from adulthood, had to be dealt with in some manner

acceptable to society's goals. The institutions of family and school

inherited this responsibility, with the school gradually becowing the
wore important of the two .2
John Iocke in England, and Rousseau in France had coutributed

mich of the philosophical underpinning for "enlightened" theories of

childhood development. By the late nineteenth century, Slgmund Freud

and John Dewey hsd set forth the basic outlines for what became an
almost overwhelming precccupation with the child's psychological and
educational progress.3 But in the late eighteenth century, lesser

known educators like Benezet began laying the practical groundwork for
the reordering of parent-child relationships, the establishment of
universal public schools, and the increesingly pragmatic teaching philoso-
phies of the next two centuries.

Benezet saw his vocation as teacher within the framework of his

religious world view. "Is greatness riches, world wisdom, or philosophy,

vainly so called? No, by no mesns," he wrote to a fellow schoolmaster
in 1755. "Heving found the field in which the pearl lies, what now
remains but that we sell all to purchase the same?” The field was

education, and the pearl of great price was that precious discovery,
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the youth of society, for whem no ssecrifice would be too great, he was
convinced. To "train up a child in the way he shonld go,"=~to prepare
the young adequately for service to the family of mankind-=-the task was
ordained by God to be carried forward by His servants on e»a:r’i:l'l..l+

Benezet's educational philosophy was deeply rooted in the English
tuaker tradition, although it was increasingly influenced in practice
by contemporary Enlightenment thought. His early reading on education
was limited to Quaker authors, apparently. He accepted, for example,
with certain modifications, the basic educational theories of George
Fox, Founder of Quakerism in seventeenth century England. First, and
most important, Fox placed strong emphasis on moral and religious train-
ing by parents and teachers. Fox warned "masters and mistresses, fathers
and mothers in private families, to take care that their children and
servents might be trained up in the fear of the Lord; and that they them~
selves should be therein examples and patterns of sobriety and virtue
to them." These admoritions, chiefly prohibitory in nature, became part
of the official discipline of Quaker meetings everywhere. Secondly,
education should have a strong practical value. Apprenticeship in a
aker family other than one's own was highly recommended as the optimum
way of learning a useful trade and good work habits. Thirdly, schools
should be established, for boys and girls separately, “"for teaching them
whatsoever things were civil and useful." This advice was practiced
only irregularly, and in the largest meetings, prior to the wid-eighteenth
century. Fourthly, classical education was not necessary. Fox made no
general condemnation of classical learning, but he insisted that "divine

guidance"” was the one prime requisite for understanding and proclaiming
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the truth. Finally, education, both religlous end practical, should be
made available to all children, of whatever religion, race or economic
background . ?

Fox himself had had only a very limited educatlon, and there is

more than a trace of anti-intellectualism in his writings. While he

recommended the establishment of schools, he never elaborated on the
form and substance of them, and seemed to assign a much lower priority
to schools than he did to familial responsibility for the education of
children. Until the second half of the eighteenth century, the primary
emphasis of Onaker education remained securely centered on training up
children in a home--either their own or another to which they were
apprenticed, or "put out." The situation was the same for most people
in England and the colonies at the time, with the exception of upper
middle class families whose male children, destined for professional
careers, were sent to Latin Grammar Schools.

The family orientation of education is seen particularly in the
care of the poor and orphans. Such children, slways a concern of benev-
olent Quakers, were often put out to Friends' families almost at infancy.
The Meeting sometimes assigned fatherless children to "proper” homes for
rearing even over the mother's objections. Benezet disapproved of this
kind of coercion, and called it "an aggravation of the sufferings of
the poor.” But he was often overruled. It was considered to be in the
best interests of the community to place children where they would re=
ceive room, board, and some rudimentary education in exchange for the
daily chores required of them. This was also the most practical (i.e.,

the least expensive) way of providing relief, or "charity," for the



Overburdened mother, in lieu of helping her out financially. Poor
children were considered deprived of satisfactory parental examples.
There was an implicit assumption here that only those children whose
PATents could provide for them financially had adequate moral and
SPiritual guides at home. Later, when children were old enough, they
could be @pprenticed in the usual way to learn a "suitable" trade--mean=-
ing one appropriate to their sex and "station in life." This procedure
was eminently practical, given the organization of the Society of Friends.
If such children were not given proper training and oversight by Meeting,
they might become "chargeable in future to Friends by reason of [}hetﬂ
incaPaCity to get [}heif] own livelihood unless some measures be taken
to enable [(then) by learning to do it." The Friends' Meeting, in short,
took over the role of parents for the spiritual and financial guidance
©f orphans ang other poor children, as part of supervising their educa-
'!::Lon.s The Meeting made sure that these children would learn some
coonomically and socially valueble work, so that they would not become

& moral blight or financial liability to the community.

But the Society of Friends was increasingly forced to consider
matters regarding the children of members in good standing, both econom-
teally and spiritually. Anthony Bemezet's interest in education in the
third decade of the elghteenth century was part of a general increase in
Societal concern sbout childhood and youth. Family=-centered educational
patterns seemed to be failing. "Birthright," or hereditary membership
had been officially sanctioned by Quakers in 1737, as a drastic counter-
seasure to declining membership. It meant essentially that children of

Quakers were henceforth considered members of the Society from birth
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9fvard, unless their behavior deviated so drastically from Friends'

Standaxds that disownment resulted. But by 1747, London Yearly Meeting

found it necessary to remind its members that 'virtue passes not by
linea] Succession, nor piety by inheritance," but only by constant
Vigilance and dedicated regard for the splritual development of one's
OWn children. Birthright membership, with its attendant dangers of
seculariza.tion, led to growing emphasis on Quaker educetion, in the
hope that Schools could bolster a weakening 31;1'1.1(:1:1.1.1:'8-7

There were other factors in the new concern about formal educa-
tion, of course. Increasing wealth and leisure in the colony made
Schooling feasible for more and more people. In the aftermath of the
Great Awakening, numerous denominational schools were established,
often in direct competition with Friends' schools. Private schools of
11 kinds had begun to flourish by mid century, many of them poorly
taught, and in the eyes of some Quakers a direct threat to the purity
of their own young. And on a more worldly plane, rerely mentioned in
©fficlal elrcles of the Society, there was the practical realization
that more education was necessary for success in an increasingly competi~-
tive social and economic er:nrj.::wcmmer11:.8

Every area of the child's life was becoming a subject of studious
coricern by the mid eighteenth century--its mental, physicel, and moral
development, all were of great interest to parents, Quakers and non=-
Quakers alike. But this keen observation by parents tended to be what
Philippe Aries describes as a "eoddling awareness"--a new sense of
pride and fsscination at the unfolding personalities of their own young,

and a concern for their hygiene and physical health. Another kind of



awareness was more characteristic of teachers, like Benezet, who saw
the child not as an entertaining extension of their own personalities,
but rather as an extension of the ideal social structure. As such,
the child required careful instruction and discipline to mold him or
her into a responsible, rational member of the community. Benezet
reacted with some irritation against the "coddling" tendencies of con-
temporary femilies, who took "undue pleasure" in their childrens' antics.
He insisted, slong with other moralists and educators, that firm ethical
and religious guidence should replace indulgence, that s proper disci-
pline was essential in the rearing of children for the good of both the
children themselves and for the good of the larger society.9 Anthony
Benezet, both a teacher and a Quaker Elder, had no children of his own
to coddle. Faced deily, as he was, with a large class of other people's
children, it is not surprising that he tended to share some of the
sustere ideals of schoolroom decorum characteristic of other school-
masters and theologians in his day. But there were important differences.

The matter of the child's innate nature was under intensive dis-
cussion during this period. In a less sophisticated age, decisions
about salvation or damnation of infants could safely be left to the
discretion of the Almighty, since the helpless infant cleerly was in=
capable of making moral choices. But the concept of childhood=-a
period in between the utter irresponsibility of infancy and the full
moral and spiritual meturity expected of adults=--posed serious prohlems
for theologians and schoolmasters alike.

Quakers generslly accepted the Calvinist view of humenity as

totally depraved, including infants end children. That evil was inherent
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1n "every child born of women" seems to have been an axiom of faith in
St Ouakery households, at least until well into the eighteenth century.
David Haly'g warning to perents in 1750 that they should not “awaken or
'ndulge, but rather nip in the bud those seeds of pride so intervoven
vith, and implanted in the fallen Nature of Man" appears to be a typical
2dmonition of the time. Furthermore, as they grew older, children were
Subjected by nature to greater and greater "animal desire and animal
P25sion" which interfered with the operation of divine grace in thelr
lives,10

It seems somewhat surprising then to find certain leading Quakers
like Anthony Benezet anma John Voolman speaking almost nonchalantly about
the natural purity or young children. Woolman, wrote in 1768, "It is a
lovely sight to behold innocent children!" And again, "That divine
light which enlightens all men, I believe, does often shine in the minds
of children very early. nll

Benezet, had a similar, if somewhat more complicated view of the
matter, but one which he never developed in any clear, concise statement.
His lettere and tracts on educatlon do offer mumerous glimpses of his
basle operating assumptions, however. In 1758, he wrote to a friend in
England that muich of his time as a teacher was "bestowed in preventing
the influx of evil" into the lives of children, implying, of course,
that sin was something from outside, beseiging innocent young hearts.
And he frequnetly emphasized the urgency of getting antislavery materials
inte the hands of young people 'who have not yet been infected by the
guilt of slave-trading," in hopes that the arguments would prove "instru-

mental to keep them from being defiled with this mighty evil." Thus, a
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major concern of Benezet was the struggle to keep the years of childhood
as free as possible from corruption by an essentially evil adult world.
He lamented that the innocence of childhood was generally lost by "giving
way to the selfish spirit,” by "casting esbout for means by worldly
business, stations, rich merriasges, etc."=--all the temptations of a
corrupt adult society. In his later years, he advised adult Christlans
to seek after "a childlike, humble, innocent disposition of heart,” as
an antedote to a "proud, perverse nature." There was a strong suggestion
here of the "child-as-redeemer" concept that Bernard Wishy dates from
about 1870, nearly a century later.1?

Benezet wrote a textbook in 1778 for the use of his elementary

"scholars," entitled Pennsylvenis Spelling Book. One of the reading

lessons, a poem bearing the title, "Against Quarreling and Fighting,"
suggests that, while he tended to consider young children as basically
good, he also saw how easy it was for them to "let angry passions rise,”
presumably from the depths of a soul inherently tainted by sin.

Let dogs delight to bark and bite, for this they mostly do;

Let bears and lions growl and fight, for ‘'tis their nature, too.

But children, you should never let such angry passions rise;

Your little hands were never made, to tear each other's eyes.

Let love through all your actions run, and all your words be “111&3

Live like the blessed Virgin's Son, that sweet and lovely child.

One wonders what, if anything, went through the mind of a child

haltingly reading this advice loud, and later copying it painstakingly
into his notebook. It was permissible for dogs and bears and lions to
follow their natural instincts, without instruction, but human children
had to learn at school, from adults, what the Diety commanded them to do

and say. Were words like "love," and "sweet," and "mild," meaningful
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at all to the children who must have been six to eight years old when
they "learned" such lessons? And if the blessed Virgin's Son was perfect,
could one ever hope to "live like ... that sweet and lovely child."?

If one failed to do so, one failed the command to perfection. A child
who sometimes felt the urge to "tear another's eyes"” must have learned

early that somewhere within an evil animal nature, a lack of human per-
fection, did indeed reside. But the guilty animal inside had to be sub=
dued and hidden-~it was not supposed to be there at all, especially when
one's gentle teacher believed one to be pure and innocent. Thus children
learned that the burden of innocence was difficult to bear. But they
probably felt the need to try, at least es long as they had to sit in
a schoolroom under a teacher who had faith in their inner purity. Perhaps
a slmple, clear repetition of the earlier Puritan school book mexim,
"In Adam's fall we sinned all,” would have been easier to cope with for
the eighteenth century Quaker child. It had at least the advantage of
setting up a context in which a child was not expected to be perfect,
and offered an explanation for inner urges labeled evil by society.lb'

But whatever Benezet's exact theological underpinnings on the
proint of childish nature, one thing was quite as clear te him, as it was
to most parents, teachers, and ministers in the late eighteenth century:
The years of childhood were tremendously important, and a heavy weight
of responsibility rested on adults to teach the young the ways of truth,
for the sake of society's future. The problems were legion. How best
to accomplish this high goal? Who should do the teaching? And what
were the ways of truth, anyway, in a changing world?

Up until mid-century, Friends everywhere took the advice of George

Fox as to the supreme importance of the family as the great school of
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life. This was not a new development with Fox, nor was it limited to
tuskers, but the strong stamp of his approval on family=-centered educa=-
tion relnforced the idea for generations of Friends and anchored resist-
ance to the establishment of schools. In 1723, the London Yearly Meeting
had issued an Epistle of Advice to parents, "Care for the education of
their children," and the admonitions it contained were frequently re=
peated in Meetings everywhere throughout the century. When Benezet began
teaching school in 1739, he shared the general view of his time that the
primary responsibilities for most of life's lessons rested with parents.
Just what were the responsibilities that adults in families had for their
own young and for their apprentices?l5

Basically, the Society of Friends urged parents to be particularly
concerned about their children's religious upbringing. Parents should
set a good example of piety at home and at Meeting. They should restrain
their children from

falling into temptations frequently presenting to ensnare them,
-« .from keeping frivolous company, improper indulgences in
fashionable attire, gaming, horse-racing, non-Quaker speech,
going to places of public diversion,...or having or reading
any books or papers that have any tem}i‘:gncy to prejudice the
profession of the Christian religion.

Benezet's ideal of family life, like that of other Quaker leaders
of hils time, was an exalted one, based on the religious vision of "ye
beneficient Father of the family of wmankind, whose love and regard to
his children...remained unchangeable." The vision of perfection, of
divine, loving order=-~the Christian family on earth as a type of the
universal family of God--underlay his admonitions to parents, children

and servants. And in practice, all family members had certain absolute

responsibilities. Repeatedly, in letters, in Meetings, and in his



published works on education, Benezet expounded the ideal.l7
Parents must be firm, but loving, in dealing with their young.
They must never "give way...to the willful demands of their children,
who may be carried away in the air and the world." Parents must not
fall to reach children early with proper discipline, never harsh and
cruel, but loving and tender, with a "steady resolution.” The import=
ance of training youth in the earliest years without indulgence was an
urgent matter. Repeatedly Benezet quoted Solomon (Prov. 22:6) that the
child trained up in the way he should go will not depart from it when
he is older.la
Parents were constantly admonished not to seek after wealth in

this world, expecting "nothing from [the world] but breesd and trouble,"
but instead they should "freely dedicate themselves to the care of
youth." Benezet had a great deal to say in most of his writings about
the corrupting effect of parents' acquisitiveness on their children.
When Israel Pemberton, a close friend and leading Quaker, died in 1779,
Benezet wrote to another friend,

Perhaps thou wilt sey as my great neighbor, I. P., who

has left 60, or 70,000 pounds for the corruption of

his offspring behind him said to me about twenty years ago

when I was recommending & proper care over his children:

'Tt's tiresome to hear Anthony Benezet always saying the

same thing.'
This was the period in which numerous Quaker families, including the
Pembertons, amassed large fortunes in shipping and merchandising. The
"tiresome" voice of Anthony Benezet, endlessly pointing out the dangers
to youth of parental preoccupation with profit-making, seems to have

gone largely unheeded.l?
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Penn's book, Fruits of a Father's Iove: Advice to His Children, Relating

Lo Their Civil and Religious Conduct. Central to Penn's view was the
father's responsibility for the instruction of his children in certain
primary virtues. These virtues, much like Benjamin Franklin's famous
list ir the fAutobloprephy, included humility, patience, mercy, charity,
generosity, justice and righteousness, integrity, gratitude, diligence
("shun diversions; think only of the present business, till that be
done."), frugality (% virtue not of little use in life, the better to
be rich,") temperance, and finally, the inner light for spiritual guid-
ance. 1

Penn's essay served as a model for Benezet's own sermonette
entitled "Christian Precepts Under the Character of a Pious Father,

Instructing His Children," published as one of the reading lessouns in

his 1778 Pennsylvania Spelling Book. He stressed much the same virtues,

of vwhich fathers should be living examples, but the differences in
emphasis are instructive. Benezet saw himself in a kind of surrogste
father role yis & vis his young pupils. His father-message to his
children-pupile began with the direct admonition to "fear, worship, and
love God," the universal father of all mankind.
Your youth and little minds are only yet acquainted with my
family, and therefore you think there is no happlness out
of it; hut my children, you belong to a greater family than
mine; you are members of the family of this Almighty father
of all nations, who has created numberless generations of
men, to be fellow members of one and the same society in
heaven.
There was no hint of narrow Quaker tribslism here. On the contrary,
there was a clear attempt to capture children's minds for a wider,

universal vision of family relstionships. Benezet continued by edmonishing
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his charges: '"You do well to reverence and obey my authority, because
God has given me power over you to bring you up in his fear." This
heavenly Father, who was the source of the earthly father's authority,
commanded them to love one another as they loved themselves. This led
to the wisdom of using their lives to improve "the common good of all
men." The "Pious Father" instructed his children in both their relig-
icus and their civil duties. In addition, he would from time to time
"compel” obedience when they fell prey to temptations. Just how this
wae to he done he did not clearly specify. But whatever methods were
used for discipline, it was to be administered in love, not anger, for
the good of the children.2?

In his schoolbooks and his classroom, then, Benezet tried to
fill in the fatherly responsibilities that he saw being abdicated by
real~life fathers. If natural fathers failed in their duty tc instruct
their children properly, the schoolmaster must do his best to make up
for the loss.

If fathers were, at least theoretically, responsible for the
loving instruction of their children in matters of life and religion,
for setting a good example of a holy life, and for the occasional
necessity of "correcting" erring children, mothers also had certain
carefully defined duties. Benezet took a lively interest in the functions
of motherhood, and frequently instructed women in their proper duties
at home, in his correspondence and in print. Mothers, like fathers,
were to sel a good example of godly living for their children, and it
was especially important that they make the regular "attendance of public

worship" a part of that exemple-23
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In a letter to an English Friend, Benezet comments on the "amazing
fact" that the "Divine Intelligence" had qualified so many Quakers, "even
weak and illiterate women, to be emminent instruments for the propagation
of truth."” Friends accepted the "testimony” in meetings of female
ministers who could be as well i1lluminated by the inner light as men.
Yet Benezet found it very difficult to concede to women who were mothers
the right to follow that same inner light when it led away from home
and children, even for 'religious visits.” He mellowed somewhat on this
point in later years, but he was appalled in 1751 when his younger
sister, Susanna Pyrleus, decided to go with her husband on a missionary
Journey to Europe. Benezet and two of his brothers wrote their sister
a letter voicing strong disapproval, although they argued that her
husband should go i1f he felt the trip to be God's will. Their objection
to Susanna's going was based primarily on the grounds that no mother
should leave her own children for "any service, clvil or religious,"”
to go abroad, and that any advice she might receive to the contrary
should be regarded as the "suggestion of the enemy of her soul, ¥ 18,
Satan. FMurthermore, in her brothers' opinion she was not "qualified"
to undertake such a mission of spiritual leadership. They accused her
of mistaking a desire of "seeing new places and strange things" for a
"call" from God. As the Bible advised women in an earlier day, they
wrote, she should stay home and "mind her own business and learn in
silence, and by watching and prayer seek after true acquaintance with
her own heart." They suggested that if she went to Europe, her husband

might die there, leaving her helpless and stranded in a foreign land.

And finally, their mother was 111, and might die if Susanna left, since
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she disapproved so thoroughly of her daughter's intended trip, and was

2h

"very much grieved" thinking of it. In all, the letter supplies a

thorough statement of the primary limitations and obligations of a
woman's life in colonial Philadelphia, signed by one who tended generously
to support the causes of children, slaves, Indians, the poor, and other
categories of oppressed peoples. Clearly, for a mother, the responsi-
bilities of family nurture took precedence over anything else, civil,
religious, or personal. What she must not do was spelled out as clearly
as what she was expected to do: She should not claim qualifications
for leedership outside the home, display any independence of male guid-
ance, or displease her parents and brothers.

If there were firm limits to the ways in which a mother could
express her piety, she was just as strongly admonished to become more
spiritual, for the sake of her children in particular and soclety in
general, Benezet's correspondence contains frequent pleas for the con=
version and spiritual growth of women=-far more frequent than his relig-
ious amppeals to men. He often sent religious books, written "by
spiritual minded men," to women whom he believed needed conversion.

And there were repetitive lamentations ebout the proliferation of rich,
fashionable "attire and ornamentation” to be seen among the women of
the city. Dressing in such a manner was clearly calculated to "allure
the wanton,” he wrote. How different that was from the way in which
the "holy women of 0ld apparelled themselves, in true hospitality and
the service of the sick, the poor, the widow. [To be] loaded with

children...was their employ and delight. n22
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Mothers were responsible for keeping peace between the children
in thelr Tamilies. When the serenity of the home was interrupted by
5iblings who "fall out, and chide, and fight; the wife will make their
anger cool, at least before 'tis night," according to a reading lesson

in the Pennsylvania Spelling Book.

One purpose of Benezet's Pennsylvania Spelling Book was to offer

instruction in an easy and attractive manner that mothers would find
useful. He suggested that "the good mothers situate in lonely places,
vhere instruction cannot be procured, may be enabled to instruct first
themselves and then their children." ! The assumption that mothers
would be the ones to teach their children the rudimentary skills of
reading and writing, as well as moral lessons, rather than fathers, is
found in the same book with the sermonette, "A Pious Father Instructing
His Children." Benezet's practical accomodation to the realities of
changing times is apparent here. Even if the ideal called for father
to be the official educator of young ones, mother, in point of fact,
was baking over that important role in father's absence. S50, in addi-
tion to becoming spiritually equipped to set a godly example for her
children, mother also must learn to read, write, and spell, so that she
could teach them, as well.

The children too had certain definite obligations toc the smooth
functioning of family life, most of which may be summed up in one admoni-
tion, endlessly reworded and repeated: 'Observe cheerfully and readily,
to comply with your parents' commands; always addressing them wlth honor
and respect.” This was one of the lessons children should learn at

home, of course. But by the last half of the eighteenth century, it
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had become such a powerful refrain of the teacher and his schoolbooks

i i t
that it supplied one more evidence of shifting responsibilities, o; a
2

- d 1.
the very least, the school's efforts to reinforce a fading idea
T
One poem, a reading lesson required for all of Benezet's pupils,
carries this point and a number of others as well.
Let children that would feer the Lord,
Hear what their teachers say;
With reverence meet their parents' woxrd,
And with delight abey.,
Have we not heard what dreadful plagues
Are threatened by the lord,
To him that breaks his fathers' law
Or mocks his mother's word.
What heavy guilt upon him lies!
How cursed is his name;
The ravens shall pick out his eyes,
And Eagles eat the same.
But those who worship God, and give,
Their parents honour due,
Here on this earth they 1on§ shall live,
And live hereafter, £00.°
If harsh physical punishment was ruled out for parents deeling with their

younz, it was still perfectly allowable to the Diety in his inscrutable
wisdom and Justice.

Beyond the supreme admonition to obey thelr parents, children
were constantly advised to love one another, as a matter of will and
Christian duty. In the "Rules of Conduct" for pupils proposed by Benezet
and sccepted by the Overseers of the tchools, students should behave
courteously toward their classmates; to be kind and helpful, "not mocking"
to other scholars; to be honest, reverent, soft=spoken, gentle, forgiving,
modest, civil and compliant to all and to choose upright, sober compan-

lons. As part of the same code, children were instructed to love and
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respect siblings and servants at home, and to observe good table manners,
as well. Further, they must arise early, and start the day with prayer.
At meeting, they were required to arrive promptly, enter quietly and
remain silent in meditation, and "be not impatient to be gone" at the
close of worship. The "Rules of Conduct" covered life at home and at
church, as well as at 5ch001.30

The general rules of behavior applied to children of both sexes.
In addition, the conduct and role of girls received special attention
from Benezet. His concern for the spirituality of married women was,
1f anything, intensified, in the case of the girls under his tutelage.3l
In his "Pious Father" piece he addressed himself to the matter.
And you, my dear deughters, consider yourselves as mothers,
and sisters, and friends, and relations, to all that want your
assistance; and never allow yourselves to be idle, whilst
others are in want of anything your hands can make for him.
When you go out, let humility, modesty, and a decent carriage,
be all the state you take upon you, and let tenderness, com=
passion and good nature, be all the fine breeding that you
show in any place. If evil speaking, scandal, or backbiting
be the conversation where you happen to be, keep your heart
and tongue to yourselves; be as much grieved as 1f you were
among cursing and swearing, and retire as soon as you can.
And when the time came to merry, he advised the girls to wait as long
as necessary until they could "find e man that has those perfections
which you are laboring after yourselves, who is likely to be a friend
to all your virtues, and with whom it is better to live then want the
benefit of his example.“32
The fullest expression of his attitudes toward the femsle young
is contained in & long letter published at his request. The letter was

addressed to "S. N.", a maturing girl vhom Benezet felt needed consider-

able guidance. It contained "mournful reflections” regarding the
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inconsistency of "the general behavior and appearance of our young
women" with the "purity of our [Quakea profession.” Dress and conduct
should conform at all times to Scriptural teaching. He reminded "S. N."
of "the apostles' injunction, 'that Christian women ought to be arrayed
in modest apparel, not costly, but with sobriety and shamefacedness.'”
Their clothing should be appropriate "to the sober ends of an industrious,
frugal life; a life of affection and care, not only in their own families,
but as sisters to many who mey suffer for went of their assistence. "
He warned against "conformity to vailn and foolish fashions," adopted "to
please and...allure the wanton." Such clothing was clearly "contrary to
that humble, self-denying state of service, which is required of them,"”
and was worn by girls who wished to appear "as ladies, delighting them-
selves...in sitting as queens to be looked at and admired.” Instead,
they should fulfill "the sober ends of life, in the service we owe %o
one another.” The latest fashion, "that of allowing their long skirts,
even their rich silks, to treil on the ground," constituted such an
audacious travesty upon Christian principles that Benezet termed 1t "an
act of open rebellion" ageinst Christ. Evils of this magnitude, combined
with the deliberate dismissal of "all consideration of delicacy and neat=
ness,” proceed from "folly and corruption"” in the hearts of young females.
To remedy this situation, he wrote, "pious sentiments" must be "enforced
upcn our young women,"” lest they cause themselves "in solemn time,...
inexpressible pain. n33 The fear of overt female sexuality, and its
effects on individuals (especially "the wanton") and on society generally

was clear in this letter.
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for whatever reasons. The books he sent in this case were apparently
difficult, adult~level reading, for he wrote that he thought it wise to
put "in children's hends a book wrote in the usual stile.” He felt this
exposure to non-Ouaker reading material might help "to strike at a
Pharisaical spirit which is not enough guarded against among us." By
exposing a girl's mind to important and "worthy" reading material from
outside the Quaker sect, he indicated a certain respect for female in-
telligence unusual in his day. His leadership in teaching girls advanced
subjects at school, and even his genuine, if obsessive, concern with
feminine spirituality, may also reveal a desire to upgrade woman's posi=-
tion, even while he contributed to the suppression of behavior patterns
he congsidered unfeminine and dengerously subversive. Certainly he be-
lieved that sexuality had to be firmly subjugated in women. But his
interest in educating the female mind while insisting on the woman-as=-
servant-and-savior pattern did not appear inconsistent to him. His
goal vwas education for service. Better trained minds and spirits meant,
he believed, more dedicated wives, sisters, and mothers. The girls he
taught at school did not see any problem here either, apparently. They
were learning to be better companions for husbands and mothers for
children. Nearly a century would elapse before a Philadelphia woman
became conscious, in any public way, of the dilemma to which a well
trained mind snd a repressed body subjected her. One of the two female
leaders of the first women's rights convention, in 1848, was Tucretia
Mott, an educated Quaker minister.36

Benezet tried diligently to make his ideal of family life, and

the position of children within it, a reality. The role of the school
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in his scheme of things was initially a supportive one==it should help
to reinforce those lessons learned so well at home, at least in theory.
Tn addition, the school should protect the innocent child a few years
longer from the encroaching evils of a corrupt, overly competitive adult
soclety. It should help the family to prepare its young for their pre=-
seribed roles as servants of Cod and the larger community; and to per=-
petuate the family ideal by rearing a new generation trained in the
responsibilities of parental and brotherly love. The right kind of
religious dedication plus the right kind of femily life added up to the
right kind of society in his mind. The school was only one part of the
educative process.37

But the gap which always exists between the ideal and the real
widened rapidly in the eighteenth century, and Benezet watched the steady
erosion of his hopes with a mixture of sadness and a certain satisfaction.
The realization came gradually to him that the femily, parents in par=
ticular, either would not or could not carry out their crucial part of
the ideal whole. It was not emough for the school to perform a holding
action for children until they were mature emough and spiritual enough
and educated enough to assume the adult role unscathed. The school
seemed to him literally forced to take the initiative when the failure
of family life became an inescapable menace to harmonious community life.
A11 those absolute virtues that ideally flowed from religious training
in the femily would have to be taught in schools if they were to survive
the disintegrating effects of new wealth, "yorldliness”, and finally

revolution.
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As early as 1758, Benezet had observed that some otherwise good
parents really did care sincerely about their children, but it was
"generally but an indulgent and partial care" they gave--not so watch=
ful as that which the miser exercises over his "gold," or "the ambitious
to gain honors." The connection he maede between the neglect of family-
centered education, and the pursuit of worldly riches and status became
a constant refrain of his letters and books for the next quarter of a
century. He was convinced that the increase in wealth of many GQuaker
parents led directly to the growing "supiness and sloth" in their children.
And the same parental acquisitiveness tended to "puff up the minds of
their children," giving them "wings with which they soar above the truth,
and become wedded to the world." This tendency of youths to outgrow the
venerable truths of thelr fathers had been a concern of Quakers even
before the "Birthright membership" decision of 1737, as it had for gen-
erations of Puritans. Benezet firmly assoclated the malady with the
accurmlation of Quaker fortunes~-az phenomenon of rapidly growing pro=-
portions after mid-century.38

In thelr selfish building up of personal wealth, Frierds were
guilty, too, he announced, of a growing hypocricy that inevitably had
a bad effect on their young. The Quaker charity testimonies, "though
sometimes declared in the gallery, are much too contradicted in practice,
.«.when indeed they ought to be the things chiefly and most frequently
remembered and enforced, more especially upon the YOUth'“39

Another evil spaswned by parental greed was the retreat from

individual spiritual integrity so highly valued by Benezet.

Hes not our conformity to the world, our business engage-=
ments of life, in order to please ourselves and gain wealth,...
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has it not naturelly led us and begot a desire in our
children to live in conformity to other people; hence
the sumptuousness of our dwellings, our equipage, our
dress; furniture and the luxury of our tables have be=

come a snare to us and a matter of offence to the thinking

part of mankind.
Children reared in such an atmosphere could hardly be expected to remain
true to the Quaker ideal of "plainness end simplicity,” for their early
bome training led them to desire the idle luxuries and ornamentation of
a wordly life. In fact, Benezet's concern lay in teaching the young to

ko
conform to a Quaker ideal rather than e "worldly" one.

Benezet worried, too, about the widespread practice of marrying
Tor wealth, rather than on the basis of mutual esteem and religious
compatability. His correspondence includes several almost gossipy
aceounts of men who made the mistake of "seeking to advance themselves
and families by rich marriages even with persons in other respects not
desirable." One Samel Nottingham, a Quaker minister; had married a rich
widow who owned slaves. Benezet noted that she was "a well-minded
woman,...mich attached to the Negroes, who...are well-used,” but he
condemned the marriage, stating that she had "brought on all [Semmel 's]
difficulties and pierced him through with many somws."hl

For relief from an unhappy marriage, Benezet offered some advice
to another friend in whose wife "the selfish nature [wes] unsubdued, the
buman heart hard and bad." He should do as Benezet himself did when
the stresses of life became too demanding: Resolve, he wrote, "to seek
for strength and comfort in retirement and silence," in the "worship of
God....Come away from any hope of true happiness in this world, or expec-

b
tation of any reel comfort or strength but from God alone.’ F
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Benezet, observing the prevalence of unhappy marriages, and other
evidences of adult failure and corruption, concluded that now morz than
ever children needed the guldance of the enlightened school to bring
them safely to a responsible maturity. He explained to his friend Samuel
Fothergill as early as 1758 that the greediness of contemporary society
sprang less from "corruption of heart" than it did from "a wrong educa=-
tion." Parents, too, during the revolutionary period, turned increasingly
to the school as savior of the young, and hope for the future. But
their ideas of the school's function did not correspond exactly with
the schoolmaster's. Benezet's writings in the late 1770's reveal what
he felt to be the cause of the rapidly increasing populer interest in
education. He observed that parents were sending their young to school
for the wrong reasons. 'Our sons," he wrote in the Pepnsylvania Spelling
are generally exhorted to improvement from principles of
covetousness or a desire of distinetion. To accumulate
wealth and shine in the eyes of the world are set before
them as the most desirable objects. It is also much to
be lamented that our daughters also, whose right education
is of the utmost importance to human life, should be so
much indulged in a fondness for themselves, a love of
drese, and a desire for being the objects of admiration.
The boys were sent to school so they would get shead in the world and
eventually add to the femily fortune and prestige. The girls were sent
5o they might become greater "objects of admiration" for those same
high-achieving boys. Such was the dismal view of reality that Benezet
perceived in Revolutionary Philadelphia.h3
Iooking "mournfully” asbout him then, observing unhappy, greedy

families and their selfish slothful children, Benezet decided that the
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only hope for the future of society lay in taking firm action. As many
children ac possible should be placed in a well organized, expanded
‘maker school system, under dedicated, qualified teachers. Mach of his
energy during the revolutionary years went into this educational reform
~ampaign. The knowledge that many parents supported his campaign for
reasons qulte antithetical to his own purposes seems not to have dampened
his ardor. His faith in the power of formal education to mold the young
in his own imege was strong, for he believed the school could salvage

the parent's failures.
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CHAPTER V
CHIIDREN IN SCHOOLS

Based on his years of classroom experience and his Quaker religious
principles, Benezet developed educational objectives that aimed at first

to supplement, and eventually in many ways to replace, the collapsing

Tamily=-centered educational ideal. It was his response to the acquisi-

tiveness of a rising capitalism, which he perceived as harmful to youth

and detrimental to society as a whole. Some day, he believed, a group

of people would arise who would "absalut’ely refuse wealth,...and there-

by remove From themselves and their children that grievous snare, which

has arisen from the society's being so fond of amassing and enjoying

35
wealth."  But in the meantime, the practical problem of how to proceed

toward this utopian vision demanded a solution. Benezet's answer, of

to surround the lives of growing children with the proper
And the

course, was
environment-=-to build up the right kind of educational system.
system he had in mind called for an intenmsive strengthening of goals,
curriculum, methods, teaching staff, funding, and administration.

The schoolmaster's goals for education were stated succinctly

in his eight page report of 1777, Some Necess Remarks on the Education

of Youth, which was approved and published by Philedelphia Yearly Meeting.
""he religious and civil education of our young people is an affair of

the greatest importance," he began, "as it not only concerns the happiness

of individuals, but the welfare of society.” Children should be taught,

above all, to be "useful and serviceable in life,” and secondly, to be
"fitted for eternal happiness." The public good, of course, took precedence

119
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over private interests, a traditional eighteenth century outlook. Schools
were responsible for teaching children to love God and their neighbors,
and to regard truth highly, as part of their socialization. In addition,
according to Benezet's report, "a government of the appetites and pas=
sions, should be, as much as possible, enforced on the youth." In short,
the egchool should guide children to "grow up in virtue and knowledge,
and qualified to be useful members of society."® The goals of the school,
then, had become basically the same ss those assigned earlier to families.

To turn out "serviceable" young men and women, the schools had to
perform two functions, the one religious=-to educate children morally
and spiritually in accordance with Friends' principles; and the other
practical=-to prepare them for some economically viable vocation. The
religious goal of education was not, for Benezet, a dogmatic kind of
creedal indoctrination. Tdeally, and he could not conceive of the
serious metter of education on any other plane, the school should imbue
pupils with "a true estimate of humen life, and the amendment of the
heart, whence obedience and love to God, benignity to men and a tender
regard for the whole creation would necessarily flow." His emphasis on
the "whole creation" was not an isolated afterthought. His classroom
demeanor, reading textbook, and correspondence all revesl an acute
ecological awareness. Consider for example this poem in the section of
"Tasy Lessons":

Hear when the bird sings in the tree;
See when the fish swim in the brook;

And et a hard heart be far from thee;
God loves to find a mind thet's kind.

And again: '"Dost thou not hear the young birds, when out of their nest,
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they call on God for food; Hurt them not, my son, for he who made them
hears their ery." With more advanced students he recommended the use of
microscopes in the classroom for the study of minute parts of creation.
The instruction of children in their relationship to the natural environ=
mwent wes, of course, considered a religious, rather than a "practical"
matter. Benezet's personal interest in horticulture and biology was
characteristic of the Englightenment period, and of many Quakers. But
his enthusiasm for teaching children these subjects seems to be new.3

In fact, Benezet saw the long range significance of controlling
the child's intellectual and spiritual growth almost entirely in a
religious, utopian perspective. He had no conscious political ambitions
for the two generations of children he trained, but he envisioned a
purer society, with an equitable economic basis that would arise volun=-
tarily from brotherly love and sharing. Optimistically, he saw education
as a vehicle for changing the direction of an increasingly competitive
society. He would guide it back toward the value structure of an earlier
day, when, he believed, people had worked together in peaceful harmony
according to Christian precepts.

A1l children, regardless of background, should have this basic
religious instruction. However on the practical level, pupils needed

only such "useful parts of learning, as their respective situations may

1

make necessary, to answer all the good purposes of life."” There vas a

class bias implied here that was also characteristic of the day. Since
the overall good of society was of supreme importance, schools should
prepare students to fill well whatever vocational slot was appropriate

to thelr economic and social background. Benezet iunsisted on maintaining
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a quota system for poor children in Quaker schools. The policy had been
2gbablizhed earlier, but was endangered in the 1760's and 1770's by the
inercasing popularity of schools. The educastion of poor children at the
Society's expense was a matter of great importance to Benezet, not so
much from egualitarian prineciples but because he felt that the good of
the larger society and of the children themselves required it.h

A great deal of controversy emerged after 1750 as to how much
and what kind of secular knowledge should be incorporated into the
schools' curriculum. Those with traditional elitist views of education
felt that Latin and Greek were indispensable and acquirements for an
educated man. The classical "grammar schools" of colonial America re-
sisted the mounting pressure to train youth in the proper use of the
vernacular, and the various practical subjects. In the last half of
the century, "English Schools," teaching a broad range of subjects in
asddition to modern languages were becoming increasingly popular.s

Benezet was a leading advocate and practitioner of the new prag-
matic education. He objected to the teaching of Latin and Greek on two
grounds. In the first place, young people on the whole did not need it.
Classicel language study was tedious and unrewarding to children. Only
boys destined for the "study of phisic" would have apy real use for it.
In this he was in full agreement with Benjamin Franklin, who insisted
that the Philadelphia Academy, founded in 1751, emphasize the English
course. Secondly, the reading of the classics was positively harmful,
for it tended to nourish "the spirit of war," and other unchristian

attitudes. Despite Benezet's insistence that instruction in Latin and

Greek was both unnecessary and corrupting to youth, Quakers on the whole
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were divided on the matter, and throughout the late eighteenth century
some of the leading families continued to support the Latin School, a
division of Penn Charter School, and send their sons there. But Benezet's
English School became the more popular and faster growing section of
the Friends' Public School.®

When Benezet took up his teaching post in Philadelphia in 1743,
he offered instruction in reading, writing, and spelling of the English,
French, and German languages, in addition to several levels of mathe-
matics. He also taught "merchant's sccounts, mensuration, viz., in
measuring, timber, brick work, land, and gaging." He was hired to teach
2 class of approximately thirty pupils, including fifteen poor children.
But his classes always had more than the prescribed number of students.
The practical cast of his curriculum was as well suited to the working
class of Philadelphia as it was to the merchant-shipper population,
and the school operated under his direction for several years without
a Latin master at all. When Benezet complained in 1748 that he had more
pupils than one teacher could reasonably handle, Robert Willan was hired
to take over the Latin School. From then on, the two parts of the school
operated rather independently, except that some students seem to have
been enrolled for both c:ut:z'ricula.'r

By the last yeers of his teaching career, Benezet had added
several more subjects in the English School. He wrote that he taught
English grammar and composition, physical science, anatomy, principles
of business "adapted to civil uses of life," and "such parts of history
as may tend to give them a right idea of the corruption of the human

heart, the dreadful nature and effect of war, [and] the advantage of
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virtue." He also added astronomy and geography to the curriculum.
This broad scope of subject matter was more extensive than that offered
by most other schools of the times, with the exception of Franklin's
Academy, also in the forefront of educational innovation. Apparently,
mzny of Benezet's pupils studied only & part of the subjects offered=-
those most directly applicable to their intended careers.8

His curriculum for the girls' school which he founded in 1754
was based on essentially the same theological premises as that for boys.
As Tar as religious instruction was concerned the only difference seemed
to be his relatively greater zeal for instructing girls in the basic
precepts. But there were important substantive differences in practical
subjects, rooted in his traditional sex-role assumptions and his relent-
less practicality. "My mode of teaching is something different to boys,
these must be made acquainted with more tables than girls, and some
other rules unnecessary to them." Boys 2lso received advanced instruction
in "square roots, cube roots, decimal fractions,” and girls did not.
Girls were instructed in the traditional female arts of needlework,
manners, etc., although Benezet himself rarely alluded to this, and it
is not clear who actually taught this part of the curriculum. He believed
it wise Lo separate boys from girls at school, and had a separate entrance
and staircase built for the girls' section of the schoolhouse.9

For his time, Benezet's achievements in the field of women's
education were impressive, nonetheless. He established and taught what
appears to be the first secondary level "Public" school exclusively for

females anywhere. And he introduced the teaching of advanced English

#rammar and composition into the curriculum, also apparently for the
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First time. A writer well versed in educational innovations recorded

in a 1780 issue of the American Journal of Education his surprise to

discover girls "parsing" English in Philadelphia.lo

The practical curriculum offered in Benezet's classrooms was
implicitly anti~-intellectual, for any subject that did not have an
obvious useful function was left untaught. The teaching of history was
Justified only on the grounds that it reinforced certain social and
religious mores acceptable to Quaker ideals. Mathematics was taught
as an adjunct to the business and civil needs of the socio-economic
structure. This anti-theoretical bias was thus deeply built into a
school in the forefront of Philadelphia educational "progress" in the
last half of the eighteenth century. The purpose was in part a negative
religious one~-to protect youth from exposure to godless intellectualism
of classical writers and contemporary philosophers. But the intensely
practical emphasils of the Friends' Publick School curriculum also reveals
clearly the extent to which formal education was assuming responsibility
for guiding the young into approved social and economic cha.nnela.ll

Benezet, a true eighteenth century person and a prolific writer,
had enormous faith in the effectiveness of persuasion through the printed
word. He was convinced that children exposed daily to "right-minded”
reading materials would almost as a matter of course become "right-minded"
themselves as they matured. Unable to find a satisfactory English text-
book, and wishing to try out some of his own educational theories, he
wrote a reader for his students which he hoped would be useful in other

schools as well. The Pennsylvania Spelling Book was finally approved by

the Quaker Overseers after eighteen months of "deliberations", and



126

published in 1776. It proved popular in Friends' schools throughout the
colonies and in England and Ireland as well, 12

In the preface to the Spelling Book, Benezet explained that his

purpose was "to render the instruction of youth as easy as possible.”
His "deviation from the common mode" of presenting complicated reading
and spelling wmaterials to children was a deliberate attempt to convey
learning through "short lessons, oft-repeated,” which were "more useful
to the learner than long Eones] , too often tediously dwelt on." Thus
the first part of the book, for beginning scholars, was subdivided into
"such short lessons as may not be burdensome, either to the master or
scholar, "3

The lessons were geared to be plainly intelligible. Benezet
advised the teacher to "use his best endeavours that [?upilﬂj be made to
understand the reason of what they are doing." He cautioned too, against
"pemplexing" students unnecessarily with the fine points of grammar.
A1l instruction should be simplified as much as possible, consistent with
sound learning, and only those grammatical rules essential for the
correct writing of the English language should be taught. The author
followed a general policy of "rather consulting and favoring the ear
than observing the established rule,'" as he explained.lh

The Spelling Book lessons increased gradually in difficulty. A

list of words on a page was followed by another page or more of poems
or prose homilies, using the same words in a meaningful context. Some
of these lessons had a whimsical, if didactic, tone that was calculated
to make learning easier for children. Example:

Go to the Ant, you that love sloth,
Think on her ways and be wise:
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She takes care to lay up a store:
To lay up food in the right time.

And again:

All work and no play makes Jack a dull boy;
All play and no work makes Jack a meer toy.

Note that the words used here were all of one syllable, easily pronounced,
and they carried a simple traditional message of industriousness and
moderation. By the end of the book, pupils had been drawn along into
very complicated "languasge and precepts,...such as our best authors

afford.” These included the "Maxims" of William Penn, and selections

from The Oeconomy of Human Life, by Robert DOdSley‘-lS

In addition, as he stated several times, he believed that educa=
tion should actually be fun. He hoped that pupils would not only under-
stand their lessons but "take pleasure" in them as well. Learning
should be implemented "in such a way as may prove a delightful rather
than a painful labor both to teachers and pupils.” Despite his distaste
for "indulgent" child-rearing practices at home, an element of parallel
16

"coddling” was beginning to appear in the schoolmaster's own classroom.

Since the Pennsylvania Spelling Book progressed from the earliest

lessons through the most advanced, it was meant to last pupils for sev-
eral years. This created a problem, because the younger children, not
yet trained in the proper care of a book, tended to be hard on it. By
continual use, they sometimes defaced it before they had completed all
the lessons. So, confronting the problem directly, Benezet issued a

short introductory primer, A First Book For Children, in 1778, along with

a revised and enlarged edition of the original Pennsylvania Spelling Book.

In the primer, he had the alphabet printed in large letters on both
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gides of the title page. A notice at the bottom of the title page ex-

plained, "When the above alphabets are defaced, this leaf may be pasted
upon the cover, and that on the other side used. ™7  Another symptom
of incipient "coddling" in the classroom, perhaps. The gentle school=-
master realized that he would have to make concessions to the natural
childish propensity to deface schoolbooks.

Benezet instructed other schoolmasters in the proper techniques
for using schoolbooks in the classroom. He recommended, in his 1778
report on education, that teachers should dictate "worthy" materials
for the pupils to write down. After correcting the spelling and hand-
writing, they should have students copy the passage again into their
notebooks, with a "strong, free hand.” A supply of good books from
"nistorical and religious authors," in addition to spelling books and
the Bible should be kept in the school room, and students encouraged to
read aloud from them, "with proper emphasis.” By "proper emphasis” he
meant that pupils should be required "early to speak loud, slow, and
intelligible, and be sure to...observe proper stops." Persistence of
the mester in this would ensure the development of correct habits, habits
which older students reading aloud in the classroom would pass on to
younger ones. He demanded high standards of educational excellence in
reading, along with his attempts tc make learning more pleasmble-ls

But Benezet never limited the use of books to the classroom.
Throughout his lifetime he sent out enormous quantities of literature
"conducive to the Chrisitaen education of the youth." Much of this
material he compiled or wrote himself, with the simplicity and clarity

that characterized his Quaker approach to life. By writing his adult
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books "as simply as we would speak it," he felt that even the most com-
plicated ideas and maxims could be made intelligible and attractive to
the young. When he discovered Isaac Watts' hymnal entitled Divine and

Moral Songs for Children, he sent a copy to John Smith for his little

son, observing that the "sentiments'" in the song book were unusually
well expressed for children. At the end of his life he bequeathed his
own personal library of about 200 volumes to the Friends' Library, "in
order to make that institution as profitable to our youth" as possible.t?
The physical setting for formal education should be pleasant,
light, and spacious, in Benezet's opinion. He insisted on having a
schoolhouse that was a comfortable and attractive place, conducive to
learning. Upon his arrival in Philadelphia in 1743, he had a large
window cut into the dark side of his classroom for ventilation and light
in the aging school building. Two years later he had convinced the
Overseers of the Publick School to construct a larger and more satis-
factory building.20
Benezet believed that children needed time and space for recrea~

tion as part of the learning process. One of his former students wrote
this description of one phase of school life under Benezet:

Lest his pupils should be injured by too strict confinement

during school hours, we were divided into three classes,

and suffered to go, one class at a time, into a very large

apartment adjoining, where abundance of means were provided

for means of recreation and exercise.
The special "apartment" had been built at Benezet's request for this
purpose, an early venture into physical education. The recreation facil-

ities were a somewhat startling innovation among Quakers who flrmly dis=

21
couraged all types of "idleness" and games.
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Because he believed that classrooms should not be overcrowded,
Benezet insisted that class size be limited, so that a master could
effectively educate those under his care. But usually when he mentioned
this problem, he coupled it with a warning against cutting down the
quotas of poor children as a means to limit total enrollment. The need
to economize was a constant threat to the ideal of educating all classes
of children, and the manipulation of class size was one approach advo-
cated by administrators to extend the funds available.ee

While Benezet used some of the older techniques of medieval
schoolmasters, such as copying and recopying mexims into notebooks, he
also pioneered some methods that have since hardened into modern maxims
of educational practice. "Learning by doing,” and "child-centered educa-
tion," are concepts that have roots in the experimental classrooms of
the Philadelphia Friends. Benezet moved gradually from & rather tradi-
tional emphasis on formalistic training to a more active involvement of
puplls' energies in the learning process. He was, in fact, bringing
his methods of teaching into closer relationship to the kind of subjects
he taught. An example of this may be seen in his development of a new
method For teaching arithmetic. He had pupils set up merchant’s account
books, with colums for "debits," "interest," "credits," "balance,”, ete.
By increasing the difficulty of work in these books, many forms of
arithmetic were introduced in an orderly manner, from the simplest sums
to advanced calculations. Thus, children learned real skills that would
be useful in adult life (at least for the future merchaents, shippers,
and financiers among them), as well as mastering the theoretical funda~

mentals. For the brightest boys "of genius or leisure," he introduced
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more advanced forms of mathematices in practical problems.23
Benezet developed and used inductive methods of education in-
creasingly as he grew older, rather than the deductive scholastic
approach he inherited from earlier schoolmasters. In teaching arith-
metic, for example, he had students use methods they already knew, such
ag addircg or subtracting, to work out problems that illustrated the
zeneral rules for multiplying or dividing. He advocated, in his words,
"a bringing into practice the rules before learned.’eh
Benezet systemetically tailored his teaching to the needs and
abilities of individual pupils. When his friend George Dillwyn became
o member of a committee to establish a new Gueker school in Burlington
Meeting, he wrote asking for more specific information on Benezet's
teaching methods. The schoolmaster replied with a long letter which
included this information:
I proceeded in one case in as short a method as the pupil's
understanding and the rules would permit; being near marriage-
able, and of good capacity, we had but little timesen.l
always endeavor to make such scholars whose capacity will
take it, which is not the case of all, understand it well.
He referred here to a teaching project in advanced mathematics. Not
only did he work with pupils individually according to their needs and
abilities, but he tried to lay such a firm foundation of understanding
and motivation that students "by accident prevented from further learn-
ing will be able to make most calculations, and wmuch open their under-
standing for further knowledge."25
Another of his recorded individualized projects was the teaching

of a little deaf-mute girl. He worked with her regularly for two years,

and successfully puided her into a '"useful and intelligent communication
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wlith her society." Although he did not develop this particular area of
teaching any further, he made important pioneering contributions to the
understanding and treatment of the problem in the Philadelphia area.
Only later did the French Abbe L'Epee perfect the methods first practiced,
apparently, by Benezet.26

In addition to sending books and tracts to former pupils and
children of his friends, Benezet sent more concret> educational mater=-
ials, as well. 1In 1767, for example, along with some rare botanical
specimens for John Smith in New Jersey, he sent a "common small pot,
with a little orange tree" for a child named Semmy Burling, so that he
might learn by observation how plants grow.27

One of the best illustrations of Benezet's teaching by means of
concrete example from the "ordinary occurrences of life,” is the so-called
"mousze~episode"” that has become almost mythical in the retelling by
everyone who has taken an interest in Anthony Benezet. The lesson here
was a practical one about a moral truth the schoolmaster considered
important. TFrom the account sritten by William Dillwyn, who was one of
the pupils involved in the anecdote, the following story emerges: Two
boys built a small pillory and imprisoned a live mouse in it. Arriving
early at school one day, they placed the contraption, mouse and all, on
Benezet's desk, along with a small sign which explained:

"I stand here, my honest Friends,
For stealing cheese and candle-ends. "

When the schoolmaster walked up to his desk, he asked quietly, "Who put
thee here, poor thing?" Looking around the class, he spotted guilty

expressions on two faces, and asked the culprits to "stand on the bench."
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He observed to the class that even though the mouse "may have taken the
cheese and candles without leave, for which most people would have de=-
prived it of its life, W. D. end S. C. more compassionately put it in
this confinement." He then opened the pillory, saying, "Go, poor thing,
go," and the class watched, fascinated, as the mouse scurried under a
cebinet. The two boys on the bench waited apprehensively for news of
their punishment. But tc their relief, Benezet used the opportunity to
encourage kindness, as opposed to brutality. He reprimanded the boys
firmly, and shamed them for oppressing another creature. But then he
said that since they had "wisely and mercifully imprisoned the mouse,
rather than put it to death, they should go out at four o'clock that

" without further punishment.ea

afternoon,’

The mouse episode is also an excellent example of Benezet's
approach to discipline and punishment in the school. Consistent with
his Quaker devotion to the peace principle, and his genuine respect for
children as human beings, he objected to harsh physical punishment in
any form. He discarded the rods and rulers generally in use in schools
of his day, and substituted a mild but firm, and sometimes humorous,
solution to the problem of improper behavior among students. In this,
Benezet was in basic accord with William Penn, George Fox, and John
Woolman, all of whom disapproved harsh physical punishment of children.eg
But Benezet seems to have been among the first to apply the theory
effectively in the classroom.

That his gentle methods of discipline worked reasonably well

seems beyond question from the general satisfaction of puplls, parents,

Overseers of the school, and other teachers who wrote to him for advice.
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He believed that an example of gentle, upright conduct set by the school~
master would do more to keep an orderly classroom, conducive to learning,
than any amount of harsh repressive measures. That he did insist on an
orderly classroom is suggested by the stringent "Rules of Conduct"
written by Benezet for pupils in the Quaker schools. He used "premiums,”
usually gift books, as rewards for good behavior, although this practice
was frowned upon by most other Quaker teachers.3o

Some failures and setbacks in his disciplinary methods were inevit-
able, and one of these was recorded during his first year in the Philadel-
phia school. A pupil named John Lewis, whom the schoolmaster found
incorrigible, "left the school and was put to another....on my showing
some dislike to his parents concerning him," Benezet explained candidly
to the Overseers.3l If all else failed, expulsion was the final solution.

Benezet evidentally used one method of pupil control extensively
without ever consciously advocating it. His gentle approach to punish-
ment, when it became necessary, included the refined use of guilt and
shame to drive home a lesson. The two frightened boys standing on a
bench awaiting the schoolmaster's verdict, constitute a case in point.
Clearly, they did not anticipate corporal punishment, as Benezet's views
regarding whipping, etc., were well known. Still, he did not tell them
that their punishment would merely consist of staying in after school
until he had completed what must have been a humiliating little sermon
delivered in front of their peers, while they stood, trembling on the
bench.32

Benezet never questioned the need for an orderly authoritarian

structure, in family, school, or society. He did attack on many fronts
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tne brutal methods used to enforce that orderly structure. But any
“ind of enforcement, when combined with a world view based on an inner
light-peace ethie, has its built-in difficulties. Benezet probably
never realized that his own methods for pupil control contained elements
of mental and spiritual brutality more effective in the long run than
the cutward coercion practiced by the harsher schoolmasters, slave-
owners, and Indian fighters he so roundly condemned. Yet the problem
of how to control children long enough to socialize them adequately,
without violating their inner nature, was one that Benezet recognized
and tried to cope with. But, like teachers and parents ever since, he
failed in what may be by definition an impossible t&sk.33

The stumbling bloeck for Benezet and the teachers who tried to
follow his pioneering example was that of reconciling an increasing
raspect for the beauty and innocence of the natural child with inflexible
demands for traditional Christian morality in child rearing. It appeared
to Benezet at first that education was simply a matter of reaching the
innocent child early enough with Christian precepts, which the youngster
would willingly accept if properly instructed. But proper instruction
seemed to require a certain amount of enforcement of the prescribed rules
of conduct, and the problem became one of internalizing necessary re-=
straints, as well as encouraging the natural beauty of the child's nature.
How else could one protect the child from the snares of an evil society

.5 ne or she grew up? How else could an absolute morallty be preserved

g

for the future? No one, certainly not Benezet, raised the question of

whether or not the traditional forms were worth preserving.
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Benezet's enlightened methods evolved during many years of prac-
tical experience in the classroom. He seems to have worked independently,
without knowledge of earlier educational innovators like Johann Amos
Comenius, or John Locke, whose experimental approaches had been remark-
ably similar. In any case, Benezet moved well in advance of most other
American educators. By his emphasis on the individual child's potential,
by his interest in relating lessons to daily life, by his desire that
pupils should understand rather than simply memorize, by his encourage-
ment of physical expressiveness, and by his insistence on making learn=-
ing as easy and pleasant as possible, he helped to open an educational
Pandora's box of immense proportions for later generations.3h

While he tried to cope with the appalling realization that most
parents could ne longer be trusted with the proper education of their
own children, Benezet became increasingly concerned about the qualifi=~
cations of schoolmasters upon whom grave new responsibilities were devoly-
ing. The teacher's position was enormously important because he or she
was the adult closest to the child during school hours, the longest part
of the day. "Children cateh the vices of those with whom they converse,
and...impressions made on their tender minds are deep and lasting,"
observed Benezet. Therefore, those impressions made by the schoolmaster
had a great significance. Teachers must not only set an example of up-
right Christian behavior for their charges toc imitate, btut they should
be well qualified to teach all their subjects, he believed. A good
writing hand, and care in spelling and grammar were "materially necessary

; 35

in a schoolmaster," also.
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His conception of his personal calling was a mystical, religious
one. Teaching, he wrote, and

the watching over every opportunity of instilling noble and

Christian prineciples in the tender minds of youth, 18 the

greatest and most acceptable sacrifice and service we can

off'er to the great Father and head of the family of the

whole earth, and the most exalted duty a Christian mind

can be engaged in.
Both the "sacrifice" and the heavenly family images were important here.
Bernard Wishy points out that the idea of the teacher as an almost
superhuman embodiment of all the virtues pupils should acquire, became
an important corollary of the nineteenth century concept of mother's
divine mission to save and uplift her family.3® Again, Bemezet seemed
to be setting the stage for subsequent acts in a dramatic continuum.

To the Quaker schoolmaster, teaching was not only 'the greatest
and most acceptable sacrifice" one could offer to the Father, but also
a pleasant, even joyful, opportunity for constructive work in the world.
"It is a great mistske,™ he wrote, "to think that the education of youth
II37

is toilsome and disagreeable. He seemed genuinely to have enjoyed
children and the educating of them, much of the time, but occasionally
he became discouraged and took a2 hard look at the disadvantages of
school teaching.

For one thing, education was a demanding field of service, "as
arducus to the teacher as it is of advantage to the youth.” And the
society's rewards to those entrusted with the education of its young
were meager. Benezet wrote a young colleague not to be too discouraged
because ne was "dis:-eg,arded by worldly men, or because [his:] talents,

or station in life, may seem mean, compared with others.” The consola=-

tion he offered was that the young schoolmaster's enforced humility
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would Find "favor with God."3%

Another drawback to teaching as a career was the low payv. He
~omplained that unless a boy was destined for one of the professions,
he was generally limited to a rather minimal education, taught "no matter
by whom, but the cheaper the better.... Thus it happens that persons
in every way unqualified, both in learning and in morals, are, for the
sake of having done it cheaper, entrusted with the education of children,”
The pay for teachers in English schools was indeed low, even for a per=
son of long experience and frugal habits like Benezet. His salary in
1750 remained fifty pounds a year, while the more prestigious Latin
Szhool master earned 150 pounds.39

Even though well qualified teachers were badly needed in the
nrovinee, he advised educated young Englishmen interested in teaching
in America to remain in thelr homeland, where such positions carried
reasonable renumeration. Americans, Friends as well as others, he
called "shamefully penmurious" when it came to peying for their children's
schooling. Sometimes single young men could earn enough barely to support
themselves at teaching, in the cities, but they had to depend on near=
charity for room and board at the whim of parents, he warned. Married
men with families found things nearly impossible. This situation probably
explains in part the constant turnover and shortage of teachers in
Philadelphia's schools during this period.©

Female teachers had been employed irregularly in Quaker schools
of Philadelphia since 1699. For the half-pay they received, the school
mistresses were expected to teach the children considered most difficult

and least desirable--the youngest, poorest ones. Benezet offered one
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indirect explanation for this practice, with his usuzl candor.
Masters should not be encumbered with children who are too
young to write, these should either he in a special school
for such, or with a Mistress; they take up the time of the
[2dvanced students) more properly the object of a well

qualified person; a.ﬁﬂ having no employ and young are diffi-
cult te keep quiet. 1

Despite the large number of young women he educated in his school, he
showed little inclination to encourage the careers of women teachers
either his own graduates or others.

Benezet did, however, offer considerable assistance, along with
many words of encouragement and advice, for young men teachers. He

wrote an Essay on Grammar, especially for young masters 'who have under-

stood the education of the youth,” but who felt themselves inadequate
in the use of English, due to their foreign birth. For these potentially
excellent teachers, he appended his Essay to the second edition of the

Pennsylvania Spelling Book. Beginning teachers were advised to study

constantly to improve their own teaching. He requested and received
fivancial aid from the Overseers on several occasions, to be used in
the support and training of young 1:.t=,-.':'i.c.‘ne::‘s.h‘2
Benezet's concern for the status, qualifications, and salaries of
younger teachers was perhaps a significant preliminary step toward what
would become during the next century formal teacher training certification
and professionalization. And his instruction of large numbers of young
Philadelphia women led directly to greater female participation in the
field of education, although he apparently never intended such an out-
come. Rebecca Jones, one of his graduates, conducted & popular Philadel-

phia school for 23 jﬂ'oszaa:'s.l"3
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Benezet, with his persistent emphasis on practical matters re=
garding the school, took on the major vroblems of financing the Quaker
educational network. As early as 1758, he was suggesting privately that
the "governments of this world," if they were "influenced by true wis=

dom, " would already "have made the proper education of the youth their

-

-

irst and special care." But he realized the improbebility of creating
z government-subsidized school system in his time. His suggestions,
he admitted in the same letter, were characterized by "strangeness of
thought." 3ti11 he dreamed of a better day ahead when public education
and other "good and necessary works" would no longer be omitted "solely
necanse oustom hee =llowed them to be passed over as not necessar.‘i-"hh

Meanwhile, Benezet constantly solicited funds for schools from
riends 25 a group and from individusls. The three customary forms of
financial support for Guaker schools were: (1) Voluntary subscriptions
from Friends, (2) Bequests and legacies, and (3) The "rate" or tuition
charged to children vhose parents could afford to pay. By 1770, Benezet
had begun insisting that even people who had no children should be ex=-
pected to help support schools, "without regard to any immediate advant-
aize they are to reap. w5

The late seventeenth century "Frames of Government" of Pennsylvania
Province had included provisions for public education which were never
implemented. But Charter of 1701 did not mention 1t, pnor had the colonial
government taken any such responsibility since that time. The Soclety
of Friends had assumed much of the load, and the Philadelphia Academy
and other private schools also flourished, especially after mid-century.

©till, in the absence of government-subsidized education, Benezet and
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a strong clique within the Society felt they should take even greater
initiative in assuming responsibility for the poor children in the
provinece as well as for thelir own young. Benezet called on Friends in
1758 to
dedicate themselves to the care of youth, not limiting
themselves to the narrow views of fleshly ties, nor even
to religious denominations, but looking upon themselves
as_fathers and brothers of all that want their help, tak-
ing more special care to make the poor and helpless the
first objects of such ecare.
(maker principles and prosperity, combined with the withdrswal from
political office~holding, created in Benezet's view an ideal milieu
for Friends "as a people, rather than others, to serve God and our
country in the education of the youth." Furthermore, the social chaos
and dislocations of the Seven Years' War had made the proper education
of all children seem more urgent than ever.he’
The hope of government sponsored and supported education remained
a fantasy dream for Benezet in his own time, but he could and did work
toward establishing an extensive Quaker school system that was open to
children of all denominations. The opportunity to implement his school
plan, however, did not arrive until the years of the American Revolution.
The Revolution precipitated a long smoldering generational crisis
in Friends' families. Efforts to control and restructure their childrens'
lives along more strict Guakerly paths, became a clear part of Meeting
deliberations. Philadelphia Monthly Meeting in 1775 noted "a sorrowful
neglect of restraining &'.he young:l from such conversation and company

a5 tended to lead them astray.”" One of the ways in which some Quaker

youths vere being led "astray," was by the popular patriotic enthusiasm
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for joining the militia=-=a direct contradiction to the Soclety's peace
prinsiples. £&nd increasing mmbers of young Friends were '"marrying out"
of the Soclety. By 1777, one of the mejor concerns of the Meeting was
that of "promoting a reformation of speech, behavior, apparel, ete.”
amongz Lthe ;,r(m.irlg.]‘lrr

The Philadelphia Monthly Meeting became involved in an intriguing
dispute between parents and the schools as to which group was basically
responsible for the childrens' worsening behavior, and thelr distressing
tendency to associate too freely with non-Quakers. In July of 1779,
the Meeting sent a committee of ten to visit the nine-member Overseers
of the Penn Charter Schools, ostensibly to offer assistance in promoting
"a more pious education of youth." The visiting group asked, in effect,
whether the Board was keeping fuaker children separated from non-Guakers,
and what was belng done to keep students off the streets during mon=-school
hours. They mede it clear that Meeting considered the teachers and

' efforts to secure parentel cooperation in these matters to

Dyarseesrs
be "most evidently wenting.” Finally, there was s pointed enquiry as

to whether or not funds were being properly dispersed in accordance with
the donors' directions. The Board made a written reply to this trans-
parent challenge to its integrity and competence that wes a masterpiece
of polite Quaker rhetoric veneered over a steel-hard position. TIn the
first place, parents, not teacher or Overseers, were primarily responsible
for "the preservation of our children from a corrupting connection” with
non-Guakers. Furthermore, even the best classroom instriction was in-

effectual if parents neglected their duty to "restrain Echildren] Trom

running at large in the streets.” The Board reported without apology
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tnat only two of their nine schools limited enrcollment to the children

nf Friends. There wvas a limit, then, to how much responsibility the

nhools would assume for the "proper instruction of the You'th-"'ha This

n

onfrontation apparently ended the argument for a time and Benezet, along
with most of the other teashers, contimued to instruect children of all
denominations in his classes.

The problems of dealing with youth during the Revolutionary up-~

heaval became so acube that the way was finally cleared for Benezet to

a3

ress his educational proposals to a successful conclusion. He bad long
believed that a stronger, purer school system was essential to combat

the inecrecasing defections of Quaker youths, and to restore order in the
larger soclety. He was appointed chairman in 1777 of A fourteen member
somuittee of Yearly Meeting, assigned "to consider seriously the subject

nf sducation.” Mich of the material in Some Necessary Remarks on the

Eduration of the Youth, published that year by Benezet in the form of

recommendations to Yearly Meeting, was incorporated into the formal

report adopted in 1778. This report, entitled, Some Observations Relating

% the Establishment of Schools was well-received and acted upon by
1;9

Philadelphia Yearly Meeting with considerable enthusiasm.
Benezet's report of 1778 carried a three-fold message on some of
the same subjects he had been stressing for years to parents and Overseers
of the schools: administration, teachers, and funds. He began by referr-
ing members to earlier injunctions, especially that of Yearly Meeting in
1750, to which he had Pirst submitted an educational proposal. That
Meeting had recowmended the hiring and adequate support of qualified

teachers, for the ™raining up of our youth in useful learning."” The
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failure of most meetings to comply, however, had led to "many hurtful

%

snd corrupt things [gaining) ground among us.” Thus it had now become
necessary to establish a well organized system of instruction, adminis-
tered by active supervisory boards to be set up in each Monthly Meeting.
Earch of these commitbees of "Overseers' would be directly responsible
to the Philadelphia Yearly Meeting. This firm clamp down on previously
lax or non-existant schools throughout Pennsylvenia and New Jersey con=
stituted a major break with the easy-going traditional pattern, in which
declsion-making on education was left up to the individual meetinge
and/or families. The new tightening up of administration, as explained
in the report, was necessary so that "the matter may rest on & solid
foundation, and every possible encouragement and assistance may be afforded
to Priends, in the settlement of schools, procuring masters, etc:, eteo.,
throughout the whole extent of the Yearly Meeting." o0
As for teachers, only Quakers should be hired, and these should
be married men of high moral and spiritual qualifications, with scholarly
accomplishments as a secondary consideration. The Report recommended
that each Monthly Meeting provide a guaranteed salery and a plot of land
large enough for a permanent schoolmaster and his family to live comfort-
ably, with orchard, garden plot, stable and grazing land for & cow. Such
provisions would obviate the common practice of hiring a single master
and boarding him out among private households. The ideal teacher was a
"staid person, with a family, who will be likely to remain a considerable
time." Meetings should deliberately avoid hiring "transient persons,

often of doubtful character. ol The desired characteristics in a school-

master turned out to be essentislly those to be enforced for the school
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itself: stability, moral purity, orderliness, and permanence. And the
description of the ideal teacher bore & striking resemblance to the author
of the Report.

The crucial matter of funding this enlarged and centralized school
system received r~areful attention in the report. Approximately 3,000
Tories, most ol them strong supporters of schools, had fled Philedelphia
with the British army a few weeks before Meeting convened. Benezet
noted a "backwardness among us to contribute that part of our substance"
which 15 necessary for the "virtuous education of our youth." At this
point the report resembled a stern sermon more than an official proposal
for improving an educational system. Members were reminded that they
were merely stewards of their wealth. The use of money for private ad-
vantage or "hoarding" it to pass on to one's own children was condemned
out of hand, as detrimental to soclety in general and to youth in par-
ticular. The wealth of individual families could be spent for no better
surpose than for the commmal education of the young, the report empha-
53‘.2.ed.52

Responsibility for the schools' fiscal matters was to rest with
the Overseers in Monthly Meetings. No tax assessment was suggested at
this time, but pressure in the form of "Friendly visits" was to be put
on non-contributing members. The Report recommended the establishment
0f endowments for schools by subscription and/or bequests, "the increase
of which might be employed in paying the Mssters' saleries, if necessary,
and promoting the education of the poorer Friends' chi].dren-"53 It

would be easy to read selfish motives into such a suggestion in Benezet's

Report of 1778. But in Ffact, the Mester's salary and tuition for poor
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children were the only major expenses of most ‘uaker schools at the time.
Classes ¥ere usually held in the Meeting Houses during the week, except
fo% the large Philadelphis school house. There is no evidence that
Senezet Sought a larger selary for himself, but he kuoew that younger
MEsters with children could not live on the salaries currently offered
by the Smaller Meetings. The emphasis on teacher's pay was a necessary
PAXE of any plan 4o expand the schools.

The Ouaker commnity stood threatened from within by a decline
in religious interest among the young, and from without by & revolution-
2TY political haulocaust. Benezet made use of this historical context
to strike gt what he saw =5 an even more insidious threat to Quaker sur-
Vival-~the erosion of Christian principles of brotherly love by compet-
itive economie foreces that had been gathering momentum for e century or
more. He perceived these economic pressures in moralistic terms of
Selfishness and greed, and he struggled against them in the interests
°f his young charges, his sect, and his society.

By acting affirmatively on the Report of 1778, the uakers took
eonsiderably increased corporate responsibility for the training of
thelr children. The step marked a major new emphasis on self~preserve-
tion of the socio-religious community by means of institutionalized
“ducation. Parents did two things by their action. First they agreed
o turn over a greater proportion of their own childrens' lives to the
care and mirture of a commnity sponsored institution. And secondly,
they committed themselves to a larger economic outlay 1n behalf of those
Same children-=to give the schools regular financial support., Parents

would henceforth increasingly relinquish direct oversight of their
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childrens' spirituel welfere and practical training to the care of
"experts"” in the education prvcacess..51‘L The school agreed to take on a
major share of socializing their children and preparing them for the
work of the economy, in return for a certain reasonable outlay of cash.
Education was rapidly becoming a well-organized community matter.

Tt would be incorrect to assume that the Report of 1778 marked a
sudden, drastic change in Quaker policy. Friends rarely, 1f ever, acted
precipitously, especially on such serious matters as their childrens!
education. Except for the organizational structure, the basic proposals
had been around in the form of "Advices" for nesrly a century. But the
report, and its eager acceptance, was nevertheless a tangible milestone
in an ongoing process. In a letter written during the summer of 1779,
Benezet observed to a friend that "the concern for the establishment of
schools appears to gain ground,” and his comment was probably an under-
statement., Within six years after the adoption of the report, the
Philadelphia Penn Charter School system had expanded from the thirty
pupil school Benezet took over in 1743 to more than ten schools with a
total of 434 students, of whom seventy were poor or 'free scholars."

In 1779, Yearly Meetings in New York, Baltimore, New England, and Virginia
211 accepted "Anthony's report," as it was commonly called, and began
their sttempts to implement it. By 1800, nearly every uaker Meeting
House had its own school.””

The Revolutionary period marked the beginning of a new era of
importance for both Quaker and non-Quaker schools at all levels, a
development that led directly to the widespread establishment of govern=

ment sponsored public schools in the early nineteenth century. Yet
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amony Quakers, at least, it seems incorrect to suggest that the growth
of an extensive practical type school system was a democratic develop~
ment, inspired by libertarian ideas of the Revolution, as many historians
have claimed.56 Friends were far more interested in reclaiming a lost
coecial order through rigorous training of their young during the Revolu=
tion than they were in furthering egalitarian goals. Benezet did indeed
seek to promote public, non-seetarian education. Yet he explalined fre=-
cuently that he believed all children should receive a practical educa-
tion in order to fit them for their "proper stations"” in society, but
not necessarily for equal stations.

Benezet's initial satisfaction with the growth of the schools
after 1778 was based on his belief that the Soriety of Friends was at
last reasserting its earlier, ideally strong sense of communal responsi-
kility for child rearing and Christian nurture which had been undexrmined
by the privatized scramble for family fortunes. Yet Benezet's emphasis
on practicsl education led exactly where he did not want his students
0 zo. He repeatedly condemned the very materialistic society which he
devotedly equipped them to serve. The skills they learned, and the
steady application of those skills in daily life, rather than the pious
mexime their schoolmaster stressed, became the basis for their American
suncess story. They learned, in the main, to conform to the real values
of their parents and peers, rather than the "Quakerly” ideal of humhle
service to mankind, as stressed in their lesson books.57

In the last years of his life, Anthony Benezet, the aging advocate
nf edueation for sll, wrote to a close friend, "Upon the whole, the

nsB

urJearned are freer from snares, and have a better chance to be chosen.
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If ™o be chosen" was indeed the greatest good of all, where had the
sehoolmaster's forty dedicated years of instruction led? Wisely, per-

haps, he never asked.
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CHAPTER VI
THE AFRICANS' SCHOOL: TOWARD A THEORY OF FULL EQUALITY

Anthony Benezet's Philadelphia had grown to a city of approximately
18,000 inbabitants by the year 1750, when he first began his experiments
in teaching black children to read, write, and do simple arithmetic.

The port city bad never had a large slave population, owing largely to
the nature of its economy. Estimates of the black population at mid-
~entury range upward from 3,000, of which an unknown proportion were
freemen. A very few of the slaves were tutored in the homes of their
masters, and of those, most were taught only enough to read the Bible
and ratechism. White public sentiment against instructing blacks was
such that a "Mr. Bolton" had been srraigned in court for teaching Negroes
in his Philedelphia school as late as 17‘4-0.1 I'ree blacks apparently had
no formal educational opportunities.

One of Benezet's most significant long range contributions to the
position of African-Americans was his sustained thirty four year effort
to provide for them a "suitable" education. The experience he gained in
training black intellectual and moral faculties led directly to his most
incisive argument in the evolving antislavery cempaign. It provided the
s0lld Foundation for his pioneering assertion of innate racial equality,
and [or his attack on racial prejudice as a major prop for inequality.

As W. E. B. DuBois has noted with two-edged perception, "Anthony

Benezet and the Friends of Philadelphia have the honor of first recognizing

155
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the Ppet that the welfare of the State demands the education of Negro
ohildren.” 1In fact, Benezet believed that the instruction of all child-
ren was the proper concern of the state in its own best interests. It
vas the universality of his inclusion of the blacks, along with the poor
whites and the female young, that made his educational drive so import-
E-.nt.?'

Probably, one impetus for his early home teaching of free blacks
originated in his spontanecous friendships with many of them. His fre=-
quent eonversations with members of the black community on the streets
and in the market place confirmed his faith in the brotherhood of &ll
mankind. Certainly he saw no reason to deny his black friends the sama
npportunities for spiritual and intellectual growth that he believed zo
importent for his white studente. He summed up the reasons for educatlng
bhlacks in these words:

Having observed the many disadvantages these afflicted
peosple lsbor under in point of education and otherwise,
2 tender care has taken place to promote their instruc-
tion in school learning, and also their religious and
temporal welfare, in order to_gualify them for becowing
reputable mewhers of society.

The few earlier attempts than Anthony Benezet's to instruct Negroes
sad been mainly religious, oriented toward "saving souls" and using
Ceripture to regulate morsl behavior. William Edmundson, travellng
companion of George Fox in the New World, had argued in the late seven-
teeath century that the instruction of blacks in Christian precepts
would help maintain slavery, rather than destroy it. And somewhat later,
evangelist George Whitefield insisted that religious training was quite

useMl for the control of slaves, who should be taught "to obey their

- 4
macters” as part of the "Christianizing" process.
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2ut even these arguments for religious education met with in=-
cressing hostility in the eighteenth century. There was a widespread
pelief that only heathens could be enslsved in the first place, with
2 disquieting ~orollary that once slaves were converted to Christianity,
fhey should be freed. 1In practice, a process of this kind would surely
subvert the whole profitable development of the slave system. If only
ron~Christians conld be slaves, religious instruction was tantamount to
inviting rebellion. And there was the ever present fear that literate
slaves might find more incendiary reading material then the specified
Seriptures to guide their actions.5

Considering the widespread hostility to the education of blecks,
it is not surprising that George Whitefield's projected Christian school
Tor Negroes was s total Ffailure. Whitefield, a friend of the Benezet
family, never objected to slavery. He believed that slaves should be
taupht obedience to Scriptural commands, as a means of disciplining them
into a more efficient work forece without the use of brutal coercion.
In 1740, the same year that Mr. Bolton was arraigned in Philadelphia
for teaching black children, Whitefield purchased 5,000 acres of land
at the forke of the Delaware River. There, on a site called Nezareth,
he planned to build his training school. He worked closely with John
Stephen Benezet, who had been his friend and host during preaching tours
in the Philadelphia area. The elder Benezet served as manager for the
szhonl project, but the undertaking failed to attract sufficient capital
to succeed. In addition, the first wave of missionary teacher-builders
at Nazareth confronted serious hostilities from local Indians who objected

o yet another invasion of their lands by white settlers. After a few
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months, the major finanecial backer, William Seward, died, &nd the pro-
jezt was abandoned. b

The failure of Whitefield's project was of course known to
Anthony Benevet because of his father's deep involvement in if. But
Anthony and Whitefield, who were nearly the ssme age and had known each
other from their youth in England, had serious differences of opinion
in at least two areas. For one thing, Benezet disliked the evangelist's
enthusiasm, ' or zealonus, emotional brand of proselytizing Christianity,
and apparently did not support the evangelistic services Whitefield held
in Philadelphia. And Whitefield's willingness to propagate slavery,
even 8 benevolent kind, was increasingly disturbing to Benezet, and
~reated the most serious barrier to their continuing friend'ship.T

Whitefield, still stinging from the collapse of his Nazareth
vlans, announced in 17hl that slave labor would be necessary for the
suceess of his newest educational project=-the "Bathesda" Orphan House
on a A0 acre plantation near Savannah, Georgia. He defended his posi-
tion with the statement that he would "make their lives comfortable, and
lay & foundation for breeding up their posterity in the nurture and
admpnition of the Iord." wWhitefield was a key figure in the official
derision to allow slavery in Ceorgia, where 1t had earlier been outlawed.
He brought in a larpe number of slaves to cultivate the rice and flex
crops for Bethesda as soon as the changed law mede it possible. Never-
theless, Benezet apparently felt that Whitefield would eventually be
~orverted o the antislavery ceuse and free his "property.” But the

cvangelist died in 1770 and willed the slaves to his patroness, the Lady

Selina, Countess of Huntingdon, rather than emancipating them. Benezet
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sould o longer restrain his anguish. He wrote Lady Huntingdon a long
letter urging her to free the slaves os a Christian duty. Ohe replied
that ghe Iintended to de so, but the Revolution intervened before any
antion was taken, and the slaves contimued to be held at Bethesda as
part of the Countess' estate until after lTBhL.8

The failure of both Wnitefield's Nazareth project and Mr. Bolton's
sehool probably served as a caution to Anthony Benezet in his own desire
to found a free school for the black children of Philadelphia. He began
hig tes hing quietly at home, without seeking outside financial support
~»f any kind, rather than sttempting to start a full-fledged school at
First. He understood the hipghly controversial nature of his actions,
ard he had no desire to provoke overt conflict in the cowmunity. He did
not write anything about his work until many yeers later, but he contin-
ued for twenty years the unobtrusive evening classes in the same basic
cubjects that he taught to his white pupils during the da,ytime.9

The home heaching of Philadelphia's free blacks proved to be
nizhly cuccessful, and e source of sebisfaction to Benezet. IE was
=yidently nne of the topies of conversation he shared with his neighbor,
Senjemin Franklin, as their Priendship ripened in the early 1750's. In
1757, Franklin braveled to Iondon as agent for the Pennsylvania Assembly,
Az = result of the good impressions he had received from Benezet's evening
~lacces, he initiated contants with Bray's Associates, a London philan-
thropie soeciety. Upon Frenklin's recommendation, the Bray group decided

to found a schonl For the instruction of free blacks in Philadelphia,

The Associates worked through the Anglican church. Consequently their

19 )
{4
e
Li]
6]
10

5 emphasized Bible reading, catechism, end the practical arts--
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searcely the equal of the general curriculum Benezet offered his students.
The school opened at Christ Church, beginning in Novewber, 1758, and
montinmied for meny years with several interruptions, most notably during
and after the Revolution. Three more religious schools were established
t7 the Brey Associstes in 1760, at New York City, Williamsburg, Virginia,
snd Tlew Port, Rhode Island, in the widening circle of influence initiated
1y the quiet Philadelphia schoolmaster.lo

By 1770, Benezet's patient and effective demonstration of the
educability of blacks had convinced several other leading members of
niladelphia Monthly Meeting of the feesibility of a Quaker-sponsored
s~hool. As a result of the Society's increasingly strong antislavery
tectimony, many Friends were preparing their slaves for emancipation.

A school could aid the process by providing both vocational treining
and moral instruction. And there was a growing interest in schools
zenerally beceuse of the possibilities for social indoctrination during
o period of revolutionary agitation.

Thus, the socio-political milien of January, 1770, provided an
asppropriate setting for Anthony Benezet to offer a far-reaching proposal
to Philadelphia Monthly Meeting-~the formal establishment of a school
for free blacks. His proposal was accepted, and an "Africans' School"
nename the newest division of the Penn Charter School. According to the
mimites, the Africans' School would provide such "religious and literary
instruction as would qualify them for the proper enjoyment of freedom,
and for becoming useful and worthy citizens. "12 phat is, the new school

Por blacks was organized both for their own benefit and for that of the

surrounding society. The pupils' "religious and literary" education would
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ensble them to be "useful and worthy," and to enjoy being so. Clearly,
an element of self=-interest motivated the Friends' action, and it co-
existed harmoniously with their benevolent idealism.

The ‘makers saw their new enterprise as a missionary endeavour,
not only to the students but also as an example to other Christian groups.
All Friends were urged to support the school in the "hope that in other
places a concern of the same kind will be raised, as the good effects
of our care become more known and observed.” The hope was not disap-
pointed, for the fear of a large class of undisciplined free blacks
existed in white society throughout the colonies.t3

At the time schoolmaster in the Friends' girls' school, Anthony
Benezet regularly attended sessions of the Overseers' "Committee on the
Zechool for Africans." He seems to have been an ex-officio member and
prestigious consultant, as well as a regular contributor of funds. In
any cese, he played an important part in policy-msking decisions of the
Committee throughout the remainder of his li:f'e.lh

The first class opened on June 28, 1770, in a large rented room
on Pear Street, "over the potash works.'" Twenty two pupils, half of
them girls and half boys, attended class the first day, and the student
body increased to thirty six within the next two months. The earliest
students were mostly children of assorted ages, but later, "many cases
oeceurred of men and women far advanced in life, attending,...often at
preat personal sacrifice." Very young students had to be excluded early,
however. In October, 1770, the decision was made not to admit any more
children under six years of esge. A similar rule was operative in the

parallel schools for white children. The rented upstairs room proved
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unsatisfactory, and in 1773, a new school house, 32 feet by 18 feet, was
conistructed on the 1ot next to the Quaker Alms House on Walnut and

Fourth Streets. Care was taken to build a fence between the two build-

i §
ings 8o as "not to incommode the habitations of the poor Friends." Z

Mot only were black children taught separately from whites, but

they were also treated differently, in that the sexes were mixed in the

2lassroom, a practice not approved for white children. Benezet's views

on thig situation in the new szchool are unknown, but it mey be that he

wab forced into conecessions on these points in order to obtain approval

for the Africans' School at a.ll.l6

The curriculum bore the same practical stamp that characterized
penczet's other classes. All the students studied English reading,
writing, and arithmetic. The girls learned sewing and knitting from a
miztrecs, while the hoys went on to more advanced academic work. The
reading end writing was undoubtedly suffused with Christlen precepts,

25 in 211 the Friends' schools, but no attempt was made to limit reading
to religious maxims. A French visltor to the school many yesrs later

deseribed 2 curriculum substantially unchanged. And he was particularly
impressed with the effeect of the instruction on the demeanor of female
pupils. "The black girls,"” he wrote, "have the appearance of decency,
wttention, and submission. Tt is a nursery of good servants and virtuons
honsekeepers. "1 Benezet would have added that the school hed demon-
strated, too, the high innate moral and mental abllities of ite students,

whe wers worthy of their freedom, in part because they had learned self-

diseipline.
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£1]. the OQuaker schools faced a series of difficult problems during
the revnlutionary 1770's. Although the Afripans' School became a rela~
tively popular object of Philadelphia Friends' philanthropy, there were
mimerous oecasions when income from subscriptions and legacies failed to
worer necessayy cxpenditures, Two leading supporters of the school,
Daniel Stanton and Joseph Hilburn, died in 1771, leaving substantial
bequests to the schonl. The gifts made possible a new building that
was completed in 1773. But Tfunds for day to day operation became in-
areasingly soarne with the outbreak of war. By 1777, the cryptic aside
"to be paid when in cash" appeared frequently alongside authorizations
Tor expewditures, and payment of teacher's salaries often fell behind.
Rampant inflation meant thot many of the Friends' subscriptlons, pledged
aarlisr in paper currency, helped little in the erisis. Collecting
cormittess were appointed and exhorted by the Overseers to "renewed
diligence” and “greater exertion,” to keep the school in operation.

The semring of mualified teachers became a major problem for the
sehool, as well., Benezet insisted from the first thet "teechers employed
should be persons interested in the real well-doing of the scholars,”™
in his mind a far more important qualification for good teaching than
being "highly learned.™” But most teachers, however well qualified in

= relipious sense, had economic needs that could not be totally ignored.

Few could afford not to know when, or even whether, they would be paid

for their services.

When Moles Patterson was hired to teach the first rlasses for

eirzhty pounds annually, the Overseers' minutes recorded that
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the salary to the master was higher then we should have agreed
to, if we could have engaged one that we thought suitable, on
egsier terms, or if a mistress capable of the service, could
have heen procured, but neither at the time offering...
2ut even the salary which the committee considered extravagant was
aspparently insufficient for Patterson, who resigned before his one year
conbract was out. Of his account, the Overseers noted that "some of the
articles appear to be overcharged." Patterson's wife, Ann, then took
orer the school on a temporary basis. ©She soon proved herself an ex=-
tremely capable teacher, according to the mimutes. But she refused the
Board's offer of a permanent position at forty pounds anmuelly, one half
the salary her husband had received for precisely the same responsibil-
ities. The Overseers than hired a schoolmaster who died within a few
months of agsuming the position. The school was forced to close for six
weeks until a replacement could be f'ound..20
Eventually a young men named David Estaugh was hired "on trial.”
Estaugh was an apprentice of Benezet's who was preparing to be a teacher,
Classes reopened in April, 1773. During this period, Benezet himself
wag frantically busy with his first major antislevery petitioning cam-
paign which he was conducting simultaneously in England and the colonies,
in addition to his regular glrls' school responsibilities in the mornings.
llevertheless, seeing the precarious situation in the black school, he
asreed to attend classes there daily to help the inexperienced Estaugh
with his new duties. But by the end of the year, the young man had
found "the employmeut too heavy, [and] he chose to resign T

An older and more experienced tescher, Jacob lehre, was next in

the procession. Benezet greeted his arrival with relief, and expressed
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atisfaction with Lehre'’s religious dedication. The nev master found

(%]

he school defiecient in the necessary books and supplies. His complaint

o

to the Overseers resulted in the immediate procuring of Testaments,
spelling books, and primers to replace the old ones, now "much torn and
shused , "2°

But Lehre's efficiency in supplying his classroom with books,
and his religious dedication, were not sufficient to attract and keep
encugh interssted pupils at their desks. During his temure, the problem
of attendance became acute, Although a total of 250 black students re-
celved elementory instriction between 1770 and 1775, attendance had been
falling off since Lehre took over at the end of 1773. By Jamuary, 1775,
only nine pupils were regularly in class. Deeply concerned, the Oversecers
decided to visit 21l the parents and guardians of the children enrolled
to encourage better attendance, and if necessary, to admit poor white
children in order %o fill up the classroom. Both steps were actually
talen, and by April, forty black and six vhite children rezularly took
their places under Lehre's tutelage, at least temporarilya23

There were several reasons for the dramatic shifts in attendance
patterns at the schonl. Officially the Overseers blamed the pupils
themselves for "their neglect," which had resulted in "their not improving
zo mich 25 we expected.” But Benezet, sensitive to the environmental
Tactors working sgainst the black students, saw the problem in a different
light. These children, like the poor whites, were subject to various
demands on their time, which they could not control, he noted. Often
they were required to work to help support their own families, or to

serve in homes where they were apprenticed. Frequently they received
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1litile encoursgement, or even met active opposition, to attending
nlasses. In addition, at times the schoolmasters had fallen below the
stzndards of good teaching expected of them, and consequently student
interest lagged,2

By April, 1776, the aging Lehre had to be requested "to seek
zuployment more likely to suit him" elsewhere. The attendance problem
nad beecome acute again, despite combined efforts of many black parents
and vigiting Overseers. He was finally dismissed in December, 1776, and
thie 3chool closed sgaln briefly until a suitable teacher could be found.2

The report sent to Monthly Meeting the following Februery con-
shituted both a revised statement of the goals set for the Africans'
cchool by ite sponsors, and an urgent plea for stronger financial backing
in khe face of contimuing difficulties.

Wie are, after upwards of seven years experience, confirmed

in believing that by a religious care to discharge our duty

towards these long oppressed people, they may receive much

benefit, and the increasing concern that appears to restore

them to their right to liberty, encourages us to hope that

Friends in general will be more and more united in a faith-

ful fulfilling of their trust, by instructing them in neces-

sary learning, and_ 16-he ways and means of a livelihood suiteble

to their stations.©
The Overseers' specific emphasis on "ways and means of a livelihood,”
wal new Lo their stated goals for black eduncation, but the idea behind
it was not. The earlier goal of creating "useful and worthy citizens”
covered the vocational ideal. The new urgency felt by the Committee
justified the more precise statement--it was a language all prospective
donors could understand. More and more slaves were being emancipated

in Philadelphia, many by masters who fled the country. A generation of

free blacks left untrained for any income-producing vocation could only
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mean Muture sociel disturbances and endless salls for charity donations,
And the further phrase, "suitable to their stations,” was clearly under~
stood ir the eighteenth ecentury as an sssurance of €irmly delimited
social and ecomomic boundaries beyond which students were not expected
to azpirz. The black school was presented as a prudent investment for
friskers caught up in the revolutionary urheaval.

The February subseription drive was successful, and the school
reopened almost immediately with John Houghton as schoolmaster. But his
Plve year temare was e diffieult one, too, in many ways. Houghton was
not a young man, and his failing health beceme a major problem. In
zddition, the Revolution created at times nearly insurmountable finanecia]
and logistical difficulties. By 1781, the Overseers reported a deficit
of zeventy four pounds, much of which was due in uncollectable subscripe
tiuong. The gchool's mimites recorded that "a part of this pariod was
remarkable for commotion, and contending armies taking, evacuating, and
repossessing this city; that schools...were generally suspended for a
time.” Shortages of all kinds plagued the classroom. Yet despite the
~onfusion, Friends continued to superintend the black school, and it was,
"with some intermission,™ kept open with a total enrollment of 250 stu-
Jents during the diffienlt five year span.o!

Houghton's health declined further, end the fipancial situation
of the school grew steadily worse during the late wor years. The outlook
for the gchonl's survival was indeed poor by March of 1761, when Benezet
wrote of his concern and his proposed remedy to a close friend:

The education of the poor blacks...has been so much the

object nf my consideration that I solicited to be appointed
master of the School we have for a long time maintained for
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their education; notwithstanding that situation would have

been less profitsble or in the eyes of most psople less

honorable than the school I now attend; but my friends,

perhaps Trom a Fear the service would be too arduous or some

other cause put me by. If the place be vacant I shall re-

new my application, for it has been indeed a matter of con-

cern to me.?2

During the following year, Benezet struggled with mounting diffi=-
oulties to keep the sechool in operstion. Finally, Houghton resigned,
The Board, no doubt wearied with Benezet's repeated pleas, and unable
to find another replacement, accepted his offer to take over the teaching,
Despite the tremendous inflation of the war years, Benezet accepted the
seme salary that Moles Patterson had found insufficient twelve years
earlier, In a concession to his age and "infirm" constitution, he re-
reived permission to hold the classes in his home, with a small allowance
provided for rental. Yet he carried on his last great burst of anti-
slavery work during these same years. He also made regular visits to
his pupils' homes, "in order to excite scholars to a diligent sttendance, "29
If he wag aware that his Pirm take~-over of the school at a critical
juncture kept it from being abandoned by the Society, he did not mention
the fact. But his aection proved to be the turning point, and from that
time onward the black school prospered and grew.
Along with his concern for the formal education of as many of

Philadelphia's free blacks as possible, Benezet was keenly interested
in the situation of young black apprentices during the same period. He
believed that those in urban areas needed protection, both from the
inevitable corruption of city life, and from abuse by unthinking or

tyrannical masters. In a letter dealing with the matter of freed slaves

among Zuakers, he recommended apprenticing young black boys in the homes
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2f rural Friends.
I am very averse to placing [then] in this city except it
be to some of the low trades, shoemaking; to place them
for menial service in the kitchen or stable I refuse to
be eoncerned, as from the leisure they have, and conversa=
tion of servunts, ete., they are mostly corrupted.
In short, if they were bound out in the city at all, it should only be
to learn semi-skilled trades. There was no suggestion here, however,
that some might be trained in the "higher" trades of commerce or the
nrofecsions. Denezet felt that apprentices, "if pretty well grown,"
should be paid "a sufficient compensation for their service." They
should be protected From exploitation and channeled into "suitable"
trades. But unfortunately, he had observed a "backwardness of Friends
arong ue o promote the welfare of the blacks except where there was g
rrocpect of advantage to themselves. "30 The comment was a recurring
nounterpoint theme in his endless attempt to orchestrate the Africans
harmoniously into the American composition. Benezet was genuinely con=
nerned for the moral and physical well-being of the young freedmen them=
selves, and this concern underlay his feeling that they should be placed
vith rural families when possible rather than in the city. He shared
the utopian vision of his day-~an agricultural paradise where pious
family life could be combined with healthful outdoor work to produce
virtuous oitizens, of whatever race. This goal, rather than any desire
ta et rid of Philadeliphis's young black population, apparently motivateg
his thinking and recommendations on the matter.
Benezet instructed daily classes averaging between fifteen and
thirty five pupils, most of vhom made acceptable progress in their studies,

He seems to have been given complete control of the school beginning in
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Junz, 1782. The Bonrd of Overseers did not hold any official meetings
faring his tenure, apperently entrusting the entire operation to Benezet's
31

=zo=rianced care.,

=2t his health, too, was deteriorating and he seemed increasingly

il

warz of the deliecate natvre of his own mortality. His letters of this
reriod suggest that he deliberately willed to live on after 1780 primarily
@z result of urgent inner promptings of the "Divine Architect" who
mzintained “some deep purpose" for his "human frame.” He began making

"

very specific plang, "in case of ny demise,” Tor perpetuating the work

7 behall of the “oppressed Afrieans.” By October of 1781, he had
written that "time and nge press close upon me....the world with its
Fozitive heing and false appearance passeth swiftly away, and it's he
21une who doeth the will of God who will sbide.” The divine will et that
polat hie perceived to he a mandate to take over the precarious fortunes
~»F the Llaek school. The work became the "deep purpose" for which he
rzmuined tied to the earth. But by summer of 1783, the old desire for
reacz2ful repose was upon him agsein, "the most earnest longing of my wming,"
re wrote. Still, "necessary action seems continually presenting, which

32 14 was the recurring struggle of his life, but

T dare pot refuse.
ezspecially poignant now, for the repose he sought was permanent. Yet
the work was mot quite completed; the ideal society still beckoned seduc-
tively into the future.

In the last weeks of his life, Benezet laid the foundations for
khe perpetuation of the Africans' School. He arranged as efficlently as

presible Tor a continuing teaching staff and adequate financeing==in the

past the two most difficult problems. He composed a letter to the
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Uverseers urging that his friend and one~time teaching essistant, Joseph
Clark, "s person who makes it a principle to do his duty,” should succeed
nim as master of the school. Clark, he wrote, was presently employed

n "a wnore advantazeous school," but was interested in assuming the

e

lower-paying position upon Benezet's retirement, "py a desire of doing
good to the black people. n33

Benezet went to considerable lengths in securing adequate funds
to keep the school operating. The war years had taught him the insuf-
Firlency of depending on annual subscription drives and occasional small
legacies 1f the project were to survive permanently. He wrote to lead-
ing Bnglish Friends and philanthropists, to plead the cause of black
zducation in America and the Philadelphia Africans' School in particular,
‘me of these men, the radiecal clergyman Thomas Wilson of Bath, responded
with a gift of fifty pounds sterling for Benezet's use in establishing
the school. He promised more to follow, but his death soon after cut
oftT Purtheyr donations .BJ‘L

In his urgency to insure the survival of the school, Benezet
took what was for him en unusually rash step. By the end of the Revolu-
tion, British Quakers had accumulated & substantial fund earmarked for
war relief of American Friends. Since hostilities had ceased, Benezet
f2lt. that the money was more urgently needed for other purposes. Thus
he decided in August, 1783, to present a proposal to the London Quakers.
45 he explained to William Dillwyn, the idea was solely his own, "un=-
bnown to Priends" in Philsdelphia. He requested that the war relief

Tunds be diverted for the "relief and education” of American free blacks.

He helieved %that the request stood little chance of being approved by
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Philadelphia Monthly Meeting, whose individusal members had vested
interests in the fund. But the urgency of the need and his own sense
of impending death outweighed for him the principles of group unity and
"sense of the meeting"” which ordirarily restrained his generous impulses
within bounds thoupht proper by Friends.d?

Response to Benezet's plea was delayed, probsbly due to the
"weilghty" nature of the discussions it provoked as David Barclay and
others on the ILondon Yearly Meeting's subcommittee to oversee the fund
deliberated. Three years psssed before Barclay sent the commlttee's
contribution of 500 pounds sterling to Philadelphia as a permanent en-
dowment for the Friends' African School.36

Benezet's personal determination to solidify the school's finan-
nial basis amounted to more than appeals for funds from others. He
arranged to dispose of his own modest estate in a way that would ensure
his objective. His will, signed March, 1784, left his estate for the
nee of his wife, who was "ancient and feeble," until her death. He
willed a few smsll token legacies to certain poor black and Acadian
neizhbors, relatives, and the "hire-meid." But all the rest was assigned
Por the perpetual endowment of the school, "to hire and employ a religions-
minded person or persons, Lo teach a number of Negro, mulatto, or Indian
children to reed, write, arithmetic, plain accounts, needlework, ete.”
In zddition he left his large personal library for the sch001-37

Courees vary on the amount of the bequest, from 700 pounds to
oyer 2,000, tut the latter Fipure seems to he more accurate. After
Joyee's death from 2 stroke on July 19, 1786, Friends invested the

Benezet lepacy in "ground rents, " which by 1800 were returning an anmial



173

naome of nearly 200 pounds to the school's coffers-=-its main source of
sunport.o”  With the sddition of the 500 pound gift from London Friends,
solicited enrlier by Benezet, the endowment made possibhle e substantial
increass in the size of the school and 1ts facilities. Two teachers
rather than cne were hired and a second story constructed atop the school
bilding o accomndate sncther class. The new addition was used by a
ristress "to teach the younger children and girls,” while on the lower
Ploor, = weater bandled the instruction of "the larger children and groyn
pazrorns.’ This division by ase marked the beginning of secondary level
edvnation for the black males of Philadelphia.3?

Benevet, say his role in the permanent establishment of the Africang!
Cnhool as hisz erawning achievement in life. In his direct personal serv-
ice as master of the school from 1782 onward, he had found at last the
1l satisfaction that signified his arrival at the destination of his
1ilfe=long ruest for voeational fulfiliment, In his seventieth year he
wrohs a revealing lebter to his old friend, Benjamin Frarnklin.

T have solicited and obtained the office of teacher of black
children and others of that people, an employment which

o o

though not attended with so great pecuniary advanbages 26

others might be, yet affords we much sutisfacﬁ%on. I know

no ghation in 1life T should prefer before it.
He hed alb last ashieved that prized inward assurance of time and talentg
weil spent for the “"Family of Mankind.” And the carly desire for weslth
arrd honor-=that great snemy of true brotherhood--had ultimately been sub-
Aned .

In 1784, the 35 pupil institution known informally as "Benezet 's

Sehool” was the only one in Philadelphia for black students. Encouraged

hy Lhe founder's bequest, Philadelphia Monthly Meeting issued a report
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That stressed the need for another similar school in the near future.
Two years loter, the recommendation became a reality. Sunday Schools
for working students, and Night Schools for adults followed rapldly, ag
2id more day schools. By 1837, there were 25 institutions, with a total
enrolliment of 1,732 black children, operating under various auspices
in the eity. TIn the school begun by Benezet z2lone, over 8,000 pupils
had matriculated by 1866. It set the pattern, also, for many other
“African Schools” organized throughout the United States.hl

But a far more significant index of Benezet's educational contri-
bution to the black community is found in the records of the known grad-
uates of his school. Several of the school's alumni assumed the leader-
chip of Philodelphia's growing free black population. Former slaves
Absalom Jones and Richard Allen, who became co=founders of the Free
African Dociety, had studied there. They organized the Society as a
result of their indignation at being forced to sit in a segregated seec-
fion of 3t. Georpge's Church in Philadelphia. The two led a walk=out
of black worshippers from a Sunday morning service in 1787, and Dromptly
orgenized their followers into an "ethical and beneficial brotherhood.”
Thne formation of the Free African Society, which met for a time in the
“maker School House, was & step of tremendous significance. It constie
buted the Tirst real sacial organization among blacks for their own
mutual benefit, heralding the beginning of community race pride in a
non=gectarian structure. The Free African Soclety set up GQuaker=like
marriage ceremonies for its members and attempted ethical guidance of
members' lives. The group worked with Benjamin Rush and other abolition-

ists, but refused to beeome involved in late eighteenth century colonization
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schemes, "apprehending every pious man is a citizen of the whole world”--
echoes of one of Anthony Benezet's favorite classroom maxims.'he

Later, Jones founded the first black Episcopal Church in America
and served as its rector. Allen was founder and first bishop of the
African Methodist Episcopal Church. James Forten, another outstanding
Former student of Benezet's school, became a leading Philadelphia manu~
facturer and shipper. Along with Jones and Allen, Forten led in the
free black petitioning of Congress for repeal of the Fugitive Slave
Ant of 1793.

As early as 1784, Forten had begun holding classes in his own
home to fLeach the rudiments of reading, writing and arithmetic to the
lozal children of his race. TForten led npposition to the proposed reg-
istration of &1l Philadelphia blacks in 1813. Wwith Allen he also led
the dramatic 1817 mass black protest against the increasingly determined
deportation policies of the American Colonization Soclety. It was Forten,
Ltoo, who was largely responsible for eonvineing the nineteenth century
abolitionist leader William Iloyd Garrison of the inhumanity of coloniza-
tion poliey, and encoursged him onward to the unconditional emancipation
pc;sa‘.ti.on.jB Benezet had argued cogently against ecolonization in his

widely read Jome Historieal Account of Cuinea. That book and Benezet's

Caution and Warning to Great Britain and Her Colonies were valued possesw

cions of Forten, possessions that formed an important link with the ante-
wellum abolitionist movement. And finally, Forten helped to launch the

Mepro Convention Movement, the first interstate black political organiza-
Lion, for "the abolition of slavery in the South and racial diserimination

in the North," a full three years before the 1833 founding of the American
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Arti=Slavery Society. In all, the story of Benezet's alumni wag a
wentinaing saga of lesdership in struggles, victories, defeats, and
reneved efforts for racial eguality.

foberts Vaux, Benezet's esrliest memorialist and correspondence
sditor, observed that the suceess of the Africans' School "powerfully
~ntributed to recommend theilr race to the notice, and the cause of
their sufferinge to the investigation, of many persons who had previously

"

azld both Iin contempt.” One of the p2ople so impressed was Brissot de

vinxville, who became one of the leading exponents of racial equality

,‘
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, anl a Founder ani president of the Societe des Amis des Noirs,

Zrizsot visited Benezcet's School in Philadelphia and later reported:

There appears to be no difference between the powers of
mzmoyy of a curly head and those with straight heir, and
today I have proof of this. T have seen, questioned, and
liztened to Negro children, some read well, others recited
From memory, others did sume quite rapidly.... It is to
Tienazet that humanity owes this useful esteblishment.

Enzlish Friends, too, began investigations into the rational potential of
“,dasks, on the basis of "some proofs of the Negro children's advancement
in learning in this school" in Philadelphia, and their conclusions supplied
courd arsuments for use in the British antislavery campaign-h'5
As early as 1762, Benezet had announced publically his conviction
that "Negroes arc generally sensible, humene, and sociable, and that
their capacity is as good, and as capable of improvement, as that of
7nite people.' He reiterated basically the same observation in his

6

1
Coution and Worning in 1766. 70 No fuller statement of this position

=nme from his pen during the next fifteen years, possibly owing to fears

nf glave incurrechion in the South if such clear=-cut declarations of
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grpuelity were widely publicized. But by 1781, his pamphlet entitled

snort, Observabions on Slavery made s strong third person assertion of

1l raecial equality, based on his own experience:

A. Benezet, Leacher of a school...for the instruction of the
black children and others of that people, has for many years,

nad the opportunity of knowing the temper and genius of the
Africans; particularly those under his tuition, who have been
many , of different ages; and he can with truth and sincerity
declare, that he has found among them as great varlety of talents,
equally capasble of improvement, as among a like number of
whites.*T7

He knew the btime was short for him now. The full truth had to be spoken,
shatever the risks, and he was well aware of his own unique qualifications
to spealk on the matter.

In contrsst to his liberal contemporaries, whose attitudes have
neen aptly deseribed as "a be-kind-to-animals paternalism toward the

" Benezet's paternalism simed to raise the level of free Negroes

nlanks,
to their full intellectual, moral and spiritual potentiel--which he saw

25 in no way inferior to that of whites. He observed in Some Historieal

fceount that slaves rarely excelled in their mental faculties only be-
cause "few of them have any reasonable prospect of any other than a state
of slavery.," Thus,

though their natural capacities were ever so good, they have

neither inducement or opportunity to exert them to advantage.

This naturslly btends to depress their minds, and sink thelr

spirits into habits of idleness and sloth, which they would...

have heen free from had they stood upon an equal footing with
white people.

Inenquality prduced the alleged inferiority, which in turn was used to
Justify the inegquality--a self-perpetuating circle that could only be

proken by enlightened education.



178

Eut it should not be inferred that Benszet's ideas of black intel-
lentual and morel equality necessarily extended to soecial and economie
equality. In the same way that he visuallzed an ideal sercial order of
narmonious, voluntary, and subordinate relationships between teacher and
rupil, master and servant, man and woman, he seemed content to prepare
Llack children for a position of happy, willing, service in "the useful
nurposes of life."” Achievement of high social status and the acqulsition
of wealth, should not be important, anyway, to rational creatures formed
in the divine image, regardless of color. In the light of his owm secale
~T walues, then, he placed the blacks on the highest possible plane of
zmality with thelr white brethren. It was, again, both a practical
and spiritual matter of first things first, end he saw no serious ron-
Eradioctions here.

Following Benezet 's unequivocal assertions of mental and morsl
eruality of the races, the subject was intensely discussed in intellectusz
cirnles, nartieularly in the decade following the American Revolution.,

In 1790, Philedelphian Charles Crawford brought out the second and greatly

znlarged edition of his important Observations pon Megro=Slavery. Thig

new version of his 1784 work contained a long chapter defending blarcks?
martal sapacitics. We cited the results of Benezet's school as irrefutable
rrunt of his pocition, as Brigsot and others did in France and England,
‘M the bacis of this evidence, however, Crawford went further in his con-
=Insions than Benezek had done, nlaiming for Negroes "all the rights of

T - ; . . b Pomnihias. T He was
men, " ineluding inbermarrisge with whites end the franchise. e vAag,
0T ntupse, Par shead of his time. But the important breakthrough had

ween made during the years of patient daily lessons in the home and school
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of Anthony Denezet. The evidence was in an available for use.
In 1781, Benezet had written that

the mntion entertained by some that the blacks are inferior

to the whites in bheir cspacities, is vulgar prejudice,

founded on the pride or ignorance of their lordly masters.
The assertion of mental and moral eguality led directly bo an attack on
race prejudice, which Benezet bhoth revealed and challenged as a chief
support of slavery. The following year, the Overseers of the Africans'
Sebool made a significant addition to the stated purposes of their edu-~
cational efforts. Now, beside "qualifying them for the useful purposes
of life," and for the “"proper enjoyment of freedem,"” the committee ob-
served that the training would remove "the prejudices entertained by some
to their disadvantage."so Yet underneath their new theoretical commit-
menk to Benezet's concern about race prejudice, most Friends retained
the usual racial attitudes of their day. They applauded in the school-
master a kind of saintliness that was to be encouraged in one who devoted
his life to the education of children. But they found it difficult to
act upon his insiphte in their own daily rounds. Benjamin Rush pronounceq
RBenezet himself "to be free from prejudices of all kinds." And all who
knew the Quaker schoolmaster appreciated to some degree his unquestioned
personal integrity. BPut they could not live by his high standards. The
Society of Priends found it expedient to continue its patterns of social)
and cven religious disecrimination along racial lines in its Meetings and
schools.”l  yhether or not Benezet ever directly challenged this arranges-
ment i3 unknown. He probably felt that the supplying of an adequate
education and the abolition of slavery were the most urgent matters, aftop

which a2 riper time would surely arrive for striking down tbe barriers to
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sneial inbereourse hetween black and white. The practical moderation,
the quiet gradualism of his personality would seem to suggest such a
response, at any rate.

Both Benezazt's assertion of moral and mental equality, and his
attsck on rane prejudice grew directly out of his pioneering experience
in the field of education for blacks. They distinguished him from earl=-
ier and contemporary advocates of emancipation who were merely repelled
by the brutality and immorality of the master=slave relationship, and
who cought to purge the conscience of white society of the wost obvious
2vils. Benezet could no longer accept a theory of society that lsbeled
darker races inferior species, thus Justifying their enslavement. He
had achieved a breakthrough in social thought that would require many
subsequent generations to explore and even begin to implement. He had
begun in fact to undermine hic own paternalistic world view. But such
Far-ranging implications were not yet in focus, even in the revolutionary

1770's.
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CHAPTER VII
HUMANTTARTANISM AND THE ECONOMIC REALITIES

Benjamin Rush once described the humanitarianism of his friend

Anthony Benezet in a few simple, perceptive sentences.

His soul was alive to the temporal and spiritual interests

of all wankind. He seemed to possess a species of Quixotism

in acts of pilety and benevolence. He embraced all mankind

in the circle of his love. Indians and Africans were as

dear to him as the citizens of Pennsylvania.
But the nature and significance of Benezet's service to his fellow man,
was in fact far more complex than Rush and others among his contempor=
aries could have realized. Responding with his Quaker faith to real
needs created by the colonial wars and the rise of new economic forces,
Benezet developed a social critique and activism of universal dimen=-
sions.

Benezet's vision of the ideal society lay at the heart of his
charitsble activities. His conception of true Christian commnity
involved no new institutions, no fundamental change in the social order,
but a revolution of sentiments. In this world, all affairs, of society,
of business, of family, would be guided by benevolence and a gentle
paternalism. All people would share as brothers and sisters in a Jjust,
voluntary distribution of wealth, according to their needs. These needs
varied, of course, in relation to & person's "station in life." And
the level of that station was a matter best left to the will of God, the
Father of mankind. All members of the universal human brotherhood
shared an equality of social responsibility within a stable social hier-
archy. People defined as dependent members of the community=--children,
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blacks, women, the poor and the aged--needed the benign oversight, care,
and instruction of wise men. This guidance could best be provided in
the individual family and reinforced by churches (Meetings), schools,
and the state. All adults should pursue a personally satisfying "suit-
able calling," serviceable to society and appropriate to their sex and
socio~economic background. ILife in this ideal commnity would be char-
ecterized by regularity, simplicity, a cooperative spirit, and a high
moral tome. All of soclety's institutions should work together in pro-
viding necessary services such as health care, poor rellef, the settle-
ment of disputes, and the education of children for the public good.
Freedom from brutal coercion, combined with the proper training of
youthful and dependent citizens in self-discipline, would lead directly
to the ideal of universal voluntary service for the femily of mankind,

The vision was not new with Anthony Benezet in his time. Rather,
it represented the logical conjunction of Enlightemment thought with
the earlier Protestant social theory of Calvinism. It also involved
the practical needs of a nascent capitalism to create and train a de=
pendable work force. But Benezet was among the first of the American
social critics to see that the ideal was not working=~-that the City of
Brotherly Love was fast becoming at mid century a disorderly conglomera-
tion of acquisitive entrepreneurs whose selfish, competitive interests
were diametrically opposed to those of the weaker and less agressive
members of the indigent classes. He warned sternly that the material
interests of the private family were becoming parasmount, to the detri-
ment of the public welfare and the happiness of the family of man.

Only disaster could result from such perversion. 'If Mankind are indeed
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Prethren,” he asked, "can it be agreeable to the good Father of the
! e
SOTTuptions of his offspring; while others are under such manifest

d1sadvantage for want of help?" He believed that such greed was clearly

L
SVil, and resulted in the oppression of the poor. In addition, whien

“he cup of iniquity 1s full, must not the inevitable consequence be, the
Pouring forth the Judgments of God upon the oppr essors?" he inquired
R Some Historical Account of Guines. He became convinced that this
Selfish tribal acquisitiveness led directly to the havoc of wers, pove
€Trty, slavery and general social chaos.2

Such criticism in his adopted Philadelphia placed him squarely
0 the dilema of the Pennsylvanie Quakers, whose incressing riches
#hd power seemed to make the Christian Commonwealth more distant than
€VEr. With a determination born of his comviction that ideas demand
action, he began in the 1750's to insist that the more fortunate in-
habitants of the community contribute liberally to the care of the inpdi-
gent and downtrodden victims of Philadelphia's frantic rush for individual
¥ealth. He was not alone in his efforts. Other "strict Quakers" like
Bis friends Israel, John, and James Pemberton, John Woolman, John Reymell,
and John Churchman worked with him in many of the bemevolent projects.
And his non-Quaker friends like Benjamin Franklin and later, Dr. Benjamin
Rush, joined also in the growing benevolent movement. But Benezet,
whom Carl end Jessica Bridenbaugh have aptly called "America's first
great humanitarisn reformer," by his example and influence led the
others in a variety of quiet but important weqrs.B

By 1756 he had given up his own business interests and at least
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half of his teaching load in order to devote himself more fully to the
"welfare of mankind." From that time on he remained unencumbered with
the distractions of the private commercial pursuits followed by most
of his Quaker friends, and free, too, from the intense political in-
volvements of a Franklin or a Rush. Humenitarianism became his full
time preoccupation, of which the morning hours in the classroom conw
stituted an integral part. Yet his contributions in the leadership of
the movement would have been seriously curtailed had it not been for
the spectacular economic success of his Philadelphia neighbors whose
financial support undergirded his campaigns. By the time of the Revo-
lution, Philadelphia had become the world capital of the humsnitarian
movemant, with Anthony Benezet ocutstanding among those responsible.u

To understand Benezet's role in swakening his adopted city to
the needs of its unfortunate lower economic strata, his personal backe-
ground must be recalled. Benezet's own family history had been one of
traumatic upheavals--fluctuating social, economic and geographical
circumstances on a background of intense religious idealism. His per=
sonal experience had encompassed the miseries of being poor, of being
an alien refugee in a strange land, of being persecuted for consclence'
sake.” He knew that the needs of the homeless and poverty stricken
were real ones, and were not necessarily occasioned by their own sloth-
fulness or sinful natures. There were, indeed, deplorable causes for
the degrading conditions, but these were to be found in the unreason-
able greed of the larger society, and were within the powers of that
same socieby to correct. The compassionate response of Benezet to

human suffering he saw about him had, then, deep roots in his own
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personal pilgrimage through life. By mid century he no longer suffered
personally from such misfortunes. He had found a stable family life
within the Quaker fellowship, and a secure place for himself as respected
schoolmaster in the community. But his memory was keen.

From the time of their arrival in Philadelphia, both Benezets
had been actively engaged in the relief work of Quakers among their
own small percentage of poor people~-widows, orphans, the diseased and
the aged. This kind of communal charity was traditional among Friends,
who had consistently cared for their own since the earliest days of
persecution in seventeenth century England. By 1750, the city had a
rapidly growing population of non-Quaker indigents, many of them recent
immigrants. Benezet was concerned about these people, whose needs were
zenerally ignored by a larger soclety that felt no responsibility for
them. He believed that the decline of a communal model for mutual help
was seriously undermining social harmony. His response was to join a
few other commnity leaders in organizing non-sectarian bepevolent
associations. The Pennsylvania Hospital was the first of these early
ProJ ects.6

With the outbreak of hostilities in October, 1755, just prior
to the Seven Years' War, urgent new needs for benevolence arcse. Frontjer
settlers of many religious faiths streamed South and East toward Philadel-
phia, seeking protection from Indian raids, and leaving fall harvests,
homes, and even winter clothes behind in their haste. "Christian Indians,”
some of them Moravian converts of Benezet's sisters and their missionary
hugbands, also fled the outlying danger spots. All these refugees stood

in need of food and shelter. In November, 454 French Catholic Acadians,
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forcibly uprooted from their Nova Scotia farms by a suspicious British
ministry, were landed in Philadelphis. Homeless and destitute, they
were political, cultural and religious aliens in a city alreedy pro-
foundly alermed by the disorders of border war.! The English, Indian
and French refugees were by and large innocent victims of nations
blundering into war. They looked to Philadelphians for aild in their
predicament.

In addition to memories of his own personal experiences and the
obvious needs of the war victims, a third motivetion propelled Benezet's
sudden entry into the front ranks of colonial humanitarianism. The
Soclety of Friends was undergoing a profound religious awskening from
a long slumber. Material success and the exercise of political power
had taken a steadily heavier toll of the spiritual vitality character-
istic of seventeenth century settlers in Pennsylvania. In addition,
growing pressure on the Assembly to prepare for war and the defense of
the frontier weant that some of the leading Quaker politicians, the
"strict” pacifist members of the legislature, had to resign thelr posi=
tions in 1756. Accustomed to the exercise of power, these men turned
their energies to religious and benevolent matters, and other forms
of extra-governmental influence on public affairs.a

A series of visiting Quaker ministers from Englend in the mid
fifties called on their colonial colleagues to rededicate their lives
and fortunes to the service of God and the Meeting. The advice was
timely. The younger generation seemed inclined to turn away completely
from their inherited faith. Waves of German, Irish and Scotch Irish

immigrants had diluted the control of old Quaker families, and threatened
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to undermine sociel order with their rowdy, impious ways. Anglicans

and Presbyterians steadily increased their power in the Assembly. wars
and frontler unrest threatened both the prosperity and the tranquility
of Province and Meeting alike. And worst of all, in the eyes of many,
some of the "weightiest" Quakers--those most successful in government
and business==-seemed to turn their backs on their sect's commitment to
peace principles.9 These unsettling conditions resulted in a powerful
new emphasis on spiritual matters, led by the ministers and elders of
Philedelphia Yearly Meeting and the English visitors. °
The falth to which Quakers were so firmly recalled was based on
a Tundsmental belief in the direct illumination of every human being
by &an "inner light" of divine orlgin. The inner light doctrine had
subversive lmplications for the tenet of mankind's naturael depravity~-

o position clearly stated by Quaker theologian Robert Barclay in the

Apology for the True Christian Divinity, in 1676. Most Friends, more

interested in daily living than they were in theological disputation,
tended to asccept unquestioningly both the inner light message and a vague
belief in man's sinful nature. And the Society's general deemphasis on
doctrine led away from abstract analysis. In Meeting as well as in
personal 1life, they stressed a few simple "testimonies"” as guides and
measures for daily existence. According to Quaker historian Frederick
Tolles, these testimonies were peace, simplicity, equality, and communj tye-
all eminently practical, and potentially revolutiormary, principles.td

But by the mid eighteenth century, the testimonies had herdened
into religious dogma piously spoken but taken seriously only when con-

venient. The peace testimony had become the most blatantly prostituted
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of all, for 1t was used to keep dissent out of Meeting. By refusing to
deliberate on controversial matters, in the name of peace and unity,
Friends often managed to preserve a virtual stasis. But simplicity,
too, had become an outward form of dress and "plain speech,” while
homes, furniture, and daily lives expressed a growing fondness for
elegant display. Equality was a nebulous term for the "spiritual”
relationship to God, and had little to do with everydsy relationships
between people. The wealthy Friends were far more influential than
those who were poor, and decision making in the Society was almost
totally male-dominated. As for commmnity, the concept was meaningful
only for members in good standing, who did indeed preserve the tradi-
tion of helping one another.lz

Thus as Friends began to seek out the full meaning of their
formal religious profession early in the 1750's, they discovered, not g
dynamic Society, but a static one, badly in need of regeneration. A
deepening understanding of and commitment to the Quaker testimonies leq
Anthony Benezet into unexpected discoveries and dilemmes. And increas-
ingly after mid century, he called on himself and his fellow members to
practice thelr profession.

By April of 1756, Benezet described a spiritual awakening among
Philadelphia Quakers to a friend in England. Despite

the troubles and confusion which for many months past,
bave surrounded us, and which in some respect, are like
to increase,...many of our Friends begin to rouse from
that lethargy in which they_ have too long been plunged,
thro' a love of this world.
The Quaker awakening shared some common elements with the evan-

gelical "Great Awakening" of the previous decade. Tolles has traced
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the simllarities to a common grounding in the doctrine of immediate

inspiration. And he observed that "the historical function of both
movements in their time was to shift the basis of religilous authority
from outward belief to inward experience, from intellectual assent to
experiential certa.inty."lk There was, too, a common austere moral code
and a prophetic note in preaching. But if ocutward belief and intellec=-
tual assent assumed less impertance to evangelical Protestants in rela-
tion to the critical "conversion experience,” belief in such theological
doctrines as the Trinity, the plenary inspiration of the Scriptures,
and the divinity of Christ was still very much a part of the necessary
2quipment for salvation.

For the Quakers, on the other hand, the inmer light commitment
tended sharply away from sudden, emotional conversions, and toward a
gradual growth in grace==a practical matter of improving behavior for
which doctrinal purity held little relevance. This emphasis on using
one's life steadily and effectively for good lay behind Benezet's
efforts to serve the family of mankind. By extension, he encouraged
Meeting to do the same. He wrote his close friend John Smith, urging
a greater concern "in the Soclety for the promotion of practical
Christianity.” Christian activism, the expression of benevolence
toward fellow men, could cleanse Friends of "that selfishness which
is the parent of obduracy of heart. "

But there was, too, a growing emphasis on quietism, on intro=-
spective other-worldliness that counseled withdrawal from active in-
volvement in "matters of the flesh." Two of his closest friends, John

Woolman and the English minister Samuel Fothergill, were deeply
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committed to quietism. Indeed, Benezet's favorite book was John

Everard's Some Gospel Treasures, a sixteenth century work on the

practice of inward piety.16

He deplored the "enthusiasm' of the evangelical preachers and
their converts. These zealots displeyed, he thought, "a mixed fire in
great measure proceeding from the passions of the creature being warmed,
...and even in some I have feared from the melody of their own voice."
He himself found it difficult to strike a comfortable balance between

the 'dangerous snare" presented by an "enthusiastic spirit,” onr the
one hand, and the "allurements of the flesh" on the other. One had
to renew one's inner life contimually in solitary meditation, and yet
go out among the world's people to serve without becoming conteminated
by worldliness. He often castigated himself for moving too far to one
extreme or the other. But on the whole his periods of activism became
increasingly frequent and prolonged, broken less and less often by
the depressed, withdrawn times. Yet the tension always remained to
serve a generally creative function in hils .'l.i.fe.:"'r
Ironically, Benezet's growing dedicetion to Quaker principles
during the fifties resulted in his moving away from a narrow sectarian
base for his activities. The Society of Friends as a whole seemed to
be turning inward in an effort to buttress its diminishing wembership,
reclaim its fading spirituality, and protect itself from the encroach-
ments of the outside world.la In the same period, Benezet began his
outward bound movement. Rather than retreating from the world to help

build a private holy community, he increasingly involved himself imn

efforts to construct an all~-inclusive family of mankind.
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But some of the most powerful Philadelphia Quakers, such as

Israel and James Pemberton, John Reynell, and Abel James, worked with
Benezet, and provided most of the financing for projects to aid needy
outsiders. Bereft of their official influence in the province and
unable to secure Philedelphia Yearly Meeting's formal sponsorship for
some of thelr projects, they founded several socio=-political organiza-
tions that fell under the jurisdiction of neither church nor state.
The Pennsylvania Hospital and the Friendly Association for Regeining
and Preserving Peace with the Indians were two of the most lmportant.
The wealthy Pembertons and their friends used the new institutions for
their own purposes=-=-not strictly benevolent by any means.19
Benezet was at first quite active in these organizations. But
his major efforts were reserved for other charitable activities. He
comwplained of getting little cooperation from his "weighty" friends
for his projects to help the destitute but politically unpopular French
Acadian exiles, and the poverty-ridden blacks. These outcasts were
being ignored by church, state, and now by the new societies. Apparently,
he detected mixed motives in some of the organizers, in particular a
desire to regain lost political prestige and to profit financially
from the benevolent projects. His letter about friends who were very
cooperative as long as he worked diligently on their favorite projects,
but who turned on him the minute he pointed out “some wrong indulgence,"
suggests this as a partial explanation for his increasingly antl-organ=-
izational approach to benevolence. He was unable to control the powerful
personalities and complex motivetions of his prestigious Quakers neigh-
bors. Yet he needed thelr wealth and influence to help ease sufferings

of the poor.20
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During the early fifties Benezet began developing his close

personal friendships with non-Quakers. From his neighbor, Benjamin
Franklin, he gained a greater, more universal perspective on benevolence,
Later, after the young physician Benjamin Rush set up his practice in
Philadelphia in 1769, Benezet found stimulating companionship in his
lively mind and spirit. He discovered that his new friends and nejgh-
bors, in spite of their militaristic views, were men he could respect

in many ways. They shared with him a wide spectrum of humanitarian

1nterests.21

By the 1770's, several French diplomats and literary figures
living temporarily in Philadelphia were exchanging ideas and books
with thelr exiled countryman. Benezet discussed with them the problems
of war and slavery, and learned all he could about progress in science,
philosophy and the humanities in France. One typical visit, with Major
General Frangois Jean Chastellux, took place in 1780. The general
later wrote that, while other citizens were preoccupied with the "noise
of arms,"” and allowed "the amor patriae" to prevail over benevolent
considerations, Benezet inquired sbout newly discovered French methods
of resuscitating drowned persons. Chastellux promised to send him some
of the new equipment at the earliest possible da:be.22

The motivating factors that fueled Benezet's three decade human-
itarian drive, then, can be summarized briefly. First, his own personal
and family history of early poverty, of religious oppression, and of
the alien refugee experience, lingered on in his memory as & significant
base for empathy with other sufferers. Then the outbreek of the Seven

Years' War resulted in thousands of uprooted people with real needs
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very simlilar to those he remembered. The war also threatened to destroy

or at least seriously to damage the relatively stable, harmonious society
of Philadelphia, in which he had found a haven. In addition, the Quaker
faith, with its radical Protestant roots provided a congenial theory of
numan brotherhood. And finally, reinforcing end perpetuating the other
factors, the new and invigorating Enlightenment natural rights philosophy
offered an intellectual framework broad enough to encompass the most far
reaching humanitarian concepts and practices. Thus the energetic deci-
cation of Benezet to solving the human problems of his day seems highly
appropriate. The man, the time, the place, all were coordinated for
optimum effect.

By 1750 Benezet had undertsken the instruction of black students
of varied religious persuasions in his home. His first steps into non-
Ouasker humanitarian activity beyond his own doorstep began in 1751,
about the time of his father's death. In that year, the popular Phila-
delphia physician and surgeon, Dr. Thomas Bond, approached Benjamin
Franklin with an idea for a community hospitsl. Franklin, greatly ip=-
terested, began publishing articles in the Penusylvania Gazette to arouse
interest in the project, and urged other publicwspirited persons to
support it. By May, numerous lesding Philadelphiens had signed a peti=-
tion to the Assembly, and over 2,000 pounds had been privately subscribeq
for the project. The legislators accordingly authorized the founding of
the first general hospital in America, "for the relief of the sick poor
...and for the reception and cure of lunatics."3 The names of Anthony
Benezet and many other Friends were among the 36 listed as voting con-

tributors present at the first general meeting of the hospital corporation.
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These members, all of whom had donated ten pounds or more, elected &

twelve man Board of Managers to administer the project. The Board was

mn“SQC‘tarian. including non-Quakers Franklin and Dr. Bostly &n well a5
"welghty" Friends Israel Pemberton, Jr., and John Reynell. Membership
°rossed political boundaries as well as religlous ones.”

But hospital finances were controlled by the Quakers. ot
& Prominent Philadelphia merchant, was elected treasurer by the Friendly
@AJority. And the first 1,000 pounds in the treasurer's hands were
Prowptly borrowed by James and Israel Pemberton, who "took the money
“erely as a means to further contribute to the Hospital's imterest,”
#ecording to the minutes of the Board. The other managers may have been
SOmewhat skeptical of this arrangement, as they required Reynell, the
Pembertons ! brother-in-law, to put up security of 1,000 pounds "for the
falthful performsuce of his office.” They also stipulated that the
Femberton brothers would be required to "repay any pert of it soomer
than the alloted time, should it be wanted to make provision for the
Building, n25 No records remain of the particulars in this arrangement==-
Specifically, whet interest, if any, the Pembertons paid. But one
hoteworthy element of the transaction is the easy translation of benevo=-
lent funds into fipance cepital.

Israel Pemberton, Jr., with whom Anthony Benezet worked closely
for many years, examplified in his life the Pennsylvania Quakers' problem
of maintaining public influence while simultaneously relinquishing
political authority. Pemberton wes an aggressive and successful merchant-
shipper, a grandson of one of Penngylvania's most influential settlers,

and himself g leading figure in the province and in the Society of Friends.
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He nad been elected to the Pennsylvania Assembly in 1750, but was de-

feated in a bid for reelection in the next year. At this point he
turned his formldable energies to lobbying and various civic and benev~
olent projects, while continuing to pursue his religious and business
activities. He served as chalrman of the Quaker Overseers of the Public
Schools for many years. The leading role he played in the Pennsylvania
Hospital was one expression of his zeal for organizing and influencing
public events outside of official government cha.n.nels.26

Close to Benezet in age, religious profession, active temperament,
and interests in benevolence and education, Pemberton was yet in some
ways a polar opposite to the gentle schoolmaster. Benezet deplored the
blatant acquisitiveness of his colleague and friend, and upbraided him
for it, although he found Pemberton's financial backing indispensable,
And Pemberton, of course, found Benezet's moralistic criticisms grossly
distasteful, complaining, "It's tiresome to hear Anthony Benezet always
saylng the same thing. w7 But despite their differences, the two workeq
effectively together for nearly four decades in Philadelphia. Benezet's
highly sensitive conscience provided a stimlus to Pemberton's benevolent
impulses, and the businessman provided the practical means to carry out
many of the schoolmaster's idealistic proposals.

When the Pemnsylvanis Hospital was founded, the Quaker party was
under intense political fire for its refusal to vote taxes for military
defense of the frontier. Accused of being pemurious snd callous to the
dengers faced by rural settlers, Friends attempted to prove their will-
ingness to serve the public good. In June, 1752, Governor James Hamilton

wrote privately to Proprietor Thomas Penn advising him not to make a
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Streets. The following year, in the newly completed East wing, Benezet
began his year as a Manager of the hospital. He took his new duties
quite seriously, and apparently spent long hours at the hospital with
patients and doctors. In 1758, he wrote his friend John Smith a letter
that suggests that managers had more than a merely administrative func-

tion.

Since I have attended the hospital as one of its managers,

I am become so strong by often viewing the wounded patients

vhen dressed by the surgeons, thet I think I could assist,

if it were needful, in cutting off a men's leg.3°

Well before Benezet became & Manager in the hospital, however,
he had plunged rather suddenly into a series of other humanitarian activ-
ities. In July, 1755, a courier arrived in Philadelphia with the ominous
news of General Edward Braddock's defeat by Indians and Frenchmen neaxy
Fort Duguesne. Despite repeated warnings of French encroachment and
Indian dissatisfaction on the Pennsylvania frontier, the Assembly had
remained immobilized on matters of defense. Frenchmen were pow in
virtual control of the Ohio Valley, and successfully courting Indian
allegiance. News of spreading Indian raids began pouring into Phila~-
d.elphia.3l
In late October, the Delaware and Shawnee Indians, previously

friendly to the British, but unhappy about white settlement on their
hunting lands, launched a series of ferocious attacks along the open
Pennsylvania frontier. Many families on isolated farms were murdered,
captured, or burned out, and the survivors spread panic as they fled,
Outlying Scotch~Irish and German settlers suffered the most. A contingent

of angry German refugees marched into Philadelphia late in the fall,
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drawing their mutilated dead along Market Street to demonstrate their

anger at government inaction and to strengthen their demands for pro-
tection. Then, late in November, the meassacre of fourteen peaceful
Moravian missionaries and their children at an outpost at Gnadenhutten
in Northampton County resulted in the general desertion of farms and
rural comminities throughout the province. Terrified refugees inundated
the few towns, which were converted into armed 03@8-32

From Bethlehem, a major center for fleeing settlers and the few
remaining friendly Indians, Moravian Bishop August Spangenberg sent out
a desperate plea for help in early December. Spangenberg had assumed
responsibility for supplying the immediate needs of 1,000 homeless new-
comers who suddenly tripled the town's population. The Bishop had been
a close friend and co=-worker of Anthony Benezet's father, John Stephen,
before his death. He was also well acquainted with the Benezet daughters
at least one of whom, Judith, lived at Bethlehem with her Moravian
physician husband snd two children. Spangenberg knew of Benezet's inw
terests in charitable activities among Friends, and probably was aware,
too, of his tendency to discount sectarian prejudices in matters involy-
ing human need. He also knew that the Bethlehem community lay under a
cloud of official suspicion in Philadelphia, owing to rumors that it
harbored a mucleus of French spies and arms smugglers. Thus, rather
than seeking aid from a govermment he doubted would act favorably enough
or quickly enough, he sent an urgent message to Anthony Benezet.33

In December, George Klein, the Moravian conductor of a stage line
between Bethlehem and Philadelphia, delivered Spangenberg's plea to

Benezet 's door. Benezet conferred quickly with a few individual Friends

and began "to ralse some money from among ourselves for the lmmediate
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relief of such as actually suffer from want of clothing, bedding, ete."

With the assistance of Joseph Norrlis and John Pemberton, Benezet col=~
lected about 200 pounds currency, and purchased the requested 1tenua.3!"

Along with the wagon load of supplies, Benezet sent Spangenberg
some advice on their distribution. Families having financial resources
or relatives in the area should recelve only small emergency rations,
whereas those who "have no means of procuring themselves necessaries”
should receive more. Benezet also urged the Bishop to appoint "such
tender prudent persons as will have a regard to the particuler need"
of each recipient, to handle the distribution. He urged discretion,
that the Friends® private benevolence might "in po degree prevent or
lessen the assistance which you and your distressed neighbors are to
receive from the govermnment.” The letter concluded with an inventory
of supplies en route to Bethlehem~wshoes, stockings, blankets, hundreds
of yards of warm materials for clothing, etc. The goods probably came
from Pemberton's retail dry goods Bbore.35

Two weeks later, Benezet sent off a second wagon of supplies to
fill specific needs deteiled by George Klein. The letter accompanying
this new shipment made it clear that refugee Indians were just as wel-
come to clothing and supplies as were whites, since some disagreement
had arisen at Bethlehem on the matter. Benezet seemed indignant thet
the question hed come up at all. "It never was our intention to deprive
the poor Indians of such part of what we have sent as you may think
they stood in immediate need of,” he explained to Spangenberg. Immed=-

late need, as determined by the Bishop, was the primary criterion for

distribution.30
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With this shipment, Klein also relayed fifteen pounds "to buy

grain for the poor people," and 47 "falling axes of the best sort," in
accordance with Spangenberg's request. Benezet felt some apprehension
about the axes, and wanted to be sure they would be used for peaceful
purposes. He specifically cautioned that "they be given to such persons
88 will make the best use of them.” His meaning was clear, but the
actual instructions left mich to the Bishop's judgement.3'

Almost everyone in Philadelphia knew that Benjamin Franklin, a
Commissicner of Indian Affairs for the province, had been sent to Beth-
lehem and other Northwestern towns only two weeks earlier, to coordinate
frontier defenses, and to build forts for military garrisons. Supplies
for his expedition hed to pass slong the fifty five mile long road to
Bethlehem, which was only slightly better than a rocky cow path in 1755,
Spangenberg's request for the "best sort" of falling axes ceame shortly
after a long and cordial meeting he had with Franklin on December 30,
concerning defense for the area. The Commissioner knew Benezet well
enough not to request axes for military purposes himself, and in view
of Spangenberg's already established communication and supply lines, he
may have prudently worked through the Bishop to secure a last-minute
need. Certainly such a plan would have been characteristic of Franklin,
At any rete, soon after the arrival of the supplies, Commissioner and
his party of frontier militia men moved out of Bethlehem with a wagon
train and "a special body of axemen...who were to fell the trees" for
a fort in Lehigh Gap. The pacifist Quaker who shipped 47 "falling axes"
to the frontier, with some uneasiness, may or msy not have suspected

their possible destination. But he piously hoped they would be used
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only to build housing for the needy.3®

Avare that his private campaign was inadequate to meet the over-
whelming needs at Bethlehem, Benezet took their case to Isaac Norris,
Speaker of the Assembly, and & nominal Queker. He presented Norris with
hand copled extracts of letters from Spangenberg and Joseph Powell,
another frontier missionary, describing the situation and the specific
needs for relief supplies. To strengthen his petition he urged the
clergymen to get Benjamin Franklin's certification of the needs, which
he wrote, "will doubtless be easlly obtained and would remove all the
difficulties that might prevent our succeeding.” The "difficulties"
referred to the bitter animosity toward Quaker pacifists. He also ex-
plained that there was a "great demand on the Commissioners for money, "
since the Assembly had just made an appropriation for frontier relief,
and that Franklin's statement should be secured without delay. The
certification, when obtained, should be presented in Philadelphia by
William Edmonds, Northampton County delegate to the Assembly, "or some
other prudent English brother." Anyone of French or German extraction
would certainly face difficultiea.39

Beyond his immediate concern to relieve the physical sufferings
of refugees in midwinter, Benezet considered the long range problems
presented by thelr situation. The Indian attacks were contimuing, and
in any event, settlers could not return to burned out farms beyond the
mountains any time soon. "As it will not be possible to malntain so
many people a&s have teken refuge among you idle," he wrote the Bishop,
it will be "absolutely necessary" to get them settled and productive

at the earliest possible date, preferably before spring. He suggested
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building temporary towns, patterned along New England lines, "in a
square, with the town in the middle, by which the inhabitants living
together might support and assist one another.” There was a strong
possibility that certain public spirited '"gentlemen who have consider-
able tracts of land between Bethlehem and the mountains,” might be
persuaded to offer suitable land for low rents. Such a plan would set
a good example for other frontier areas, that might also 'be settled
in s manner which would be a security" to the already existing towns.
The question of whether the refugees would care to be settled again in
a precarious buffer zone apparently did not occur to him at this time.
Had the question arisen, he most surely would have urged consideration
of their views, as he always disliked coercion. But his concern with
providing stability and security in a rational, cooperative plen for
social order was evident throughout the letter.w

Benezet continued his direct private efforts to aid the frontier
refugees on a large scale as long as he was needed--until the slower
moving organizations of church and state entered upon the work with
their vastly greater resources. In the fall of 1756, Philadelphia Yearly

Meeting formally orgsunized a "Meeting for Sufferings,” a permaunent Quaker
relief group with executive functions. Benezet was a delegate from his
Monthly Meeting, and be worked for many years in this capacity to help
shape and administer the Scocilety's benevolent concerns. Among other
things he was appointed to the committee that had special responsibility
for Quaker refugees, and thus continued some of his previous activities.
His committee found temporary Quaker foster homes in Philadelphia for

children of refugee Friends who were '"conveniently pleced...to the relief
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of the sufferers and benefit of the children. wil

But the sectarian limits of the Monthly Meeting and the Meeting
for Sufferings irritated Benezet. In 1760 he reiterated an earlier
request to be relieved of his post as an Overseer of the poor Friends,
so that he could devote his charitable energies to others who needed
them more. Seelng that he was "very soliclitous to be discharged,"” the
Meeting reluctantly granted his petit:.’Lon.b’2 The time thus freed he
immediately diverted to the antislavery campaign and the care of his
outcast countrymen, the French Acadians.

The Acadians, French-descended farmers known as "the neutrals,”
had been unceremoniously banished from their laends in Nova Scotia for
refusing to sign a British oath of allegiance. Over a thousand of them
were scattered among the American colonies in an effort to break up a
suspected nucleus of enemy collzborators. Families had been indis-
criminately separated, their goods confiscated, and all civil rights
suspended as the neutrals were herded aboard ships under crowded and
unsanitary conditions. In the fall of 1755, three sloops sailed for
Pennsylvania, carrying 454 angry Acadian men, women and <-.-hj.1dr¢s:n.h3

Conditions in Philadelphia were not conducive to a cordial re-
ception for the exiles. Penniless, speaking only French, and Roman
Catholic in religion, their arrival coincided with news of another
Indian massacre at Lancaster. Distrust and fear of the Catholic French,
as the alleged instigators of Indian atrocities, ran high in all sectors
of the population. The popular suspicion of the exiles was described
in a letter written by Governor Robert Hunter Morris.

The people here,...are very uneasy at the thought of having
& number of enemies scattered in the very bowels of the
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country, who may go from time to time with intelligence,
and join their countrymen now employed against us , OT
foment some intestine commotion in connection with the
Irish and German Catholics, in this province.
The Society of Friends, now caught in heavy political crossfire, did
not care to concern itself with the plight of another unpopular group.
Yet Anthony Benezet, whom a neighbor later described as "almost their
only friend," took on the Acadians' eauae.“*
On November 19, 1755, the Governor announced to his Council the
arrival in the harbor of the first sloop from Nova Scotia, with 168
exiles aboard. Armed guards were placed on the ship to prevent & land-
ing, until a decision could be made about the disposition of the un-
welcome and unwilling passengers. Then on the 23rd, two more shiploads

' as the Gover=

were ordered to wait "at a convenient distance from town,'
nor '"did not think it safe to permit them to land." The same day,
Probably because of his French background, reputable standing in the
community, and willingness to serve, Benezet was assigned the unpleasant
task of going aboard the disease-ridden sloops, "to take account of the
numbers of the neutrals and the provisions on board,...and to superin-
tend the victualling [of) them and their guards.” He responded quickly,
and the next day reported his findings. The Assembly voted "to allow
such reasonable expenses"” as Benezet might incur in supplying the needs,
The Legislators released a portion of the tax money already allocated
"for the King's use," a controversial appropriation intended for defense
and relief on the frontier. Responsibility for the welfare of the new
arrivals was quite willingly turned over to Benezet. The Governor and

Council were, in fact, happy to divest themselves of a sticky political

problem. And in the Assembly, Franklin's @Quaker party found the charity
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a conveniently peaceful use of a part of the hotly debated "King's use"

taxes .49
But the first wave of generosity in the wake of Benezet's report
passed quickly after the exiles were finally given permission to land

"at the nearest place to the pest house." They had been four months in
transit, the last two weeks of which were spent under guard in the
Philadelphia harbor. Despite Benezet's pleas, the harbor incarceration
might have gone on indefinitely had not the captains of the three sloops
demanded the removal of their human ca\rga:a.h6

Upon disembarking, the neutrals discovered that their new home
was located in "ancient and misersbly inadequate army barracks." Ale
ternatives for care of the indigent in Philadelphia were few. The
Pennsylvanis Hospital cared temporerily for the polor who were mentally
or physically ill, but as yet the new building had not been completed,
and the rented quarters were already overcrowded. Infants and children
of the indigent were often "bound out"” &s apprentices, or servants. The
almshouse (or “"pest house"), also badly overcrowded, accomodated an
undifferentisted group of society's dependents. And finally, outright
charity, either private, or government sponsored, was the last resort.h'?
None of these solutions seemed satisfactory for so large an influx.

From the eighteenth century religious point of view, poverty was
to be expected in the world, and should be relieved by the more fortun-
ate if it became severe or a threat to the social order. It produced no
self-conscious criticism of the society in which it existed. The poor

were always present as a normal part of the commnity rather than a

danger in it. But the Acadians were not & product of Philadelphia
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soclety; they were a foreign element, and both the size of the group

and its enemy-status nationality seemed a clear threat to the natural
order of things. It was excessively expensive, and perhaps highly
dangerous, to maintain the neutrals, who were described in the loecal
newspapers as "no better than so many scorpions in the bowels of the
country."ha

Thus, the government of Pennsylvania appropriated funds in
March, 1756, to disperse the exiles into the outlying counties, so
recently depopulated by Indian attacks. The Assembly justified the
action by calling it & means "to give them an opportunity of exercising
their own labor and industry."” The plan was similar to Benezet's
earlier proposal for the frontier refugees, but he was not one of the
Commissioners named to execute it. He refused, in fact, to participate
in a forced dispersal. The Acadians, with at least one candid friend
to explain the situation in their own language, had no desire to sac=
rifice their scalps in a buffer zone around Philadelphia. Nor did they
wish to be permanently separated from each other. Most of them stub-
bornly refused to accept the Assembly's decisicn. with Benezet's help
and encouragement, they countered with a petition requesting their
return to their farms in Nova Scotia. 49

Exasperated by the "ingratitude" of their indigent charges, the
Assembly retaliated by calling for the forced "binding out" of all
Acadian children, boys up to 21 years of age, and girls to 18. The
apprenticed children, in addition toc working all day, were to be taught
to read and write English and to perform a "reputable and profitable

occupation." Furious but helpless, the exiles refused to allow their
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children to become servants in Protestant households. They pled either
for treatment as prisoners of war or deportation to France or to their
homeland. Many of them refused to work at menial tasks in an alien

Society, and some who did seek employment failed because of the intense
Prejudice against them in the city.50
Benezet encouraged the exiles' determination to preserve their

€thnic identity. He spent much of his time attending to the basic
Survival needs of the group and acting as liaison between the hostile

Zovernment and the embittered exiles. Early in March, 1757, the new
British Commander-in-Chief, John, Earl of Loudoun, visited Philadelphia.

The Earl ordered the arrest of five Acadian "ringlesders," men whom he
claimed "stir up all the disturbance these people make in Pennsylvania,
and who persuade them to go and join the enemy and who prevent them

from submitting to any regulation made in the country...to allow their

children to be put out to work." He charged that the men had "uttered
' Loudoun

menacing speeches against his Majesty and his liege subjects.'
Sent the men to England without trial, and recommended to William Pitt

that they be impressed sboard war ships. Their fate remains unknown,

and they were not heard from egain in Philadelphia.”L

There is evidence that Loudoun attempted to involve Benezet in
a similar incident the following month. After returning to his base in

New York, the commander wrote to Benezet "yn the sbsence of Govermor
outfit him

Denny," virtually ordering him to locate & certain Acadien,

With a horse and supplies, and send him to the New York headquarters
There was no recorded reply, probably

meaiate]y. No reason was glven.
because one was never mede. It was Benezet 's way simply to resist
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passively, often by ignoring demands upon him that he considered unjust

or u.nrea.sonable.se

Following the Earl's arrest of their leaders, the Acadians did
become more docile, and consequently their needs were increasingly ig-
nored by the Assembly's Commissioners for oversight of the poor. The
Commissioners deliberately neglected their responsibilities on the
grounds that the exiles were lazy and uncooperstive foreigners., In=-
censed, Benezet appeeld to the Assembly in August, 1757, insisting that
the neutrals were "worthy of commiseration.” He "strongly recommended
to the Commissioners to do all in their power for them.” The next
month, after investigating Benezet's complaints, the Assembly granted
an additional allotment and confessed that "the Overseers of late have
neglected and refused to give the usual subsistence, whereby many of
[_the neutrals] are in the most necessitous and distressing circumstances
and likely to perish for went of the necessary relief. " The following
year, Benezet submitted another petition calling for aid made necessary
by "the extreme poverty and distress of many aged and sick persons among
the neutrals." Conditions must have been miserable indeed, for during
the first four years in Philedelphia, one half of the exiles died.”3

By 1758, it was clear to everyone that many of the Acadians were
permanent residents of Philadelphia=--most had stubbornly refused to move
to the frontier, and the British government refused to send them home.
After much effort, Benezet secured the use of some property belonging
to Samuel Emlem, a wealthy Quaker, at Sixth and Pine Streets, on which
to build a row of simple one story houses. His endless solicitations
finally produced enough money to begin the construction, which he per-

sonally supervised. In July of 1759, the Assembly voted to reimburse
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him 30 pounds for his efforts, and again the next year another equal

sum was pald to him for "building cebins for neutrals," >
Benezet enrolled Acadian children gratis in hisg classroom, with
their parent's approval. In this he encountered resistance from the
Overseers of the Friends' Publick School, who claimed that such children
could not be depended upon to attend school regularly. The school-
master formally accepted responsibility for their attendance and be-
havior, and thus silened the objectlons. Benezet also offered the exileg
inatruction in several vocational skills, at their request. He taught
some of them how to menufacture wooden shoes and linsey cloth, so that
they could become self supporting.55
Working closely with the neutrals to find a solution to their

difficulties, Benezet helped the dispirited and leaderless group draft
a petition to the King. He persuaded James Pemberton and Evan Morgan,
an Anglican Warden and member of the Assembly to Jjoin him in "waiting
upon" the Governor with the petition. The Governor readily agreed to
forward the document to His Majesty but warned that "it would scarcely
be looked at, unless backed by some solicitation at Court, which would
be attended by some expense." So, wearily, Benezet set out on still
another round of fund ralsing. He wrote John Smith at this time of his
discouragement.

I cannot as yet get anybody to go with me, and I don't

think it prudent to go alone, being looked upon as an

importunate sclicitor, and people belng apt to be soured

at the mentioning of subscription,...are ready to cast

out inconsiderate expressions, which I am not always sble

to bear with Christian patience.

Still, with his usual "generous obstinacy," so well described by a



215
contemporary, he managed to collect the 100 pounds needed to call the
petition to the King's attention. There was no recorded reply.56

By 1761, the Assembly, at the repeated urgings of Benezet, had
appropriated a total of nearly 7,000 pounds for relief of the neutralsg==-
approximately 3% pounds per person per year for the care of virtual
Prisoners. Only small additional amounts came from private sources,
and apparently none at all from the Crown or the Proprietors. By 1762,
direct govermment aid for the exiles had ended entirely. Benezet per-
sonally gave away clothing and supplies from his home, including two
newly purchased blankets, without the knowledge of his wife Joyce. Her
reaction to this kind of generosity is unknown, but after a quarter
century of married life, she had undoubtedly become somewhat philosoph-
ical about such matters. Benezet also paid out small regular allowanceg
from his personal income to several of the most needy. After the war
ended, probably in hopes that the intense anti-Acadlan feelings had
subsided, Benezet submitted to the Assembly a modest bill for his own
expenditures on behalf of "divers of the aged and infirm French peutrsls,”
He was not reimbursed, however. Nor was John Hill, a jolner, who sought
payment for making sixteen coffins for indigent exiles.57

When the Marquis Barbé-Marbois visited Pennsylvania in 1779~1780,
he wrote that he found there 1,000 "Acadians who look upon [Benezetj as
their father.”" But earlier, there had been some among the neutrals who
found his solicitous care hard to understand, even susplcious. An old
man among them suggested that their benefactor really intended to sell
them as slaves. Benezet, upon hearing the charge, simply "lifted up his

hands and laughed immoderately.” ®
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In the process of carrying out his own version of "practical
Christianity" Benezet began to realize the larger economic implications
of humanitarianism. "I am tired with begging," he wrote John Smith
in 1760. In his experience, the nuisance factor was one of the hardest
parts, especlally since it should not be present at all. Without being
urged, true Christians should express their loving concern for the needy
in deeds as well as words. "I do not mean barely the act of giving to
the poor," he wrote Smith in regard to benevolence, "but I mean true
charity, i.e., the love which was in Christ, which is the root of every-
thing that is good." Christians practicing this "true cherity" would
do so cheerfully, and not "grudgingly, Lor] with upbraidings to the
poor, needy, and afflicted.'?

One rationale Benezet frequently encountered for withholding
private ald to the Acadians was that "it's a matter which the Govermment
ought to see to." He compared the situation to a Biblical parsble and
asked, "Did the good Samaritan hold himself excused from relfeving the
wounded traveler, because there were laws in Judea, and persons to whom

ed? w60 True

the duty of taking care of the distressed stranger belong
charity demanded the generous, personal dedication of ome's time and
substance to those in need, rather than the avoidance of responsibility
by expecting the government to do it all.

Benezet could arrange his own life in the pattern of true charity
as he understood it. But the problem of convincing others to do so-~to
answer the growing needs of Philadelphia's poor--was more difficult,

Charity was expensive. By dedicating his life to helping others, it

became more difficult, if not impossible, to earn personally the
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necessary financial support for his generous impulses. The obvious
solution was to persuade those who spent their lives making money to
underwrite benevolent goals. But the very characteristics that caused
some to scramble to the top of the economic ladder, as Benezet was well
aware, also made it difficult for them to part with the rewards. Thus,
somehow, acquisitive impulses must be moderated, and charitable ones
encouraged, 1if wealth were ever to be distributed more equitably.®l

Throughout his later life, he refined and elaborated on the con-
victions regarding wealth and poverty that he developed in the fires of
charity work during the Seven Years' War. He concluded finally that
the wealth acquired in commercial pursuits, "after a sober subsistence
for ourselves and moderate provision for our children, is really the
property of the rest of the family of mankind.” He described approv=-
ingly a primitive communal society he had read about, in which "every
spring an equal division of the lands of the District...was made between
the inhabitants in proportion to their wants....The advaentage and jus-
tice of such a wise regulation was obvious,"” he explained to a correspond-
ent.®2 This attitude toward wealth--that in reality it should belong
to all human beings equally in accordance with thelr needs--contrasted
sharply with his father's, and the society's, conventional economic be-
liefs and practices.

Yet, he never advocated the forcible sbolition of private prop-
erty, or any other form of economic coercion, except for moderate tax-
ation to meet the peaceful needs of society. He hoped that voluntary
sharing would become widespread as people learned and began to practice

the lessons of brotherly love about which he wrote and taught. The
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concept of stewardship was to be the means of forging the necessary

1link between belief and action. But in later years, he wrote of his
discouragement with this rational epproach: "Indeed, though all will
generally allow they are but stewards of their substance, yet few are
willing to realize this truth as to feel and act as being such., "03 His
ideals for the "family of mankind" were as high as those he set for
nimself, and they were beginning to look as unattainable.

Given the stubborn refusal of most wealthy people to part with
thelr riches willingly, ther, and the peaceable principle thet ruled
out coerclon, how could the real needs of the poor be met? The gquestion
had brought Benezet face to face with the complicated realities of
secular political power. When individual Christlans and churches could
not be persuaded to care for the unfortunate, pressure had to be ex=-
erted at the highest levels of govermment. It was a prectical matter.
FPolitical appeals through governmental channels were distesteful to
him~-they seemed tainted by “worldliness." Yet there seemed to be no
workable alternative, The suffering of his fellow men affected him
deeply, and he was forced by his own Christian idealism to ald them
through secular channels 1f necessary.

In 1771, he described in Some Historical Account of Guinea, a

principle of brotherly love which "proceeds from God.=-It 1s deep and
inward, confined to no forms of religlon, mor excluded from any, where
the heart stands in perfect sincerity.” That "perfect sincerity"” was
the "true piety which speaks the same langusge in the hearts of faith-
fal men in all ages, for the relief of their fellow creatures from

nppression of every kind. wbl
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His years of work among the poor had taught him to admire rather

than disdain them. Late in life, he penned this asdvice for his pupils:
"Love and respect poor people; you will often find simplicity, innocence,
patience and plety among them." These were great virtues 1n his scale
of values, virtues that deserved society's rewards, rather than its con-
demnation and oppression.65

The pushing of his Queker ideas and experiences to their logical
conclusions had led Benezet to a secularized and politically volatile
position. To free one's "fellow creatures from oppression of every
kind" was a goal that issued directly from the injunction %o love one's
neighbors as oneself. He had begun with the inner light, the peace
testimony, simplicity, equality, the fatherhood of God and the brother-
hood of man. In the process of applying the principles, he arrived
finally at a destination which demanded an end to oppression for all
creatures, albeit under the orderly guidance of a benign paternalism.
Of all the types of oppression that he would sbolish, the worst was the
economic tyranny that produced poverty, war, and slavery in the family

of mankind.
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CHAPTER VIII
INDIANS, PACIFISM, AND THE CRISIS OF POWER

The career of Anthony Benezet spanned three wars on the American
continent. During the first of these, King George's War (1744-17L48),
hostilities remained largely confined to Canada snd to New England and
New York border warfare. Thus they did not constitute & practical
problem for Pennsylvania Quakers. By contrast, however, the province
was engulfed early and late in the savage frontier fighting of the
French and Indian War (1756~1763), and again by the battles of contending
forces during the American Revolution. And even when no officlal war
was in progress, warlike emergencies involving privateers, riotous mobs,
or settler-Indian skirmishes often challenged the peaceable principles
of the Soclety of Friends.l With the outbreak of the French and Indian
War, pacifist Quakers had to face the dilemma created by their desire
to retain control of events while withdrawing from political power in
the interests of religious purity.

Quaker pacifism had developed gradually during the seventeenth
century, although it had roots going back at least as far as the early
sixteenth century Ansbaptist dissenters of the Reformation. The peace
testimony became an established tenet of the English Society of Friends
in 1661, with a declaration against taking up arms for any reason, polit-
ical or spiritusl. Quakers traditionally paid taxes to the established
government, however, without questioning the use to be made of the funds.
For nearly & century, the pacifism of most Friends was a concept limited
primarily to the refusal to participate in organized warfare.2
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Several small pacifist groups settled in Pennsylvania in the
eighteenth century, in part because of the religious freedom extended
by that province. Moravian, Mennonite, and Swenkfelder pacifists, along
with the Quakers, supported established law and government, while hold-
ing that magistrates had no authority over matters of religious convic-
tion. Friends were unique among the perfectionist sects, however, in
their assumption of political power. The pietist groups believed that
Christians should not hold political office or participate in any of
the judicial or law enforcement functions of government, and should
remain totally nonresistant in the face of government force used agalnst
them. But Quakers sought to combine the perfectionism of their radical
Protestant heritage with the strict Calvinlst goal of government by
dedicated Christians. In addition, Quaker pacifism had firm roots in
the English rationalist tradition, which increasingly tended to look
upon war as repugnant to humane ideals of brotherhood and unity.3

Benezet supported the perfectionist view when faced with the
question of encouraging or discouraging office-holding among Friends.
He believed that personal holiness could not be reconciled with the
demands of governmental responsibility and the necessities of political
compromise. If Quakers were to live righteous lives, the tasks of
government must be left to others.

Yet Benezet's emphasis on personal holiness for believers did
not lead him to advocate non-involvement with govermment. He practiced
a pacifism of non-violent but militant resistance to laws he considered
unjust, and he made repeated attempts to influence legislation. Begin~

ning in the 1750's, his aggressive use of lobbying techniques and reform
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publications revealed a determined militance in the interest of social
improvement. Yet he remained unwaveringly opposed to the direct partici-
pation of Friends as law makers or law enforcers of the govermment. And
he consistently resisted all forms of particlpation in wa.rs.l*

Quaker pacifism prior to the Seven Years' War meant to most
Friends a literal and clear cut series of Biblical commands. '"Thou
shalt not kill." 'They that take the sword shall perish by the sword."
"Resist not evil." But with the quickening spiritual pulse of the
Society, and the impact of wartime conditions, a few Friends explored
deeper levels of meaning in the peace testimony. Anthony Benezet, along
with the English visiting minister, Samuel Fothergill, and John Woolman
and John Churchman took the lead among those who looked beyond the
superficial aspects of pacifism.5

Benezet's penchant for applying religious precepts in daily life
eventually led him further then any of his contemporaries in analyzlng
and practicing the theory. He moved toward a fusion of his already
strong sense of humanitarianism with the peace testimony. FPaclfism
emerged as a fundemental guiding principle for human relationships,
rather than merely a condition of negative personal morality in time
of war. The testimony undergirded his convictions sbout gentle guidance
in place of brutal coercion in the classroom, for example. It also
meant coopersting with and helping one's fellow human beings, rather
than exploiting them in forceful economic competition. He attempted
to explain his views in a letter to his good friend John Smith in 1757.
Christ tsught "that ye 'resist not evil' but rather suffer wrong, and

thus 'overcome evil with good'.... The most sensible suffering is to

give up our interest, and suffer matters to go contrary to our judgement,
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in common affairs,” he wrote. Pacifism became for Benezet a relevant,
indeed crucial, guide in economics, education, politics, and the Soclety
of Friends. It touched all of 1ife.6

His commitment to peace principles, as he understood them, led
Benezet to defend the rights of less rigorously dedicated Friends to
dissent from those same principles without harsh penalties. The zeal
of some leading "strict" Quakers to reform the Society during the war
encouraged a legalistic enforcement of the peace testimony. Many Friends
were disowned by the Philadelphia Monthly Meeting for failure to observe
the letter of pacifism=-a disciplinary practice that Benezet tried on
many occasions to mitigate. He praised the less rigid stance of Mora=
vians and Mennonites, who, he wrote, are 'wiser than we in allowing
some of their members to dissent in the article of defensive war...with-
out casting them from their religious care and example." The Society
of Friends, however, did not accept Benezet 's more relaxed position in
dealing with offenders until the twentieth centuryuT

Defensive war presented a special case in Benezet's view. Al-
though he objected to the disownment of dissenters, he personally could
not condone a defensive war. Yet he considered carefully Jemes Logan's
controversial position on the matter. Logan (16T4=1751), a leading
Quaker statesman in his dey, held that defensive war might be necessary
for a people who accumlated valuable property. Rich Quekers should
not expect others to fight to protect their wealth if they were unwilling
to defend it themselves. If they would keep the vast holdings that
aroused the envy and lust of enemies, they must either protect it forcibly

or freely give it up, and they were willing to do neither. It was
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patently illogical, in Logan's view. Benezet read carefully "an original
paper...written by James Logan in L74l...declarative of his sentiments
with the relation there is between defensive war and the support of the
government." But while he appreciated the honesty and force of Logan's
argument, he believed that a true understanding of pacifism should lead,
not to defensive war, but rather te a willing surrender of private pos=
sesslons if necessary--to a "sensible suffering" that would result in
gpiritual rewards and the maintenance of peace.8

By the mid 1750's, however, the loyalty of Friends to their
pacifist principles was about to undergo far more serious challenges
than that presented by Logan's abstract position paper, logical as it
may have been. Alienated Indians of the Delaware tribe presented & new
threat to provincial security and prosperity. During William Pemn's
proprietorship, Indian relations had been characterized by at least the
outward appearance of good will. Penn himself genuinely appreciated
the native Americans, whose culture and language he studied and whose
hospitality he often enjoyed and reciprocated. He administered Indian
affairs humanely, and his famous treaty of eternal friendship was a model
of justice and respect. Penn's successors, however, did not share his
attitudes. The proprietors' "Walking Purchase" of 1737 fraudulently
deprived the Delawares of nearly all the fertile land in the southeast
quarter of Pennsylvania, and drove them into the mountains. Still the
Indians did not rebel outwardly, in part because of the Quaker Assembly 's
outlay of approximately 8,300 pounds over a fifteen year period "to
defray the expenses of treaties designed to promote a good understanding

with the Indiens."’
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The Delaware tribe constituted only a minor and politically weak
segment of the powerful Six Nations Indian Confederacy. In the early
1750's, the Delwares were a subject tribe of the Iroquois, who were in
turn vulnersble in the struggle of European colonial powers for control
of the Ohio Valley. At first this presented few difficulties, because
the Six Natlons were generally pro-British in an area controlled by
Britain. But French influence and military suthority spread rapidly
through the Ohio Valley during this period. At the same time Virginians
connected with the Ohio Land Company vigorously pressed their overlapping
claims. And Pennsylvania's Scotch~Irish and German immigrants pushed
ever further west into Indlan territory. After about 1750, the combined
pressures led to serious divisions within the leadership of the Indian
Confederacy, and growing hostility to white settlers. The Pennsylvania
legislature did nothing for the defense of the Ohio frontier, despite
repeated warnings of French encroachment and Indian defections. The
relatively small Delaware tribe, closest to Philadelphia geographically,
was caught in a net of conflicting political and economic strands which
they did not create and could not escape, regardless of past treaty
commitments to William Penn and his heirs.lo

In an attempt to counteract the growing French presence, which
was reinforced by 1753 with a line of three new forts, Pennsylvania
Covernor James Hamilton appointed a board of Indian Commissioners among
whom was Benjamin Franklin. By this time, the possibility of winning
the entire Confederacy seemed remote, so the commission attempted to
pacify the restless frontier tribes directly. Along with colonial

leaders of Virginia and Maryland they held treaty negotiations at
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Carlisle, Pennsylvania, exchenging gifts and promises of peace with the
intoxicated Indians. A larger conference, called by the British Board
of Trade to deal with the problem, convened at Albany, New York, in 1754,
with sullen representatives of the Six Nations. The British leaders
promised Indian chiefs that the Allegheny Mountains would be the limit
of settlements. But at the same time, Pennsylvania's John Penn, son of
the founder, and Richard Peters, the governor's secretary, "purchased"
all of Western Pennsylvanis for 2,000 pieces of eight from some of the
Iroquois, in secret negotiations. This area was the ancestral hunting
land of the Delawares. The "Albany Purchase,” when it became known,
confirmed the suspicions of all the other Indians that the English and
the French "were contesting which of them should have their lands."
They could trust neither side. And the Delawares, their lands sold
without their consent, revolted against their Iroquols mesters and re-
fused to acknowledge the legitimacy of the Albany Purchase-ll

In the summer of 1755, General Edward Braddock marched out to
his resounding defeat by Indians and French near Fort Duquesne. The
Delaware tribe now found itself under pressures from French-sympathizing
Senecas to the West, and Indian-hating German end Scotch-Irish settlers
to the East and South. Seething with resentment at the British-affili-
ated Iroquois, convinced by Braddock's dehacle of the weakness of English
forces, and angered by the land hunger of William Penn's descendants,
the Delawares soon began launching their desperate assaults against
Pennsylvania's frontier outposts.12

The change of allegiance of their old friends the Delawares

seemed at first incomprehensible to the Quakers in Philedelphia. They
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hed insisted for generations that peace could be maintained by simply
negotiating candidly with the Indians, without the use of force. Now
they believed that the fault must lie with the proprietary party's
mismanagement of Indian affairs. Few, if any, Quakers were among the
victims of the frontier attacks, a fact which seemed to prove that
peace principles were indeed workable in practice. Yet surviving
correspondence suggests that the Quaker settlers were among the first
to desert their farms for the reletive safety of the fortified towns,
although they temselves did not carry guns. Benezet mentioned that one

¥ in one of his

family of Friends was "burnt out beyond ye mountain,
letters to Bishop Spangenberg. Fothergill wrote his wife about a whole
settlement of Quakers he had visited earlier who by November had "all
removed, through fear of the Indians,” to safer locations.t3

While the Indians were behaving in en extraordinary way on the
frontier, & series of "calamities" shook Philadelphia. An "alarming
and terrible" earthquake rattled china and windows in Philadelphia the
night of November 18, 1755, according to Fothergill's account. Both
the Indian massacres and the "awful visitation" of the earthquake showed
that God kept his powers "in readiness to execute his purposes of chas-
tisement and reproof.” Early the same month, he wrote, a report spread
through Philadelphia: "One thousand eight hundred French and Indians
[are] within seventy miles of this city, on their march to it." But
this was later exposed as a false rumuoz-.lh

The community faced internal problems as well. War was accom=

panied by an evident decline in morality. Militia men drilled in the

streets of formerly peaceful Philadelphia. And these same young men
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in February, 1756, conducted a "rude indecent uproar and demonstration"
in front of the executive mansion to demand the appointment of Benjamin
Franklin as their commanding officer. Benezet was assigned by Phila-
delphia Monthly Meeting to a committee for "consideration of the preval=-
ence of profanity and vice in various shapes among the inhabitants of
this clty, which has appeared of late to increase."” Among other corrupt-
ing influences cited by Meeting, a new theater company was forming in
Philadelphia. By 1760, the committee's lobbying had ensured passage
of an Assembly bill outlawing the drama troupe, and prohibiting other
"ensnaring and irreligious entertainments.” Friends believed that only
by ridding their own community of vice could the Quaker remnant restore
the shattered peace of a stable and prosperous socisty. In fact, with
their contimual petitioning and lobbying ageinst "corruption” during
the war, Quakers were attempting to clear themselves of guilt by acqui-
escence in the matter. But they were actually changing very little.1?

Foreign immigrants were regularly blamed for the spreading social
disorder. Many of the non-pacifist newcomers whe streamed into the
province after 1713 had been forced by economic conditions to settle
in the outlying frontier sreas. There they purchased cheap land from
agents who had sometimes obtained it unfairly from the Indians, if they
had paid for it at all. The only alternative for the new arrivals was
to remain in the city, where jobs were scarce and immigrants emphatically
unwelcome. Some, recently released from English jails, posed a special
kind of threat to Philadelphia soclety, prompting Franklin's whimsical

proposal in the Gazette that native American rattlesnakes might be ex=

changed for the felons sent into the colony by British authorities.
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The thousands of Germans who had arrived in the city early in the 1750's
seemed the worst threat, however. Franklin's concern that "they will
soon outnumber us" was shared by the entire English speaking community.
As a result, the Quaker dominated Assembly had passed a restrictive
immigration bill early in 1755, simed primarily at Germans.l® The new
law, combined with wartime conditions, cut down drastically on the num-
ber of new arrivels. But the apparent threat to social order by those
already there increased with the outbreak of war, rather than diminishing.

Looking back over the period in his Short Account of the People

Called Quakers, written in 1779, Benezet blamed the immigrants by impli-

cation, for Indian atrocities. Despite his often demonstrated sympathies
with uprooted peoples, he was convinced that in this case, their lack
of Quaker ideals had helped to precipitate the war. 'The changes which
+«+have gradually prevailed in this once peaceful land, principally
owing to the great accesslon of people of different dispositions from
the first settlers," had led the province into war, causing it to suffer
"severly from the incursions of the natives."l7

Another flagrant evil in society that Benezet pointed out in 1759
as a precipitating "cause of the calamities we at present suffer,” was

the immoral and brutally executed slave trade. In Observations on the

Inslaving, Importing and Purchasing of Negros, his first published book

on the subject, he emphasized the collective guilt of the community for
allowing the "dreadful traffic” to continue. Beginning with & powerful
Jeremiad, he announced that "the just Judge of all the earth"” was clearly
punishing soclety by allowlng the war to go on. '"When a people offend

as a nation, or in public capacity, the justice of his moral government
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requires that as a natlon they be punished, which 1s generally done Las
now] by war, famine, or pestilence.”18

But above all, the war erupted from human greed and pride, in
Benezet's view. These "times of war, of conquests and bloodshed" might
have been avoided,he wrote, if the "deceitfulness of wealth and honor
had not blinded" the eyes of soclety's leaders. Thus he reiterated,
both publically and privately, & constant theme in his writing. Begin-
ning sbout 1756, he pointed to the selfish asquisitivesness of a commer-
cial pecople as the chief cause of disastrous wars.1?

When Governor Robert Hunter Morris reported that the Quaker
pacifists were calling Braddock's defeat a "just judgment" of God "upon
our forces,'" he was speaking accurately as well as indignantly. Benezet,
among other Friends, made similar statements. But to Morris and his
colleagues, the judgment should have fallen upon the pacifists, whose
stubborn refusal to provide for frontier defenses seemed to him the
real source of the trouble. Earlier, General Braddock himself had been
angry at the lack of cooperation he encountered from Queker Philadelphians
prior to his expedition. He complained that the Americans "coaxed us
over here to fight their battles, and then, by God, they overcharge us
for wagons and supplies and refuse to fight in their own quarrel."2

But the matter was more complex than the Goverumor, the General,
or the Quakers cared to admit. The "political" Friends in the Assembly
were not solidly united in their pacifism, but they agreed in their
dislike of the proprietary party and its interests. Passage of a large
appropriations bill for defense following Braddock's defeat hinged on

the question of whether or not the proprietors would allow their
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enormous estates to be taxed along with those of private citizens.
Many Quakers were willing to pay defense taxes, provided the proprietors
shared the burden. But Pennsylvania governors had consistently vetoed
earlier tax bills calling for assessments on the proprietary estates.
In late 1755, while Indians raided one settlement after another with
impunity, bitter charges and counter=-charges flew between the Franklin-
led Quaker party and the proprietary faction, each blaming the other for
holding up emergency funds.el

The Quaker party was badly divided internally on the tax questicn.
Despite Franklin's careful wording of the latest bill, everyone knew
that funds "for the King's use,'" and '"for the relief of distressed per-
sons on the frontier”" really mean a huge property tax for war purposes.
Under the leadership of Jemes Pemberton, several "strict" Quakers in
the Assembly fought against their own party's bill, on grounds of the
peace testimony. Many other Friends, including Speaker of the House,
Isaac Norrls, were convinced that defensive war was Jjustified, and they
urged passage of a bill with firm guarantees that proprietary as well
as private estates would be taxed. Economic and political factors were
more importent than were religious peace principles, desplte the plous
rhetoric.22

While the Assembly deliberated, pacifist Quakers outside the
legislature met to discuss their dllemma. The subject was SO contro-
versial that the Yearly Meeting in late summer, 1755, had refused to
take a stand either for or against payment of "King's use” taxes. But
the spiritual reform influence had grown rapidly during the recent up=-

heavals. lLed by Benezet, Woolman, Churchman, John Reynell, and the
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Pemberton brothers, the "strict" Quakers sought a return to basic prin~-
ciples, especially pacifism. And they were increasingly convinced that
the pure peace testimony precluded the payment of war taxes under any
circumstances .23

Nearly all Friends agreed that a renewal of religious dedication
was called for in the "present distresses," but many still believed
that the traditional Quaker commitment to "render unto Caesar the things
that are Caesar's"=-=-that is, to pay all lawful taxes demanded by the
government-~-remained valid. Friends generally were being blamed for
obstructing passage of the defense bill and thereby encouraging the
bloodshed by their pacifism. They were also accused of insensitivity
to the sufferings of others, and an inexcusable parsimoniousness. As
the beleaguered Quakers met in December to discuss the matter, angry
frontiersmen paraded by the Meeting House windows carrying bloody cadav=-
ers to punctuate their demands for protection. It was an emotion-charged
time, scarcely conducive to the kind of rational deliberation prized by
Friends. John Woolman leter described the meeting as "the most weighty
that ever I was a.t.."eb'

Finally, unable to obtain a "sense of the Meeting" decision,
Benezet and eighteen other "reform" Quekers, including Samuel Fothergill,
signed a private document entitled "An Epistle of Tender Love and Caution
to Friends in Pennsylvania.” The Epistle protested the war measures
then being enacted by the Assembly, denounced all military preparstions,
and warned that the signers would refuse to pay taxes levied for such
purposes. The protest was a new and somewhat frightening step for Friends.

woolman spoke for all the rebels when he wrote, "to refuse the active
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payment of a tax which our Society generally paid [peforé], vas ex=
ceedingly disagreeable, but to do a thing contrary to my conscience
appeared yet more dreadful." Some months earlier, Benezet had copied
into his New Testament fly leaf this "advice"” from the Yearly Meeting
of 1753: "As it behooves us, obedient subjects religiously to observe
the close connection of those excellent precepts, fear God; honor the
King; so let us be mindful not to defraud the King of any of his customs,
duties or exise."? The commitment to religious tradition and estab-
lished government was powerful, but for a growing minority the pull of
conscience, the inner light, now emerged even more strongly. The days
of the older, politically oriented Friends were numbered.

The protest Epistle, without the Society's approval, was delivered
to the Pennsylvania legislature. Despite the dissenters' efforts, how=
ever, two war emergency bills passed the Assembly before the end of the
year. One was the militia bill to raise, train, and equip a voluntary
fighting force. The other was the even more controversial appropriation
of 60,000 pounds, to which the proprietors had at the last minute agreed
to contribute 5,000 pounds in return for immnity to property taxation.26

The protest and threatened tax boycott added to the rapidly in-
creasing tensions between the strict pacifist Friends and the Quakers
who still controlled the Assembly. The legislators replied to the puri-
fiers' challenge with a sharply worded communique. They charged theat
the dissenters had overstepped their bounds and delivered "an unadvised
and indiscreet application to the house at this time." Franklin had
already departed for the frontier, and the Indian warfare continued to

spread panic--there would be no turning back. The breach between
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reforming Friends and the government founded by their ancestors widened
daily.27

The protest also occasioned a major disagreement between London
Quakers=-always the spiritual advisors and guides for the colonial
meetings~-~and the new reform element in Philadelphis. Letters from
influential British Friends urged not only the payment of the taxes
as levied, "for support of civil government," but also an immediate
stop to the agitation. The British Parlisment, antagonized by the lack
of cooperation in Phniladelphia, had threatened to exclude all Pennsyl-
vania Friends from the legislature by means of a "test oath" of British
loyalty=--an oath no conscientious Quaker could teke. Thus, there was
a flood of advice from London Friends about "rendering unto Caesar,"
by now a code phrase for support of the established political order.
American Quakers were advised to think of the tax as "a measure for the
'relief of the distressed'” rather than what it obviously was=--a war
tax. Stubborn refusal might jeopardize all Quaker political influence
in the new world, the Londoners warned.28

The ties of finance, family, and faith still drew a tight web of
fellowship and mutual dependence back and forth across the Atlantic.

On both sides, sober deliberations ensued for the purpose of settling
the dispute. Philedelphia Yearly Meeting convened a high level committee
of thirteen to consider problems arising from the Parliament's threat

to cut off Quaker civil liberties with the test oath, and to work out a
reconciliation with London Friends. Benezet, a committee member, was
assigned the task of drafting a letter to London Yearly Meeting explain=

ing the local situation and requesting cooperation in countering the
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oath threat. The Committee soon approved two documents to be sent to
London. One was an "Address of the People Called Quekers,"” to propri=-
etors Thomas and Richard Penn, requesting exemption of Friends from
provisions of a new military bill then under consideration. The other
was a long letter to london Friends agreeing that American Quakers
should voluntarily withdraw from the Assembly rather than be forced to
compromise their principles. In return, london leaders would secure,
if possible, firm assurances from the Crown's representatives that "our
religious and civil privileges would be preserved to us'=-~that no test
oath would be imposed.2?

The plan suited London Quakers, who had already begun urging
such a strategy. Dr. John Fothergill, brother of Samuel, was chief
physician and a confidant of Thomas Penn in London, and a man of con=
siderable political influence in British circles. He won a promise
that the test oath would not be required, in return for his personal
pledge to secure a Quaker withdrawal from the Assembly. To this end he
wrote strong letters to the Pembertons and others urging immediate
political resignations. Then two more prestigious "visiting ministers"”
from London, John Hunt and Christopher Wilson, were dispatched to Phil-
adelphia to convince Quaker Assemblymen that they should resign their
posts quickly. The emissaries also had instructions "to explain and
enforce our known principles and practice respecting the payment of
taxes for the support of civil government."” London Yearly Meeting did
not yield easily its traditional moral and spiritual suthority over
the younger Quaker group, and the tax question remained a source of

(0]
v ction betveen British and American Friends until the Revolution.S
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Even before Hunt and Wilson landed in Philadelphia, however,
James Pemberton had led a group of six strict Quaker Assemblymen in
the formal resignation of their posts. The urgent messages from London,
coupled with visits from several Philadelphia Friends had convinced
them that the move was necessary. Apparently the Amerlicans did not
know it at the time, but several influential London Quakers had inter-
ests in the Ohio Company which were jeopardized by the lack of frontier
defenses.3l

Benezet was pleased with the resignations although he had hoped
for a larger number. The action should have been taken sooner, he
believed, because it was impossible for Friends "in times of war,...
to maintain the government and be honest and true to that noble, evan=
gelike testimony whilch God has given us to bear." He considered 1t
unchristian as well as impractical to indulge in a dual morality--one
for public office that compromlsed the peace principle, and ancther for
a private spirituality.32

The resignations were followed by others and control of the
province soon passed completely into non-pacifist hands. Yet the Quaker
party, under Franklin and several "political" Friends like Isaac Norris,
continued to control Pennsylvania with solid Guaker and German voter
support until the Revolution. Free of the pacifist element, the Assembly
voted strong continuing support for waxr measures. 35

The peace Quakers found themselves more isolated than ever. As
early as August, 1755, Governor Morris had set the tone by labeling the
quaker Assembly a threat to the security of the province. By winter,

the frontier warfare had "occasioned great troubles, and raised the
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clamour of the people against Friemds," according to one observer. One
frontier commnity printed a typical popular attack in verse:

In many things change but the name
Quakers and Indians are the same;...
Those who the Indians' cause maintain
Would take the part of bloody Cain
And sell their very souls for gain.3¥
Quekers who steadfastly refused to pay the war taxes, despite
pressures from both London and the State House, soon faced hostile tax
collectors. By November, 1756, James Pemberton reported to Samiel
Fothergill that "many in this city particularly suffered by distraint
of their goods, some being near cast into Jail.“35
Friends, keenly sensitive to all this, looked to their Society
for encouragement as they had traditionally done in troubled times.
Benezet applauded this movement. Quakers were learning “patience, and
charity for one another,” through the trials, he wrote an English Friend,
"even though we should as it were have lost some skin or got a broken
head in the fray." The turmoil seemed to be leading Friends back "to
the ancient standard of truth in themselves'"--the inner light. And
finally, through the "present troubles" Quakers would be "fairly Jostled
out of most posts of honor and profit in the govermment." He had never
koown a Quaker who became a "better Christian by belng mede Judge,
Justice, Sheriff, or any other officer of the kind." But he knew of
many made worse by it, who in fact had become "almost quite l.un;;m}wzred."36
while this spiritual renewal was taking place within the Society,
outward circumstances required constant decisions. Throughout late
1755 and 1756, temporary interim committees of Monthly and Yearly Meetings

had been operating to deal with wartime emergencies. In December, 1756,
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Philadelphia Yearly Meeting officially organized the Meeting for
Sufferings--a permenent executive committee empowered to ect for the
Soclety between its annual meetings. In structure and function it
closely resembled the Iondon Yearly Meeting's long established com=~
mittee of the same neme.>'

Benezet was one of the twenty seven original members of the
Meeting for Sufferings, and continued to the end of his life to serve
on it. One of his speclal areas of responsibility was the drafting of
petitions and addresses of the Soclety to government officials, admon-
itory eplstles to other colonial meetings, and the all~importent explan-
atory letters to London. He was also a frequent member of smaller
committees instructed to "wailt upon" various officials in the interests
of peace, morality, and the needs of "the distressed." In addition, he
usually had responsibility for the publication and distribution of books,
tracts, and smaller items designed by the Meeting to further CQuaker=
approved causes and encoursge moral behavior. Many of these materlals
he wrote himself, including some of his most important works on anti-
slavery, peace, education, and Quaker history. His was the untitled
position of chief theorist and public relations person for the Soclety
of Friends in the colonies during the most difficult period of its exist-
ence, the era spanning the Seven Years' War and the Revolution.38

Early in the war, Benezet worked closely with some other members
of the Yearly Meeting in renewed efforts to rebuild the tarnished Quaker
reputation in the commnity. The group's announced goal was the restora=
tion of peace with the Indians by the practical application of pacifism.

The men who leunched this campaign in 1756 were basicelly the same ones

who had eigned the tax protest late the previous year. They were the
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reformers, the strict, idealistic pacifists who had been in the fore=-
front of the movement for spiritual renewal and withdrawal from govern-
ment office holding by Friends. They formed the nucleus of the new
Meeting for Sufferings organized at approximately the same time. All
were leaders in their community, and most were wealthy men. Some had
been members of the Assemb13.39

The public and private accusations against these men were perhaps
no more justified than were their own claims that the war was the fault,
not of pacifist Quakers and their Indian friends, but rather of greedy
proprietary interests in league with blood-thirsty, land-hungry frontiers-
men. Neither side in the dispute was in a position to understand the
larger context of two great colonial powers contending for far more than
the Pennsylvania backwoods. But each side knew well the political
necessity of fastening blame for the war on the other.

The vehicle for Quaker efforts to save the Soclety of Friends,
the Indians, and the Province, was '"The Friendly Association for Regain=
ing and Preserving Peace with the Indians by Pacific Measures." The
Association was organized formally in November, 1756, but it actually
began at least seven months earlier.

On April 12, 1756, Governor Moxris, in conjunction with his
Council and the Assembly, had declared war on the Delaware and Shaewnee
Indians. At the same time, he set a bounty for Indian scalps, taken
dead or alive from men, women, or children, and ordered the deployment
of a large militia force to destroy Delaware towns. Horrified, Benezet
and the reformist group of twenty pacifist Friends, assembled to draw

up strong protests to the Governor and the Assembly. They called for
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an ilmmediate reconsideration of the war declaration. In addition, they
announced theilr willlingness to subscribe large sums for restoring peace
with the Indisns, "even though a much larger part of our estates should
be necessary than the heaviest taxes a war can be expected to require.”
Israel Pemberton and Benezet visited the Governmor and offered to raise
as much as 5,000 pounds for the purpose of reconciling the Indians.

But the Governor, who had Just formally declared the opening of hostil=-
ities, would not reconsider.hl Clearly, the Friends' influence, al-
ready drastically diminished, would have little effect on events. Thelr
frustration led to the exploration of alternmative methods for effecting
change.

In mid April, with the cooperation of Indian agent and translator,
Conred Weiser, Benezet, Pemberton, and others met with a group of friendly
Indians and interpreters for dinner and an "occasional conversation” at
the Pembertons' home. The evening ended cordially, but the minutes of
the meeting explained that no decisions were made at that time, "it
being the custom not to enter toc largely on any subject at the first
conference" among the Indians. More "conversations" were held, at which
the Indians accepted belts of wampum and agreed to seek the backing of
their tribes for a peace treaty. Governor Morris, however, refused to
cooperate with the plan which called for a cessation of hostilities, and
objected to the interference of '"private persons” in official affairs.
He later changed his mind sbout & treaty under pressure from Sir William
Johnson, British colonial Indian agent in New York, however, and agreed
to initiate negotiations that summer. In the meantime he had to rescind

temporarily the declaration of war, to the Friends' delight. The
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Delawares halted their raids until the treaty discussions could be held.he
On July 19, a messenger arrived in Philadelphia announcing the
arrival at Easton, Pennsylvania, of a band of Delawares led by Chief
Teedyscung. The Indians were ready to begin peace negotiations. Benezet
and the Pembertons convened an informal meeting soon after, at which
interested Friends subscribed over 2,000 pounds for gifts to the Indianms.
These glfts, they explained, were made to offer "some satisfaction to
the Indians who have already done terrible damage and disturbance to
the frontier...and therewith 1f possible, to procure a peace to this
country." Some Friends diverted tax money into the Indian fund, to
prove their willingness to spend money for the public good. Some gifts
may have constituted a form of penance for past years of '"falling away
into worldliness." Their recorded statement suggests that e basic moti-
vation was the desire to restore social order in the form of "peace to
this country." And the most practical way to do tbat in their way of
thinking, was to purchase it, "if possible."h3
The site of the treaty negotiations, had been laid out in 1750
at the forks of the Delaware River in Bucks County. Easton remained in
1756 a primitive "huddle of log cabins surrounding a crude stone jail,"
at the end of an "unfinished deserted path-way,"” much as Benjamin Franklin
had found it a few months earlier on his frontier expedition. But when
necessary, wagons could be towed laboriously along the old Indian trail.
Both the Governor's perty and the twenty Quakers who attended the con-

ference brought wagon loads of their own provisions and gifts for the

Indians.
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Accomodations for the gentlemen from Philadelphia were as prim-
itive as the road and the settlement itself. Benezet and the others
slept on the floor of an abandoned cabin whose owners had fled to a
safer area. Friends shared their first evening's meal with Indians
who visited their cabin. With some difficulty, they persuaded the
Indians to return to their own quarters that night "without taking a
drop of strong liquor,...that the next day they might be fit for bus=
iness." The Governor disapproved of such fraternizing, however, and
he set a guard near the Quaker lodging to prevent a rectn'rence:-h5

But the "business" did not begin for several days. The Governor
preferred to await the arrival of Conrad Weiser, even though two other
qualified interpreters had been present from the first. The morning
that Weiser arrived, the Governor had left for the dey on a fishing
excursion. The Indians became irritated and bored by the unnecessary
delay. They were unhappy, too, at the official interference with com=
munications with their Quaker friends. To pacify them, the government
party provided a large supply of liquor. Indian assent was then easily
obtained to the British proposals. Governor Morris declared peace
with the Indians and war against the French. He refused to allow the
Guakers to distribute their 250 pounds' worth of gifts directly to the
Indians. Instead he combined them with the smaller amount of gifts
from the provinciel government, which included liguor and ammunition.
The Friends were angered by the action, but the conference ended amicably
anyway. The Governor's secretary, Richard Peters, sdmitted that "if
the Quakers had not...added their large present to that provided by the

Assembly, we should have been ruined, the Indians would have gone awey
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dissatisfied, and matters infinitely worse."h6

The ensuing "peace" was uneasy, however, and broken by bloody
skirmisheg. Franklin, among others, believed that the treaty had been
effort wasted, and insisted in August that there would never be "a firm
peace with the Indians, till we have drubbed them." The Quakers, al=-
though discouraged at the new fighting, continued their peace efforts.
Upon learning that the Delawares were willing to return in October for
further negotiations, Israel Pemberton urged the Yearly Meeting to spon=
sor the activities of the unofficial Indian affairs committee. But
the Meeting decided against participation in "public affairs beyond its
Jurisdiction." Meeting did, however, encourage its interested members
by expressing an "approbation of the design." Disappointed, the group
began independent preparations for the next treaty by calling for more
subscriptions and organizing itself more efficiently.hT

The Friendly Association was formally launched on Nov. 2, 1756.
One of the first orders of business was the drafting of an address to
the new '"Commander-in-Chief of the Province of Penusylvania," Lieutenant
Governor William Denny. The new Governor seemed more willing to coop=
erate with Friends. In response to the address he granted permission
for Association members to attend the forthcoming treaty negotiations.
Committees purchased 500 pounds worth of gifts for the Indians. They
also provisioned the wagons with "necessaries” for Quaker delegates,
including liquor and beds to be set up in the primitive quarters.

Treaty negotiations opened November 8. At the urging of Commis=
sioner Franklin and the Quakers, Govermor Denny asked the Indians the

cause of their disaffection. Israel Pemberton had spent considerable
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time with Chief Teedyuscung, suggesting to him "suitable" replies to
this likely query. The chief made a speech claiming that Delaware
alienation resulted entirely from repeated land frauds perpetrated by
the Proprietors and their agents, from the 1737 "Walking Purchase” to
the Albany Purchase of 1754. Furious at this, Secretary Richard Peters
refused to record Teedyuscung's speech in the minutes. He charged the
Quakers with implanting absurd idems in the Indians' heads, and upbraided
Friends for taking their own detailed notes of the speech. But the
Governor promised to investigate the Indian's charges and to make ade-
quate restitution for any injustices discovered.hg

There may well have been other matters than the Quaker-proprietary
feud at stake during the November meetings, however. Some of the leading
Friends had to spend time and effort "in correcting [QuaREf] misappre~
hensions concerning the conduct and views of members of the Assoclation, "
and in convincing members to be "united in the prosecution of their
work." Just what the "misapprehensions"” were is not totally cleer from
existing records. But it is significant that the emissaries from London,
who were always close to the Pembertons, sttended the treaty for unex-
plained reasons. Hunt and Wilson spent so much time in secret consul-
tations with the Indian leaders that Governor Denny reprimanded them.
Events in London and Philadelphia following the conference suggest that
the matter of contention mey have been closely connected to plans for
securing the Indian fur trade and perhaps lend speculation as well.50

Tmmediately upon returning to Philadelphia, the Friendly Associ-

ation was reorganized under the leadership of Israel Pemberton into a

more tightly centralized and efficient operation. Two close Pemberton
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associates, John Reynell and Abel James, assumed positions as treasurer
and clerk, respectively. Sixteen trustees, all Quakers and heavy con=-
tributors were elected and given exclusive power over the disposition
of funds contributed by members. They were also empowered to call meet-
ings of the membership, keep minutes, make decisions and act on behalf
of the Association. A general meeting could only be called, otherwise,
by written notification by at least sixteen members who had subscribed
200 pounds or more, well above the twelve pound per member average. The
reorganized Association had investment characteristics as well as benev-
olent ones. Before the end of the year, the new trustees were instructed
to "get the minutes of the General Meeting and of the former Trustees
revised, in order to be fairly entered into a book." What might have
needed revision remains unknown, but only the newer version of the min=
utes still exists.”’l

Although Benezet had been an active orgenizer and trustee from
the beginning of the Association, and could still satisfy the minimm
requirements of at least a ten pound contribution and membership in the
Society of Friends, he was either squeezed out of the governing board
by the pressures of the reorganization, or he chose voluntarily to with=~
draw at this time. But his removal did not signify a decreasing interest
in Indian affairs, as his subsequent activities revealed. And he did
not leave the general membership of the organization. He continued to
support Association projects, such as

the maintenance of Indian children...to educate [them]
in the principles of the Christian religion, to qualify
them for interpreters, and in that or some other station,

to become more serviceable to themselves and the govern=
ment.
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The training of poor children for suitable work had always seemed a
worthy goal to him. But the majority of Assoclation funds were not
being used for such purposes. The increasing emphasis on high finance,
and whatever goals mey have motivated it, undoubtedly created a problem
for his sense of values.”® His withdrawal from a position of leadership
at this time may have been, then, another of his silent protests in the
face of organizational policies and practices he could neither condone
nor change. On the other hend, it is quite possible that the end of
Benezet's trusteeship was not a matter of his choice but & result of
Pemberton's aggressive maneuvering of the Association into more manage=
able channels.

The Quakers made several unsuccessful attempts to see officlal
public documents relating to the disputed Indian lands. On one occasion
they were turned away by Secretary Peters, who explained that the record
books required "the greatest secrecy," and the Governor could "not allow
the perusal of them to any but those concerned in the administration."
Failing to achieve their goal, the trustees decided to embarrass the
Governor end his interests by publishing their own mimites of the Eastor
treaty negotiations, including Teedyuscung's accusatory speech. They
sought the anti-proprietary Assembly's approval for the project, and
received full cooperation. The Legislature ordered "the minutes to be
forthwith printed for the publie good. "3

Members of the Friendly Association increased the tempo of their
activities in the spring of 1757 in preparation for a third Easton con=
ference. Benezet was assigned responsibility for designing and striking

2. silver medal to be presented to the Indians as a goodwlll gesture.
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The medal depicted Willlam Penn sharing a peace pipe with & Chieftan
beneath a sun that symbolized eternal friendship between the two races,
Many of these medals were struck by the silversmith Joseph Richardson,
whose bill to the Association for 133 pounds lndicates that major sig-
nificance was attached to the project.Sh

After assembling a large supply of miscellaneous gifts, Assoclation
members learned that Governor Denny had suddenly become less cooperative.
He refused them permission either to attend personally or to deliver
their gifts. He condemned their "most extraordinary procedure" of pre-
suming "to treat with foreign princes,” and labeled their earlier con=
tacts with Indisns as "the highest invasion of his Majesty's prerogative
royal." The Friends replied that they would go to the Easton negotiations
anyway and deliver their gifts in defiance of the prerogative. They
vere certain the Indians would refuse to negotiate without them in any
case.??

The Friendly Associatlon was represented by spproximately 35
members at the July, 1757, conference. The Friends watched with delight
as the 300 Indians refused to join the conferences until Charles Thomson,
Quaker Latin Schoolmaster, was sppointed official recording clerk. "After
an altercation lasting four days," according to Association minutes, the
Indian demand "was acceded to" by the Governor.’®

The Indlans present, some of whom were French-affiliated Senecas,
revealed a great desl of animosity toward whites in gemeral. Benezet
described the situation as volatile and dangerous. He wrote John Smith
later that he was grestly relieved when Teedyuscung at last proclaimed

a tentative peace,
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not only on the public account, but also on our own who

were there, for I had not been without some apprehension

at different times that we were in danger of being scalped,

which, with all my philosophy afforded but an uncomfort=

able thought.
But he was in full sympathy with the "poor natives," who "have just
canse for complaint on many accounts.” He also believed the Indians to
be "quite in earnest in their desire for peace." They requested help
in building permanent houses, cultivating their own lands, starting
schools for their children, and entering into trade with honest men=-a
worthy program in Quaker eyes. The negotiations ended with a tenuous
peace which the Governor's party obtained by plying the natives with
liquor and then presenting them with inasdequate land deed documents.
The Indians also received promises of houses, teachers, and "honest
trade."(

The Friends' role among the Indiens at the conferences led to
ever mounting criticism by the proprietary perty and considerable per=
plexity on the part of Iondon Quakers who had to field charges relayed
to royal officials by Peters and Denny. William Peters, brother of the
Secretary, charged in a written deposition, for example, that the Quakers
hed hindered and delayed the peace. They had, Peters wrote, bribed the
Indians witb "many new shirts, and a great deal of silver and other
trinkets," to accuse the proprietors of land frauds leading to “31'58
Philadelphia Friends zealously countered the attacks. Benezet

was essigned by the Meeting for Sufferings to write an "impartial account”
of the Quakers' role at Easton, and "their endeavors towards restoring
peace with the Indians." They took the step, they explained, to correct

mmerous "gross misrepresentations" of Friends' actions that had been
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propagated both in Englend and in Pennsylvania. Whatever the full

truth of the matter, translator Conrad Weiser's change from sympathy

with the Friendly Association to criticism of it as a result of the

conferences is pertinent. 1In a letter to Governor Denny, Welser wrote

that the Associatlon's leaders had "appeared so eager to bring the cause
of the war,...on the Proprietors' back, that they forgot all reasonable
discretion.” As a result, he concluded, "the Indians learned of our
weakness by being informed of our divisions."?9

Although the 1757 treaty with Teedyuscung's Delwares resulted
in a peace of sorts, other hostile bands continued to clash with frontier
settlers and militia from time to time. Benezet worked to get at the
causes of the trouble and remedy them when he could. He was convinced
that gaining an understanding of the Indiens' grievances and negotiating
honestly with them mede more sense than sending out troops and offering
bounties for scalps. Workmen returning from the construction of Teedy=
useung's new village at Wyoming, Pennsylvania, had reported that the
peaceful Indians' settlement was in immediate danger from jealous Mini-
sinks--a subgroup related to the Delawares. The Minisinks hed been
reiding the New Jersey and Pennsylvania frontiers, and Benezet believed
that the Jersey policy of & harsh and vengeful war of extermination was
making things worse. He wrote John Smith, & leading Burlington Quaker
and politician, urging him to head a lobbying group at the forthcoming
meeting of the New Jersey Indian commissioners. The delegation should,
Benezet wrote, insist on a withdrawal of the provincial declaration of
war, and also try to "prevent your back-settlers taking any inconsid=-
erate step which may continue and increase the enmity between us and the

Indians. "60
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He worked, too, on a special committee of the Meeting for Suffer-
ings to investigate the legitimacy of Indian claims to Quaker-=occupied
lends in Marylend, Virginia, and Pennsylvania. The purpose, as stated
in the minutes of July 13, 1758, was to inquire

what Indians were native inhabitants of that country, and
where they are now settled, in order that...methods can
be teken consistent with our stations and a due regard to

the asuthority of the govermment, to propose a satisfaction

to such who may have a just clalm to the lands on which
those Friends are settled.

If Quaker frontiersmen were in any way contributing to the present erisis,
the Meeting wished to know about it, and meke full amends to unjustly
dispossessed netives. The Governor's Council, however, considered this
one more meddlesome Quaker attempt to create Indian dissatisfaction
with earlier government treaty agreements.sl

Still another, larger, Easton conference convened in October,
1758. Over 500 Indians from many tribes attended, along with the gover=
nors of Pennsylvania and New Jersey, Commissioners, interpreters and
the inevitable large contingent of Quakers. The Indians disputed a
great deal among themselves and stayed drunk most of the time. Whites
wrangled over land and charged one another with secret bargaining for
rich Indian arems near Wyoming. Israel Pemberton repeatedly tried to
get the Six Nations' Chiefs to deed millions of acres of fertlle
Wyoming land to his friend Teedyuscung and the Delawares. Pemberton
was then charged by the proprietary party with seeking the land for his
own purposes. Finally, an embittered Cayuga Chief summed up the pro=
ceedings by announcing: "If the English know not how to mansge Indian
effairs, they should not csll us together. They have invited us here to

brighten the chain of peace, and have spent a fortnight disputing about



256
The negotiations ended with an "entertainment" given by the

lands."

Governors' party, at which the intoxicated Chiefs signed deeds confirm=
ing all previous "purchases" of lands. The British in turn promised to
prevent settlement and private traders west of the ‘ﬂx}'_'l_egl:ua]:zies.62

The next month, General John Forbes led a substantisl force to
victory over the French at Fort Duquesne, which was promptly rechristened
Fort Pitt. With the expulsion of the French from the Ohio country, new
opportunities and new problems surfaced for the Friendly Association and
its members. Throughout the fall, Pemberton had been canvassing wealthy
Friends in the colonies and in England for increased subscriptions to
the Association. This activity wes closely related to Pemberton's keen
interest in the extension of "honest trade” among the Indians in the
weke of the expected French retrea.t.63 For several years, the Quakers
had lobbied the Assembly for effective regulation of the Indian trade.
Complaints of cheating by unscrupulous white traders were frequently
cited by Teedyuscung and his followers as one cause of the hostilities.
A weak bill had been enacted in the fall of 1757, setting up a provin-
cial trading post at Shamokin. But the Assembly lacked funds to stock
the post, so Pemberton quickly supplied 200 pounds worth of merchandise
on credit. A more extensive trade act became law in the spring of 1758,
setting firm prices for all goods, prohibiting the sale of liquor to
Tndians by private dealers, and prohibiting independents from trading
at all beyond the Alleghenies. A Commission headed by John Reynell was

6k
set up to administer the Act, and to license official traders.

In October, Pemberton received word from his London colleagues

that they had shipped 800 pounds worth of "goods suiteble for the Indians,
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+++to promote a commerce with them." Pemberton expressed a belated
concern that the Quakers would be accused more vehemently than ever of
"acting on self-interested motives, and partly with having a view to
engross the trade.” He thought such objections might be overcome in
time, however.65

By late 1758, Pemberton held almost total control over the fi=-
nances of the Friendly Association, and his close colleague Reynell
headed the Assembly's Indian Trade Commission. Pemberton was in a posi=
tion to dictate who would be hired as licensed agents "for negotiating
trade with the Indians." He also enjoyed the confidence of General
Forbes, whom he had advised earlier on Indian affairs. As his men re=
built Fort Pitt, the General sent out a request to Philadelphia for gifts
and trade articles to use with the area Indians, now that their French
allies were gone. The Assembly, as usual, was short of funds, but Pem=
berton came up with 1,500 pounds of Friendly Association money to outfit
wagons and hire drivers for the trip to "Pittsburgh" as the Quakers
called the fort. Pemberton instructed his agent to transport any goods
not needed by the General on to Cumberland, Maryland, to use in private
exchange for Indian furs. Maryland did not have a restrictive trade
le.w.66

Pemberton's international shipping empire was based on the export
of furs and agricultural products from the middle colonies--an enterprise
that had been seriocusly disrupted by the Seven Years' War, and one which
urgently needed rebuilding by the time Fort Pitt fell to the English.
By this periocd, too, Pemberton had turned much of his business acumen

to speculation in real property, mortgeges, and interest notes. It was
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the same road to commercial success followed by meny Friends in eighteenth
century Philadelphia. It was also the one deliberately scorned by Anthony
Benezet in 1756, when he made his final decision to travel the narrow
path of humanitarian self-denial. But his recurring tinges of resentment,
and a tendency to berate the acquisitiveness of his friend the successful
Israel Pemberton, led him now to new levels of indignation. Pemberton
had finally overstepped the bounds of his enormous prestige and influ=-
ence among Quakers, especially Anthony Benezet.67

Benezet and an unknown number of the trustees and members of the
Friendly Association gathered hastily on December 25, 1758. They debated
the improprieties of Pemberton'’s latest action, even as the entrepreneur
himself galloped away after his wagon train with last minute instructions.
The protesters drafted a curt letter, probably the work of Benezet., act=
ing in his usual capacity among groups of Friends. The letter warned
Pemberton that "to prosecute thy said intentions of setting a store at
Fort Cumberland at this time and in the manner thou proposed 1s very
exceptionable and will be productive of bad consequences." Upon his
return, Pemberton received the letter with considerable irritation which
was heightened by the knowledge that his closest supporters had not been
notified of the meeting. Nevertheless, as a good Quaker, he boweld to
the larger group's consensus and returned the 1,500 pounds to the treasury
from personal funds. Thereafter, he ordered all the goods sold for a
profit, and subsequently sent four more, larger wagon trains west in the
trade, with his personslly chosen agents in charge.68

The revolt asgainst Pemberton's commercialization of the Friendly

Assoclation had repercussions in the Meeting for Sufferings, as well.
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The cornering of the Indian trade threatened to bring down the wrath

of the whole province on the Socliety of Friends, and to defame the valid
accomplishments of the Assoclation. Friends again moved swiftly to
defend thelr collective name and standing in the community. Benezet
and others were appointed by the Meeting for Sufferings to a committee
charged with procuring a "Report of Council" sent to London by the
Governor. The report, according to the Meeting for Sufferings mimutes,
contained "very virulent and unjust aspersions tending to vilify and
injure us as a religious Society." Ilondon Quakers knew of the report
and demanded an explanation from the Philadelphia brethren, who had
never ceen it. Friends wanted to know exactly what charges had been
made. Benezet and Hugh Roberts repeatedly sought a copy of the document
from the Governor, without success. They also visited a February meet=
ing of the Friendly Association trustees, seeking a full account of the
"pusiness” they had '"been engaged in, in promoting e pacification with
the Indians.” A great deal of energy was expended in these efforts to
document and justify Friendly Association activities to London Friends
and to the outside world, even as the membership of the Association re=
volted against its own leadership on the same matters.69

From 1759 to its demise around 1763, the Association continued
to be controlled largely by the Pemberton-Reynell-Zane group, but it had
been permanently crippled by the trade revolt. The official minutes
stopped in 1760. The Association had been intermittently successful in
its stated object of securing peace with the Indians. And it ecould also
look back with some satisfaction on its efforts to shift the blame for

frontier warfare to the proprietary party.TO
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How successful the more covert aims of some of the Association's
leaders may have been remalns a partial mystery. Well over 5,000 pounds
entered the coffers between 1756 and 1763, and much of the capital was
out at interest among the wealthier members most of the time. Approx=-
imately 2,800 pounds was spent for gifts and other expenses related to
securing peaceful treaties and "extending the British interest with the
Indians." But only a miniscule amount went into projects for improving
their actual condition. Repeated Indian requests for teachers and minis-
ters to live in their villages remained largely unfilled, except by
Moravians who had little or no connection with the Friendly Association.Tl

Israel Pemberton's Indian trade made some profit for him, but less
than he had hoped, and he eventually withdrew from it altogether. The
evidence of his Western land speculation has been seriously distorted
by repeated "revisions" of the minutes, and the disappesrance of some
relevant correspondence. As long as Quekers controlled the Assembly,
there had been frequent and generous appropriations for securing Indian
friendship through gifts "for obtaining more of their land,” as the
Pemberton-descended historian Samuel Parrish explained in his early
account of the Friendly Association. Following the exclusion crisis,
financing of Indian affairs was effectively transferred from the Assembly
to the private Association. By 1758 that group was tightly comtrolled
by Pemberton. Some personal attempts to acquire large tracts of frontier
land can be traced by piecing together fugitive bits of information.
These include the several secret errands to Wyoming by Pemberton's in-law
and staunch supporter, Isaac Zane, which were financed by the Association.

The Zanes and Pembertons did acquire land holdings in the area, and some



261
members of the family settled there. At least two of the 'visiting
ministers"” from London, John Hunt and Thomss Gawthorp, were deeply in=-
volved with Pemberton in frontier land deals. And there is evidence
that much of his interest in Indian affairs during the war involved
contimuing jealousy of the Virginia Ohio Company speculation--a rivalry
that had roots as far back as the 1740's in provinecial politic5.72

As the Friendly Association declined, following Pemberton's take=-
over, Benezet increased his direct personal involvement with Indians.
He wrote two brief but extraordinary “accounts" describing his impres-
sions of certain Indian friends. The first, "An Account of the Behaviour
and Sentiments of a Number of Well-Disposed Indians Mostly of the Minusing
Tribe,"” was written in 1760. Under the leadership of a chieftan named
Papunshung, a few of the Minusings, or "minisinks," had adopted pacifist
doctrines. Thus they had refused to participate in the bloody frontier
warfare. In July, 1760, Papunshung and some of his people came to Phila=-
delphia, both to visit Friends and to return three white captives they
had "redeemed from the other Indians."!3

Benezet's sccount begins with a narrative description of the
Indians® meeting with the Governor when they released the prisoners.
Papunahung made a speech about peace, which he sealed with two strings
of wempum. He refused the Governor's offer of a reward for returning
the captives. Instead, he requested that no more liquor be sold, traded,
or given to the tribes' young men, and that fair prices be firmly estab=-
lished for the fur trade. The young Indians, he noted, had been tempted
to cheat by leaving paws, ears, etc., on the skins because the traders

had repeatedly lured them in with promises of higher prices than they
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actually paid. The Governor then promised that "care should be taken
to prevent the cause of complaint,” and he encouraged them "to perse=-
vere in their religious pmgress.“?h

During their stay in Philadelphia, the Minisinks attended Friends'
Meetings regularly, and "kept themselves quite free from drink, and be-
haved soberly and orderly." On their return trip to their village at
Wyalusing, Benezet accompanied them as far as his sister's home at
Bethlehem, to make "some further observations upon their conversations
and conduct on the way." He was particularly impressed with the religious
faith and demeanor of Papunahung, who told of Quaker-like experiences
in receiving direct spiritual enlightenment. In a lonely five day vigil
in the wilderness, the Chief had achieved a sense

of the virutes and nature of several herbs, roots, plants,

and trees, and the different relation they had one to

another, and he was made sensible that man stood in the

nearest relation to God of any other part of the creation.
Papunshung also told Benezet that he preferred quiet meditation rather
than religious disputation. He had noticed that such argument led people
to “"stand up in opposition one against the other, as tho' they strove
to throw each other down or to see which is the wisest. Now these things
should not be." Christians should converse calmly and reverently, the
Chief belleved, "without being in & heat or angr:,r."T5

Fascinated et what he heard, Benezet asked for more of the edify-
ing netive wisdom before they parted company et Bethlehem. FPapunashung
wag apparently surprised at the request, and he remained silent et first.
Finally he replied, "Pecple of different notione about religion heve
spoken to me, all directing me to their particular way." Acknowledging

his amazement that a religious white teacher should ask guidence from
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him, he observed, "It discovers a good disposition in you to love to
hear good counsel." This journey and zcquaintance with Papunahung,
wrote Benezet, afforded him personally “mich satisfaction and Instruc-
tion." 76

The idea of an untutored Indian, wise in the ways of the earth,
the possessor of a reasonable natural religion, and a full human being
in harmony with his environment, was in 1760 still a relatively unar-=
ticulated concept in America. It was the French Enlightenment "Natural
man" in the fullest sense. European philosophers discussed such natural
phenomena in idealistic terms. But Americans, faced with real Indians,
had been either too hostile or too paternal in their attitudes to con=
sider them religious or philosophic instructors. For Benezet, the new
appreciation grew directly from personal encounters with Indians such
a5 the Minisink Chief, as he applied his ideal of Christian brotherhood

in daily life. Historian Henry Joel Cadbury suggests thet this Account

of Indians, published in London in 1761, was probably one of the first
printed sources for the literary "Noble Savage" tradition es it developed
in I'.‘;t:lglancl.?7

Benezet attended another Easton conference the following SUmmer,
ss did Papunahung with many of his tribesmen and some 400 other Indi&ns
from several nations. Some of the Quakers spent a great deal of time
socializing and worshipping with Pepunshung's group during the three
week negotiations. Benezet preserved a brief record of these informal
contacts and a later encounter at Philadelphia in his "Account of Papuna~
hung's Second Visit to Friends the fourth of the eighth month, Y761, "
Again he noted approvingly that these Indians "behaved in an orderly,

becoming manner. T8
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One of the more interesting interchanges he recorded occurred at
Easton. Papunahung attempted to present the Quakers with some valuable
bundles of furs as tokens of friendship and of gratitude to the great
spirit for giving his braves a good hunt. But "this being an offer
unexpected by us," wrote Benezet,
and the value of the present much greater than appeared
fit for us to accept, it was replied, that we did not
think it was right for us to receive presents from them,
it being more suitable for us to give than to receive.
The refusal offended Papunshung, who could no longer "converse with the
same openness and freedom, as he had done before."” Then the Onakers
reversed their pious stand and arranged to accept the present after
first notifying the Governor of the situation. Benezet explained that
"the exchanging presents was with them so firmly established as & testi=
mony of friendship," that refusal to accept a gift was "understood as
a declaration" that no friendship really existed. The Quakers, with
their sponteneous interest in the material value of the gift, and fearful
about the effect of official opinion, had reacted in a wey that seriously
jeopardized their prized fellowship with the Indians. 2
But the breach healed gradueslly, and Papunahung, with & few of
his followers, traveled to Philadelphia following the treesty for a two
weeks' visit among Friends. A series of Meetings was held with them in
various Quaker homes, including Benezet's. From the "Account™ it ap=
pears that the "solid conversations” with the Indians had both a social
and & religious dimension. If other matters such as the fur trade were

discussed by some people, Benezet omitted to mention it. He himself was

fascinated with his guests' native wisdom and their spiritual experiences.
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After relating a series of anecdotes, he concluded that the Indians had
a sufficient natural religion to live orderly, plain, and useful lives.
There was no suggestion of attempts to convert the Indians. He reported
that they attended most of the Quaker meetings during their stay, how=
ever. One Indian spoke for ten or fifteen minutes "in a decent and
becoming manner," and created "a religious awe over the Meeting, especial-
1y among the younger I'Jca:oplﬁ.“80

But Benezet's ability and desire to accept instruction from the
Indians was a rare guality in his own day, as well as later. The Over=
seers of the Press=--some of the same people who had contributed so
generously to the Friendly Assoclation=-~refused to publish Benezet's
accounts of Indians, nor did they share the young people's awe of the
dark skinned visitors at Meeting.sl

Benezet again accompanied the Indians as far as Bethlehem, fol=-
lowlng their Philadelphia visit. People in the frontier town were
alarmed by recent warnings of an impending Indian attack. With this
ominous plece of news on their minds, Benezet and another Friend headed
back toward Philadelphia. On the way they met another Quaker party and
warned them of the danger of proceeding farther on the road-82

Indian relations on the frontier deteriorated the following year.
Soldiers and settlers continued to move beyond the Alleghenies, despite
treaty promises. In an effort to forestall an impending Indian rebellion,
the British announced the Proclamation of 1763. But it came too late.

By early summer, angry Indians led by the Ottawa Chief Pontiac began

another rampage comparable to the 1755-1756 attacks.83
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Benezet wrote s strong letter to Sir Jeffry Amherst in July,
1763, assessing the frontier situation and calling for a rational,
peaceful resolution to the conflict. Amherst, British Commander=-in=-
Chief at the time, was preparing to launch an all out campaign of virtual
extermination against the Indians. Benezet urged instesd an expedition
to evacuate all white settlers and military garrisons from west of the
mountains, leaving the area in Indian control, as repeatedly promised.
He reiterated the various treaty pledges, and quoted a Chief's complaint
at the 1762 negotiations: '"You promised to go eway as soon as you drove
the French away; and yet you stay there and build houses, and make it
stronger and stronger every day." Thus, Benezet continued, "the appre=-
hension the Indians are under, that the English intend by degrees to
dispossess them of their land, is the cause of the cruel violence they
have lately committed.” Correct the cause of the trouble, do not punish
its victims, he demanded.Bh

But the situation was beyond the reach of rational debate, and
Benezet feared for his friends, Indian and white, on the frontier. In
December, news reached Philadelphia of the infamous "Paxton Boys " mass~
acre of a village of peaceful Conestoga Indians near Lancaster. Another
group of friendly Christian Indians from Bethlehem, threatened with a
similar fate, was moved to Philadelphia for safety. In February, 500
heavily armed "Paxton Boys" headed for the city, intent on the murder
of Indians and Quakers alike. A band of armed Philadelphia citizens,
including some young Quakers, gathered to defend the pacifists of both
races. For a strange, incongruous hour, the hodge-podge militia took

shelter from bad weather in the Quaker Meeting House, stacking guns in
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a corner. A detachment of British regulars marched with Benjamin Frank-
lin and other Commissioners to meet the invaders at Germantown. Franklin's
diplomacy combined wlth the show of force was enough to dlsperse the
Paxton Boys.85

But the Friends of Philadelphia Yearly Meeting now had a new
problem to cope with. Many of the older pacifists demanded the disown=
ment of the "young men who took up arms" during the uprising. Benezet
counselled "laboring with" the young men, however, in an effort to con-
vince them of their error and encourage s public repentence. This was
the course actually followed, but a few of the youths displayed & stub=
born "disposition to vindicate their conduct." The Philadelphia Meeting
continued to fuss over the matter for several years. In 1767, a "large
and weighty" Meeting finally decided to drop the disownment procedures-=

86

to Benezet's great relief.

A similar matter, known to Friends as the "Wagon Affair,” appar-
ently involved the sale by one or more influential Quakers of arms and
ammnition to frontier Indians. The wagons referred to may have been
those of Israel Pemberton, consigned first to Pittsburgh and then to
Cumberland. At least one shipment had carried some military supplies.
The controversy was first mentioned by Benezet in a letter to Smith soon
after the revolt against Pemberton's Indian trade activities. As usual,
when the Meeting contemplsted strict disciplinary action, Benezet urged
mercy and patience toward the offender, even though he disapproved their
actions. "It's very hard for persons in trade," he wrote, "mot to be,

even inadvertently, more or less engaged in matters that border very near,

if not exceed the wagon a.ffair."aT If Pemberton was indeed implicated
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in the "affair," as seems likely, he was never actually disciplined
for it.

The year 1756 hed been a turning point, both in the life of
Anthony Benezet, and in the Society of Friends. For Benezet it marked
the final turning away from the merchant-shipper career expected of him
both by his family and by many of his religious associates. It marked,
too, the full acceptance of a new vocation~=-that of "servant of man-
kind." His personal pilgrimege had a parallel in the Society's with-
drawal from formal political power and its new determination to act in
accordance with religious tenets rather then upon the demands of a pop~
ulation at war. As Brent E. Barksdale has stated, '"The Society as &
whole finally became convinced of the basic inconsistencies between
their perfectionist ethic end the demands of public office."8® For
Benezet the dimensions of choice were even more restricted by his ten=
dency to follow out the full logic of his convictions. The perfection=
ist ethic, especially the peace testimony, for him precluded the competi=
tive milieu of the market place with its inevitable use of economic
force. His pacifist convictions forced him into grester self-reliance
at the same time he was becoming more involved in the service of the
human brotherhood.

Although he strained against the "worldly" motives of some members
in the Friendly Assoclation, he nevertheless worked within the group
as well as outside. He moved steadily toward a practical expression of
his faith in the possibility of a humane, balanced, peaceful society,
as opposed to the chaos of war. To this end, he emphasized the need to

keep Tndian hunting grounds entirely free of white settlers and soldiers.
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He had the extraordinary, if unappreciated, perception to understand
how incompatible were the two contending cultures of Pemmsylvania. The
white colonists whose civilization was based on competition for land
and resources could not tolerate an Indian culture with its opposite
relationship to the land as a shared resource. Nor could the more
simple native economy, based on = cooperative sense of values, long

survive without protection from a rising capitalism.
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CHAPTER IX
REVOLUTTIONARY PACIFISM

The savage frontier fighting during Pontiac's Rebellion was only
the first of the "public disturbances and calamities" that characterized
the period following the Seven Years' War. For the pacifist Quekers of
Philadelphia, the times demanded another series of difficult and unpop-
ular decisions. Nearly all the Philadelphia merchants, including the
wealthy Friends of Benezet's reform circle, actively resisted the new
British trade regulations during the 1765 Stamp Act crisis by signing
the non-importation agreements. But a reaction set in among the finan=-
cially pinched dry goods merchants, and the Pembertons and others of
the "striet" group began to pull back. Their reasons for the change
were both economic and religious, but only the latter were publically
anmounced. By the time of the Townshend Acts in 1767, Quakers were
sharply divided on the question of protest. And increasingly, the
powerful voice of Philadelphia's Society of Friends called members away
from the rising popular clamor for sanctions against Britain.l

In 1769, Philadelphia Monthly Meeting debated whether to allow
members to continue participating in the city's Committee of Merchants
and Traders. The "solid sense and judgement" of the Meeting was that
Friends should withdraw from the patriot organization, since 1t was "ine
consistent"” with the Quaker profession. Furthermore, Friends were advised
to avoild "the frequent genersl meetings of the people of this city, on

the subject of public affairs, and to keep in stillness and guietness.”

eTT
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Most Friends were convinced that such popular gatherings constituted
dangerous preludes to riots, violence, and other forms of moral corrup-
tion. Benezet was appointed to visit Quakers who persisted in main-
taining their membership cn the radical Merchant's Committee, and urge
them to resign. He reported in September that he had carried out his
assigmment, that the offenders took the Meeting's advice "weightily
under conslderaticn, and there appears a hope of its being useful. w2
But ag yet no provisions existed for enforecing the Society's recommends-
t??.ons with formal disciplinary measures.

On the eve of the Revolution, Philadelphia lacked an effective
municipal govermment. The "Municipal Corporation” functioned only as
a recording office and regulator of city markets. One constable served
the city of 40,000, occasionally assisted in his police duties by private
citizens. With the rising incidence of potentially riotous gatherings,
and the general lack of supervision by responsible magistrates, Quakers
acted decisively to protect thelr own members. They were especlally
concerned ahout their vulnerable youth amid the temptations of the grow-
ing unrest. Beginning in October, 1773, and throughout the next decade,
Philadelphia Yearly Meeting sent out regular warnings to members of all
the colonial Meetings. Friends were advised against partieipation in
any form of revolutionary activity, including non-violent forms of re-
gsistance to British authority. Non-involvement in political matters at
any level became the official position of the Society. It was increas-

ingly enforced by "laboring with" offenders in extended visits, end if

that failed, by the threat of disownment.3
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Benezet objected to the use of violence, not only against persons
and enimals, but against property as well. The attitude was a part of
his pacifistic reverence for gll of creation. He wrote to his friend
Moses Brown in Rhode Island expressing strong disapproval of the Boston
Tea Party in 1773. 'The violence which we understand was lately comnitted
at Boston in the destruction of the tea is a matter of concern to us,”
he wrote.

We much desire the members of our society and cthers who
profess to have a testimony to bear to the peaceable suf=-
fering spirit of the Gospel, will be careful not to join
with orhstrengthen in word or heart anything of that
nature.

Another social problem that had concerned Benezet for some time
was closely related to the rise in "public commotions" like the tea
party: the intemperste use of intoxicating liquors. Within the five
sgquare blocks of the Middle Ward in which he lived, his walking errands
frequently took him past several breweries and a distillery. Eighteen
of the city's tavern keepers did business in Middle Ward, along with
merchants, doctors, and a wide variety of less prestigious occupations.
Drunkenness had occasionally created difficulties for the Monthly Meeting
in the past. A typicel case recorded in the minutes was that of & poor
Friend who in 1758 had been "addicted to drunkenness, whereby his family
is in danger of suffering and he becomes negligent of paying hls Jjust
debts,...and is very extravagant in hls general conduct." After admon=-
ishing the man several times, Meeting finally ahsolved itself of respon-
gibility by disowning him. His debts and his conduct would no longer be

chargeable to Quakers as a group, even though his family remained to be

cared for. >
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Benezet agonized over matters of this kind. He urged the Society

to avoid such disownments whenever possible, and instead to press for

government action to prevent the easy accessibility of liquor. ILike

many later reformers, he reasoned at first that limiting the supply

would eliminate excess use. In 1762 he succeeded in moving Philadelphia

Monthly Meeting to request that the Assembly reduce the number of licenses
for liquor sales. The same year, Meeting sent representatives to visit

three of its members who kept taverns, because their businesses had be=
6
come "a snare and a temptation to many of the youth and others."”

But Benezet gradually became aware that such measures were inade=-

quate to the growing dimensions of the problem. The Meeting's efforts

had little long-range effect and no further temperance pronouncements

came from the Society until the outbreak of the Revolution. But Benezet

could not ignore the matter. The costs in human suffering and disorder

were too high. One of the more discouraging aspects of the problem was

a fact thet he called to Samiel Fothergill's attention in a letter. Many

of the most dedicated Quakers regularly added

1,000 pounds to 1,000 pounds, and 10,000 pounds to 10,000
pounds,...by the importation and sale of large quantities
of rum, etc., which, though good in its place, yet,...
from the excessive use of it may truly be said to be the
greatest curse that ever befell the English nation, and
if possible, yet more so, the poor natives of this land.

He had written these words in 1758, following his experiences at several
Indisn treaty negotiations. He knew, too, of the Pembertons' regular
importation of rum and wine in their large merchant fleet. He chided
the offenders, while he pondered the relationship between profits and

intemperance. 7
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Benezet himself did not drink at all. He had suppressed the
desire to do so by drinking three or four cups of tea in the late after=-
noon to revive himself after the day of teaching. Still, if the use of
liquors was "good in its place," as he conceded, the question of how to
keep 1t in thet proper place was one that demanded his growing attention.
The Soclety's restrictive actions had failed to alleviate the problem
of intemperance, and the merchant fleets regularly increased their car-
goes of rum. Clearly, more effective methods would have to be found.8

He began consulting medical books. And he made his own careful
observations of the way in which liquor worked on his friends, both
rich and poor, who overindulged at the social gatherings he attended.
Finally, he decided to compile his findings in a hook. He planned both
to analyze the dimensions of the problem and to explore feasible alter=~
natives for solving it. No such books existed at the time, although
some wrlters, usually physicians, had set down dire warnings about the
effects of "strong drink,” with moralistic preachments egainst over-use.
He found the work difficult and disquieting, he wrote to Samiel Allinson
in July of 1774, a short time before he completed it. He hoped for a
period of quiet relaxation after he finished the book he had "been pain-
fally making." And then he intended to present coples to "members of
every Assembly on the continen‘b.“g

While the book was still in manuscript, Benezet showed it to
Jacob Lindley, a young man who had spoken on the subject at Yearly
Meeting. The youth was visiting in Philadelphia, and a relative stranger,

50 Benezet invited him home for dinner after the Meeting. Lindley later

described with delight
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the simplicity of his table-=-they had for dinner corn

beef cabbage and potatoes and for dessert a huge pie on
sn earthen dish like those made for laborers on a farm,
the whole sessoned with a most cordial hospitality and

warmth of affection, truly characteristic.

Following the meal, Benezet led his young guest to his study where they

discuceed the mamuscript. The older man asked Lindley to add a signed

paragraph oxr two, to be included in the work. Lindley timidly declined
the invitation, but he never ceased to marvel at the expansive nature
of the man who so spontaneously encouraged "an obscure and illiterate

0
youth"” to share in the anthorship of an important vork.t

Benezet 's book, The Mighty Distroyer Displayed, was published

late in 1774 by Philadelphia Overseers of the Press. In it he described

the misuse of strong drink as an enormous social disorder that had been

too long ignored by commnity leaders. He wrote that the very familiar-

ity of such problems "takes away our attention, and robs things of their
Thus, his first

power” to shock and to stimlate corrective action.
task was to delineate the full extent of the problem.
A dependence on liquor developed very easily in many people, he
noted. This dependence was a form of disease that in recent years had
"hecome so notoriously epidemical as to debilitate and destroy multi-
tudes." He noted that "the unhappy dram-drinkers are so sbsolutely
bound in slavery to these infernal spirits that they seem to have lost
the power of delivering themselves from this worst of bond&ge-"le
Excessive drinking was destructive in every way imagineble. The
very distillation process corrupted the good natural grain and grapes,
destroyed their healthful properties and replaced them with harmful

ones. Both the human body and soul, created in the Divine image, suffered
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unspeakable degradation by the overuse of the "infernal spirits."” Benezet
quoted lurid accounts from doctors detailing specific evil effects on the
body. Liquors, "being csustic, burning spirits, which by inflaming the
solids, and thickening the liquids, cause obstructions, which bring on
mary fatal diseases.” In addition, the drinks "rot the entrails, such
as liver, stomach, and bowels." Dr. Hoffman, the physiclan quoted here,
obtained evidence for his statements "by opening the bodies of those who
are killed by drinking." Intemperance also shortened the normal life
span, & statement Benezet supported by comparing the long=lived, non-
drinking women in the West Indies with the heavy-drinking men of the same
place who died young.13

Too much liquor also depraved peoples' morals, numbed the "feel~
ings of their minds," and created an "insensitivity to the workings of
grace in the soul." This inevitably led to a turning eway from social
responsibility. As elweys, Benezet's concern for spiritual welfare was
closely connected with his interest in a better 1life in this world.
Liquor, he wrote, "not only heightens the passions of men and depraves
their morals; but what is infinitely worse,...they become profane and
sbandoned, and to the last degree regardless of their duty to God and

man."

Drunkards even failed to care for their families, who lived in
poverty and misery as a result. The worst thing, then, was failure to
carry one's proper share of the commmnal burden, smong one's fellow

human belngs=--to participate in the destruction of social order. Here

he pinpointed the most serious dimension of the problem. Intemperance

was to be compared with war and slavery for all three led directly to
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disorder, poverty, suffering, and death--the enemies of harmonious

community life. 1k

The book refers several times to recent increases in the extent
of the problem. "Never before," he noted in one place, has society been
disordered "to the enormous degree that it has of late years arrived at,
by the excessive use of these...spirituous liquors." No longer was it
confined to the lower classes, or even "among mechanics and tradesmen.”
It had now become so "epidemical," that "many otherwise good and judicious
people, have, unwarily to themselves and others, fallen in with the
sommon herd, a sacrifice to this might devourer."? The blurring of
class characteristics was an unsettling element in Benezet's concept of
the ideal society.

Working people, "the common herd,” often became victims of the
disease because thelr employers supplied them with regular rations of
rum, he wrote. Harvest workers were kept intoxicated, ostensibly to
prevent deaths from fatigue and heat exhaustion. But he argued that
more deaths were caused by the overuse of rum in the fields than by the
natural conditions. He recommended that, instead of rum, "more freguent
intervals aof rest, with a little food should be allowed the reapers,
and small drinks such as molasses and water made egreeable with a little
cider, small beer, or even milk and water." Thus they would be enabled

"to perform their work to their employers' satisfaction and their own

advantage. w16

Benezet saw one fundamental reason behind the alarming increase

in drunkenness in the colony, and it was a purely meterieslistic one.

5y, Wy
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The great call for our provisions brought us into con=
nections with those countries from whence rum was procured;
and the deslre of gain has since in a progressive increase
induced our traders to bring us plenty of distllled spirits.
The "arguments commonly advanced"” for the expanding rum-import trade
included its value as a source of public revenue, and the need for liquor
as a means to get people to work. But these were not the real reasons
for the growth of the trade, according to Benezet. Private profit was
the culprit. As for tax income from liquor, he asked,
Is it a sound policy to encourage vice in the people, be=-
cause a present revenue arises from their debaucheries?
Where will the revenne be when the people who should pay
then are destroyed? Are not a hardy, industrious, healthy
people always found to be the most able to contribute
amply to the support of the government?
And a "hardy industrious people," freed of the bondage of strong drink,
would be a better work force, as well. All the arguments of his oppon=~
ents in the matter, then, were "vain, though plausible pretenses; the
true motive is the desire for gain," by individuals and firms.l'?
Having defined the problem and named the cause, Benezet began
trying to solve it. There were some steps that people already in var-
ious stages of habituation could take to ease the pangs of withdrawal.
He had found that the frequent use of milder drinks, warm broth or tea,
was helpful "to recruit our spirits when dissipated through application
of labor." Pure water was, he believed, nature's original and best
drink, and he offered several suggestions for purifying water to avoid
contamination. 18
But the problem was generally too extensive for individual solu-
tions, and Benezet emphasized the responsibility of society’s leaders in

ecombating 1t. To employers who had regularly supplied their workers
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with rum, he recommended the use of gentle methods to bresk the habit.

They should "by degrees mix water with the spirit,"

until at last no
liguor at all remained. If workers suffered from a "gnawing in the
stomach” during the gradual process, they could be given broth or tea.t?
He suggested, too, that civie minded persons should boycott
baverns entirely. Citizens could also urge thelr political representa=
tives to "discourage the increase of spirituous liquors, either by
importation, distillation, or otherwise." Next, he appealed directly
to publle officials. He urged "the governors of the nations, as gusrd=-

ians and tender fathers, to guard the people committed to thelr charge

from this Mighty Destroyer." Historically, the only rulers whoe had

seriously tried to stop the abuse of ligquor by their people were the
Indisn chiefs who pled in vain with the white msn, he cbserved. Legis~
lators had it in their power to suppress the sale of liquor by the simple
20

expedient of levying exhorbitant taxes on it.

If these measures failed, or if the message of the Mighty Destroyer

went unheeded, the consequences could be catastrophic. The Creator

would not always be patient, he warned. "This disease has now attained

s0 enormous a pltch, that...nothing less than God's severe fatherly
nel

correction will effectually cure it.

Following the publication of The Mighty Destroyer, the Society

took a renewed interest in the problem. Current public disorders empha=-
sized the need for sobriety as nothing else could have done. The book
was widely read and distributed by Friends, and becamwe a guide-book for
action by Guakers and non-Quakers alike. Philadelphia Yearly Meeting

sent out numerocus coples to other colonial Meetings, urging at the same



287
time z strengthening of the discipline on the subject. Moses Brown was
one Friend profoundly influenced by the book, and he promptly took up
his long crusade against the abuses of liquor in New England. The young
Philadelphia physician Benjamin Rush also felt the impeact of Benezet's

The Mighty Destroyer. After reading it he decided to write the first of

his influential attacks on intemperance, Sermons to Gentlemen, in 1776.22

Benezet's temperance campaign took place within a larger moral
reform atmosphere, much like that generated during the French and Indian
War. Friends, concerned about their wayward children, and the misbe-
havior of immigrants, again renewed their lobbying and petitioning to
government officials. Benezet was a member of several delegations from
Monthly and Yearly Meeting urging passage and enforcement of laws against
"stage-plays, horse~racing, swearing, drunkenness, whoredom, cards, dice,
etc.” But the law makers found less and less time for such matters, as
they concentrated on more pressing demands of another impending WEI'-23

Even as Benezet worked with a troubled spirit over hls temperance
manuseript, the new City Tavern of Philadelphia had opened on the corner
of Walnut and Second Streets, two blocks from his home. Soon assorted
revolutionary committees formed and conducted meetings within its walls,
and colorful banquets entertained leading patriots and their 8"135135'21}
Benezet 's new book attacked the very "abuses" now practiced so openly at
the new tavern in connection with revolutionary planning. The Society's
hearty approval and subsidy for the temperance work was not unrelated
to explosive political developments unfolding in the city. Strong drink

threatened more than the moral purity of Quaker youth and German immi-

prants==it could be a dangerous catalyst to revolution. Boycotting taverns
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might have political as well as moral implications.

On May 19, 17T7h, Panl Revere arrived at Clty Tavern with news of
the closing of Boston's port. Word of critlical shortages and suffering
in the Bay Colony began to circulate in Philadelphla, and Friends pondered
their responsibility in the matter. At first they decided against send-
ing aid to New England, to avoid giving the impression of encouraging
insurrection, or being "considered as approvers of their conduct.” But
after some firm encouragement from London Yearly Meeting, and the pleas
of the more liberal local members, the decision was reversed. Benezet
worked on the committee that raised nearly 4,000 pounds for the relief
of New England "Friends and cthers in this time of public calamity."

The "end others" was an important qualification, and a matter that had
canced considerasble dissension in Meeting. But the funds were finally
sent to the care of Moses Brown for distribution in the summer of 1775.
Most of the money was actually dispersed to meet the needs of non-Quakers,
who seemed to be in the most desperate straits.25

The Continental Congress convened in Pbiladelphia in September,
1774, amid rising tensions. Benezet visited the delegates individually
to urge a peaceful resolution of the dispute with Britain, and inter-
colonial action against slavery. He had received a letter from his
fuaker colleague Robert Pleasants, of Virginia, commending the delegates
from that province as "men of influence and capacity” who had displayed
"favorable sentiments and services to Friends,...particularly Patrick
Henry." A similar letter came from New Jersey attorney Samuel Allinson,
encouraging contact with all the delegates. Benezet described his con~

versation with Patrick Henry in a reply to Allinson. After discussing
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the need to end the slave trade, he had argued for a peaceful settlement
on both religious and humanitarian grounds. Henry, apparently unim-
pressed, observed that many Friends he knew seemed to be of a very
aggressive spirit, in contrast to the meek non-resistance doctrines pro-
pounded by Benezet. Sadly, the Quaker explained that many so-called
Friends "had no other claim to our principles than as they were children
or grand-children of those who professed." Benezet deplored the "violent
spirit" which come nominal Quakers, including at least two members of the
Continental Congress, display'ed.26

He was increasingly troubled by that violent spirit, not only
among the Congressmen, but among people on the streets and in their bus=~
inesses. He wrote Allinson of his concern about the "unchristian, yea
unnatural, and cruel measures proposed by many, too many, who seem to
bave worked themselves to such & pitch that it looks as if they were
athirst for blood!" wWorse still, the warlike spirit infected the Society
of Friends, the very citadel of pacifism. And it was becoming difficult
to maintain even his own personal equilibrium in such an atmosphere, he
confessed. He sought an inward peace, but discovered a lingering warfare
between "nature and grace. neT

As the Continental Congress, under increasingly firm patriot
control, debated the next move for the colonies, Philadelphia Yearly
Mesting completed & difficult task. No longer could it allow members
to remaln affilisted with the rebellious government, in defiance of the
Society's clearly-stated position. Committees which nearly always in-
clnded Benezet, had been sent on their repeated missions to persistent

nffenders, warning them of impending disownment. By 1776, the process
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had been completed, and the last Quaker office holders had either re-
clgned, left thelr religious communion, or been disowned.28

Meanwhile, the Socliety had to settle the question of its rela-
tions with the new revolutionary groups and "illegal assemblies" that
were inexorably taking control of government at all levels. On January
4, 1775, the Meeting for Sufferings nemed Benezet chairman of an import-
ant committee to recommend appropriste action. His committee presented
its final report in the form of & 'Testimony of the People Called Quakers,
Given Forth by a Meeting of the Representatives of Sald People,...the
2hth Day of the First Month, 1775." With 35 members of the Meeting for
Sufferings and "divers others" present, the "Testimony" was unanimously
approved. The Meeting ordered an initisl printing of 3,000 copies, and
soon sfter 3,000 more, plus 1,500 copies in the German langllage-Eg

The statement was a brief and unequivocal proclamstion of loyelty
to the Crown. It called on Quakers everywhere strictly to avoid any
measures that might "excite disaffection to the king, as supreme magls-
trate, or to the legal authority of his govermment," for such measures
were "destructive of the peace and harmony of the civil society.”
Furthermore, it called for solid opposition to "every usurpation of
pover and suthority that is in opposition to the lews and government of
England, and against all combinations, insurrections, conspliracies, and
illegal assemblies." The Quaker position, according to the "Testimony,"
was prompted by convictions of the "consciencious discharge of our duty
to almighty God, 'by whom kings relgn and princes decree justice. pat

Approximately one half of the Quakers on the American continent

were members of the Philadelphia Yearly Meeting, although there were six



291
other Yearly Meetings along the Eastern seaboard. Philadelphia was the
unquestioned leader, and soon after publication of the "Pestimony," the
other Meetings followed with similar public declarations.3l

London Ouekers, however, had objectlions to Philadelphia's public
shatement. An ucrgent epistle from British Friend Dr. John Fothergill
insisted that "submission to the prevailing power must be your duty."
And Fothergill informed James Pemberton that the "prevailing power is
the general voice of America." The Americen Friends' declaration was
in fact making 1t more difficult for the Londoners to uphold their own
liberal position in countering the Crown's hard line toward the colonies.
The Philadelphia Quakers seemed determined to support their very oppres=
sors.32

But the increasingly independent Friends in America ignored

London's moderate advice. They published The Anclent Testimony and

Principles of the People Called Quakers Renewed, with respect to the King

and Goverrnment,...addressed to the People in Geperal, in January, 1776.

The new, longer broadside reiteratsd the strong anti-independence stand,
and called for a return to an earlier era under the King's rule, a time
"favored with peace and plenty.” The document guoted the words of the
"Ancient Testimony" of 1696 which stated that

the setting up and putting down kings and governments 18

God's peculiar prerogative, for causes best known to him=

sclf: and that it 15 not our business to have any hand or

contrivance therein; nor to be busybodies above our sta=

tion, much less to plot or contrive the ruin or overturn

of any of them.

The four page testimony called for a return to the policies of "our

ancestors,” during whose reign "the principle of justice and mercy"
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presided, and the province was "preserved in tranquility and peace, free
from the desolatlng calamities of war; and their endeavors were wonder-
fully blessed and prospered. n33 The document overflowed with nostalgia
for the days of unquestioned Quaker control of the land, and for the
brilliant prosperity of a bygone day.

A few months after the Declaretion of Independence, the Meeting
for Sufferings sent a published epistle to all Meetings on the continent.
This new position paper urged Friends to stand firm in thelr peace prin-
ciples. Quakers were specifically prohibited from participation in all
revolutionary activities, including payment of fines in lieu of military
service, war-connected business dealings, and the taking of test-oaths.
The epistle did not declare formal allegiance to any government, but
merely called for total non-involvement with war measures. The deter=
mination of the Society to preserve itself was its clearest message.
"Nelther outward sufferings, persecutions, nor any outward thing that
is below, will hinder or break our heavenly fellowship." A post-script
recommended the reading aloud of the epistle in families and Meetings
everywrhere.?’h

It would be difficult, and perhaps a little ridiculous, to defend
the Soclety of Friends from charges of loyalism, when their own published
documents explicitly declared their fealty to the Crown before December,
1776. Yet there is no evidence to indicate that any of the American
Meetings deliberately sided the military efforts of either side. Indi-
vidual Friends who did so were promptly disowned when their actions were
known. But there was an unabashed partiality for British rule among

most Cuakers that was apparent throughout the seventies. As late as
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1780, Benezet was still "none too friendly towards independence," ac-
zording to = letter of the French diplomat the Marquis de Barbé-Marbois.
fnd his attitude was widespread among F&:J‘.emils;.35

A number of reasons for the persistence of Quaker loyalty to
BEritain are suggested by the Testimonies of 1775-1776, and by the minutes
of Meetings and private correspondence of the period. The peace testi-
rony had become a firm absolute of Quaker faith earlier in the century.
From the out-of-power perspective of Quaker leadership in the seventles,
the radlcal colonists were the aggressors, rather than the British.
Radicals and Ouakers formed opposing political factions in Pennsylvania.
In addition, Friends were convinced that Christians should remain loyal
to the established government instead of fighting to overturn it. Thelr
=states and their civil liberties seemed more secure If the status quo
was maintained. Further, despite their frequent disagreements with
Iondon Friends, the Americans held very dear their frultful economic,
religious, and family ties with England. Philadelphia Friends suffered
from o highly developed sense of social and moral responsibility that
dated back 4o their days in political power. Even as they turned inward
during times of spiritual renewal, the very insecurities gpawned by the
loss of tangible power had made them seek aggressively for new ways to
exert their reforming influence. It was imperative that social order be
preserved in the larger community, and they moved resolutely to strengthen
it. How else could the province, indeed the vast and threatening contin-
«nt,, be kept safe for a dissenting minority like the Friends? Given
their principles, what could such a revolution mean for Quakers except

further loss==loss of their hitherto secure economic predominance, loss
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of their children's dedication to the faith, loss perhaps of the hier=
archical soclal order with its dependable rule of the well-born, loss
even of the ultimate human protector, the King of England. The presence
in Philadelphia of the violence-prone strangers who sat in the Continental
Congress seemed to the Quaker elite a poor and dangerous substltute for
the orderly processes of parliamentary government conducted at a safe
distance in London under the watchful surveillance of other powerful
GQuakers. Friends had never relished the prospect of change they could
not control, less so in 1776 than ever.

The Cuakers had issued the broadsides outlining their pacifist,
pro=British stand with only superficial references to the rationale be-
hind their position. Benezet seems to have been the only Friend to
attempt a fuller published exposition of the peace testimony before or
during the Revolution. As early as 1765, he had urged Samiel Smith to
record the history of pacifism in depth in his history of the province,
and cent him some pertinent data on the pacifist sects of Penusylvania.
The Stamp Act Crisis agitated the political environment at the time.
Benezet, of course, saw history as a useful means of propagating morally
elevating principles. He also had begun to think about the value of
publicizing and perhaps popularizing peace doctrines among non-Guakers
himself.36

In 1766, he published the first edition of Thoughts on the Nature

of War, Extracted from a Sermon on the 29th November, 1759. No author

waz given, probably becsuse unknown, but the work has the peculiar flavor
of Benezet's writing only in certain sectlons. Evidently he used a part

of n cermon by a Protestant minister verbatim, adding to and embellishing
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1t with his own observations. The result was a concise, rational,
Christian critique of war which he published in new and larger editions

in 1776 and 1778. Thoughts on War appears to be the oldest treatise on

pacifism published in America. Authorship has been generally attributed
ully to Benezet, but it would be more accurate toc credit him wainly
with rescuing a sermon fragment from oblivion and expanding it to support
the (uakers' case for peace.?’?

The argument against war was simple and direct., War was defined
25 "the premeditated and determined destruction of human beings, of

creatures originally formed after the image of God." War was caused,

nltimately, by "the apostasy and fall of man, as the natural and penal
effect of breaking loose from divine government, the fundamental lew of
which is love." The fallen nature of man led him into war from the
zombined evil motives of the lust for glory, the avarice of wealth, and
the desire for power. Human history moved in a circular pattern: War,
fr,1lowed by exhaustion, led to peace. Then the revival of trade and
commerce built on sensuality and greed, resulting in another war. The
grim results of war were both temporal and spiritual. "Property is
~onfounded, scattered, and destroyed; laws are trampled under foot;
government desplsed, and the ties of all civil and domestic order broken
into pleces.”" And even worse, men lost their souls in war, and were
"driven into eternity, in the bitterness of enmity and wrath--some in-
flamed with drunkenness, some fired with lust; and all stained with blood. "
At the present stage of human history, when whole nations professed
Christianity, they must begin to act collectively on the same principles

#iven to guide individual Christian 11ves.38
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Before the war was over, Benezet would go beyond this brief,
thirteen page study of war, to publish a more extenslve analysis of the
implications of the peace testimony. But before he found time to do so,

12 sent copies of Thoughts on War to many people in positions of power,

includlng Frederick the Great of Prussia, Henry Laurens, President of the
Continental Congress in 1776, and the governors of the American states.
To Laurens he expressed the hope that the treatise might "lessen, if not
remove, any prejudice wvhich our Friends' refussl to join in any military
nperation may have occasicned.” Another copy of the pamphlet and an
antlslavery treatise went to John Jay during his Congressional preslidency
in 1779+ These, too, were accompanied by a letter from Benezet, similar
to the earlier one to Laurens, but this time urging that an official
distinction be made between non-cooperators 'who are active in opposition,
and those who have been restrained from an apprehepsion of duty." He
acknowledged by that time that Quakers were "indeed friends to, and really
concerned for the welfare of America." Quakers, he explained, deplored
wars because they were destructive of morality, of property, and of life
itsell, and therefore they felt bound to oppose them.39 Benezet was as
soncerned as any of the Friends sbout the public reputation of the Society
at this critical juncture. If the Quakers were not to be driven under-
ground in the province as the Huguenots had been in France less than a
rentury earlier, such preventive efforts seemed urgently needed now.

These fears had some foundation. In 1777, the radical Pemsylvania

-

cgislature imposed the long-dreaded test oath on its citizens. The
oath required a renunciation of loyalty to the king and an affirmation

of allegiance to the new government. Quakers had traditionally resisted
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ocath-taking es anti-Christian, and they now proceeded to enforce the

dis~ipline against it. In his Account of the People Called Quakers,

written during this period, Benezet explained the Friends' position:
"where the mind is under the tie and bond of truth, there can be no
necessity for ocaths and affirmations, which are evidently the least
regarded by those who make the freest use of them." Frdiends' protests
were ignored by the legislators, however. Their schools were forced to
close for a brief period because no teacher was allowed in a classroom
without catlisfying "the test." Travel outside the province was severely
restricted as well, for the borders were closed to non=-oath takers.ho
Bul the Friends were not wholly united on the test oath matter.
Among those who rebelled against Meeting's firm stand was Benezet's good
friend,; Jemiel Wetherill, a cloth mamifacturer and also a respected
tmaker minister. He had been active in promoting the cause of independ-
ence, however, and had assumed the leadership of dissident Friends 1In
Pennsylvanla. Wetherill's group believed that mcmbers should be allowed
Yo support the new government, even to the extent of military participa-
tion, if they felt inner light guidance to do so. The confrontation in
Meeting vas painful for both Benezet and Wetherill. Repeatedly, Benezet
urged the maverick minister to return to the fold. On one occasion,
Benezet argned that no matter how badly England behaved toward the colon-
ists, '"we a5 a people ought not to have taken any part but mildly and
tenderly to have exhorted people to follow after peace.” But wetherill
would not be convinced, and he was finally disowued in 1779, with Benezet
sbctaining from the decision. Wetherill gathered together & small group
of "Free Cmakers” who shared his patriot loyalties and libertarian reli=

" ' N
gious viewpoint, and organized a church in 1781.
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Some of Benezet's efforts to "treat with" Quaker dissidents were
more successful in the long run. Among these were the young Yarnall
brothers, Peter and Mordecai, who were disowned by Meeting for serving
in the continental ermy. Benezet never gave up on them, and they later
"repented” and were reinstated, eventually to become faithful Quaker
ministers. He seems to have retained his personal friendships among
religious outcasts, regardless of whether or not they reentered the
Society. The wealthy patriot pharmacist Christopher Marshall had been
disowned by Friends in 1751 for other reasons, and he later joined
Wetherill and the "Free Quakers." Marshall noted in his diary that
"Anthony Benezet came to pay a visit" in October, 1776. "We held con-
versation for near an hour on religion and p«:;li'!::l-::s."LI'2

The wrath of Awerican patriots toward British-sympathizing Quekers
continued to rise along with the threat to Philadelphia of approaching
Redcoats. Early in September, 1777, seventeen of the wealthiest Friends,
including the three Pemberton brothers, were arrested by the revolution-=
ary government on vague charges that they were "inimically disposed
towerd the American states.” Their homes were searched for weapons and
their papers ransacked, along with those of the Meeting for sufferings,
for evidence of tremson. Nothing incriminating was found, but & docu=
ment purported to contain treasonable material from the "Spanktown,
New York, Yearly Meeting" was soon produced by authorities.hg'

The "gentlemen prisoners,” as the official records called them,
made several desperate legal attempts to regain their freedom and thelr

civil rights during their incarceration at Mason's Lodge in Philadelphia.

But their pleas meant little to powerful patriots like Richard Henry
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Lee, who observed that the Quakers had the arrogance "to call for the
protection of those laws and that government, which they expressly dis=-
~laim, and refuse to give any allegiance t.o."hh

A few days later, the "gentlemen prisoners" were paraded out of
town in their own elegant carriages. Some townspeople watched sympa=
thetically. But others~=-"a few of the lower class,...rabble," according
to James Pemberton's Journal,--"threw some stones at one or two of the
hindmost carriages." The exiles were then comfortably quartered in
exile at Winchester, ‘.\".’L:mgiruaa..l+5

The Meeting for Sufferings on September 18 addressed itself to
the problems presented by the abrupt banishment of so many members.
Benezet was placed on the committee to make recommendations. But since
Yearly Meeting was only two weeks away, the committee decided to turn
the matter over to the general membership. Benezet himself seemed in
no great hurry to act, possibly because his own health, both physical
and spiritual, wes in a "low state" at the time. Finally, in October,
a month after the arrests, Yearly Meeting produced a "Testimony" cal-
culated to clear the Society and its members of the treason charges.
In particular, the "Testimony” denied any knowledge of the spurious
Spanktown Meeting document, which "was never written at any of our
Meetings, or by any of our Friends." In fact, no such Meeting existed.
The innocence of the prisoners was proclaimed and thelr release demanded.

The group imprisonment was clearly political. The seventeen
fuakers and three Anglicans were considered Tories by most Philadelphians,
and Peter Brock claims that they would not have been errested at all

had they been known ag pure pacifists. Certainly the most outspoken
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pecifist of them all, Anthony Benezet, did not share their fate.
Another probable fector was economic. In a letter to his exiled

anlleagues, written late in Jamuary, 1778, Benezet combined restrained
sentiments of sympathy with an elsborate rebuke for "worldliness,"” es-
pzeially that of a finaneial nature. He was troubled about the whole
affair, he wrote. Fe felt that the imprisonment was an act of God for
the purpose of calling Friends to an "amendment” of their ways. The
patriot oppressors were

instruments in Cod's hands in our sufferings; they are

poor creatures under the influence of a selfish, corrupt

mind who know not what they do. But let us deeply attend

to a consideration of how far we, among others, for want

of living up to what we...sc loudly profess, have con-
tributed to the calamity.

Despite Friends' outwerd profession agalnst worldliness, the desire
"to please ourselves and gein weslth” had led to e notably unchristian
digplay of elegance in homes and clothing, he reminded the exiles. Under
the circumstances, Benezet concluded that the present sufferings seemed
calculsted to bring us to ourselves,...as the trials
and devastatlions are greater upon those whose posses=~
sions are most expensive....I trust this, at least, will
teach vus, in the future, to live more agreeable to our
profession; whereby our wants being mede less, the per=
plexing, dangerous snares which attend the amassing and
use of wealth would be much lessened.

There is no recorded reply to the epistle, but it is not difficult
to imagine the recipients' chagrin et its contents, after four months of
enforced exile. The men were some of the wealthiest among Philadelphia
Quekers, as well as the most highly suspect politically. Their inevit-
able concern about the fate of their fortunes and families, under the
current conditions, was well placed. Isreel Pemberton, among others,

suffered severe economic reverses during the Revolution, He returnped
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to Philadelphia after the April, 1778, release of the group, to find
his estates ravaged and his firm hesvily in debt. Both he and his wife
died within a year.hg

But physical, political, and economic reverses were not confined
to the ’Tor&’@uakers, as the exiles were often called. The Continental
Army had retreated from Philadelphia in September, 1777, carrying away
21l the supplies and food it could transport. When General William Howe

and the British forces occupied the city, normal supply sources on the

continent were cut off. Widespread unemployment, depreciating currency, ot
searcities of food and fuel--all meant extensive misery for most of the =
50

remaining 20,000 inhabitants.-”
Wwhen the American army returned to Philadelphia in June, the sit- .f

uation worsened for Quaker pacifists, and 1778 proved to be the worst

year of all. Friends were harassed constantly for their alleged dis- -

loyalty, and two Quakers were actually hanged by patriots in the province.

Lenezet served regularly on committees seeking the release of Friends

imprisoned for refusal to cooperate with military and test oath demends

of the govermment. But often the pleas werc futile. Confiscation of

Muaker property was common, sometimes far in excess of the amount owed

for taxes, fine, or in lieu of military service. The test oath require-

ment for members of the Society was finally lifted late in 1778, but

"other forms of persecution and annoyance" contimied unabated. Alto-

gether, property worth more than 38,500 pounds, according to one historian,

waz confiscated from Pennsylvania Quakersﬁsl
Benezet worked indefatigably for the relief of war victims of all

faiths. Soldiers were sometimes quartered in the homes of people who
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could scarcely feed and clothe themselves. Benezet went directly to
Generals and other commanding officers to insist on relief from the
forced quartering in hardship cases, and he was often successful. He
als0 spent considerable time arranging aid for the wounded of both sides,
and for relief of priscners of war.52

Benezet published several of his more important tracts during

this sawe hectic year. The educational writings, Essay on Grammer, the

First Book for Children, and the extensive revision of the Pennsylvania

Spelling Book have already been discussed. He alsc combined several of

his treatises into one hook entitled Serious Considerations on Several

Important Subjects. One of the tracts, Oberservations on Slavery, was

o

thirteen page broadside calling for the freedom of the African-Americans
on the basis of the Declaration of Independence. A condensatlion of The

Mighty Destroyer, entitled Remarks on the Nature and Bad Effects of

Cpiritucus Liquors, and a revised version of Thoughts on War were also

included.53

But a separstely published pamphlet entitled, Serious Reflections

Affectionately Recowmended to the Well-Disposed of Every Religious Denom-

ination had the greatest significance for the peace campaign. In its

three brief pages, Serious Reflections concluded that war should not be

blamed on "enemies who are still cur brethren,” because all people are
the children of God. Rather, he wrote, 'let us look nowhere else but
in ourselves for the cause of our miseries.” The real warfare was tekiung
place within the human heart, he explained., Ipstead of fighting "against
those we esteem our foes," people should refuse war, and struggle for

ud

mastery over their own hatreds and the greed of "this vain world.
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The message in Serious Reflections had become a universal one.

The peace testimony could no longer be confined to one or a few religious
sects, because the destructiveness of war had become total. Even dedi-
cated pacifists, their fomilies and estates, were no longer immune from
the pervasive, malevolent effects. Ani even those ssme dedicated pacif-
iste could not completely rid their own Meeting House or their own hearts
of warfare, so long ss they lived in a corrupt society. Somehow out=-
siders, especially political and business leaders everywhere, must be
convinced of the absurdity of war. The simple expedient of blaming
others, outsiders, accomplished nothing., But the Society of Friends now
systematically excluded non~conformers, thus precluding growth. BSo
Benezet moved increasingly to reach non-Quakers. He firmly believed
that the pesce and brotherhood principle was the one hope of saving a
world gone awry. Hence, he badgered British as well as American offi-
eials in an intensified peace campaign, stimulated by the spreading
destruction that seemed to get worse the harder he worked to alleviate

it. He mailed out hundreds of copies of Serious Reflections and Serious

Considerations to government snd military leaders on both sides of the

conflict.

Tn June, he received a letter from Ambrose Serle, General Howe's
Secretary, thanking him for his gift of peace and antislavery publica-
tions, which Serle intended to "keep by" for the sake of his friendship
with the author. Serle expressed hope for a better time shead, in heaven,
when such peaceable principles could be practiced. In the meantime,
however, he assumed that peace would remain an individual matter within

the heart of the Christian. Benezet must have found it disappointing
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to read such a sympathetic inversion of his "peace within" argument.5>

Other recipients of his tracts reacted with less tact, even
overt disgust. Governor Williem Livingston of New Jersey wrote in the
same year: 'The one on slave-keeping is excellent, but the arguments
against...war have been answered a thousand times."56

By the time he wrote to President John Jay in 1779, Benezet was
no longer propounding the idea that war was e deliberate punishment by
God for the nations' evil doing. He had seen too much suffering. "By
the deplorable effects which attend on these dreadul contests,” he
wrote, "1t is evident that it cannot be agreeable to God." For God
wvas love, and war the antithesis of love. War only aggravated the
natural sinfulness of the human heart, propelling men "into greater
wrath, and evil of every kind." The remarks revealed an important step
in Benezet's intellectual and spiritual growth. The Christian could
not simply stend mside and pray for peace, trying merely to cleanse his
own heart of guilt. Benezet's recent experience had convinced him that
more was required. Only mankind could take the responsibility for tra=
gedies so hideous as war=-a loving God could not be blamed, or expected
to right the wrong. Only those who spawned the evil could cure it, he
nowv believeaf:l.57

Benezet continued to urge official tolerance of the Quakers
themselves, as well as the universal adoption of peace pripeciples by
government. He decided sometime in 1778 or 1779 to write a brief,
popular book expounding the Friends' history and principles. A published
work of this kind would be more thorough, impressive, and efficient, he

cencluded, than hundreds of time-consuming hand-written letters. He
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wrote nis former pupil, George Dillwyn, in the fall of 1779 that he
intended the book "to profit three sorts of people: first, foreigners;
next, persons of some rank and literature of our own nation," and finalw=
ly, Quaker youth who had grown too impatient to read the longer classics
by William Penn and Robert Barclay. Dillwyn, who served as a consultant
and editor for many of Benezet's publications during this period, re-
gponded enthusiastically to the new project. A need certainly existed
to Jjustify snd expound the OQuaker position among ell three groups. The
"foreigners" in rural areas continued to persecute pacifist Friends.

Tn the city, it was imperative that "persons of rank and literature'--
+those in power=--unierstand and become more sympathetic to Friendly ideals.
And the youth, the only hope for renewal and long term survival of the
sect, mist be resched, as we11.58
Benezet explained to Dillwyn, too, that he hoped to stimlate
serious thought among his readers sbout three questions concerning
Friends: Why did they first ottempt to throw off the "cumbersome
shackles so firmly ectoblished by custom and folly?" Also, he queried,
"Tn what other points do they dissent?" And finally, "Have they been
able to make way in gaining any establishment sgainst the stream of
folly and prejudice which they must have had to encounter? " The ques-
+ions were, in fact, the pivotal ones of his own pilgrimage through
life. In %rying to arouse his readers’' curiosity about them, he sought
to probe the fundamental processes of social change as he perceived
them. He wrote Dillwyn, that he intended to emphasize "several radical
triths" of the Quaker profession, among them the peace principle and

59
the "eall from the letter and form to the power" of the Gospel.
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These concepts seemed to him basic essentials for explaining the Quaker
way to outeiders, and perhaps his own way to himself. Certainly many
non-Quakers would have tc be convinced of these "redical truths" before
mejor soclal improvements could be made.

In 1780, the Meeting for Sufferings published the first of many

editions of A Short Account of the People Called (uakers, Their Rise,

Religious Principles, and Settlement in America. The first nine pages

related the history of Muakerism from the experience of George Fox
through the colonial period in Pennsylvania. This section emphasized
the 1701 Charter by which "toleration and liberty of conscience was
established." The liberal Charter, Benezet wrote, "promoted and main-
tained a true sense of religion, which penal laws have ever failed of
effecting.” And he referred pointedly to the vast numbers of religious
refugees from Europe who had benefitted from the early Friends ! tolerant
principles. He then stressed the necessity of preserving freedom of
conscience for the welfare of everyone in the province.60

The second and longer part of the Short Account was an explanatory

section on Friends' religious beliefs and practices, all of which, he
emphasized, were grounded in the universal inner light testimony. He
explained the Society's distinctive tenents simply, with emphasis on
pacifism, the antislavery stand, the refusal to take oaths, and the
plain style of life and language. All were presented as purely religious
testimonies, and Benezet handled even the Quaker insistence on civil
liberties as a call for religious freedom, rather than as a political
matter. He seems not to have been aware of the highly political nature

of the book.s'l
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The Meeting for Suflerings, at the recommendation of the Over-

ceers of the Press, republished the Short Account several times in English,

German, and French editions during the next three years. The book had
a relatively large readership both within and outside of Quaker circles,
as attested by frequent references to it in late eighteenth century
correspondence and public:a.ticms.62

The matter of wartime texation was again the most troublesome
aspect of the peace testimony for Friends, causing more serious friction
with revolutionary authorities than the refusal to serve in the army or
submit to the test osth. It was also a greater problem within the Society,
for widespread disagreement existed about what proportion, if any, of
taxes levied by an "illegal" government should be paid.53

Around 1780, Beneczet collected his "Thoughts on the Payment of
Tares" into a manuscript. At the request of Moses Brown, he sent a
copy to Quakers in New England, where the subject was also "much under
consideration of Friends." Apparently the treatise was never published,
and no copy exists today. But the ideas it contained were discussed
at length in the surviving correspondence between Benezet, Brown and
Georpe Dillwn.sh

The Society called for refusal to pay all taxes to the "illegal
patriot government. Benezet and Brown agreed that this position was in
part contradictory to enother important Quaker principle, that is, the
willing payment of taxes demanded for civil uses by the govermnment in
power. Benezet believed that the very complexity of the situation
meant that one "honest-hearted brother" might interpret his duty very

differently from another. To require all members to act in conformity
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on the issue was "& great misteke, and has a tendency to beget hypoeris r
Erathelj then true fellowship," he observed. Striect enforcement, "in a
wrong zeal,” also threatened to split the Society even more seriously
than the Wetherill case and the Free Quaker movement had done.65
Yet the tax-refusal position was "founded on truth,” Benezet

wrote. He supported it in nrinciple and in practice himself. e saw
the discipline as an important means to draw members back into a closer
reliance on God, because the wealthy were the most likely to suffer
reprisals for non-payment. Benezet felt that

the love of the world and the deceitfulness of riches, the

desire of amassing wealth...is the great rock against which

our Society has dashed. From this mighty snare, I trust,

the Almighty will deliver us by means of this testimony.
The tax question, then, was closely bound up with his general attitude
toward wealth, Christianity, and the survival of the Soclety of Friends,
A true understanding of Quakerism would preclude the accumlation of
fortunes in the first place, he believed. And now the time had arrived
to return to those basic foundations of the falth. But even "putting
Christianity out of the question,” he continued,

let me say that there is a certain proportion of wealth

in the world which should be applied and circulate for

the general benefit and comfort of mankind, according to

each's particular circumstance....Now that one more know=-

ing or crafty than the rest should, by buying cheap and

selling dear, get possessed of such a heap, which might

ansver the sober wants of hundreds,...and finally les:i_re

it solely to his heir or heirs, to the gratifying their

idleness and pride,=~this appears to me an atrocious de~

gree of vanity.
He then outlined his vision of & future voluntary soclety in which the
people would distribute wealth peacefully according to gemuine needs,

" 6
enough "to enable them to follow their several callings. b



309

So the problem of tar payment to a warring govermment, like the
problem of war itself and mumerous other social disorders with which
Benezet struggled, was directly related to the problem of greed=--of
"setting cheap and selling desr.” It is not surprising that his mam-
seript containing "Thoughts on the Payment of Taxes" was never published
by the fQuaker Overseers of the Press, dominated as that group was by
the wealthy cepitalists who had already lost more than they cared to
think about.

Beginning around 1778, Benezet began to develop his friendships
with French diplomats and military men. He welcomed the new arrivals
in his native French and was soon serving their needs in a variety of
ways, from making introductions in the city to arranging for house rentals.
He spent a great deal of time in visits and discussions with them sbout
philosophical, humanitarian and political matters. He became, in fact,
the chief arbiter between the British sympathizing Quakers and the
Franco-American political coalition in Philadelphia during the last years
of the war. He tried repeatedly to secure relief for war-oppressed
tnakers in Pennsylvania, Rhode Island, and New York through pleas to
his "countrymen," as he called them, whose political influence in

6
patriot councils he understood well. 7

At least one of these men, the French Minister Conrad Alexander
Gerard de Reyneval, tried to use Benezet for his own political purposes.
In accordance with his instructions from the Count de Vergennes, Rayneval
attempted to placate the hostile Philadelphia Quakers and convince them

to support the new government. In September, 1778, the Minister wrote

Vergennes that he had had several extensive discussions with a venerable
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Quaker leader named Anthony Benezet. Rayneval reported that Benezet
explained the Friends' position to him and kept urging release of Quaker
prisoners. But the Minister had replied that it was not his mission
"to arrest the energies of the fmerican government, and that when the
fumakers had performed their duties they would no longer be in fear of

versecution.” The Minister also claimed that Benezet yielded to his

D
21

reuments that Friends should pay all taxes levied on them by the govern-
ment, and that he agreed to go to his "fraternity" and urge a change in
policy. This seems unlikely, however, in view of Benezet's character-
istic integrity on such matters. And there is no evidence to suggest
that he mede the switch. The Minister, clearly unhappy with the stubborn
Friend, may have reported in this way to his far-off superior simply to
excuge himself from any further wasting of his time in fruitless consul=-
tations. In any case, the tone of the letter was starkly hostile toward
the Quaker, and seems to undercut historian Bernard Fay's contention
“hat Benezet and Rayneval were warm friends.

With the other Frenchmen in the province, however, Benezet did
enjoy cordial relationships that led to growing cooperation between his
alienated Quaker colleagues and the new power structure. One of the
conversations that revealed both his methods and his message to his
"countrymen" was recorded in detail by a Major Ceneral in Rochambeau's
XY 5 F'rang‘ois Jean Chastellux. 'Confidence being established between
vs,"” wrote the Ceneral, "we fell on the topic of the miserles of war."
"Friend," Benezet addressed him,

T know thou art a man of letters and a member of the
French Academy: the men of letters have written a great

many good things of late; they have attacked errors and
prejudices, and above all, intolerance: will they not
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endeavor, too, to disgust men with the horrors of war,
and to make them live together like friends and brethren?

A long and pleasant discussion followed, after which Benezet urged the
Ge=neral to offer what protection he could to the persecuted Quakers in
Rhode TIsland. The Generzl was cooperative and agreed "with great plea=-
sure" to read Benezet's tracts on war and on the Quakers, as well. The
visit was the first of ma.ny:.69
Prohably his closest Triendship among the French elite in Phila~

delphia was that with the Chevalier Iuzerne, Minister from the Court of
France from 1780 to 178k. At a farewell party for the Minister just
prior to his return to France, Benezet offered a public expression of
praotitude and friendship that "exceeded them all," according to Iuzerne.
"They memory shall alwzys be dear to us,"” Benezet announced before the
asgembled guests.

Thou hast never ceased to be a minister of peace among

us. Thou has spared nothing to soften all that war

holds of what is inhuman and to enable those who do not

exercise the profession of arms to withstand its calamitles.
Amid the festivities of the ball, Benezeh's seriousness of purpose and
the warmth of his affectionate personality combined to produce a toast

to peace and human brotherhood across politicsl, religious end cultural

In 1780, Benezet injured one of his syes. As a result he found
reading and writing inereasingly difficult, and even the process of
"sollecting ide2s" in his mind became "laborious." Thus he hoped soon
o "hove done publishing," he vrote to a friend. But there was much
moye avalting his attention.,rl Tn the next three and a half years, he

~ompleted three more works on slavery and his wost important essays or

pe2ace and on Indians.
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The Plainness and Innocent Simplicity of the Christian Religion,

yith Tts Salutary Effects, Compared to the Corrupting Nature and Dread-

ful Bffects of War, a 38 page analysis of pacifism and its grim alter-

nzative, was first published in 1782. This new study was Benezet's own
work, with only a few brief quoted passages from French and English

authors. Tt was grounded in secular humanitarianism, as well as reli-
gious arguments, and showed, if anything, an even greater devotion to

soecial stability than the earlier Thoughts on the Nature of War revealed.

Yet, no matter how good a society's zoals might be, brutal, coercive
means were neither justified nor effective, he coutioned. Genuine peace
in any society, or between countries, could be achieved only by the
voluntery cooperation of the citizens and their leaders, a condition
which the use of force discouraged. OSometimes in particular cases 1t
became necessary "to regulate the wesk and 1ll-disposed” individuals
in a8 community, he wrote, but this did not justify the resort to organ-
ized violence of one group of people against another group.

Government ig the ordinance of Cod, a compact and agreement

of a number of people, mutually to support justice and

order among themselves; upon an infringement of that order,

restraint becomes necessary....which falls solely upon the

transgressors, upon the breach of their own agreement;

hence civil government will always bhe necessary, for the

meintenance of the peace and happiness of mankind. But

the case is vastly different in the prosecution of war,

when people engage in military service as a profession.
The use of force could be justified only when necessary to keep social
order, but never to destroy it. Organized warfare led men to take plea-
sure in eonquest, dulling and corrupting their consclences in the process.
“oldiers lost respect for fellow human beings, and for personal morality
az well. Thus the enforcement of just and orderly govermment on earth

T2

was btotally subverted by warfare.
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Benezet showed inecreasing interest in historical ceausation in
this essay. He observed that the growth of militarism in the world was
related to changing family patterns and the inheritance of land and
wealth. Under the pressures of expanding populations, many of the younger
sons in Europe entered military professions since they could not inherit
the family estate. Then "the disorderly passions of the human mind,
instead of being modified by the soft endearments of social life," were
increased. With large, trained armies at their command, these men
became bored with inactivity and eager to go into battle, even for
trivial reasons. A cese in point was the last German wer, in which
200,000 men died and "cities and extent of countries [weré] laid waste."
The conflict erupted over

whether the King of Prussia or the Queen of Hungary,
should govern Silesia, founded upon some ancient con=
tract tetween thelr sncestors, in which it is doubtful
the people of that province were ever consulted.

Rulers, he believed, had a special obligation to guide their
people away from military pursuits rather than into them. He cited the
long, peaceful rule of the pre-Christian Roman monarch Nume Pompilius
a5 a good example of one who avoided war., Numa encouraged his citizens
in "eultivating their land, and the other inmocent employments of a
country life, which proved an excellent school of simplicity, frugality,
and other moral virtues." He applauded, too, the work of enlightened,
peaceful Indian chiefs in leading their tribes into peaceful endeavors.
Government leaders also had a distinct responsibility to protect those
of their people who, even during times of war "apprehend themselves
called out of the spirit of war, to the promotion of harmony and love, "

. b
s I Qua.kers.T
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Benezet projected his historical perception into the future, to
a time vhen "prejudice" in favor of wer would be dispelled. "Men will
see thelr mistake," he wrote,

and be as much astonished at their blindness and folly,
and 1look with as much abhorrence at that cruelty,...as
‘fhegnnzzeaigmzt ghe x.'ecital of %‘Le folly of our ancestors

.. of the crusades.

After completing the peace essay, Benezet wrote to Benjamin
Franklin, enclosing a copy and advising him of his intention to trans=~
late and publish a French edition in the near future. He was concerned
about his countrymens' tendency "to pursue an imaginary and vein notion
of geining honor, or,...immortal fame in warlike achicvements."” He
wanted to awaken in them "a consideration wherein true nobility con-
sists. w76 The essay was eventually published in Philadelphia, in London,
and several times in Ireland, but spparently not in France.

Benszet also advised Franklin of some disturbing news ebout "our
old friends, the Moravian Indians."”" A large band of frontiersmen had
recently attacked a group of 96 peaceful Indians as they harvested their
crops, and murdered all the children, women, and men of the villa.ge.?'.r

Angry at the massacre, yet unwilling to demand corporal punish-
ment for the offenders, Benezet launched one of his most significant
puablishing projeects, this time with the encouragement of the Governor
5f Pennsylvania. The Governor had written him "a kind letter," indi~
cating that he felt responsible for "promoting the true happiness of
society." He asked for Benezet's help in that pursuit: "I hope you
will, without reserve, commnicate to me any hint that may occur to you

in that I may be sble to improve.” The Governor received considerably

more than the "hint" he requested. Benezet had hesitated to publish
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his 53 p=ge work, Some Observations on Indiang earlier only because he

#as uncertain whether he could do the Indians justice without endangering
"the peace and safety of the country"--always a primary consideration.
The Covernor's letter allayed his fears. 10

Most of the ‘uakers who had attended the Easton treaties of the
1750's were dead now, except for Isaac Zane. And Zane agreed with Benezet
that thelr Indian experiences and knowledge should "not be buried" with
them., There was a three-fold purpose in Benezet's mind as he worked
on the mamiseript during the last year of his life. He wrote Dillwyn
that he wished to lessen the prejudice against Indians, to relate accu-
rately the facts of the Moravian Indian massacre, and to encourage friendly,
peaceful, trade and settlement opportunities for both races on the fron=
tier. He had long since realized that his hope of containing white

settlement BEast of the mountains was gone. Oome Observabions on Indians

was, in fact, a compendium of information and arguments for a reasonzble,
Just coexistence of the races on the American continent, based on the
peace principle. Benezet expressed the hope that it might "be instruc-
tive in our future transactions with our Indian neighbors, in several
settlements now 1likely to be made on lands belonging to them.” The
"peace and safety” of settlers depended "on the maintenance of a friendly
intercourse" between the races. The penalty for failure would be high:
2 recurrence of "those grievous calemities which an Indian war often has,
and will again, undoubtedly produce."” Respecting the Indians and living
peacefully with them was demended by all the tenets of natural justice,
by the expedient dictates of maintaining social order, and lastly, by

"our duty as Christians,"19
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Benezet studied diaries, journals, reports, and letters of several
men who had lived and worked among the Indians for meny years., Some of
those people, like the interpreter Conrad Weiser, and the Moravian mission=
ary-teacher, Frederlck Post, were his close friends, and he discussed
the mamiscript with them. He also used the extensive records of the
Friendly Association, the Enguiry into the Cause of the Alienation of
Lhe Delawares, by Charles Thomson, and two volumes of Indian treaties.
But the most important sources for his book were the Indians themselves,
as he knew them from his own experience. He frequently quoted them as
the best authorities on their own lives and wltmoso

In the preface to Some Observations on Indians, Benezet atated
that he did not wish to "promote a spirit of retaliation, nor to excite
a discontent among the Indians," in his writing about them as rational
creatures with immortal souls. Rather he wanted to correct some widely-
held but erroneous views concerning them. Such a disclaimer was probably
necessary in 1784. Friends remained in public disfavor for their pacifism
and their treaty activities. Furthermore, the Indians had generally
sided with the British during the Revolution, thus increasing the al-
ready high level of animosity felt toward them by most white Americans.
Benezet's stated assumption that white people were "not superior to the
towney Tndian" unless they excelled him in living harmonious lives, must
have upset many of his contemporaries. The idea of the Indian as an
equal to the white man was so new that it would have to be introduced
carefully to a hostile audience.sl

To this end, Benezet devoted a large segment of the book to an

anthropological=ethical study of "natural" Indian values, such as gen=

erosity, personal respect for other people, loyalty to family and
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friends, a concern for justice, and a strong sense of responsibility

to provide for dependent members of the tribe. Indian "vices" so

loudly condemned by whites,i.e., excessive drinking end cruelty in war,
had heen learned from the oppressors themselves. ILven though the natives
might appear at Tirst to be savage and lawless, upon closer acquaintance,

ne realized that "the Indians enjoy all the advantages” of a healthy

Q

soclety in their natural state. He referred to the research of the
Frenchman, Plerre F‘rangois ¥avier de Charlevoix, to support his own
ohservetions on the harmonious and stable nature of Indian tribal 1ife.82
The earliest European settlers had received kindness and hos=-
pitality Prom the Indians, he observed, as long as they treated their
hoste with "justice and humanity." But when "the adventurers, from a
thivst for gein," began dealing unfairly with the natives, and taking
thelr land, trovhle inevitably resulted. Many writers since the early
years had portrayed Indians ac "naturally ferociocus, treacherous, and
urgrateful," he wrote. But he considered it unfair to judge thelr
character "from inshances in which they have been provoked to a degree
of fury and vengeance by unjust and cruel treatment from Europeans. "
He enndemned the recent popular vindications of the raids on tribal
villages. These accounts falsely claimed "that the whole race of Indlans

are o people prone to every vice, and destitute of every virtuej and

without the capacity for improvement." One such account had been recently

published by Hugh H. Brackenridge, A Narrative of the Late Expedition

Agsainst the Indians. The hate~filled tract glorified the use of violence
83

to remove natives from choice western lands.
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Propagenda of this sort had been perpetrated "to make way for
the proposal of endeavoring the universal extirpation of Indians from
the Pace of the earth," Benezet charged. The murderous inhumanity of
a campoign to exterminate an entire race had to be stopped before it
wert any further. "We cry out against Indian cruelty,” he wrote, "but
is anythingz the Indians have done...more inconsistent with justice,
reagon, =2nd humanity, than the murder of those Moravian Indians; a
peaceable, innocent peopi!.e‘?"814
He had begun to see Indians, like Africans, not only as fully
human, but perhaps, in their natural state, before the advent of European
eorruption, as even slightly superior beings.
If their dispositions and natural powers are duly con=
sidered, they will be found tc be equally with our own,
capable of improvement in knowledge and virtue; and the
apparent difference between us and them, is chiefly owing
to our different ways of life, and different idesas of wl-lat
is necessary and desirable, and the advantage of education,
which puts it in our power to gloss over our own conduct,
however evil; and to set theirs, however defensible, in
the most odious point of light.
There were, then, dangers in a rational ecivilization, tendencles leading
away from the chiefesct values of humanity, rather than toward them.,
Only ss long as Indian tribal living remained uncontaminated by Western
culture did it retain the essential "commendable qualities,” he noted.
Indians, left to themselves, 'manifest a nobleness of soul, and constancy
of mind, at which we rarely arrive with all our philosophy and religion,”
coneluded Be-mezet..85 His fine sense of the ironies of history, of the

predicament of human civilizetion, is nowhere clearer than in this study

on Indians.
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As esarly as 1780, Friends had begun to accept the inevitability

of being ruled by the revolutionary government. In that year, the
Meeting for Sufferings indirectly, and probably unintentionally, acknow=
ledged American natiorhood. The Meeting suggested that British failure
to subdue the colonies was a judgment of God upon the mother country
for its refusal to halt the slave trade. American states were in fact
better then England, becsuse they were in the process of outlawing the
trsde. But no formal statement of a new allegiance was ever made. And
even after the end of the war, the Yearly Meeting came out firmly against
paying taxes which would be used to pay off the heavy Revolutiocnary War
debt. Iike Benezet, most Quakers were 'none too happy about independ-
ence,"” but since it was a fact, they began to deal with it on a practical
‘.r)asisa.86
The supremacy of the peace principle offers e key to understanding

Benezet's position and his contributions in this area. The political
and economic idenls of John Iocke and his Amerieam exponents had provided
the framework for the "right to revolution" doctrine that sparked the war.
One of their most basic operative assumptions was that individual men
had & natursl right to possess property that must be protected by what-
ever means necessary. Locke wrote,

If the innocent honest man must guietly quit all he has

for peace sake, to him who will lay violent hands on it,

T desire 1t may be considered what kind of peace there

will be in the world, which consists only in violence

and rapine; and which is %o Ef m:ig;%ained only for the

benefit of robbers and oppressors.

The pesition seemed unassaileble in a society that placed property owner-

ship above other velues. But for Benezet and the small band of Queker
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pacifizts for whom he articulated ideas, the war forced a significant
clarification and a deeper commitment to an unpopuler ethic. The
Zevolutionary violence convinced him that the radical Christian principle
of non-resistance, whether stated in religious or humanitarian terms,
eventually demanded a choice between the right to possess wealth and
the obligetlon to live in peace with one's fellow men--between the urge
to compete for possessions and the need to cooperate for social harmony.
Por Benezet the choice was clear. For wost other Quakers, it was less
s¢, yet few attempted to refute him.

Vor Senezet, the problem of Locke's "robbers snd oppressors"” who
would resort to "violence and rapine" to overrule human rights, was a
matter of maintaining soclal order judiciously in local comminities.
Bonezet never denied the need for regulating community behavior and
disciplining serious offenders by physical restraints if absolutely
necessary. But he belleved that a commnity based on true peace prin-
ciples would have few such cases, because violence generally proceeded
from envy and greed for others' excessive possessions. War, not peace,
produced the conditions that disrupted the social fabric, that promoted
sidespresd brutality. Only in a framework of peaceful cooperation could
any comminity, any nation, hope to maintein a sober, orderly way of 1life
or its citizens. Peace snd social order were as inseparable as peace
and possessiveness were antithetical, in Benezet's world view.

By the end of Denezet's life, the "founding fathers " who had led
the colonies triumphantly through six years of war, had begun to sound
very mich like the pacifist Quaker. Peace at last became fashionable

for a time, as well as highly expedient for national survival. The
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2auszes of war could be traced to a desire for profit and power, observed

the Federalist Papers, and its evil effect on the national economy, on

conctitutional government, and on both public and private morals was
ecatastrophic. And the old Indian fighter Benjamin Franklin declared
that "there has never been, nor ever will be, any such thing as a good

88

war nr a bad peace.
———
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CHAPTER X
ANTISLAVERY: THE PROBIEM DISCOVERED

On May 1, 1773, Benjamin Rush initiated a long correspondence on
colonial politics and reform causes with Granville Sharp of London. The
first letter in the series contains a striking reference to the work and
influence of a mutual friend of the two men. 'Great events have been
brought about by small beginnings," Rush wrote. "Anthony Benezet stood
alone a few years ago in opposing Negro slavery in Philadelphia, and now
three~fourths of the province as well as the eity cry out against it."
Even allowing for Rush's well-known propensity to exaggerate, his state-
ment, along with similar ones by Benjamin Franklin and other contempo-
raries, indicetes that Benezet played a pivotal role in the dawning anti-
slavery consciousness.l Isolated antislavery spokesmen had appeared in
the Western world before Anthony Benezet, and many followed him. But
perhaps no single abolitionist in any historical period offered so much
that wes new in his day, or acted so effectively to awaken the Atlantic
Community tc the magnitude of the slavery problem, and to launch the
international crusade for emancipetion.

The few scattered antislavery protests in America before mid-~
century had originated among Quekers, with the exception of Puritan Judge

Samel Sewall of Boston. BSewall's tract, The Selling of Joseph, pub-

lished in 1700, attacked the slave trade mainly on 0ld Testament grounds.
And he warned that unless African imports were halted, white colonial

society would be disastrously overwhelmed by an inferior race.
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Cueker founder George Fox had urged his followers to treat their
slaves well, and provide training in Christian precepts for them. But
ne did not condemn slavery or the African trade. Nor did others, appar-
ently, until the Quaker Meeting et Germantown, Pemnnsylvania, issued a
protest in 1688 against slavery as a violation of the peace testimony.
These Rhineland immigrants under the leadership of the scholarly Daniel
Pastorius, were skilled artisans who had no economic need for slave
labor. Their local protest moved up through Quarterly Meeting to Phila=-
delphia Yearly Meeting. There it was dropped as discreetly as possible,
being "adjudged not to be so proper" an action for "weighty" Friends
to take.3 The formal Germantown protest may have been unknown to Benezet
and his contemporaries, who never referred to it. But the spirit that
generated the antislavery attitude of the little community may well have
been alive when Benezet served as schoolmaster and printer's assistant
there half a century later.

Another noteworthy attack on slavery came from a schismatic
Pennsylvania group called "Christian Quakers,"” in 1693. Led by the
controversial minister George Keith, the Meeting issued "An Exhortation
and Caution to Friends Concerning Buying and Keeping of Negroes." The
statement acknowledged that blacks constituted "a real part of mankind,
for whom Christ has shed his precious blood," and, referring to the
peace testimony, warned Friends to avoid all contacts with slaver?Rh

The Keithean protest could be ignored by mainstream Quakerism
because it originated in an unrecognized branch of the sect. But when
other scattered antislavery pleas began to surface in legitimate Meet-

ings, they were less easily thrust aside. Under increasing pressure
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from non-urban groups, Philadelphia Yearly Meeting first tentatively

recommended in 1696 that Friends should "not encourage" the slave trade,
and urged proper Christian care and training of Negroes. During the
first half of the eighteenth century, men like William Southeby, Benjamin
Lay and Ralph Bandiford agitated for a firm stand against slavery in
Pennsylvania, with few tangible results except to find themselves ostra=-
cized and disciplined. Both Lay and Sandiford were finally disowned by
Philadelphia Yearly Meeting.~

5till, the climate of opinion had been gradually changing within
the Society. In 1730, Philadelphia Yearly Meeting moved cautiously to
admonish Frierds against purchasing any additional slaves, "it being
disagreeable to the sense of this Meeting." Then, the year after Benezet
muved to Philadelphia, and following a long official silence on the sub-
Ject, the 1743 Yearly Meeting gently queried whether Friends were free
of gullt in importing or buying slaves. In fact, many were not, but
they managed to silence dissenting voices by appeals to brotherly love
and unity within the Society, or in some cases by simply ignoring anti-
slavery spokesmen. In 1747, European traveler Peter Kalm observed that
the Quakers had "as many negros as other pcf;\ople-"6

Between the time of George Fox's gentle admonition on the treat-
ment of slaves, and the period of Benezet's campaign, major changes had
occurred in the nature of slavery as an institution in the New World.
By 1700, Negro slavery had evolved from a form of indentured servitude
to an increasingly rigid and permanent structure, firmly reinforced by
racial prejudice and claims of economic necessity. The African trade

" 7
had become a major cornerstone of international trade in British America.
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When Benezet first tock an active interest in the slavery question,
during the decade of the 1740's, Friends had become accustomed to mild
admonitions from Meeting on the subject. But Guaker slaveholders, many
of them among the wealthiest and most powerful men in Pennsylvania,
s8t£ill retained their basic control over the Society. No action that
seriously threatened their slave property was allowed to pass. Meetings
could talk endlessly about the evils of slavery, sc long as no forceful
action was taken to abolish the trade. Nothing concrete was actually
done to eradicate the practice of buylng and selling slaves by Friends,
in fact, until the mid 1750's. And then for the next thirty years the
process was slow and painful-=-often equivocal and sometimes bitterly
divisive.

Guaker antislavery opinion was stiffening gredually by the mid
1750's for several reasons. With the outbreak of the Seven Years' War
and the concurrent retreat from political power, Pennsylvania Friends
sought renewed spiritual strength in their traditional testimonies of
peace, brotherly love and simplicity. Visiting ministers from London,
shocked by their first sight of chattel slavery, encouraged the incipi-
ent antislavery testimony of the rising, reform-minded "strict" Quakers.
The movement for moral renewal within the Society was a concrete expres=-
sion of this religious movement, "a great shaking amongst our dry bones,"
in Benezet's words. As the war continued, Benezet, awong others, in-
sisted that the carnage was a "just retribution from the righteous
Creator" for allowing the slave trade to go unchecked-9

There was another factor in the growing antislavery interest

omong Friends as a group. The new spokesmen for Negro freedom were
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less abrasive, and generally more respected in the Society than their
zarlier counterparts had been. Benezet and his colleagues used tactics
that were congenial to Quakers. They petiently cultivated individual
support for their convictions, while they called tactfully, if insist-
ently, for action in Meetings. They conducted, in fact, a sophistocatad
political campaign in the Society. For example, Benezet wrote to John
Smith in New Jersey, after learning that a strong proslavery leader among
Philadelphia Friends planned to attend & Yearly Meeting at Flushing,
Hew York. Benezet urged Smith and another antislavery Friend, Edward
Cathrall, to go to the Meeting themselves, which they "ought to do,
except unavoidably prevented.” The matter had been under discussion
for the last three Yearly Meetings in New York, Benezet wrote, and he
felt it was not time for positive action against slaveholding.

Our honest Friend Benjamin Trotter proposes to be there,

and may want a poise on either hand, I mean a check upon

his zeal in his public sppearances and a caution against

his relaxness and extreme weak arguments in favor of the

practice of keeping negroes.l

Benezet and his reform-minded colleagues valued not only the

unity of the Meeting but the good will of outsiders as well. This
concern for unanimity allowed the men to continue their active anti-
slavery work within the fellowship, with limited successes. But it
also meant that actual abolition might be delayed indefinitely, even
among Quakers. And it meant, too, that any antislavery publications
by abolitionist Friends would have to be muted in tone and limited in
extent, in order to meet the conservative requirements of the Quaker

Overseers of the Press. The Overseers strictly censored all projected

publications submitted by members. Later, Benezel would refuse to
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accept this discipline, but in the early stages of the campaign he
worked within the prescribed limits.

Denezet was deeply involved in the antislavery movement for more
than a decade before he published his first antislavery tract in 1759.
He knew slavery at first hand, for it was a part of Philadelphia's
public life. At the 01ld London Coffee House, three blocks from his
home, slaves and horses were auctioned regularly on market days. Seve
eral of his neighbors in the five square block Middle Ward owned slaves,
and even his brother James was the master of three slaves. Benezet
began his known antislavery work during the 1740%s, in conjunction with
his close friend, Johu Woolman. Philadelphia Yearly Meeting's 1743
cavtionary query regarding slave-trading may have been the occasion of
Benezet's first outvard committment to the cause. By 1750, possibly
even earlier, he was teaching black children at his home, without the
official approval or subsidy of Meeting. Apparently he was discreet
enough in this that no one tried to stop him.>*

Unfortunately, Benezet left no journal or autobiography as Woolman
did, describing in detail his early awekening to the moral evil of
slavery and his subsequent efforts to combat it. As a result, the work
of Woolman in behalf of the slave has been discussed frequently by later
historians, biographers and editors, while Benezet's far more extensive
and effective campaign has remained relatively unknown. Mary Locke,
whose research into the antislavery movement in America before 1808,
published in 1901, continues to be one of the most important studies of
the subject, came closer than more recent authors to perceiving the

relative historical significance of the two men when she wrote:
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There is probably no other man...who did so much for the
antislavery movement as Anthony Benezet.

John Woolmen's
influence was less widely felt.

Though he traveled in
England as well as in America, his labors were confined

to his own sect, and his written works were less widely
circulated than those of his contemporary.

snd Thomas Clarkson, the acknowledged leader of the British antislavery

Ayive in the late eighteenth and early nineteenth centuries, wrote even

ore specifically on the matter in 1808. Clarkson observed that Woolman

supied himself primarily with the moral evils of slavery in America

o0

among his fellow Quakers. But Benezet attacked both the international

s1lave trade and the whole institution of slavery, and wrote not “for
rmeyica only, but for Europe also, and...spread a knowledge of the

nated traffic through the great society of the world." Clarkson himself

friad become convinced of the antislavery cause through reading one of
Benezet's books in l’TBh.lE

Nevertheless, Woolman's early and keen sensitivity to the suffer-
ings of American slaves must have had a profound impact on his friend,
and probably served as a catalyst to help unleash the enormous mental
znd physical energies that Benezet later poured into the crusade.

The
26 year old Woolman wrote the first part of his antislavery work, jome

considerations upon the Keeping of Negroes, in 1746, following a six

week religious tour of Virginia. The subject was so controversial that

he did not publish it for eight years, but circulated it in mamuscript

among family and friends. Undoubtedly, Benezet was one of the early

readers of the handwritten document, and he was the person primarily

responsible for getting it finally approved by Meeting and published..13
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In 1754, Benezet and Woolman jointly pressed their antislavery

message at the highest level of American Quakerism. Benezet read a
carefully edited and revised extract from his friend's manuseript to
Philadelphia Yearly Meeting, and requested that it be adopted as the
offiecial position of the Society. The "Epistle of 1754" deplored the
recent increase in the number of slaves owned by GQuakers, and firmly
sdvised all Friends to "keep clear" of the buying and selling of slaves
in the future. The appeal rested on the "Grent Commandment” of the New

r

Testament: "lLove one another, as I have loved you.' The brutality

and deprivation of liberty inherent in slavery was denounced as incon-

sistent with the dictates of God and "the common liberty of mankind,"

as well. In conclusion, the Epistle urged slave owners 'seriously to

welgh the cause of detaining them in Bondage. If it be for your own

private gain, or any other motive than their good, it is much to be

feared that the love of God...is not the prevailing principle in you. nlh
Wwhen the general message of the Epistle of 1754 was approved by

Meeting, after considerable debate, Benezet was assigned the responsi-

bility for its final editing and publication. Some portions of the

final draft were taken directly from Woolman's Considerations, and others

were composed separately--probably by Benezet. Certainly the Epistle's
reference to "the common liberty of mankind" foreshadows Benezet's future
arguments in the crusade, rather than Woolman's. In any case, the print-
ing and extensive distribution of the Epistle of 1754 marked the first
public dissemination of Quaker antislavery views. But it did not un-
equivocally condemn the keeping of slaves under certain conditions "for

their own good,"=-a qualification expounded in Woolman's Cousiderations--
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nor did it make any specific provision to enforce the advice against

buying and selling.l5

Benezet also arranged for the separate publication in booklet
form of Woolman's tract before the end of 175k, with the reluctant
approval of the Overseers of the Press. In the years ahead, the two
friends would work closely together in other writing and publishing
ventures, especially on the subjects of slavery and education. Woolman
Irequently referred to Benezet's later writings in his own works, and
Benezet never lost his great admiration and respect for Woolman's intense
spt ritinlity. 0

Of the two men, Benezet was the more practical in dealing with
the problems of social change that fascinated them both. Woclman's
approach was essentially spiritual, and he played the role of the wit-
nessing prophet calling his sect to repentance for sins such as slave~
holding. Benezet, beginning at much the same point, moved steadily
into a more secular, political, and universal struggle lnvolving a goal=-
oriented strategy for actual change. Increasingly he saw his duty as
a responsibility for producing tangible results in the world around him.
He became the leading strategist, organizer, and publicist of the lnter-
national antislavery movement. Both men were leaders of the rising gen-
eration of "strict Quakers'~-those who insisted that profession and
practice should harmonize. But Benezet increasingly asked as much of
all mankind as he expected of his own sect,.lrr

After the decision of Philadelphia Yearly Meeting to publish the

Epistle of 1754, Benezet regularly served on committees assigned to visit

with Quaker slaveholders. He urged them to prepare their Negroes for
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manumission, and not to purchase any others. But he found the response
to his efforts discouraging, and by October of 1757, he reported to
Samuel Fothergill that the situation among Pemnsylvania Friends seemed
"painful in many respects." His own spiritual life had reached a low
ebb as well, and he hoped for renewal in "retirement, silence, and prayer,"
seeking "comfort and establishment in God alone.” It was to be only a
temporary retrest however=--one involving disillusionments with fellow
tmaker reformers like Israel Pemberton and the Friendly Asscciation,
as well as with the stubborn slaveholders who resisted the Meeting's
testimony. All of this was compounded by the recurring problems of his
teaching career during the period.lB
By December, however, his depression began to lift. He sent an
antislavery tract to John Smith, and a letter explaining his awareness
that "books treating of Negroes are not much in fashion among you." Yet
he felt it was time to alert "all persons, but more especially the youth"
to the evils of the trade. This message signalled the beginning of a
renewed attack on the problem that had not been solved by the pious pro-
nouncements of the Meeting three years ea.rlier.l9
Benezet spent much of his time during 1758 in securing support
for a new and much stronger antislavery position--this time with pro-
visions for enforcement. No organization in the world, Quaker or other-
wise, had ever taken such a controversial and unequivocal stand on the
matter of slavery as that which Benezet and his colleagues now sought.
The Yearly Meeting convened amid rising tensions generated earlier in
the year. In clear contempt of the Epistle of 1754, several Philadelphia

Friends haed purchased slaves during the summer. In an effort to ward



338

off the harassment of endless visits by strict GQuakers, and to regain
the initiative in the struggle, these men requested that the Epistle
be reconsidered at Yearly Meeting. They intended to put down the grow-
ing antislavery agitation permanently if possible.20 The lines by now
were clearly drawn.

Even filtered through the restrained, charitable language of John
Woolman's Journal, the Philadelphia Yearly Meeting of 1758 appears as
an acrimoniocus test of strength between the older, politically oriented,
conservative Friends, and the group led by Benezet and Woolman. Among
the "several weighty matters" discussed was the question of whether to
allow members to continue holding government office during wartime,
despite Meeting's clear advice against it. On this point, the older
men were soundly defeated by a decision not to allow politicians to par-
ticipate in future business and pollicy-making meetings of the Soclety.
But the most serious struggle took place over the slavery question. As
Woolmen put it, "many Friends appeared to be deeply bowed under the
weight of the work, and manifested much firmness" in their conviction
that Friends should not purchase or own slaves. But others "appeared
concerned lest the Meeting should go into such measures as might give
uneasiness to many brethren, alledging that...the Lord in time to come,
migzht open up a way for the deliverance of these people.' Woolman feared
exactly that, and warned that if the delay continued, God might indeed
act, by sending "terrible things in righteousness among Friends,"” to
punish His people.El

Sensing their defeet, the conservative group proposed that members

"in future" be prohibited from buying slaves. But the reforming wing of
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the Soclety overcame even this resistance, and Woolman, savoring the
victory, reported that "the love of truth in a good degree prevailed."
The outcome, known as the "Rule of 1758," clearly condemned both slave
trading and slave keeping. Monthly Meetings were instructed to appoint
committees to visit offenders. Friends who refused to prepare their
slaves Tor emancipation at the earliest possible time, would be ousted
from all the Society's meaningful activities except attendance at wor-
ship.22

The struggle marked snother milestone in Benezet's life. He had
loathed slavery for years. But his retiring, other-wordly emphasis on
peace and unity in Meeting-~~the desire to avoid conflict--made it diffi-
cult for him to take a firm stand on such & controversial issue as slavery.
The 1758 Meeting pointed up not only his personal dilemma, but that of
the Ouakers as a group and even of the larger society: Active effort
for social justice collided with the desire for tranguility and with-
drawal from "the world" into a secure spiritual haven. For Benezet,
challenging the status quo on such a deeply felt matter as slavery,
helped to clarify the issues. Evidently the battle suggested that he
could not avoid active, even aggressive initiative, if the case against
slavery was to become anything mors than A high~minded theoretical posi=
tion. He had worked intermittently in the public arena before, reacting
humanely to aid poverty stricken refugees, Indians, and blacks. But
after the struggle of 1758, he launched the premeditated, sustained
efforts for baslc social change that characterized the remainder of his
life. While he did not neglect the continuing needs of the poor and

distressed near his home, he sought increasingly to find end eradicate
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own knowledge.'" Later, a former slave ship master verified the data he
read in Benezet's tracts. "I can confidently affirm," he wrote,

that the asccounts given by Benezet and other witnesses quoted

by him are by no means exaggerated, but rather short of what

I have many times seen with horror and deep concern....His

treatises appear to me incontrivertible and supported by
good authority.

The fuaker schoolmaster carefully annotated his sources with footnotes.26
Benezet used the quoted passages to depict barbarocus scenes with
slave traders cruelly tearing Africans from their homeland and herding
them into cargo ships like animals, to be sold in the New World. These
passages also told of the harsh "seasoning process” in the West Indies.
Benezet assumed that such ugly evidence by eyewitnesses, in conjunction
with introductory rellgious exhortations and the London Meeting's clear
advice, would suffice to convince people that the trade should be halted.
He did not attempt in this tract to answer the proslavery arguments of
the day, on grounds that the real motive for slavery was "selfish avarice, "
and therefore clearly absurd in the light of the Christian religion.?7
Such total confidence in the persuasiveness of scriptural injunction
would soon disappear from his work.

An apocalyptic note appeared in Observations on Enslaving as it

would in most of the later works. In this case, Benezet attributed the
sufferings of Friends in the Seven Years' War to their callous pursuit
of wealth by means of slavery. 'The celamities we at present suffer,”
he wrote, emanated from an angry Ged in punishment for corporate guilt.
If even worse catastrophies were to be avoided in the future, soclety's
greatest evil would have to be abolished. Benezet was one of the first

to warn publically of collective guilt for the sins of slave-trading.
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The Calvinism of his forebears surfaced here to remind him, and through
1im his readers, that the sins of one part of society could be ignored
by the other part only at the peril of a11.28

The passage Benezet chose to quote from Woolman in Observations on

Enslaving illustrates the radical social implications of "inner light"
religious theory, and sets the tone for his entire antislavery campaign.

Customs generally approved and opinions received by youth

from their superiors, become like the natural produce of

a soil, especially when they are suited to favorite inclin-

ations: But...it would be the highest wisdom to forego

customs and popular opinions, and try our deeds by the in-

fallible standard of truth.
That "infallible standard of truth" Benezet defined as "the pure spirit
of grace which leads all those who in sincerity obey its dictates into
a conduct consistent with their Christian profession." He outlined that
conduct in New Testament terms: "to love the Lord our God with all our
heart and our nelghbor as ourself: So as never to do to another that
which in like circumstances we would not have done to us.” The Christian
must messure his actions, then, not by the dictates of accepted practice
or authoritarian pronouncements. Rather he should behave in an indi-
vidually and socially responsible way, on the basis of Christ's great

. 2 :

commandment, forgoing "customs and popular opinions.” 7 The Biblical

seeds of subversion had fallen on fertile scil in the life of Anthony

Benezet.

During the three years following publication of Observations on
Enslaving, Benezet spent a great deal of time distributing copies of the
tract both in person and by shipwent to other provinces. He also experi-
mented with various political maneuvers within the Society in successful

efforts to keep the Rule of 1758 from being recinded. He served, too,
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on numerous committees of Philadelphia Monthly Meeting to help work out

the intricate problems involved in the new meanumission policy. Early
in 1760, for example, he attempted to free a slave who had been promised
freedom by his dying master. The executor of the estate, a Quaker, had
gold the wman, however, and Benezet worked "to obtain justice for the
Negro." The result was not recorded .S

Benezet's connections with ILondon Quakers during the critical
period of Philadelphia's stiffening antislavery position are partialiy
traceable through his correspondence with the visiting ministers Samuel
Fothergill, Thomas Gawthorp, and Jonah Thompson, all of whom had returned
to England prior to the London Yearly Meeting of June, 1758. He now
supplied them with gquantities of his tract, to encourage and strengthen
their antislavery commitment, and with news of other humanitarian and
religiocus activities of Philadelphia Friends. The correspondence and
mutual exchange of ideas was part of a developing communications network
that would later facilitate concerted antislavery politicel action in
the Atlantic Community. By the 1761 Yearly Meeting, London Friends were
ready to take the step the Philadelphians had taken in 1758: a firm
prohibition of slavetrading by members.Bl

Benezet's Observations on Enslaving had been brief, optimistic,

and largely compiled from the work of other authors. In 1762, however,

Benezet published a much longer work, A Short Account of that Part of

Africa Iphabited by the Negroes and the Manner by Which the Slave Trade

Is Carried On. This new treatise was based on extensive research in
European sources. It revealed a more secular viewpoint and presented a

far more comprehensive analysis of the slavery problem than the earlier
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work had done. For the first time, he claimed urequivocally that slavery
wos itself as reprehensible as the slave trade, thus closing a legalistic
loophole that slave owners had been using to their own advantage. The
book was also Benezet's first serious attempt to answer the proslavery

arguments of his day and to formulate a counterattack. The Short Account

of Africa acknowledged implicitly that certain economle, social, and
political forees had become too powerful in the eighteenth century to be
overcome by the pious quotation and exposition of biblical injunctions
alcne. The earlier tract had emphasized the "judgements of God," and
the "kingdom of God and his righteousness,"” but the new book dwelt more
extensively on the human side of the slavery problem. It described the
history and suffering of African victims, and the responsibility of

n32

white men to eradilcate the "monstrous traffic in human flesh.

In 1759, Observations on the Enslaving hed assumed thet once the

unpleasant facts of the slave trade became generally known, and the
commends of God explained, the practice would be halted. But the Short

Account of Africa, three years later, began with these words:

It is a truth, as sorrowful as obvious, that mankind too
generally are actuated by flase motives, and substitute
an imaginary interest in the room of that which is real
and permanent. And it must be acknowledged...that weak-
ness and inbred corruption attends human nature.

Only a pervasive evil in man's makeup, then, could explaln why slavery
had become so0 entrenched in the new world. Self-seeking white men, he
obeerved, had convinced themselves that, since slavery was economically
profitable, it was therefore necessary and even good. And they propounded
theories of racial inequality to justify it. He had begun to take his

33

opposition seriously.
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Benezet confronted three basic srguments in favor of slavery.

The common assumption of Negro racliel inferiority, both mental and moral,
was one of the most entrenched attitudes of his day, even among those
who disapproved of slavery on religious grounds. DBenezet claimed that
the inferiority argument grew out of an insidious racial prejudice. The
prejudice had arisen because white people, from earliest childhood, saw
lliegroes "constantly employed in servile labor." And this association of
blacks with servility had "a natural tendency to create in us an idea

of a superiority over them, which induces most people to look upon them
as an ignorant and contemptible part of mankind." Benezet explained
both the phenomena of seeming racial defects in blacks, and the prejudice
of whites, in terms of a Lockean environmentalism.z")'"

He was attacking the pervasive racism that had existed in the
colonies from the beginning. Ouaker Meetings were always prejudiced
toward blacks, despite the antislavery testimonies of the eighteenth
century. The Society generally refused blacks membership, and even
denied them burial space. Such practices were common in all the denom-
inations. The Quaker-dominated Assembly of Pennsylvania, dealing with
a relatively small Negro population, had regularly passed legislation
to restrict the status and behavior of blacks, both slave and free.
From 1706 onward, Negroes were forbidden to assemble in groups without
permission, or to purchase liquor or firearms. By 1726, a comprehensive
vlack code "for the better regulation of Negroes in this province”
reinforced the general racism of the larger society. A deep seated
conviction of Negro inferiority surfaced, too, in attitudes expressed

later in the century by such otherwise revolutionary leaders as Thomas
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Jefferson and Patrick Henry--men of the Enlightenment, who acknowledged
the disadventages of slavery but could not become abolitionists, or even
part with their own sla\.res.35

But the force of racial prejudice in relation to slavery had re-

mained unrecognized until 1762, when Benezet, in the Short Account of

Africa, and Woolman, in Part IT of his Considerations, defined and attacked

it. Woolman had observed in Part I that whites, by enslaving blacks,
created morally unhealthy conditions which led to "too great disparity

between us and them."

Vo doubt the two friends pondered and discussed
the implications of this insight as they groped for means to overcome
the powerful institution.36

But the most important argument for Benezet was his own experience.

For more than a decade before writlng the Short Account of Africa, Benezet

had been teaching black children to read and write. His success in the
work led directly to his clear affirmation in 1762 that "Negroes are
penerally sensible, humane, and sociasble; and that their capacity is
as good, and as capable of improvement, as that of the white pecple.”
Here he moved beyond the negative condemnation of racial prejudice to
make the earliest emphatic statement by any author of the principle of
innate racial equality, as historian Roger Bruns has recently shown.
The assertion became the cornerstone of his entire subsequent antislavery
CE.I'E'EI".3T

The equality theme also illustrates a major difference between
Benezet's antislavery campaign and that of John Woolman. Although

Woolmen was also concerned about the effects of slavery on the black

person, he focused on the white Christian. He was interested in how
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individuals and Meetings wmight absolve themselves of the guilt of
slavery and thereby achieve
a life guided by the wisdom from above, agreeable with
Justice, equity, and mercy,...consistent and amiable,
and truly beneficial to society. The serenity and calm=
ness of mind in it, affords unparalleled comfort in this
life, and the end of it is blessed.
Furthermore, Woolman continued to hold, as he had in Part I of Considera-
tions, that slavery should not be condemned if the master was kind, and
engaged in it for the slave's own good. "Whatever a man does in a spirit
of charity, to him it is not sin," he explained.3®
Benezet, on the other hand, while never overlooking the benefits
to whites that gradual emancipation would bring, focused primarily on
the blacks themselves-~their African heritage, their trials in bondage,
their sociel, moral and intellectual strengths, and their inherent nat-

ural right to liberty=--in short, their full humanity. Approximately three

fourths of the Short Account of Africa deals specifically with blacks

rather than whites. He even examined the origins and consequences of
the slave trade from the African point of view, and drew extensively on
African evidence for his antislavery position.39

In fine Enlightenment style, Benezet provided substantial "proofs"
of balanced and ethical tribal cultures in the West African ancestral
home of slaves. He quoted several eyewitness descriptions of the mlld
climate, of balanced communal economies, of harmonious personal relation-
ships, and of stable family life enjoyed by Africans in their natural
state. Then he contrasted these "noble savage" passages with testimony
on the effects produced on those same tribes in the late seventeenth

and eighteenth centuries by slave traders, especially in the coastal
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zreass. A tragic state of disorder had been initiated by some chieftans

1]

to satisfy the Buropean demand for more slaves. One '"Factor," or agent,
of the African Company who had lived for ten years in Guinea, observed,

The discerning natives account it their greatest unhappi-
ness that they were ever visited by the BEuropeans:-~-that

we Christians introduced the traffic of slaves, and that

before our coming they lived in peace; but they say, that
wherever Christianity goes, there comes with it a sword,

a gun, powder, and ball.

Benezet attacked the hypocrisy of traders who exploited an ctherwise
harmonious society while they labeled their victims "inferior" and "de-

. i
generate.

He did not defend or try to hide the practice of some African
chieftans in the prosecution of wars to procure slaves for their own
profit. But he pointed out repeatedly that without the white "Christian"
traders to purchase victims, such wars and enslavements would be dras-

L sn s g
blically curtailed.;o He placed blame for the atrocities squarely with
Western society.

A second rationale for carrying on the trade and keeping slaves
in bondage, Benezet pointed out, was "an insatiable desire of galn,”
although proslavery people rarely admitted it. He rejected outright
the traders' assertion that slaves purchased in Africa were humanely
rescued from pre-existing intertribal warfare. He produced several first
hand accounts to show that

the wars and incursions made by Negroes, one upon the_other,
are mostly at the solicitation of the Buropeans, who 1n%ti-
gate them...to procure slaves to load their vessels....For
though it is scarce to be doubted that there were wars among
some of the Negroes, before the Europeans began to trade
with them, yet certain it is, that these calamities are not
only since that time prodigiously increased, [but] the
Europeans by encouraging them thereto, and gladly purchasing

the captives they take, are become not only parties with
them therein, but the sole cause of that increase.
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Such a direct affront to the peace testimony in the interests of profit

n

could scarcely be overlooked or ignored by "honest Quakers.” To one
author who justified the practices on the grounds of economic "necessity,”
Benezet replied, "What necessity does the author mean? No other necessity
appears but that arising from the desire of amassing riches, a necessity
12id on worldly men by their hard task-master the devil?"hl

But the economic opposition, disguised as it usually was in pious
language about "Christianizing" and "civilizing” the Africans, would
require a far more extensive analysis than Benezet had yet undexrtaken.
At the outset of his campaign, he was not yet fully aware of the extent
to which economics influenced and controlled decisions of governments
and individuals in regard to slavery. To attack the "monstrous evil"
entailed, in the words of one student of the slavery problem, "a fight
with the shipping interest, the planters, the sugar-refiners, the invest-
ors, and the government, rallied in alliance to defend the rights of
property.” It meant the audacity to strike at the heart of a world
empire--at an economy sustained by an internationally accepted institu-
tion. .

Both sides in the spreading slavery controversy feared the possi-
bility of slave insurrection, and each accused the other of inviting such
a catastrophe. Benezet attacked this third pro-slavery argument by
inverting it to strengthen his own case. Conscious of the omincus fore-
bodings all around him, he emphasized the fallacy of perpetuating the
institution that created the fear. His warnings of potential danger

from slave uprisings were muted and rather guarded in the published works,

however, to avoid the accusation that he preached slave rebellion to
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those blacks who could read. He knew he was vulnerable here, as
Philadelphia's best known teacher of Negro students. In a personal
letter that accompanied a gift of his Short Account of Africa, he con-
fided to an English Friend,

Much more might have been said in the treatise of the

civil and temporal evil Eof slavery_] ...with respect to

the danger our southern colonies are exposed to from the

vast disproportion there is between the number of the

Negroes and the whites, but it was too tender a point to

expose to the view of such of the blacks as can read.
Further, he observed that should "the Negroes become sensible of their
strength, so as to rise upon their masters, who can express the horror
and distress" that would result? The thought appalled the peace-loving
Benezet, who lived among daily reminders of bloody Indian uprisings
in the Seven Years' War--the "just judgements of God" upon an unrepent-
ant people. And he knew, too, and deplored, the strength of retaliatory
impulses, when white supremacy was challenged by the rebellion of darker
skinned people, no matter how just their CEI-UEG.LB

Benezet was convinced that the only way to avoid such a double

tragedy was to do justice to the oppressed African people, for their own
good as well as for the welfare of the larger society. To this end, he
suggested in the first edition of the MM that owners
should not only manumit their slaves, but educate them, and

use all reasonable endeavors, to enable them to ?rocure

a comfortable living, not only as an act of justice to

individuals, but as a debt due to them, on account of the

oppression and injustice perpetrated on them, or their

ancestors.
The suggestion that past injustices to an entire race should be indemni-

fied in the present, mild as it was, must have startled readers in 1762.

Several earlier antislavery spokesmen and pronouncements by Quaker
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Meetlings had suggested giving slaves a rudimentary training in Christian

precepts and the virtues of hard work, as precautionary measures for
mzintaining social and economic order=--goals Benezet by no means dis-
dained. But he now went much further, to speak of black peoples' rights
to "a comfortable living," and of debts owed them by a guilty white popu=
Tation.
The idea was controversial, despite Benezet's accompenying affirma-
tion of the sacredness of property rights. He suggested that presently
owned slaves might be kept until they "have sufficiently paid, by their
labor, for their purchase or bringing up." The contradiction between
the concept of indemnification for past wrongs and the need for a slave
to repay his purchase price did not escape the attention of 'well-disposed”
Friends 1n Philadelphia Yearly Meeting, however. The Overseers of the
Press apparently refused to approve the publication of "Anthony's little
book," because it had to be printed anonymously in the first two editions.
Funds for the work probably came privately from others of the "strict"
‘makers and the author himself, as they had for the second edition of

45

Observations on Enslaving.

Benezet published a revised and considerably enlarged second

edition of the Short Account of Africa in the same year. The most

striking chenge in the new version was the addition of a long and de-
tailed proposal for emancipation by government action. Before introducing
the plan, however, he first ruled out African colonization, on grounds of
justice to the blacks: "Must they be sent to Africa?" he asked. 'That
would be to expose them in a strange land, to greeater difficulties than

mony of them labor under at present.” He remained firmly opposed to the
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principle of African colonization throughout his life.
To the claim that an emancipation program without colonization
would result in general social disorder, he replied carefully.
Indeed it must be granted there are difficulties in the
way. Nor can any general change be made, or reformation
he effected, without some. But the difficulties are not
so great but that they may be surmounted.
In order to meke the transition reasonably smooth, he proposed
a series of government supervised steps toward full emancipation. First,
zlave importation should be halted completely by leglslation. Then,
presently owned slaves, "alter serving so long as shall be adequate to
the money paid, or the charge of bringing them up," should be legally
freed. Ex-slaves would be required to remain as residents in the counties
where they were already known during & transition period. The process
would be supervised by "courts of justice" rather than by exploitive
former masters or employers. Under the benevolent oversight of the

court 's Overseers of the Poor, the Freedmen would receive training as

"useful members of the community." They would "be obliged to act cir=-

cumspeetly and mske a proper use of their liverty," as well. When they

had adjusted satisfactorily to this liberty, they should be given small

farms of at least twenty acres from the public tlorna:i.n..q'8

He listed numerous practical advantages of his plan, all of which
were expedient arguments, frankly calculated to win popular and official
support and to secure passage in the Assembly.

This would encourage them to exert their abilities, and
become industrious subjects. Both planters and tradesmen
would be plentifully supplies with cheerful and willing=
minded laborers; much vacant land would be cultivated, the
produce of the country greatly increased. Arts and manu-
factures advanced; the taxes for the support of govermnment
lessened to individuals by the increase of taxables.
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fipd finally, the free blacks, "instead of giving just cause of fearful
apprehensions,...as they certainly mst in their present condition,*
would become interested in the country's security and welfare. nh9

Cheracteristically, Benezet's concern was two~fold. He sought to
correct the most blatant social injustices, while avoiding social chaos.
The necessary changes should be made by means of orderly, enlightened
procedures, the most sericus abuses to be corrected first, with the
rights of all parties involved protected in the process. Yet his con-
cern for legal restraints upon freed slaves was more strongly oriented
toward protecting white society than toward helping blacks attain full

human rights. This is in contrast to his earlier emphasis in the first

edition of the Short Account of Africa, on indemnifying past wrongs.

Frobably the very cautious nature of the new proposals, and the numerous
built-in safeguards against possible public disorder seemed necessary if
the plan was to receive consideration by responsible parties. The fact
that his elaborate proposal did not appear until the second edition sug-
gests that reaction to the first edition had been negative, and that

penezet felt the pressure to make his main goal--emancipation--more

palatable to white readers.

The grounds for Benezet's attack on the proslavery arguments con-
sisted of the fundamental principles of his religious world view, expressed
clearly by 1762 in naturel rights language as well as the more familiar

biblical phrases. He saw no conflict between the Christian ideal of

2*

Benezet's footnote contains a warning in very small print that
in the Southern provinces "the great disproportion between them and the
vwiiite people will always be a just cause of terror.'
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vrotherhood and the secular expression of its meaning for him. His God
was a Jjust, loving, patient Father of all mankind who called his children
to love and serve one another. Thus each human being enjoyed the natural,
or God=-given right to a life of peace, respect, and reasonable physical
comfort among his fellow men. Cruelty, coercion, poverty, brutality--all
were ruled out by bhe standards of God the father, as well as by the
soncept of natural justice. In a typical combination of the two ideas,
he wrote, '"Thanks be to the Great Father of the family of the whole earth,
that some are raised up...to declare against so unparalleled an Invasion
upon the rights and liberties of mankind, "7

Like so much of Benezet's writing, the passage sbove reveals the
dilemms of the thinking religious person in the eighteenth century. The
concept of God as prime mover in human affairs was a basic part of his
heritage. Yet increasingly, as he entered more fully into his crusades
For social change, he emphasized the responsibility of people themselves
to ecorrect the wrongs that they had created. If they were free to stray
s0 far from God's perfect will, they were equally free to return to it.
God hed acted to "raise up" men, himself included, and men must themselves
act to effect change in human affairs. The pious Quaker's God was begin-
ning to look more and more like His remote, mechanistic, Deist counter-
part.

The hort Account of Africa was hurriedly written, in the midst

of Benezet's numerous other demanding activities. It was poorly organized,
and lacked both the classical polish and the formal systematic analysis
of problems that might have given it more weight among the government

leaders he hoped to influence. But there were compensating features in
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the writing style he was developing that led to the wide distribution
and powerful soclal impact of his works. For one thing, he carefully
documented his charges against slavery's practicioners. At the same
time he deliberately understated his claims and arguments. He explained
in & personal letter that he "purposely aimed at being below, rather
than above the truth,"” in his book. This practice contributed to the
Zrowing reputation for integrity that his works were beginning to achieve.sl

His writing also had an urgency about it that makes it fascinating
reading even two centuries later. He related enecdotes in colorful,
emotional langusge to describe conditions in Africa, the horrors of
middle~passage, and the situation of slaves in the colonies--with no
details spared. The urgent, persuasive tone of his books reflected
Benezet 's own personal abhorrence of slavery as well as his attempt to
convey a sense of moral indignation to others. Also, the earthy nature
of some of the passages he quoted undoubtedly served to keep his readers’
attention focused on the subject. Certainly the widespread popularity
of Benezel's tracts owed something to the fact that the most generally
available literature of the day consisted of abstract sermons or philosoph-
ical discourses. The respected Quaker's indignant expose'& of the slave
trade must have been a welcome diversion to the pious.

The Short Account of Africa proved an immediate success in the

colonles, despite the apparent hostility of the Quaker Overseers of the
Press. Three separate editions were published in Pennsylvania in 1762,
and at least six more by 1768. The book inspired Edward Physick's pro-
posal that the Philadelphia Junto discuss the question, "Is it a good
policy to admit the importation of Negro slaves into America?" on Septem-

ber 3, 1762. And Benezet's pioneering technique of quoting passages
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from the writings of actual participants in the slave trade to support
iis arguments was adopted by John Woolman to strengthen Part IT of Con-

siderations, his last antislavery work. But the impact of the Short

focoount of Africa was confined mainly to the province at first. Later

in the decade it was translated into German and French, and by 1768
new editions had appeared in Dublin, London, and Paris.52

By 1762, Benezet had moved beyond Woolmen's position in several
ways. In defining the problem of slavery, in developing the arguments
against it, and in pioneering new techniques to combat it, his restless
cense of justice and social order impelled him to expand his spheres of
influence--geographical as well as social, political and religious.
Woolman, on the other hand, remained content until his death in 1774 to
plead personally with individual Quakers and with organized Meetings for
an end to the practice.

The pesce treaty with France in 1763 and the simultaneous rejuvena=-
tion of the slave trade, led to the launching of Benezet's first serious
sntislavery initiative outside the province. He wrote long letters to

‘uaker minister and author Joseph Phipps, and to Dr. John Fothergill,

zmong other British leaders, enclosing copies of his Short fccount of

Africa and Woolman's Considerations. He wrote of his growing concern

He ad-

sbout the role of government in countenancing the slave trade.
mitted the possibility that "our late and present gracious kings, and
many worthy men in govermment,"” who could have stopped the trade, simply
were unaware of the "corrupt motives" and cruelties underlying the trade.
Thugs, he proposed that British Friends should reprint his Short Account

of Africa with its marshalling of the factual date and arguments, and

distribute it "among those in power," particularly the King, his
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eouncillors, and all members of Parliament.53

The situation had grown more serious in recent weeks, he explained
tc Phipps and Fothergill, for several reasons. England hed acquired

1]

substantial new slave ''factories," or trading posts on the Senegal River
in West Africa by which profits in the "man-trade"” would soon be multi-
plied. Slave imports were already increasing rapidly in the colonies.
The British had zlso secured vast new tracts of western lands in America
43 a result of the war. There was a strong possibility, Benezet wrote,
that runaway slaves might seek refuge in the wilderness territory, and
use the land as a staging area for slave uprisings in the South, perhaps
in concert with disaffected Indian tribes. But if Parliament could be
parsuaded to outlaw the trade and practice of slavery in the British
Empire, the threat of such a calamity would be greatly reduced. The
lands, instead of harboring angry fugitives, could be parceled out as
farms to responsible, free black families. He had learned from the war
the futility of trying to keep the enormous Western frontier peaceful

by means of lsolated provincial sction, either politically oriented, or
religiously inspired by Quakers in a Friendly Association. The very
magnitude of the New World's slavery problem would require correspond=
ingly great power to produce a solution. "A proper check" on the trade,
he wrote, must originate in England. The British, if they were truly
concerned with "the civil as well as religious welfare of their country,
and desirous to avert those judgements which evils of so deep a dye"
invited, wust act quickly to stop the trade and emancipate those Africans

now in "perpetual bondage. n5h
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The early results of this campaign at the seat of imperial power

wers disappointing to Benezet. Apparently the recipients of his long
epistles and gifts of antislavery books did not even reply to the sender.
That summer London Yearly Meeting did discuss the matter again, but ended
by simply reiterating the earlier pious but unenforced warnings againet

being contaminated by the trade. The Short Account of Africa was not even

published in England until five years later, in contrast to its warm re-
ception in America.55

Rather than discouraging him permanently, however, the failure
of his letter writing campaign to English Friends stimulated his deter-
mination to find more effective means. In 1766, the Benezets moved to
Burlington, New Jersey, for a few months, during one of Anthony's
periodic brief withdrawals from teaching. He used the time for a new
and momentous project in behalf of the "oppressed Africans.’

By now thoroughly aware of the international nature of the slave
trade, and of the leading role played by British merchants and shippers
in it, he decided to attack the heart of the problem. He entitled this

nevw book, A Caution and a Warning to Great Britain and her Colonies in a

Short Representation of the Calamitous State of the Enslaved Negroes in

Lhe British Dominions....Submitted to the Serious Consideration of Al]l,

More Especially Those in Power. Aimed directly at Englishmen in highly

responsible positions, the work was an eloquent challenge to the existence

]

of' slavery among a people dedicated to liberty and natural rights. In

contrast to the Short Account of Africa, which opened with a lament about

the sinfulness of human nature, A Caution and Warning started out on a

more positive, secular note.
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At a time when the general rights and liberties of
mankind, and the preservation of those valuable privileges,
transmitted to us from our ancestors, are become so much
the subjects of universal consideration; can it be an in-
quiry indifferent to any, how many of those who distinguish
themselves as the advocates of liberty, remain insensible
and inattentive to the treatment of thousands and tens of
thousands of our fellow-men, who from motives of avarice,
and the inexorable decree of tyrant custom, are at this
very time kept in the most deplorable state of slavery,
in many parts of the British Dominions?

Thinking men everywhere, he reasoned, and most especially Englishmen,
with their keen sensitivity to human rights, would inevitably cast off
the barbarism of slavery, once they realized its true nature.2°
Drawing extensively on English and French sources, Benezet laid

cut in fresh detail the history, practice, and statistics of the slave
Lrede in Africa and the colonies, on the assumption that most Britons
eould not possibly be aware from personal experience of how brutal and
inhumane this source of their prosperity really was. A typical passage
degeribed a scene at a colonial slave auction which be had probebly wit-
nessed himself at the 0ld London Coffee House. Upon arrival at colonial
ports aboard British vessels, the slaves were put on the block

naked, without any distinction of sexes, to the brutal

examination of their purchasers; and this, it may well

be Jjudged, is to many of them another occasion of deep

distress, especially to the females. Add to this, that

near connections must now again be separated, to go with

their several purchasers. In this melancholy scene mothers

are seen hanging over their daughters, bedewing their naked

breasts with tears, and daughters clinging to their parents,

not knowing what new stage of distress must follow their )

separation...Why indeed, if they wlll not separate as readily

as their owners think proper, the whipper is called for, and

the lagh exercised upon their naked bodies, till obliged to

part.

Much of the book was filled with such descriptions of the human

eosts of the economically profitable trade. The point of such poignant
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and titillating passages, however, Benezet reiterated again and egain:

The practice of slavery was wholly inconsistent with "the apprehensions

Englishmen have always had of what natural justice requires." He re-

minded his readers that

Britons beoast themselves to be a generous, humane people,
who have a true sense of the importance of liberty; but
ie this a true character, whilst that barbarous, savage
slave-trade, with all its attendant horrors, receives
ccuntenance and protection from the Legislature?

Slaves, like Britons, were "free by nature," he insisted. And although

"Cod. zave Lo men dominion” over his creation, He "imposed no involuntary

zubjection of one man to another.“58

He summed up the effects of slavery, and found them wholly detri-
mental to bobh the social and economic order.

It introdvces idleness, discourages merriage, corrupts the

youth, ruins and debauchs morals, excites continual appre=
hensions of dangers, and frequent alarms, to which the

whites are necessarily exposed from so great an increase

of a people, that by their bondage and oppressions, be-

come naturzl enemies, yet at the same time, are filling

the places and eating the bread of those who would be
support and security of the country.

Presumably, "those who would be support and security" were free workers
of either race. A more overwhelmingly subversive influence than slavery
to the peace and prosperity of the world community could scarcely be
imagined. As he had done earlier, he attacked the "fake and fallacious
arguments” for slavery, all of which, he observed, masked either an
inexcusable greed or insidious racial prejudice. Again he proclaimed

the principle of inate racial equality, and concluded that the institution
of slavery was wholly "inconsistent with the plainest precepts of the

Gospel, the dictates of reason, and every common sentiment of humanity."

The new appeal did not completely overlook the religious sentiments of
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benevolent Quakers, but Benezet now demanded black emancipation pri=-
marily on the basis of the natural rignts of all mankind.””
On Septeuwber 18, 1766, the Meeting for Sufferings tentatively

approved the manuscript of A Caution and Warning for publicatlon, and

"recommended the Overseers of the Press carefully to revise and examine
whether the quotations asre exactly copied, and what else relating thereto
25 they deem necessary." The new willingness to sponsor Benezet's anti-
clavery writing came in the wake of the Stamp Act Crisis. While the
procedure for examining and publishing Quaker materials was routine,

it moved fester than usual in this case. Undoubtedly the focus of this
n=vw book on England's responsibility for the crimes of the slave trade
helped smooth the way with disgruntled Quaker merchants. On October 17,
the first edition of 2,000 copies was published by the Philadelphia
Meeting. The work was "to be dispersed on this continent" and in England
with the recommendation that it be reprinted by Quakers there. Five
months later, Benezet wrote his friend John Smith that a second printing
of 2,000 coples had been necessary in Philadelphia. Still other reprints
and several new editions followed in 1767, '68, '69, '70, '84, '85, and
at least one in the nineteenth and another in the twentieth centuries.

Benezet personally sent many parcels of the Caution and Warning to

Meetings throughout the colonies, including the Southern provinces of
Georgia, North Carolina, and Virginie.®°©

The lesders of the non-importation movement at first were wealthy
{raker merchants, with close ties to English shippers. Some were also

members of the Philadelphia Meeting for Sufferings, which acted with

such unusual dispatch to publish and disseminate the Caution and Warning.
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In his expanding campeign, Benezet made use of antislavery mater-

ials from a variety of sources. Together with his Caution and Warning,

he mailed out numerous copies of a strietly political antislavery address
delivered to the Assembly of Virginia, which had been originally pub~
lished in the Virginia Gazette, March 19, 1767. He bound copies of the
address with later editions of his own books, as & kind of emphatic
postscript, in order to facilitate a wider distribution of the southern
dozument throughout the empire.62

In the same month that Bewnezet wrote the letter to Barclay, he
21lso took a step he had heen pondering for sometime, but had delayed
because he found himself "in great measure incapable with sufficient
clearness to express umy ideas.” Now the time had come, he felft, to seek
cooperation with other religious denominations against the slavery curse.
lie had come across a sermon preached by the Anglican Bishop of Gloucester,
William Warburton, before an anniversary meeting of the Society for the
Propagatlon of the Gospel in Foreign Parts, in Iondon, February, 1766.
The Society enjoyed enormous prestige in England, and had an extensive
network of missionary outposts throughout the world. The Bishop had
condemned the practice of holding "property in rational creatures " in
his address. Benezet published an extract from the sermon and had it,

too, bound with some editions of the Caution and Warning. Now he decided

to contact the Society for the Propagation of the Gospel directly in an
appeal for concerted religious and political action against slavery in
the Western 1..1&'.:»?.'3.(1.63

The Bishop's attack on slavery had become a matter of contention

within the S.P.G., as Benezet discovered when he read the Society's
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Iransactions for 1766. ZLate in April, 1767, he wrote to the London

neadquarters to encourage support for Warburton's outspoken position,
and to urge the Society to launch a campaign against slevery. He en~
2losed a packet of his own books to help in & cause 'wherein Christianity
znd the welfare of the nation are so deeply concerned." As he said, he
consldered the Society, with its religious base and extensive influence
in the Empire, peculiarly well suited to press for social change. He
sent a similar letter and book to the Archbishop of Canterbury, Thomas
Secker, who served as president of the Society.

Archbishop Secker apparently did not reply, possibly because he
was in his final illness by late 1767. But the Society, after pearly a
year's delay, did answer Benezet's overture in a letter written by the
secretary, Dr. Daniel Burton. Burton assured him that his plea had been

considered, "with all due attention,” and that he was held in "great

esteem.” Burton then defended the Society's policy of keeping slaves on

its plantations in Barbadoes, where they were treated with "the utmost

kindness." He hoped that the good example set by the Society's agents

there would have a "proper" influence on other colonial slaveowners.
But the Society, he emphasized,

caanot condemn the practice of keeping slaves as unlawful,
finding the contrary very plainly implied in the precepts
given by the apostles, both to masters and servants, which
last vere for the most part slaves; And if the doctrine 0?
the unlawfulness of slavery should be taught in our colonies,
...the poor creatures themselves, if they come to look on
this doctrine, will be so strongly tempted by it to rebel
against their masters, that the most dreadful consequences
to both will be likely to follow. And therefore, tho’ the
Society is fully satisfied that your intention in this
matter is perfectly good, yet they most earnestly beg you
not to go fargher in publishing your notions, but rather
retract them.®?
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"0 longer be any question in Benezet's mind about which side
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1t was Dy, Rush, again, who wrote some years later,
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My friend the late Anthony Benezet, one of the greatest

and best men that ever lived, used to say that "the

height of all chapity was to bear with the unreasonable-

ness of mankind. 'O7
Tnat kind ¢f charity Denezet needed in sbundance as he struggled to
awalten the slugpish minds and consciences of apn ever growing number
and variety of people.

By the late 1760's, politicel agitation against the autocratic
trade restirictions of Great Britain had begun to show affinities with
the zntislavery cuase. Patriot leaders would one by one discover the
vzlue of Benezet's crusade to their immediate goals, much as he had
already taken up the cry for "British liberties” in the slave's behalf.
The natural rights arguments thet the Quaker leader hed appropriated

so effectively Ffor his campaipgn to free the oppressed African now ushered

in a parallel and even more extensive rhetoric of colonial emancipation.
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CHAPTER XI

ANTISLAVERY AND REVOLUTION

Beginning with his earliest antislavery pronouncements, Benezet
nad blamed European greed for the evils of the slave trade. But it was
not clear before 1763 whether or not he included the European-descended
American colonists among those responsible for halting it. A footnote

in the second edition of the Short Account of Africa (1762) suggested

that the British, with their "uncommon sense of the benefit of liberty,"
carried a particular culpability. Beginning with the letters to English
Friends in 1763, however, he placed the responsibility unmistekably at
the doorstep of the non~colonial British. He did this, as he explained
later, because the trade was "maintained under the sanction of laws

made by our representatives in Parliament." He anticipated nearly insur-
mountable difficulties in any attempt to outlaw the trade on a colony

by colony basis. And he feared s royal veto even 1f such concerted
action could be achieved among the bickering provinces. His 1763 letter
to Englishman Joseph Phipps stated his conviction that "a proper check”
to the trade "must come from among you." And the popular 1766 Caution
and Warning was written specifically to urge action by the British
govermnent.l This narrowing emphasis on English responsibility for
halting the trade was for Benezet a practical matter, involving & real-
istic appraisal of the possible alternatives, rather than an assertion
of American innocence. In the hands of his less disinterested colleagues,

it was to become a convenient political weapon for arousing public

373
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support behind the independence movement, by showing the British to be

incorrigible tyrants.

Benezet, of course, saw the miserable condition of the African
slaves as a far more glaring injustice than anything suffered by the
complaining white colonists. Both logically and morally, he believed,
the abolition of Negro slavery should teke precedence over any attempt
by whites to seek colonial independence. But his widely circulated
view of the incongruity between "British liberties” and African slavery
lent itself easily to enother use. If withholding those British liber-
ties from Africen-Americans was clearly unjust and hypocritical, as he
insisted, it seemed to meny that withholding them from British-Americans
was an even worse travesty. As early as 176k, Boston lawyer James Otis
had briefly introduced the antislavery theme into his extensively dis-

tributed treatise, The Rights of the British Colonies Asserted and Proved.

Otis made a strong plea for resistance to English tyramny by white
colonists, who "are by law of nature free born, as indeed all men are,
black or white. w2
The imagery of white Americans being systematically reduced to

a state of slavery by the British grew apace with the popularity of
Benezet's continuing attacks on the African trade. During the winter
of 1765-66, the Sons of Liberty in several colonies labeled the Stamp
Act a "plot to enslave Americans.” And by 1773, Benjemin Rush, who
attirbuted the rapid growth of antislavery sentiment in America almost
entirely to Benezet's efforts, observed to a sympathetic English friend

that the
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spirit of liberty and religlon with regard to the poor
Negroes spreads through this country....Let this encour-
age us to persevere in adding blow to blow to the monster
of British tyranny in America.
About the same time, Rush published a letter addressed "Po His Fellow
Countrymen: on Patriotism," in the Pennsylvenia Journsl. In it, a
strong call to rebellion against English trade restrictions rested
firmly on the antislavery idea--transferred directly to white Americans:
"Let us with heart and hand oppose the landing of [the teg]. The baneful
chests contain...something worse than death--the seeds of S’IAVERY."’?’
The excitement about slavery and the "rights of Englishmen,”
as developed by Benezet on behalf of the blacks, and as proclaimed
by disgruntled colonists in their own interests, derived from a power=
ful tradition in British politics. One of the important expositions of
the radical Whig heritage, from which most of the patriot lesdership and

the Quaker reformers sprang, was a fifteen volume work entitled The

History of England, as Well Ecclesiastical as Civil, published in London

between 1725 and 1731. The volumes were written by Huguenot historian
Paul Rapin-Thoyras, a great~uncle of Benezet, who had emigrated from
France to Holland, and thence to England with William of Orange. Rapin-
Thoyras' History had become a useful source of information for colenial
attempts to model popular assemblies after the House of Commons. It was
e vast repository of radical Whig traditions. One of the most insistent
themes developed by Rapin-Thoyras was one that reverberated regularly
back and forth across the Atlantic throughout the late elghteenth century:
the necessity for a free people to protect themselves against the en=

eroachments of government upon personal and civll liberties. Fallure
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to do so would inevitably result in the degradation of slem.rer;y.ll The

doetrine was easlly popularized among colonists who saw the actuality
of Negro servitude all about them, and wished to avoid such a condition
for themselves.

Benezet meanwhile had been encouraged by the generally brisk

circulation of Caution and Warning. By 1770, he was at work on another,

longer, antislavery book. He wrote Samel Fothergill that
time has given an opportunity of a farther insight in the
progress and consequence [of slavery}, and it appeared
proper to make some additions, in order to set the origin
and nature of the trade, etc., in a more regular order
than had yet been done.
In addition, the earlier work was out of print, and a new one needed
"for the information of the rising generation." In May, 1771, he sent

the completed manuscript of Some Historical Account of Guinea, Its

Situation, Produce and the General Disposition of Its Inhabltatns, with

an Inguiry into the Rise and Progress of the Slave Trede, to his friend
and editor, George Dillwyn, in Burlington. It was published later in
the year, and became the most influential and comprehensive work on
African history, as well as the most effective antislavery argument, of
the eighteenth century. Thomas Clarkson, the earliest historian of the

abolition movement, wrote of Some Historical Account in 1808 that 1t

"became instrumental beyond any other work ever before published in

disseminating a proper knowledge and detestation of this trade. "

In Some Historical Account, Benezet set out to unmask the real

motive for the slave trade-~-the interest "in reaping the gain of this
infamous traffic.” He charged that proslavery cleims about saving the

lives of captives from African wars in order to introduce them to
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mental and physical deprivation suffered by slaves in the new world

"naturally tends to depress their minds," he wrote, "and sink their
spirits into habits of idleness and sloth, which they would...have been
free from had they stood upon an equal footing with the white people. wl
Benezet pondered the question of how this kind of oppression had
become s0 widespread in the liberty-conscious British colonies. He
found the primary cause where he had always found the source of social
disorders he probed. Chattel slavery, the whole concept of human beings
as property, he wrote, had arisen becsuse "all other considerations
have given way to an insatiable desire of gain." Simple greed had led
to the unjust laws that perpetuated the institution. Indicting this
legalized evil, Benezet contended that "no legislature on earth can
alter the nature of things, so as to make that to be right which is
contrary to the law of God." He contimued, "Injustice may be methodized
and established by law, but still it will be injustice, as much as it
wE.S ‘r:;ei‘cu-e."'S How was it then, he asked, that laws favorable to the
barbarous slave trade had gone so long unchallenged in the Legislature?
And why had "the executive part of the govermment so long [.lEft] the
trading subjects at liberty to trample on the most precious rights of
othera?"” The whole slave system constituted a direct deniel of the
"common rights of mankind, on which the British constitution was
founded." The power of the "trading subjects” had grown to such propor-
tions that the very foundations of humsne government had been undermined.
Benezet had discovered not only the strength and motivation of his
opponents, but their occcupational identity as well. He was attacking,

in short, the very political~economic foundations of modern Western
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civiliation. These "trading subjects" claimed to be faithful Christians.
The irony was more than Benezet could accept. "Let us diligently com-
pare,” he wrote, "the situation of those ignorant [Africans) and these
enlightened Christians: then 1ift up the scale and say, which of the
two are the greater Ba.va.ges?"g
Some Historical Account concluded with two chapters calling for

gradual emancipation, on a plan almost ildentical to that proposed nearly
a decade earlier in the second edition of the Short Account of Africa.
To this Benezet added a suggestion that the Atlantic slave trade be
replaced with an intercontinental system of "fair, friendly, and humane
comnerce with the Africans." By eliminating the horrors of lntertribal
warfare to gain slaves, Europeans might

form and cement such commercial friendships and alliances

as might be necessary to introduce the arts and sciences

among them and engage their attention to instruction in

the principles of the Christian religion, which 1s the only

foundation of every social virtue. Africa has about 10,000

miles of seacoast, and extends in depth near 3,000 miles

from east to west, and as much from north to south, stored

with vast treasures and materials necessary for the trade

and mamifactures of Great Britain; and from its climate,

and the fruitfulness of its soil, capable, under proper

management, of producing...most of the commodities which

are imported into Europe from those parts of America sub=

ject to the English govermnment; and as, in return, they

would take our mamfactures, the advanteges of this trade

would soon hecome so great, that it is evident this Bub--O

Ject merits the regard and attention of the government.
It was a byoad vision of economic imperialism within the mercantile
framework. How such a plan might inhibit the "trading subjects” from
continuing to "trample on the most precious rights of others,” he never

explained.
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Benezet 's grounds for antislavery argument remained essentially

unchanged in Some Historical Account. The appeal to higher law, some~
times called "God," but increasingly conceived as "natural rights" and
"British liberties," provided the solid foundation. There was a higher
percentage of material written by Benezet himself than in the earlier
works. On the whole the new book reflected a growing self confidence
that sprang from thorough mastery of the subject, experience in writing,
and a feeling of success accompanying the increasing popularity of his
once heretical views.

During the fall and winter of 1771-72, Benezet was busy with
several printing projects, of which the publication and distribution of

some Historical Account was the most important. Near the end of Decem-

ber, he wrote Dillwyn that "several hundred of my Negro books are gone
or engaged,...so that I believe a new edition will soon be wanted."

The work received considerable attention both inside and outside the
Quaker fellowship. In Boston, the 1773 commencement exerclses at Harvard
College featured "A Forensic Dispute on the Legality of Enslaving the
Africans,” by two graduates debating whether or not laws favoring slavery
were "agreeable to the law of nature." The antislavery advocate acknowl-

edged his debt to Benezet's African data and arguments in Some Historjcel

Account, and quoted liberally from it. His views prevailed in the debate, Mt

Benezet sent numerous copies of the book to Englishmen, beginning
with a shipment of six in October, 1771, to Samel Fothergill. He then
cupplies the Quaker mamifacturers John and Henry Gurney with copies,
along with a letter indicating some post=-publication discouragement.

"I have but small expectation of the service this publication may be of,
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L he Umte, “hweVer
. gphall have the satisfaction of having done what 1 could to set thy
s

opsidering the selfishness which so mch prevails,

«cignty matter in a true point of view." In the same letter, he again

ommented on the difficulty of publicizing the crusade 1ndiﬂcrim1na1;e;1y
in the colonies, because of the fear "of saying that which may be cone

tyued as making the Negroes acquainted with their own strength, and

errify the people." Because of this problem, he urged the Gurneys to
jublish antislavery materials in the English "public prints,” in hopes
¢ reaching "those in whose power it is to procure a remedy." He stil]
-;nvisioned the task as a British responsibility, primarily. The letter
11so revealed Benezet's almost messianic compulsion, both as an indivig-
a1l and for the Quakers as a group, to press for the abolition of the
;1ave trade. He compared their situstion to that of the Hebrew woman
isther, whose words seemed to him exactly appropriste. "™ay we alto=
zether hold our peace? Who knows if we are not intended for such a
seyrvice as this? And what judgements may fall on us, when deliverance
arises another way?" Knowledge of the wrongs he had delineated in the
accompanying book entailed action to correct them. "Is it not the duty
»f everyone who knows these things to do all in their power...to bring
this matter before the King and Parliament? nl2

He sent a parcel of books and a similar message to Quaker school-
naster, Richard Shackleton, in Ireland later in the year. Benezet obe-
served pointedly that an "honest" Christian government could have
sountenanced the evils of the slave trade for so long only 1f the

anpleasant facts had been misrepresented to those in power. Otherwise,

"we could not have so long continued in a practice so incomsistent with

R - oo e o
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British ideas of liberty." The phrase "British ideas of liberty" was
vecoming a litany in his publications and correspondence. And he could
not refrain from repeating the obvious question:
Is it not strange that while so much noise is made
about the maintenance of liberty throughout the British
empire, this prodigious infringement of every human and
sacred tie should be overlooked in the case of these
miserable Africans?
To forestall the possible objection that Quakers should avoid political
confrontations, Benezet argued that the sect, as a persecuted minority
in the past had frequently presented its own case before the highest
tribunals of govermment. And Friends' "sufferings have been by no means
comparable to the present case. "3
The letter to Shackleton was perhaps Benezet's most articulate
attack on British hypocrisy generally and Quaker hypocrisy in particular.
Although, to Benezet's disappointment there was no reply, the letter and
its enclosure of Some Historical Account may have had an indirect effect.
Shackleton had been a fellow student with Edmund Burke at the Quaker
school in Ballitore, Ireland. The two kept up a close friendship through
correspondence and occasional visits in later years. DBenezet was aware
of this, and had chosen to write Shackleton in part because of his
politicel connections, as he admitted in the letter. This indirect
avenue may have been related to Burke's important decision several years
later to support the British movement to outlaw the slave trade.ll*
Other British recipients of Benezet's urgent letters and anti-
slavery books at this time included Thomas Corbin, John Elliot, Mark
Beaufoy, David Barclay, and Thomas Wagstaffe, "the most weighty of our

Friends in London," he noted. Benezet may not have known that Barclay
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and several other wealthy London Quakers were members of the Royal

£frican Company. The only reply by a British Friend came from Dr. John
Fothergill, who supported the antislavery position theoretically, but
with strong reservatlons. In his characterlstic, self-assigned role

as fatherly advisor to Philadelphia Friends, he wrote Benezet to advo-
cate caution, and to warn that any attempt at immediate emancipation in
the South would encounter insurmountable difficulties. In a conciliatory
tone, Benezet replied that he was not calling for the mamumission of
presently owned slaves immediately, but only in the '"remote future,"
when "Providence would fit them for freedom." He too was concerned
about the dengers that might accompany a sudden freeing of slaves, "as
well to themselves, as to the whites." Nevertheless, he felt that action
should be initiated by Parliament right away to abolish the slave trade,
that mammission should be legally encouraged, and that ex-slaves should
be settled "among the white people" on vacant public lands. Fothergill's
cautious attitude helps to explain why London Yearly Meeting did not
republish the antislavery book at that 1'.:i.lne.l5 Almost reluctantly,
Benezet turned to non-Quakers, rather than retreat into inaction.

His growing emphasis on British responsibility for halting the
trade did not preclude an ambitious campaign in the provinces to further
his goal. He had already sent out thousands of his books and innumerable
personal letters on the matter. He concentrated especlally on Virginia,
where his friends, the Quakers Robert Pleasants, Edward Stabler, and
Warner Mifflin, distributed his books enthusisstically. As early as
January, 1772, Benezet received encouraging word from visiting English

minister John Hunt, who had just returned to Philadelphia from a tour of

e ———
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the Southern colonies. Hunt reported that antislavery sentiment had
grown tremendously during the past few months. He estiwated that in
Maryland and Virginia alone, between ten and twenty thousand people
would willingly sign a petition to Parliement for an end to the trade.
Many of these people were not Quakers, Benezet noted in a letter relaying
the good news to a friend.l6

Immediately he intensified his letter writing and book distribution
campeign in Virginie, where conditions seemed especlally encouraging,
in order to stimulate interest in such a petition. Significantly, it
was in Virginia, of all the colonies, where the comcept of British guilt
for slavery became the most popular--an ides glven widespreed credence
by Benezet's books. And it was of Virginia that Edmund Burke observed
in the course of his efforts to conciliate the colonies, that "men who
own slaves are particularly conscious of the distinction between freedom
and bondage, and extremely jealous of their own 11berty-"17 Responding
in part to popular pressure, as well as to the interests of 1ts own
members, the House of Burgesses in 1772 voted to petition the King for
an end to the slave trade. The House warned that the trade endangered
“the very existence of his Majesty's American dominions.” There vere
of course other reasons besides the love of British liberties that
prompted this and other anti-slave trade actions, among them & fear of
too many blacks in the colonies, and the stark realities of planter ine
debtedness. Nevertheless, Benjamin Franklin, emong others, chose later
to attribute the startling popularity of the Virginia movement to abolish
the trade, and the passage of the petition, to the writings of Anthony

Benezet.18
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In the spring of 1772, Franklin wrote to Benezet expressing agree-

ment with the antislavery views in Some Historical Account. That letter

has been lost, but its message 1s clear from Benezet's reply and Franklin's
subsequent correspondence and activities. Benezet wrote of his own Joy
in receiving news from "a real friend and fellow traveler on a dangerous
and heavy road." He lauded Franklin's decision to support the anti-
slavery cause for humanitarian reasons. And he wrote that he, too,
looked forward to Franklin's expressed wish of spending & long winter
evening at the hearth conversing "soberly...on past dangers and better
future prospects." But Benezet did not stop with a simple expression
of approval for Franklin's new antislavery position. When the antici-
pated long winter evenlng arrived be wrote, he hoped "our present dili-
gence may...furnish a comfortable reflection that in the day time we
did what we could towards carrying on the great and good designs of the
Father of the family." He then urged Franklin to busy himself in the
present, doing all in his power to end "that terrible evil. nl9

He confided to Franklin that although he hed already written
many of the leading Friends in London, he suspected that their "fear
of acting in so umpopular a cause, or the prevalency of that unfeeling
disposition for the miseries of others" would prevent effective action.
But Franklin, he hoped, would be strong enough to meet the "disagreeable
opposition from too many, who sell their country and their God for gold,
[and] laugh at human nature end compassion." He then related some recent
statistics on the extent of slave importation in the colonies, and re-

ported on the progress of the campaign in Virginia, Maryland, and New
England.=
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Franklin published an antislavery article in the London Chronicle
of June, 1772, using extracts and statistics from Benezet's letter.
When he informed Benezet of the publication, he reported that he had
added "some close remarks on the hypocrisy of this country, which en=-
courages such a detestable commerce,...while it piqued itself on its
virtue, love and liberty, and the equity of its courts." The article
called for abolition of the trade and gradual emancipation as well.
Franklin also wrote that he planned to publish the Address of the Vir-
ginia Assembly to the King, a copy of which Benezet had already for-
warded to him. The letter ended with expansive encouragement for "your
labors. a1
The correspondence and exchange of information continued inter-
mittently until 1784. Historian Lawrence Cremin views the antislavery
exchanges as one of Franklin's many self-education projects, comparable
to the correspondence with Peter Collinson on electricity and Noah
Webster on orthography. Arthur Pitt's research on Franklin's antislavery
interests concludes that:
Benezet was largely responsible for Franklin's abandon=
ment of his merely economic interest in slavery and be=
coming deeply concerned with its humaniterian implications.
Pitt also credits Benezet with winning Franklin over to sponsorship of
the abolition movement in Pennsylvania. There is evidence to support
these claims. But perhaps more to the point, the timing of Franklin's
commitment to a firm antislavery position, and his emphasis on the
"hypoerisy” of Englend, suggest that he found the cause expedient for
his own and his country's political purposes as well. Only six years

earlier he had very nearly been left behind by the rapid fluctuations
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in Pennsylvania politics when he at first supported the Stamp Act. Now

the sudden growth of antislavery feeling in the colonies had become un-
mistakable, and Benjamin Frenklin was a fast learner. It was Benezet
who supplied him with both the evidence of, and the arguments for, the
new movement.2<

Given his intense interest in the cause of the slave, it was
probably inevitable that Benezet would join forces with the earliest
leader of the English antislavery movement, Granville Sharp (1735~1813).
A few British authors had attacked the abuses of slavery in their writ-
ings before Sharp began his campaign in the 1770's. But, in the words
of Thomas Clarkson, who assumed leadership later in the century, Sharp
"was distinguished from those who preceded him by this particular, that
...he was both a writer and an actor in the cause. In fact, he was the
first laborer in it in England.” Clarkson's emphasis on the distinction
between writer and actor was grounded in his own years of antislavery
experience before the trade was finally sbolished in the British empire.?3
And Benezet pleyed a significant role in the development of Sharp's
interest and activity, as he had done with nearly all the newly articulate
antislavery spokesmen of the period.

Sharp was the grandson of John Sharp, Archbishop of York, and
the son of an Anglican Rector. He retained his affiliation with the
Church of England throughout his life. He first became interested in
slavery through his religiously motiveted experiences in aiding indigent
blacks find jobs and medicel care. He soon discovered that healthy
Negroes in England were often kidnapped and shipped to the West Indies

as slaves, regardless of their legal status. In 1767, he assisted a
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slave from Barbados whose master had severely beaten him and then left
him to dile on & London street. OSharp got medical care for the man, and
eventually found him a job. The slave's owner saw his former property
at work one day, and forced him back into captivity aboard a ship ready
to sall for the islands. Incensed, Sharp secured a writ of habeas corpus
and successfully defended the man's right to freedom in the courts. The
former owner, a lawyer, retaliated by prosecuting Sherp for theft, for
"having robbed the originel master...of a slave." Sharp's legal defense
of himself in the case led to his life-long commitment to the antislavery
cause. Although he was a government functionary in the Ordnance Depart=
ment, and not a lawyer, he eventually became the leading legal expert
on the subject of slavery and English law.2¥

As Sharp began the preparation of his brief, he happened on a

used copy of Benezet's Short Account of Africa, written five years earl-

ier, on the shelf of a London bookstore. He was so impressed with the
information and arguments the work contained that he added a conclusion
of his own and republished it in London.2? Ironically, then, the first
English edition of Benezet's antislavery works was sponsored by an
Anglican barrister, rather than the British Quakers to whom he had
entrusted copies and requests for reprinting.

Sharp was acquitted of the theft charges ageinst him. In 1768,
he published the gist of his legal brief in a tract entitled, A Represen-
tation of the Injustice of Tolerating Slav in land. The case
rested on appeals to the combined laws of God, nature, and English juris-
prudence. Early in 1770, Benezet received a copy of Sharp's tract from

bis friend Samel Allinson in Burlington, New Jersey, and noted that it
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would be "of particular service" in the work he was presently engaged
in-=the writing of Some Historical Account. He found it so useful, in
fact, that he appended a long extract from Sharp's treatise to his own
work, in order to make the careful legal reasoning available in America..26

Not content with his victory of 1769, Sharp wanted to obtain an
unequivocal ruling on the constitutionality of slavery in England. Early
in 1772, he took on the case of a Virginia slave, James Somerset, whose
master had brought him to London. Somerset ran away, was recaptured,
and nearly shipped to Jamaica. While the case was pending at the Court
of King's Bench, Sharp wrote to Dr. John Fothergill, who was perhaps
the best known Quaker in London, requesting several coples of Benezet's
newest book, Some Historical Account. The work had not yet been published
in Englend, but Sharp correctly assumed that the Quakers would have a
supply from Philadelphia. He had already seen a copy himself, because
he commented to Fothergill, "My fellow-laborer, Mr. Benezet, has very
judiciously extracted the very marrow of my book'--a reference to the
appended section bound with Benezet's work. Other passages in the book,
he noted, were

so concise, end yet so full and unanswerable, especially

on some polnts where our lawyers stick, that I wish,...

to procure copies for three (if mot twelve) judges, and

four for counsel.
Soon after, Sharp acknowledged receipt of the requested coples and ex=-
pressed his pleasure that Benezet's book had just been reprinted in
London. He then furnished copies to all the judges and counsel in the
Somerset case, and to "Lord Mansfield, the Chief Justice, and to Lord

North, First Lord Commissioner of the Treasury." On June 22, 1722, the
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court handed down a landmark decision: "that as soon as any slave sets

kis foot on English ground he becomes f‘:t'ee."g7

On the day of the Somerset ruling, Sharp received & long personal
letter from Benezet. It was the first of many in an intense correspond-
ence between the leading antislavery advocates on opposite sides of the
Atlantic, an exchange, according to an English historian, that "was
destined to influence (Sharp's] whole career.” Benezet made it clear
in his introductory letter that he did not regard the antislavery struggle
as the special domain of Quakers, and reported that people of many differ-
ent professions in America desired an end to the trade, as well as to
slavery. Furthermore, these Anglo-Americans were eager to work with
Sharp and others to bring pressure on the King and Parliament for laws
prohibiting the practice. "This we have a right to do," he wrote empha~-

tically, and added that it was an obligation "on behalf of truth," as
well.28

Benezet apologized for publishing extracts from Sharp's work
without first consulting him. He believed that the urgency of the message
and Sharp's own zeal would justify rapid action. He had wanted to dis-
tribute the 1771 volumes immedistely, especially in Pennsylvania, Maryland,
Virginia, and New England, where legislation effecting the trade was
most likely. People in the Southern provinces were increasingly "con=
vinced of the inexpediency, if not all of them of the iniquity"” of the
traffic, and he believed the time was right for sending a "representation"
to the King and Parliament from the colonies. But he was uncertain
whether support could be secured for antislavery petitions in Eﬂalaﬂd-eg

The letter had a powerful impact on Sharp, arriving as it did in
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the hour of his historic legal victory. He responded warmly.
You need not have made an apology for having abridged my
book. It is a sufficient satisfaction to me to find that
you thought it capable of doing some service in & cause
which we have both of us much at heart. I not only approve,
sir, of the abridgement you have made of my arguments in
particular, but of your whole performance.
Sharp urged Benezet to proceed with his plan for petitioning Parliament,

but only on the subject of the slave trade, "which is protected and en-

couraged" by that body. "But with respect to the toleration of slavery
in the colonies," he advised emphatically, "I apprehend the British

Parliament has no right to interfere." He made this distinctlon, he
explained, because "the colonies cannot be too much upon their guard
with respect to the dignity and independence of their own assemblies on
this point." And the "colonies have a right themselves to prohibit
such importation...with the King's concurrence.” This advice was based
on the argument, already prevalent in America, that Parliament had
nothing to do with the colonies' internal laws. Earlier discussions
had been limited to matters of taxation, however. Sharp's letter sig-
nified the wldening scope of the principle.30

Sherp offered to use all channels open to him to present any peti-
tions gathered by Benezet to the King or Parliament. He noted that
Pennsylvania's agent, Franklin, would be a good person to present that
colony's memorials. But he cautioned that "Colomy agents 1n general
are rather prejudiced in favor of the slave trade, on account of their
offices' connections and contimious intercourse with interested people."
The agents' business connections with "interested people’=-men involved

in the trade~-presented a serious challenge to the victory so recently
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won at court. In reaction to the Somerset decision, the "West-India
merchants" were applying to Perliament for legislation to legalize the
possession of slaves in England, Sharp informed Benezet. Hence, a good
show of petitions from America would "afford an excellent argument
ageinst the pretended necessity of holding slaves in the colonies, which
i1s always alleged as a reason for...the African trade."31

Sharp's message reached Benezet in October, 1772,--a "long, in-
telligent letter...calling for our help from this side of the water."
Benezet immediately set to work publicizing Sharp's request. And he
reprinted thousands of copies of an important enclosure: Sharp'’s letter
to Lord North delineating the rights of the colonial assemblies to reg-
ulate their own affairs in the matter of slavery. The letter was widely
circulated throughout the colonies. It specifically linked the anti-
slavery movement the "rights of the colonies,” and the "dignity and
independence of their assemblies." Sharp stated again that "no Parlia-
ment on earth can have a just right to enact laws for places which it
does not represent." The letter fuekd an already spreading brush fire
of rebellion against all attempts to enslave human beiﬂ63o32

Benezet also wrote to Samel Allinson, who was by this time a
well-known New Jersey attorney, asking him to draw up suitable petitions
in the 1light of Sharp's suggestions. Allinson responded with two peti-
tions, "perhaps some might call them remonstrences,...or rather argumen-
tative petitions.” The documents signified his "willingness to serve the
antislavery cause,"” he wrote. Benezet began circulating coplies of the

petitions immediately in Pennsylvenia, Virginia, South Carolins, Maryland,

New Jersey, and New York.33
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One of the most interesting reactions to this extensive campaign

came from a young Virginie planter and politician, Patrick Henry. Quaker
Robert Pleasants, then in the process of freeing his own slaves, had

given a copy of Some Historical Account to Henry at Benezet's request.

Henry read the book and then wrote to Pleasants in January to thank him
and express his interest in the antislavery movement. Although he made
no commitment to act favorably on the pleas, he explained that he actually
agreed with Benezet and Pleasants that slavery was a 'lamentable evil,"
Paraphrasing Benezet, he asked,

Is it not amazing, that at a time when the rights of

humanity are defined and understood with precision in

a country above all others fond of liberty: that...

we find men...adopting a principle as repugnasnt to

El;.tsn:.t;iu:}trivzs titliieizcg%ﬁistent with the Bible and

Y.

Henry then heaped lavish praise upon the Juakers, many of whom
were his constituents, and promised to "honor" them in "their noble
effort to abolish slavery." However, he wrote, 'would anyone belleve
that I am master of slaves of my own purchase? I am drawn along by the
general inconvience of living without them. I will not, I canmot justify
it." He expressed falth that the abolition of slavery might occur at
some future date, and that meanwhile, slaves should be well treated.
Yet he concluded that "a serious review" of the subject "gives a gloomy
perspective to future I;imes."35 It was the kind of agreement-opposition
that was becoming increasingly familiar, and painful, to Benezet.

Meanwhile, encouraged by the news from America, Sharp began
searching out English support for the campaign. He wrote to Dr. Fother~
gill, urging him to circulate a petition in his London circles, as

Benezet was doing in the colonies. Sharp also launched an ambitious
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program of canvassing the Anglicen Bishops and Archbishops, dispensing

his own and Benezet's antislavery writings to each one. By 1779, nearly
all the Bishops had finally pledged their support--a remarkable change
in the twelve years since Benezet had first contacted the Society for
the Propagatlon of the Gospel.36
As a result of a request and written introduction from Benezet,
Sharp and Benjamin Franklin met in London and began "to act in concert
in the affair of slavery," according to one of Franklin's letters. In
fact, the two would cooperate even more zealously in another project
aimed at colonial independence only a few months later. Benezet had
also written the British Methodist leader, John Wesley, sending him a
copy of Some Historical Account. Convinced by the book, Wesley promised
Benezet that he would consult with Sharp about the "expediency of some
weekly publication in the newspapers, on the origin, nature, and dread=-
ful effects of the slave-trade."” Whether this weekly publicily mater-
ialized or not is unknown, but Wesley and Sharp did cooperate on other
antislavery pro,jects.37
Granville Sharp's biographers have emphasized the lmwportance of
the Benezet-Sharp correspondence initiated during the historic Somerset
controversy. According to Prince Hoare, who edited the two volume

Memoirs of Granville Sharp, the correspondence "was destined %o influ-

ence Sharp's whole career" and to have a broad impact on Revolutionary
politics. The Benezet letters and books gave direction to Sharp's
efforts, leading him to explore the root of the problem-~the slave trade.
He became convinced that ruling out slavery in England was only the

beginning. Benezet's correspondence stimulated Sharp to enlarge the



395
scope of his campalgn from that early goal to the eventual objective

of asbolishing the trade and practice throughout the empire. 1In addition,
Benezet's persistence strengthened his English friend's resolve to carry
the antislavery campaign into the highest circles of government. The
letters put Sharp into close contact with some of the most articulate
and influential of the colonial leaders at a cruclal time. And finally,
the correspondence revealed an 'unforseen connection of interests”
that played an important role in Sharp's decision to champilon colonial
rights well beyond the subject of Negro slavery in the "great political
strife"” of the 1770's. This last facet of his influence, Benezet would
not have cared to claim, perhaps, hut Sharp's subsequent activities and
writings make clear the connection.38
Still, Sharp could never accept Benezet's advanced position con-
cerning the nature of Negroes, their innate intellectual and moral
equality with whites. He simply did not like black-skinned people,
although he was willing to aid them. "I am far from having any partic-
ular esteem for the Negro,” he wrote privately, "but I think myself
obliged to consider them as men." This negative attitude was character-
istic of most late eighteenth century antislavery leaders, in fact.
The failure of Sharp and his contemporaries to accept the implications
of racial eguality led eventually to the development of African colonie-
zation as a means to remove ex=-slaves from proximity to white populations.
The colonization movement and its goels stood in sharp contrast to
Benezet's proposals to "settle them among the white pe0ples"39
By the winter of 1772-1773, the campaign had become avowedly

ecumenical. The deist Franklin, the Anglican Sharp, and the Methodist

Wesley, committed themselves to the antislavery struggle, alongside the
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Quaker Benezet. And in Philadelphia, the young Presbyterian, Benjamin

Rush, would soon enter the lists in response to Benezet's persuasiveness,
Early in 1773, Benezet reported to Sharp, Franklin, Fothergill,

and others, on the outcome of the Pennsylvania petitloning campaign.

The petitions, to be presented first to the legislature and then to the

King, called for an end to the slave trade and the abclition of slavery

in the British Empire. Many people had signed eagerly, he wrote. "If

time would have allowed, I am persuasded we might have had ten thousand

signatures.” But the petitions had been delayed by wealthy merchants

in the Assembly. Benezet visited Dr. Benjamin Rush, and pleaded with

him to express his nascent antislavery views publicelly, in order to

help secure passage of the bill. The twenty seven year old Rush hesitated.
He owned a slave himself, and he had only recently begun to build up

the kind of respected and lucrative medical practice he desired. He

had not yet begun the extensive humsnitarian and political involvement
that would later characterize his life. Nevertheless, he ylelded to
Benezet's entreaties, and within a few days produced a powerful anti=-

slavery tract entitled, An Address to the Inhabitants of the British

Settlements in America upon Sleve-Keeping. Although the Address was

published anonymously, his authorship soon became known. Rush'e style
combined both emotional and logical appeals to the government to outlaw
human bondage. He stressed the incongruity of slavery in the colonies
at a time when "the eyes of all Europe are fixed upon you to preserve
an asylum for freedom in this country, after the last pillars of it are
fallen in other quarters of the globe."” Americans, he explained, should

set their own affalrs in order if they would attack British tyranny.
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put he placed the ultimate responsibility on Britain for allowing the
trade at all. The assemblies of America should combine, he argued, to
petition the King and Parliament for the dissolution of the African
Company. It is by this incorporated band of robbers that the trade
has been chiefly carried on to America.” An ambiguous statement encom=
passed the thesis of his pamphlet: "The plant of liberty is of so tender
a nature that it cannot thrive long in the neighborhood of slavery."
That he referred not only to the slavery of Africans but also of white
colonists, especlally the latter, was unmistakably clear, however.l"o

As Rush feared, the pamphlet created considerable controversy,

and he belleved it adversely affected his medical practice. He later

felt compelled to write A Vindication of the Address in defense of his
outspoken position. The original tract has been widely credited with
helping to secure passage of a bill which doubled the duty on slaves to
twenty pounds, thus virtually halting further importstion into Pennsyl-
vapia. Benezet saw the new act as a partial step in the right direction,
and he waited impatiently to learn whether or not the King and Council
would approve it. In fact, the passage of the bill was closely related
to other non-importation actions in the colonies, and was an integral
part of the general rebellion against British economic "tyranny. whl
It was through Benezet's introduction that Rush first contacted
Granville Sherp and sent him a copy of his Address. Rush suggested that
Sharp might wish to reprint the tract in London. This letter, written
May 1, 1773, opened a lively correspondence on the subjects of slavery
and colonial politics, that continued for thirty six years. Rush also

sent Franklin a copy, and a letter attributing the origin of the tract
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to Benezet's request, thus, perhaps Justifying the "rashness" of his
at:t.j‘t"2

The increasingly severe laws governing the importation of slaves
into Pennsylvania obviously cannot be attributed entirely to any one
person or one single cause. Nevertheless, each law restricting the
trade into the province, beginning with the ten pound duty levied early
in 1761, and culminating in the 1773 act, followed within several months
the publication of one of Benezet's major antislavery tracts. In the
last case, Rush's pamphlet, produced at Benezet's request, strengthened
the effect of his Some Historical ‘t‘-.c:c:oun'l'..!{L3 The facts suggest that
there was an important comnection. Either Benezet's works did have
some direct impact on Pennsylvanians' thinking and actions on the sub~
ject, or else he had a remarkable sense of timing. Probably both factors
operated, but the first may well have been more important.

The petitioning campaigns had been successful even beyond Benezet's
expectations in other colonies as well as in Pennsylvania. Within o
year after the Pennsylvania Act, copies of which he circulated as ex-
tensively as possible, Massachusetts, Rhode Island, Connecticut, and
New Jersey had all passed similar bills, only to have them overturned
by governors and/or councils in most cases.

Thomas Clarkson once penned an accurate description of Benezet's
characteristic methods of furthering his antislavery goals.

Anthony Benezet may be considered as one of the most
zealous, vigilant, and active advocates, which the cause
of the oppressed Africans ever had....If a person called
upon him who was going on a journey, his first thoughts
usually were, how he could maske him an instrument in favor
(of antislavery] and he either gave him tracts to distrl-

bute, or he sent letters by him, or he gave him some com=
mission on the subject, so that he was the means of employing

several persons at the same time...in advancing the work.
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And Benjamin Rush recalled meeting his friend on a street corner.

In one hand he carried a subscription paper and a petition;

in the other he carried a small pamphlet on the unlawful-

ness of the African slave-trade, and a letter directed to

the King of Prussia upon the unlawfulness of war.
Evidently it was not an umusual em:oun‘c,na!:r'.l‘5

But Benezet used other, less direct methods, as well. He did not
disdain shrewd political maneuvers to influence decisions by legislatures
and Meetings. And he inspired several well known men to write antislavery
tracts and publish articles. Occasionally he appealed to motives that
he condemned in other contexts. For example, he suggested to George
Dillwyn that in order to win Samel Smith over to an antislavery posi=-
tion, he might show him that the cause was so just "that 1t mmst in the
end be an honor to those who will have appeared the first promoters of
it. il
Benezet had combined his vigorously direct methods with more

imaginative ones quite effectively to popularize antislavery ideas by
mid 1773. In America, as well as England, his co-workers in the cause
were mostly ordinary, 'middling" people, and not the major political
and social leaders, with the exception of Benjamin Franklin. Rush and
Sharp were only beginning their careers. These articulate spokesmen
were addressing a growing popular audience. '"The people, both here
and in all the neighboring governments, seem to rouse from thelr slum-
ber," Benezet wrote happily in August. And Rush had recently proclaimed
Benezet's remarksble success in winning "three fourths of the province"

to his view point. Franklin, too, noted the "great effects” of Benezet's

work among the people, generally, and by summer he wrote Benezet that
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the anti-slave trade acts of the colonial assemblies to some extent
deliberately courted royal vetoes. By arousing widespread moral indig-
nation along with economic and political rebellion, perhaps the patriot
leaders were effectively solidifying colonial support for independence.
Eenezet's uneasiness was reflected in a letter to Moses Brown, of Rhode
Island, another new friend gained through his antislavery endeavors.

He described one of his recurrent bouts of spiritual and physical malalse
in the wake of two years of frantic activism. "A fear of belng through
my natural activity seduced" into the service of the "grand adversary,"
he wrote, "causes me of late to choose silence, even from what may be
termed good things, and to look to him in whom strength is to be found,
in as much stillness as I am capeble of." He did not specify exactsl,y
what activities constituted service to the "grand adversery." Evidently,
he suspected that the goals of his campaign, good as they were, had
begun to usurp his primary allegiance, rather than the "Father of
mankind."” He had been reading Woolman's Journal about this time, and
vas reminded that "t's the heart God calls for.™

Yet along with a copy of John Everard's Some Gospel Treasures,

the inevitable eccompaniment of his quietist periods, he also sent Brown
several tracts on slavery. He urged Brown to read these himself, cir-
culate them widely in New England, and publish them in various periodicals,
This seemed especially urgent to him since so many people in those
provinces were still "fitting out vessels for the Guinea trade." Benezet's
next letter to Brown, a month later, expressed great enthusiasm for the
latter's decision to emancipate all his slaves as a result of his new

profession of the Quaker faith. Probably, Brown's action was directly
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he approached replied that sales of antislavery materials in England
were too poor to defray the cost of printing. The 1772 London edition
of Benezet's Some Historical Account had been "a considerable loser for
want of sale.” Sharp had personally bought and distributed most of the
copies and was forced to do the same with his own tracts. Clearly,
antislavery was a far less popular topic in London than it was in the
American colonies, where Benezet's, Sharp's, and Rush's tracts had gone
through repeated editions at Philadelphia, New York, and Boston in 1773
alone.52

Another popular antislavery tract was published in the colonies
in 1773 by a former pupil and amemiensis of Benezet, William Dillwyn,
of Burlington, New Jersey, brother of George Dillwyn. William Dillwyn
had copied at least one draft of the Caution and Warning mamuscript
during Benezet's residence in Burlington. Dillwyn had also hed recent
first hand experience with slavery. In 1772, carrying letters of intro=-
duction from his former teacher to "several of the principal people”
in the South, Dillwyn had set out on a fact-finding mission in the heart
of slave territory. He carried out Benezet's instructions to record
meticulously his observations of the system. As a result of this trip,
Dillwyn wrote his pamphlet. Thereafter he worked actively in the anti-
slavery campaign, both in America and in England. The tract, entitled

Brief Considerations on Slavery and the Expediency of its Abolition, was

first printed anonymously in Burlington, in connection with the New
Jersey petition drive that Dillwyn led. Brief Considerations has been
incorrectly attributed to Benezet, but it was Williem Dillwyn's work,
referred to in manuscript correspondence of Sharp, Allinson, end Benezet,

and later by Thomas Clarkson.”3



Lok
Dillwyn distributed his tract throughout New Jersey and elsewhere,

and accumulated 3,000 signatures on his petition calling for the eman=-
cipation of all slaves in the province. He led a delegatlon to Trenton
early in 1774 to present the petition to the assembly. As a result, an
act was passed similar to that of Pennsylvania which raised the import
tax to a prohibitive level. Again, the popular petition called for the
abolition of slavery, but succeeded only in interfering with the slave
import trade. This new law, too, was vetoed by the Governor's council,
on grounds that "opposition to the sleve trade served as a blind for
encoursging general resistance to the King's will," perhaps one of the
council's more perceptive comments on the subject.sh One of the ironiles
of this and the other antislavery petition drives of the period was the
fact that Dillwyn, like Benezet, Brown, and probably meny of the signers,
were gemuinely concerned ebout the African slavery they protested, and
had little or no sympathy for the independence goals toward which their
efforts were used.

In February, 1774, Sharp sent Benezet and Rush copies of still
another new antislavery tract, this one by the Reverend John Wesley. Two
years earlier, according to his Journal, Wesley had read with great inter-

est Benezet's Some Historical Account, and became convinced of the truth

of it. Later, he decided to write his own treatise on the subject.

Wesley's Thoughts Upon Slavery drew heavily from Benezet's work, and

many passages were close to verbatim quotes. When he received Wesley's
small book, Benezet was pleased. He sent a letter to the author, in
care of William Dillwyn, who was sailing for England, Benezet hed

"immediately agreed with the printer to have it republished here," he
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wrote, with some explanatory footnotes and an appendix added. The tract

became enormously popular in America, due in part to Benezet's indefa-
tigable distribution system and the author's renown. But the book was
widely read in England only after the American Revolution.”?

Despite the encouragement of Wesley's Thoughts on Slavery, Benezet
felt less optimistic than he had the previous spring. He slowed his
frantic pace of activity and pondered various problems and set-backs in
correspondence with Brown, Sharp, and Allinson. The New York assembly's
recent act for gradual emsncipation had been vetoed by the Governor.
Varlous anti-slave trade actions by Pennsylvania, Virginia, Maryland,
and New Jersey had been thwarted. He assumed that little more could be
done by the colonial legislatures until the British govermment became
more cooperative=--an unlikely prospect in the increasingly belligerent
atmosphere. But Sharp urged perseverance. Benezet, trying half-heart-
edly now to keep things golng, encouraged Brown in the Rhode Island
petitioning and publicity campaign, despite the growing opposition "from
the African Company and West Indies Merchants' interests.” Benezet also
exhorted Brown to continue a paternal "watchfulness" over his freed
slaves, who "are, when left to themselves not only as children, but as
children set free in an alien country." This led him into a sympathetic
discussion of the problems faced by southerners who wished to emancipate
slaves, in the face of legal restraints against manumission. Freed
blacks themselves were the focus of his concern, however, for they faced
not only manifold moral temptations and a lack of education, but also

" 6
the constant threat of reenslavement through kidnapping for resale.”
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Another problem Benezet considered at length about this time was

that of runaway slaves. Sharp had written a legal justification for
aiding escaped slaves to freedom. He cited Biblical law from the book
of Deuteronomy: "Thou shalt not deliver unto his master, the servant
who 1s escaped from his master unto thee." On the basis of an English
common law maxim, "that the inferior (i.e. human] law must give place
to the superior Ldivine_],“ Sharp declared that statutes which defied
either reason or divine law should be disobeyed. And he placed all laws
condoning slavery, especially those about fugitives, in this category.
The advice was explosive in a society committed to principles of the
sacredness of private property. Benezet liked Sharp's rationale, how-
ever, and consulted with Benjamin Rush as to whether he should publish
it. Rush suggested that it might be dangerous to do so--slaveowners
"would knock us in the head if we did." Benezet evidently decided that
there was already enough antagonism and brutality connected with the
slave question for he put Sharp's advice aside temporarily, commenting
that "it will in future profitably be made use of."” Within a year his
interest in civil disobedience on behalf of black people would lead to
the establishment of the first abolition society in the world, The Society
for the Relief of Free Negroes Unlawfully Held in BondagE-ST
Two developments in the summer of 1774 involved Benezet in another
frantic round of activities. The first was a major decision of Phila~-
delphia Yearly Meeting actually to disown members who refused to prepare
their able-bodied slaves for menumission--a decision toward which he had
worked for at least fifteen years. No longer would the simple refusal

to buy and sell slaves suffice. The action necessitated more visits to
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the last recelcitrant members, and resulted, in 1776, in Meeting's
announcement that it was finally "clear" of the odlous practice among
its membership. Benezet's support of such drastic actlion, when he had
consistently urged lenience and liberty of individual conscience in
other matters, was a measure of his absolute abhorrence of the whole
concept of humen bondasge. Another action of Philadelphia Yearly Meeting
reaffirmed the peace principle, and reiterated the 1773 stand warning
members against cooperation with revolutionary committees or agitators
for :I.mf!.eperxd.ene.e.58

The other important event of the summer nearly catapulted Benezet
inadvertently into the center of the revolutionary maelstrom, despite
Meeting's clear advice and his own peace convictions. Sharp had been
working on another antislavery tract, but he decided in the spring that
publicizing the cause of American colonial liberties would "necessarily
retard the publication of my other tract against domestic slavery."
"Indeed, " he wrote to Benezet and Rush,

I think the late infringements on the civil rights of the
colonists afford an opportunity...of urging home to the

slaveholders the horrid effects and unlawfulness of arbi-
trary power, whether it appears in domestic or political

S]ﬂv% ! .
The "late infringements" were the Coercive Acts, calculated by Parliament

to subdue rebellious Massachusetts in the wake of the Boston Tea Party,
In his new tract defending the colonists, Sharp inextricably combined
the cause of "American subjects" with that of African slaves even more

effectively than it had been done before. He entitled the pamphlet

A Declaration of the People's Natural Right to a Share in the legislature.’”
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Sharp's Declaration marked an important shift of emphasis in his
livertarian concerns. He translated his arguments for the freedom of
African slaves directly into a case for complete independence of the
colonial legislatures from the Parliament at Westminster, while they
retained loyalty to the King. Previously his main emphasis had been
reserved for the black slave. The new work did not deprecate that cause-=-
in fact, the Declaration built directly upon it by calling for an end
to chattel slavery as a necessary prerequisite to preserving the en-
dangered British constitution. Americans mst end African slavery if
they wished to retein their own freedom, he warned. 'The most general
punishment for tyranny and oppression is political slavery." As he had
done privately in regard to runaway slaves he now argued publically
that laws made by legislatures were enforceable only insofar as they.* did
not conflict with the individual's "superior covenant and duty to God."
He had moved beyond the traditional '"rights of Englishmen" and very close
to the "right of revolution." Unrestrained by the Quaker peace testi-
mony, Sharp was prepared to face the inevitable conflict his radical
thinking implied~~for white colonists, at 1east.6o

Benezet was not at all interested in agitating for American in-
dependence, but Sherp's reassuring letters and arguments about the im-
portance of ridding the colonies of slavery and thus preserving the
British constitution seemed reasonable to him. Perhaps Sharp was right
when he wrote that the Intolerable Acts offered "an opportunity that
ought not to be missed" to eradicate slavery; pez;haps such & course would
even avert the threatening hostilities. When Benjamin Franklin in London

secured the first 250 coples of the Declaration from Sharp, he sent them
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immediately to Benezet for distribution and republication, just in time
for the September convening of the Continental Congress in Philadelphia.
Sharp's treatise became instantly popular, and was reprinted at least
four times in the colonies before the end of the year-s‘l
The proJect was to be the last cooperative venture of the Benezet=-

Sharp-Franklin combination until after the Revolution. Benezet apparently
never repudiated the tract or his part in distributing it. But there
was no further exchange of correspondence between him and Sharp, although
except for one brief intermission, Rush and Sharp continued writing for
many years. Philadelphia Yearly Meeting's decision the previous summer
to insist that Quakers avoid contact with revolutionary causes may have
resulted in a visit to Benezet from other elders cautioning agalnst his
friendships with patriots like Rush and Franklin. More likely, however,
Benezet himself at last realized fully the end for which the antislavery
campaign was being used. About this time, he replied to a letter from
Samuel Allinson:

I beg thou wilt spare complimenting me about the import-

ance of my engagements...l am mich out of humor with most

of what I have been long doing, as well as with myself.

I am rather fearful, mich of my activity has been nothing,

indeed less than nothing.
Antislavery had become almost indistinguishable from advocacy of revolution,
and he could no longer ignore that fact. Sorrowfully, he turned to other
humanitarien and religious causes, for a time.62 He could not comceive
of overriding his most fundamental value-~peace in the family of manking--
for any real or imagined virtues of colonial revolution. Nor could he
ever, apparently, consider breaking off his ties with the sect that had

sustained him in an alien lend, that had become his own family.
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Tn the fall of 1774, Benezet turned his Primary attention to th
e

problems of averting war with England. His antislavery activities gyp-
sng the preceding decade had in many ways contributed to the turmoil he
qow tried to calm. His tracts on slavery and British liberties had
begun to stir American public interest in the 1760's, and by the early
1770%s, they clearly "suited the public mood as well as the policy of
P riendﬂ-" as the major historian of Quaker antislavery activities put
it. It was the heyday of radical pamphleteering in the colonies, ang
penezet had a long start in getting his message into the public eye.63
There were striking similarities in the methods he developed in
the crusade with those first used on a wide scale in 1773 to stimulate
~olonial rebellion against English authority. Sam Adams organized the
committee of Correspondence in Boston late in 1772, and soon similar
orgenizations sprang up in the other colonies.(’l‘ Benezet led his anti.
slavery colleagues, as Adams led his patriots, in the voluminous circye-
lation of letters, petitions, and tracts. The publicity contalned neys,
facts about exploitation, denunciations of oppressive tyrannies, and
proclamations of the rights of subject peoples. Both groups urged inter~-
~olonial cooperation in their movements, and both placed responsibility
for the major evil of American soclety-~slavery~~on the British. The

stege was set for the drama ahead.
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CHAPTER XIT
ANTISLAVERY AND THE WORLD COMMUNITY

Looking back on Anthony Benezet's pre-revolutionary publicity

campalgn against slavery, Grenville Sharp observed:

It is remarksble, that an humble endeavor to oppose

domestic tyranny and slavery, without any other view,

should be the means of warning the Americans of the

natural independence of thiir Assemblies with respect

to the British Parliement.
The antlslavery cause had become, by mid 1774, one of the powerful
uniting forces in colonial opposition to Great Britain. After its
beginnings among a few relatively unknown Quakers in the 1750's, it
had developed as an essentially popular movement with middle class
leadership. The "founding fathers" of American independence took little
interest in i1t until Benjamin Franklin's sensitive politicael antennae
picked up strong signals from his colonial constituents. And Franklin's
part in the crusade was peripheral during this period. Thomas Jefferson
hed made an abortive attempt to ease manumission laws in Virginia 1in
1769, and the colonies had attempted unsuccessfully to balt the external
slave trade. But the dangers of colonial slavery had been thoroughly
publicized by patriot leaders, and the British govermment seemed deter-

mined to prove the warnings true. With the publication of Jefferson's

A Summary View of the Rights of British America, at the convening of the

First Continental Congress in September, 177k, the value of the anti-
slavery crusade to the independence movement was spelled out by a lesding

patriot. Jefferson was pressing for a strong anti-British stand, of

417
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course, when he wrote

The abolition of domestic slavery is the great object
of desire in these colonies, where it was unhappily
introduced in their infant state. But previous to the
enfranchisement of the slaves we have it is necessary
to exclude all further importations from Africa; yet
our repeated attempts to effect this by prohibitions,
and by imposing duties which might amount to a prohibi=-

tion.ahave been hitherto defeated by his majesty's nega-
tive.

On the whole, the delegates to the Congress thought Jefferson's

Summary View "too bold" and refused to endorse it officlally. But they

did not objeet to his use of the slave trade issue as a grievance asgainst
British rule. Thus, when Anthony Benezet visited the delegates indi=-
vidually, insisting on "the absolute necessity...of ceasing at least
from sny further import of Negroes," he was warmly received by most,
although not for the reasons that interested him.3
Condemnation of the slave trade had long since become a useful

part of the American economic sanctions ageinst England. Slevery had
in any case become unprofitsble in the Northern and Middle colonies,
and everywhere slave merkets were overstocked with human wares at de-
pressed prices. A growing fear of slave insurrections in the South,
nourished by Benezet's writings, and the increasing disproportion of
blacks over whites had convinced many Southern planters that the trage,
at least, should be temporarily curtailed, if not abolished. In addi-
tion, the planters were by 1774 deeply in debt to the Royal African
Company. A Charleston, South Carolina, manifesto explained,

The planters are greatly in arrears to the merchants; a

stoppage of importation would give them all an opportunity

to extricate themselves from debt. The merchants would

have time to settle their accounts, and be ready with the
return of liberty to renew the trade.
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A vote against the slave trade, then, meant for many delegates only a
temporary expedient, devoid of the moral, splritusl, or philosophical
motivation on which Benezet based his pleas.h

On October 20, 1774, the newly formed Continental Association
adopted the followlng resclution:

We will neither import nor purchase, any slave imported
after the first day of December next; after which time
we will wholly discontinue the slave trade, and will
neither be concerned in it ourselves, nor will we hire
our vessels, nor sell our commodities or mamufactures
to those who are concerned with it.
Benjamin Rush wrote a jubilant letter to Sharp, containing the news of
the boycott, and added, with pious overoptimism,
We have now turned from our wickedness....The emancipa=
tion of slaves in America will now be attended with few
difficulties...I venture to predict there will be not a
Negro slave in North America in forty years.

Benezet's reaction was more guarded, as e result of his conferences
with the delegates, especially Patrick Henry. In describing that inter-
view, he wrote that he saw little reason to hope for a peaceful settle=-
ment with Britain, now that the war-fever had produced a "thirst for
blood." He realized that the Congressional action against the trade was
taken primarily as part of the general severing of comnercial ties with
England--a preliminary move in rebellion.6

By the time the Congress ratified the Association articles in
July, 1775, the identification of the antislavery cause with colonial
liberties had reached its height. The trade had been effectively curbed,
and as predicted by many, slave prices within the colonies gradually
began to rise. Thus, both the moralistic abolitionist forces, always a

minority of those who condemned the trade, and the larger group whose
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interests were largely economic and political, were pleased with the
new display of American righteousness and unity. When Thomas Paine
arrived in Philadelphia the same year, he emphasized yet again the
connection between black and white slavery. "We have enslaved multi=
tudes,” he wrote, "and now are threatened with the same."l He had
taken up the already popular theme, a rallying cry of considersble
emotional impact that was still an essential, quasi-religious basis
for cementing colonial unity.

However, despite all the clamor, domestic slavery in the colonies
survived the Revolution almost intact. Political leeders who seemed
genuinely concerned about the anomaly, in private, failed to take a
public stand at the one time in American history when there was deep
and widespread popular revulsion sgainst the practice, in the South as
well as the North. Patrick Henry's ambiguous position is onme typlcal
example. So is that of Henry Laurens of South Carolina, who read one
of Benezet's tracts, and wrote his son in 1776 that he was '"watchful
for an opportunity"” to free his slaves, but felt it would have to come
later, at a more "propitious” time. Laurens also feared that his neigh-
bors who had large slave holdings might learn of this antislavery views,
and label him "a promoter not only of strange, but of dangerous doctrines."
Jefferson, the most outspoken Southern antislavery spokesman in high
political circles, harbored blatantly racist attitudes, and remained g
slaveholder to the end of his .1.:1.:1?'(3.8

In the North, Sam Adams detested slavery and worked quietly for
abolition of the trade in Massachusetts, but he never attempted to inter-

fere with it outside his own province because it might prove au obstacle
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to colonial unity. Even Benezet's good friend and sowmetime colleague

in the moral crusede, Benjamin Rush, continued to own & slave for twenty
years and failed to support the war-time bill to abolish slavery in
Pez:u:usy',!Jn.rxeul:l.a..9

On April 6, 1776, the Second Continental Congress voted that "no

1]

slaves be imported into any of the thirteen colonies.” This agreement
was considerably weaker than that of the 1774 Association. It made
little difference, at the time, because the demand for slaves was at a
minimum, and the Atlantic trade was already at a standstill. But the
weakening of the earlier position signified a tightening control over
the popular movement by men who led the revolution-lo The antislavery
enthusiasm had already served its purpose, and now threatened to become
a divisive, rather than a unifying force.

When Thomas Jefferson wrote the first draft of the Declaration
of Independence, he included a paragraph condemning King George for pro=-
tecting the slave trade, and placing full blame for its existence on
England. He was trying to avoid offense to the slave dealers of Boston,
Newport, New York, and Charleston, end to justify American conduct in
the eyes of the world as well. But even this clause was stricken from
the final document by men from the Southern provinces who wanted no

1)
irrevocable declarations to hinder a later resumption of the trade.

Benezet harbored few illusions by 1776 about the ease with which
slavery could be eradicated in the Atlantic community. He now found it
increasingly difficult to secure the cooperation of others in his con=-
tinuing crusade. The early pronouncements of the Continental Congresses

and the actions taken by their own assemblies against the trade had
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suggested to many Northerners, at leest, that the struggle was nearly
over, as Rush had claimed. Among his pacifist Queker colleagues, sur-
vival as a religious fellowship now assumed greater importance than
freedom for the slave, except within the local membership. The Meeting's
final action against slavery followed the Delcaration of Independence by
g few weeks. Since the first formal Quaker protest in Pemnsylvania, it
had teken nearly a century for antislavery to become in fact, as well
as in theory, "the sense of the Meeting." By the end of the turbulent
year, Friends felt assured that they had cleared themselves of guilt,
and could expect better times ahead..lz

Benezet alternated during the war years between quiet periods of
concentration on his educational and benevolent interests within the
tuaker framework, and bursts of active involvement in the problems of
the larger society--most notably the antislavery cempaign. His concern
about the disintegration of orderly justice in the family of man rose
as war-spawned confusion and violence spread. Less than two years after
the Declaration of Independence he published a group of his tracts, some
new and some old, bound together in a volume entitled Serious Considera-

tions on Several Important Subjects. These subjects included war, intem-

perance, and slavery, all of which, he observed again, arose from the
same "corrupt root," and "unwarrantable desire of gain and a lust for
amassing wealth." Now the country was suffering from the results of
its own greed. One essay, entitled Observations on Slavery, leveled a
thirteen page attack on the blatant hypocrisy of a people who declared
their own independence from "tyranny" on the basis of natural rights,

while contimuing to hold other human beings as slaves. Benezet opened
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nis broadside with direct quotations of equalitarian rhetoric from the
Declaration of Independence, and then stated indignantly,
That after these and other declarations of the same kind
have been so publically made to the world, slavery should
contimme in its full force in the colonies...ls a great

aggravation of that guilt which has so long lain upon
fAmerica.

This was strong language from a member of a persecuted sect that
had already seen many of its leaders fined, imprisoned or banished for
their refusal to cooperate with the revolutionary government. Benezet's
attacks on the hypocrisy of slave-owing champions of British liberties
resembled the sarcastic taunts of Tories like Samuel Johnson, who asked,
"How is it that we hear the loudest yelps for liberty among the drivers
of Negroes?" Not surprisingly, the Quaker Overseers of the Press de-
nlined to sponsor the book. It was clearly inconsistent with the low
profile they wished to maintain in difficult times.l¥

Benezet's latest publication sparked the new movement that developed
in 1778 and 1779 actually to abolish domestic slavery in Pennsylvania. He
published 1t privately just prior to the renewal of agitation in which he
took & prominent part. On the surface, it seemed a poor time to launch
a new campaign. The Continental army hed recently reoccupied Philedelphia,
and patriot leaders showed no inclination to favor Quaker ceauses. Friends
in general stayed out of sight, their former influence and power at an
all-time low in the Assembly. But the radical Scotch Presbyterians who
now controlled the Pennsylvania government had no use for slavery, or
for the wealthy and conservative slave traders who had been well repre=
sented in the Assembly before the Revolution. Now almost alone among

Friends still working publically for the antislavery ceuse, Benezet



L2k

launched another vigorous lobbying campaign. He visited every member of
the legislature, argued in favor of an emancipation bill, and distributed
his tracts to all. The measure was popular among the people generally.
It passed the Assembly on March 1, 1780, by a vote of 43 to 21. Passage
was secured by providing that presently owned slaves mist continue to
serve their masters until age twenty eight, in order to compensate masters
for costs of rearing and loss of property. All children born henceforth
in Permsylvania were born free. The preamble to the act appealed to the
ideology of the Revolution in languasge similar to that of Benezet in

Ubservations on Slavery. It stated explicitly that people engaged in a

struggle for their own freedom should grant the same to others under
their control. The law was the first in the world providing for the
abolition of slavery, and served as a model for later action by Northern
states as they sought to reconcile property rights with natural human
rights to ].iberby.ls

Despite the growing American enthusiasm for outlawing the slave
trade during the pre-revolutionary decade, and the numerous fruitless
acts to stop importations from 1772 through 1774, the only specific
legislation to abolish domestic slavery anywhere in the colonies before
or during the Revolution was the gradual emancipation law of Pennsylvania,
where only 25 percent of the population was black. Other Northern states
followed, gradually, beginning four years later. The movement was
essentially a populer one--articulated in large part by the moralistic
campaign of Benezet and his colleagues, but guided and controlled by a
rising ruling class of patriot leaders. And only as long as antislavery

served the useful purpose of pulling the colonies together was it
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ancoureged by patriot leaders.16

Benezet had not only questioned but determinedly attacked the
institution of chattel slavery long before anyone in the colonies began
calling for American independence. His critique had stimulated chain
reactions of antislavery thought and rhetoric throughout the colonies
end to a limited extent in England as well. But the most far reaching
effect of his campaign during the eighteenth century was 1ts unintended
conbribution to the American political awskening that precipitated the
Revolution. Antislavery played a significant role in popularizing
natural rights theory in the colonies, rather than vice versa.lT

When Benjamin Franklin salled for France to begin peace negotia-
tions, he carried a letter from Benezet to the Abbé Raynal, French human-
itarian, historian, and philosopher. That message never reached the
Abbé, for unknown reasons, but a later version did. The letter reopened
Benezet's last and most extensive antislavery campaign. It also re=-
vealed the distance Benezet had moved from his early, largely religious,
base of the 1750's to a secularized philosophical position for social
change. He had contributed to the climate that made the Declaration of
Independence possible, but he had also been influenced by that document.
HYow he espoused happiness, per se, as an important goal for soclety,
and urged Raynal to continue doing everything in his power “to render
men reasonable, useful, and consequently happy." The principles of a
narmonious society were "not confined by parentage or country, but...
embrace the whole creation." He suggested blithely to Reynal that Louis
#VI should be encouraged to “set an example to the other poteutates of

Burope” by outlawing the slave trade. The ideal sociel order must be
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universal, and benevolently enforced by the rulers of the world, he

believed.lg

Along with the letter Benezet sent a opy of his latest publica-

tion, Short Observations on Slavery, which combined a series of extracts

from Raynal's writings on the subject with his own lengthy introduction.
By 1781, he was enraged that so much time had elapsed since the Delcara-
tion of Independence with still nothing done by the American government
to carry out the exalted principles vis a vis the slaves. As Jefferson
had done in the preamble to the Declaration to justify colonial inde-
pendence, Benezet appealed now to the court of world opinion on the matter
of black liberty. While the American claims of freedom reverberated
internationally, did it not "appear wonderfully inconsistent and a
matter of astonishment to the whole world" that these same Amerlcans
st111 held slaves, and had not even begun a program of gradual emanci-
pation? Benezet's powerful introduction called for immediate abolition
of the trade and for emancipation laws to halt the practice of "bondage
without condition, without end, and without appea.l.“19
In a cordisl response to Benezet, the Abbé Raynal replied that
he was delighted with both the letter and the accompanying antislavery

material. "Never was any present more agreeable to me."' The correspond-
ence was published the following summer in at least two Philadelphia
20
newspapers, and again in an antislevery anthology of 1785.
With the exception of Rush's Address Upon Slave-Keeping in 177k,
all the American antislavery literature of the Revolutionary decade was
written by Ouakers, and none of those were Philadelphlans except Benezet.

There seems to have been a growing consensus among Friends in their
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Aimerican headquarters that antislavery writipgs must be suppressed.
The movement had become far too closely identified with political re=-
bellion, in the minds of leading Quakers, who had already cleared their
own guilt in the matter. Several times Benezet complained to Dillwyn
that he was having increasing difficulty in getting his works approved
by the Overseers of the Press. In 1783, he wrote,

I have now had for I think more than six months before

the Meeting for Suffering an essay, a short but full

representation of the...adventage which would accrue

from the abolition of slavery.
But the new work, he wrote, had "a kind of damp cast upon it" by Phila-
delphia Friends, which he believed arose "from a contraction of ideas."
The Overseers had actively discouraged the publication of anything con-
troversial, except in their own defense, throughout the war, and the
tendency seemed to Benezet to be getting worse now that the war was

21
OVEr.

By this time, his zeal to publicize antislavery was creating
friction not only among the Philadelphiens but among his own fellow
workers in the cause elsewbere. David Cooper, a New Jersey Frienmd,
had written a manuscript entitled, “A Serious Address to the Rulers of
tmerica on the Inconsistency of their Conduct Respecting Slavery," and
signed it "A Tenner." Benezet reed it in 1783 and guessed its author-
ship. He wrote Cooper immediately to suggest the publication of it
together with his own latest work, still in manuscript also. Cooper
was irritated, because he wished to keep his anopymity. He conflded

to a friend, "I regret he saw it, concluding I might near as well have

put my name to it." He was also unhappy when he resd Benezet 's manuscript
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vecause he thought the Philadelphian had "quoted the words of Congress
out of my manuseript, which he ought not to have done." Benezet, of
course, had "quoted the words of Congress" from the Declaration of

Independence in his 1778 tract five years earlier, and had repeated

shem 1n 1781 in Short Observations.Z?

In the larger society, as well as among Friends, antislavery had
necome a politicel liability. As the war dragged on, the toplc was
rentioned less and less frequently by top national leeders. By the end
of the fighting, the internstional slave trade had passed its padir
and was beginning to pilek up again. Opposition hardened in the South
to antislavery sgitation. Both American and British slave dealers
suddenly began swarming to fill a backlog demend for slaves, with rapidly
rising pricee. Thus the question of the trade was no longer a matter
of intercolonial agreement, but rather a serious threat to contimued
unlty. Politlicians now preferred to hold antislavery agitation under=-
ground if possible. Attacks on American political integrity like Benezet's
noutrasts between the Declaration of Independence and the reality of
clavery were acutely embarrassing to the American govermeﬂt-23

Although the Overseers of bhe Press refused to publish any of
his wartime antislavery tracts, Benezet did gain the approval of the
Pniladelphia Yearly Meeting for another petition and address to the
nongress of the United States requesting an end to the trade. The Yearly
Meeting consisted of the entire Queker membership in Pennsylvania, New
Jersey, and Delawvare. It was a popular gathering, in contrast to the
much smaller, elite group of the Philadelphia Overseers, who were members

of the executive Meeting for Sufferings. Benezet and the committee
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appointed by the Yearly Meeting quickly drew up a two page "Address,"
reminding Congress of "the solemn Declaration often repeated in favor
of universal liberty," and obtained the signatures of 535 Friends. Head-~
ing & delegation to the October 6, 1783, session of Congress at Prince=-
town, New Jersey, Benezet, now seventy years old, made his last journey.
He presented the Address to President Elias Boudinot and the assembled
representatives of the new states. The Friends were received politely,
according to Benezet's written report, but when a vote was finally taken
in January, the measure was defeated.el"

Even before the Philadelphia Yearly Meeting's petition to Congress,
Benezet had resumed the attack across the Atlantic, beginning with the
message to Raynal. He addressed long letters and antislavery tracts
+o Charlotte, Queen of England, and to the monarchs of France and Portugal.
The letter to the Queen was accompanied by elaborately bound copies of
his antislavery books, and instructions to Willism Dillwyn who carried
them, to be certain that they did "indeed come into the Queen's hands."
Dillwyn arranged for the American Quaker artist Benjamin West, then
resident in London and a favorite at court, to present the materials to
her majesty. The Queen, according to Clarkson's later report, received
the gifts from West "with remarks of peculier condescension and atten=-
tion, "e0

Benezet also sent out another barrage of letters and tracts to
Benjamin Frenklin, Granville Sharp, David Barclay, John Fothergill,
Jobhn Gough, Thomas Wagstaffe, and others. Again he urged & coordinated
political campaign to halt the reinvigoreated trade. This time, in

striking contrast to the 1773 response, the Londoners reacted enthusjas=-

tically. London Yearly Meeting recorded an interesting resolution in
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its tﬂ.inu,tes of 1783:
This Meeting, having in a very weighty and solemn manner

“onsidered the recommendations of our brethren in America

% take under consideration an application to those in
Power in favor of the poor enslaved Negroes, it is the

fgéi‘i Judgement of this Meeting that this welghty work
S00uld begin by an address to the King.

Aware that a motion on the resumption of the trade was soon toc come
before the House of Commons, the London Friends acted quickly. A perm=
2hent committee of six was appointed to carry on the work. One of these
neEn wag Benezet 's close friend and former pupil, William DLIARYR NN B
London resident. Dillwyn, in particular, entered inmto his newly assigned
“8sk with enthusiasm. He immediately sent requests back to America for
More antislavery materials, as few were available in England. Benezet

Sent him some large shipments in August, containing multiple copies of

tis own tracts, Wesley's Thoughts on Slavery, Rush's Address, Raynal's

“4tracts in Short Observations, Woolman's Considerations, and Cooper's

22rious Address. It was a nearly complete library of American anti-

slavery publications since 1766. Benezet urged Dillwyn to contact Gran~
ville Sharp right away, as Sherp was the person in England "most likely
%o furnish the necessary assistance.'eT

In one of the many transatlantic shipments of antislavery letters
and writings that year, Benezet had sent a copy of his mamuscript, 'The
“ase of our Fellow Creatures, the Oppressed Africans.” It was the essay
he had tried so long and unsuccessfully to get the Philadelphia Overseers
to publish. Dillwyn and the new London antislavery committee printed
€,000 copies of the tract almost imnediately, however. On Novemher 28,

1783, the Meeting officially presented the tract to Parliament at the
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nead of 258 signatures of British Friends. This was the first of many

such English petitions that deluged Parliament during the next quarter

century~~an action Benezet had been urging for twenty years.28

The Case of Our Fellow Creatures was a brief, strongly worded

appeal for "the wise and humane interposition of the legislature” in
the matter of slavery. The essay-petition called for "a prohibition of
this traffic in the future,"”" and "the extension of relief to those who
already groan in bondage." The demands were total=-the outlawing of
both the trade, and slavery itself, throughout the empire, on humani-
twarian grounds. Upon learning the nature of London Yearly Meeting's
petition, Lord North seemed mildly sympathetic, but he informed the
Friends that their request was obviously impossible, since the trade
was 'necessary to almost every nation in Europe.""29 The clash between
the humaniterisn grounds of "justice and mercy" for sbolition, and the
government 's insistence on the economic necessity for the trade would
remain the crux of the conflict in the future, as it had been, in fact,
for so long.

But in the New World, the antislavery movement had lost its mo=-
mentum, especially in Pennsylvania, where the 1780 abolition law promised
a permanent end to the whole divisive problem. Benezet, however, found
serious flaws in the Pennsylvania Act. Although it provided for the
zradual emancipation of slaves on grounds of natural rights, the law
also authorized the capture and return of fugitive slaves to owners in
other states. And it allowed masters to retain their slaves during

periods of temporary residency or travel in Pennsylva.nia.3°
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As early as 17Th4, and probably long before, Benezet had been con~
cerned about the cruelties and injustices involved in the recapture of
runavays, and the kidnaping of free blacks for sale as slaves. He gnd
“harp had corresponded before the war on the legal principles involved,
and were in sgreement that neither divine nor natural law sanctioned
the return of runaway slaves to their masters. And kidnaping of freemen
was clearly illegal by any law. When the Pennsylvanla Assembly enacted
the fugitive slave provision, Be;nezet decided he could not in good con=~
sclence obey it. His daily contacts with black students and thelr fam-
ilies brought a constant series of injustices to free and escaped Negroes
to his attention, and he had often been involved in seeking redress
for them. He wrote John Pemberton in 1783 about the problems created
when members of Congress brought slaves to Philadelphia. He was con-
vinced that those who escaped while in the city were entitled to pro-
tection and liberty, "even if they have no legal claim.” To aid these
fugitives meant heavy expenses for their subsistence and sometimes for
court battles as well.3l

As a result of these concerns, Benezet had helped to organize
the Pennsylvania Society for the Relief of Free Negroes Unlawfully Held
in Bondage, in 1775. Wartime conditions had forced the group to dis-
band, officially, but it was reorganized early in 1784. About the same
time, Benezet wrote his will, and included in it a legacy of fifty
pounds to the Society for legal aid and relief for blacks "who apprehend
themselves unlawfully detained in slavery." This was the Society that
George Washington complained about in 1786, and claimed that its activ-

ities were both illegal and unjust. "Slaves who are happy end contented
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Washington wrote,32
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assembly which had ever been seen at a Philadelphia funeral." One
source reported 'several thousands" in attendance. And the crowd was
racially integrated, with "several hundred blacks" present, apparently
a hipghly unusual occurrence.3?

After the funeral, author-historian and publisher Ebeneezer
Hazard, postmester general of the United States, wrote, 'This state has
lost one of its most veluable citizens....He was truly a Friend... to all
mankind.” Hazard's comment on the state's loss in connection with Bene-
zet's benevolence is significant in view of the lack of consistent
zovernment provision for the needs of its poverty-ridden charges. Not
until the following century would the state begin to assume responsibil-
ity for the type of services the gentle Quaker voluntarily performed,
znd then only in an impersonal, institutionalized manner that substituted
a degree of security for a heavy burden of regimenta.tion.36

But a passage in James Pemberton's letter to his brother John
was in some ways a more appropriate eulogy than any of the others that
have survived.

His removal occasions a chasm in many respects not easily
supplied, and an additional weight which few will be dis~
posed to bear, the spirit of trade and business engrossing
too much the time and attention of some who might take a
gshare of it to the relief of others.
It was an honest, practical, tribute, one Benezet would have understood

1.37

wel
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Anthony Benezet lived long encugh to launch what became the most
successful and far reaching campaign of his career. In Englend and
France, more than in America, his antislavery writings and contacts
formed the solid foundation for a massive international assault on the
institution he struggled sc long to sbolish.

The antislavery committee appointed by the London Society of
Friends in 1783 followed the first publication of Benezet's Case of OQur

"ellow Creatures with a second edition of 2,000 copies eerly in 1784,

These were bound with a new edition of Caution and Warning, by order of
+he Meeting, and distributed to King George III, the Queen, the Prince
of Wales, and every member of Parliament, as a start. Before the end
of the year, a third printing of 10,000 copies was considered necessary,
In addition, Dillwyn arranged for a large new edition of Some Historical

Account of Guinea. The committee called on the Headmasters of the publie

schools, including Eton, Harrow, Charterhouse, Westminster, and Win-
~hester during 1784 and 1785, in order to distribute Benezet's books
among the future leaders of England. They initiated probably the first
concerted African studies program anyvhere.38
About the time of Benezet's death, the vice-chancellor of the
University of Cambridge proposed a timely subject for the anmual Latin
dissertation contest for graduating seniors: 'Ame Liceat Invitos in
Servitutem Dare?"=-=-"Is it right to make slaves of others against their
will?" Young Thomas Clarkson, winner of a prize for his Latin essay on
another topic the year before, had a reputation to uphold. By his own

account, he began the study of slavery in order to enhance his position

a5 top scholar at Cambridge.39
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Clarkson had access to few primary sources on the question,
nowever. He felt "at a loss for materials,"” he wrote later in his
massive account of the British antislavery campaign, The History of the
ftbolition. He nearly abandoned the project at the outset. But he
noticed a newspaper advertisement for the new edition of Anthony Benezet's

book, Some Historical Account, and he hurried to Iondon to purchase a

copy. 'In this precious book I found almost all I wanted," he recalled
later. "I obtained, by means of it, a knowledge of...the great author-
ities of Adamson, Moore, Bardot, Smith, Bosman, and others" who had wite
nessed or participated in the trade. He accepted the accuracy of the
aceounts because the authors all had first-hand knowledge of the condi-
tions they described. And since they wrote "when the abolition was not
even thought of, they could not have been biased with any view to that
event. w0 In short, Clarkson was convinced of the veracity of Benezet's
sources, and he soon became certain, too, about the truth of the Quaker's
antislavery arguments.
Clarkson described his personal agony in writing the essay. The

sordid facts were new to him, and disturbing.

It was but one gloomy subject from morning to night....

It became now not so mich a trial for academic reputation

as for the production of a work which might be useful to

injured Africa. And keeping this in mind after the perusal

of Benezet, I always slept with a candle in my room, that

I might rise out of bed and put down such thoughts as might

occur to me in the night,...conceiving that no arguments of

any moment should be lost in so great a cause.
The degree of intensity that the young student focused on his work would
become the hallmark of a career dedicated to the extinction of slavery

in the British e:tl:l:p:!.re.h1
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Clarkson completed the "painful task" and won the first prize.

But after reading his dissertation at Cambridge, he rode back to his
London home in a depressed state. Dismounting from his horse on a
zrassy spot along the road, he mulled over the significance of what

he had learned and written about the African trade. "If the contents
of the essay were true,” he wrote later, and he believed they were, "it
was time some person should see these calamities to their end." The
antislavery thesis of Benezet had become Clarkson's own, and he believed
it demanded action. The young Clarkson became convinced that the "some
person” would be himself .2

During the ensuing months, Clarkson translated his dissertation
from the Latin, and published it as An Essay on the Slavery and Commerce
of bthe Human Species, Particularly the African. He contacted London
¢nakers, among them Benezet's old pupil William Dillwyn, and publisher
James Phillips, who in turn introduced him to Granville Sharp. Clarkson
worked closely with his new colleagues to distribute his own work and
the republished books of Benezet. He contacted all the influential
people he knew or could get introductions to, in his new enthusiasm for
the antlslavery cause.i*s’

Clarkson became one of the charter members of "The Committee
Instituted in June, 1787, for Effecting the Abolition of the Slave
Trade, "--an independent, non-sectarian society that assumed leadership
in the fast growing English antislavery movement. Granville Sharp was
elected chairman of the new "London Committee,” as it was soon called,

and Dillwyn was one of the most active members. No longer controlled

by the peace and unity disciplines of Quaker sponsorship, the committee
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had greater freedom of direction and methcd than its predecessor, although
many of its members were Friends. Still, the Anglican Clarkson recorded
that the group had arrived at a "sense of the committee" on an import-
ant matter shortly after its organization. The new secular orientation,
even with its lingering Quaker influences, illustrated the growing ten-
dency of Friends to become involved with non-denominational humanitarian
causes, a direction begun by Benezet end his Philadelphia circle many
years ea.rlier.j"'h'

The important decision reached by the "sense of the committee"
in June, 1787, was one of objectives. Members shared a desire to abolish
slavery from the empire, but they decided to atteck the source of supply
first-~the African trade--and to leave the even more sensitive matter
of slavery itself until later. Granville Sharp disagreed, believing
that the whole problem should be dealt with at once. Sharp had always
been a "loner," and he had accepted the presidency of the London Commit-
tee with considerable reluctance. Not only did he disagree with his
committee on a basic matter of goals, but he never really liked Quakers,
who made up a majority of the organization. He had once described his
friend Benezet as being 'unheppily involved in the errors of Quakerism,"
Thus, although he continued to be named president, the title was essen-
tially honorary, for he took little part in the committee's work. Sharp
remained largely outside the mainstream of the growing post-war movement
to abolish the trade.*’

Thomas Clarkson soon became the prime mover in the London Commit-
tee, working closely with Dillwyn. His indefatigable investigations of

the trade carried him to port cities throughout England and the contin-

ent, where he compiled facts and testimony from seamen, ship's logs,
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etc., for use in the campeign. He also made numerous speeches, wrote
prolifically, raised funds, and organized local antislavery committees
everywhere he went. He has been credited by historians "with most of
the spadework In the early days of the agitation which made abolition
possible.” And beyond his research and grass-roots organizational work,
Clarkson directly influenced a number of leading Englisbmen in various
ways and degrees in their commitment to the movement. Among these were
William Wilberforce, leader of the Parliamentary battle, William Pitt,
Lord Grenville, and Bennet Langston, his close personal friend. Lang-
ston's circle of assoclates included Edmund Burke, Dr. Johmson, and Sir
Joshua Reynolds. Clarkson arranged for social occasions and interviews
with these men whenever possible, to press his cea.se-Ll6

Soon after its formation, the London Cormittee received from the
Philadelphia Abolition Society a letter of congratulation and encourage-
ment in the work. The Philadelphia group had been reorganized on the
foundations of the 1775 and 1784 Society for the Relief of Free Negroes
Unlawfully Held in Bondage, whose work Benezet had helped to underwrite
with his legacy. The officers elected in 1787 included Benjamin Franklin,
nresident, James Pemberton and Jonathan Pemrose, vice-presidents, and
Benjamin Rush and Tench Coxe, secretaries. From the work of black stu-~
dents in "Benezet's School,™ Rush and Coxe sent the London Committee
"specimens of writing and drawing" as "proofs of the good effects of
the manumission of slaves.” These materials were then displayed in
England to show the high intellectual capacity of free bl&cks.lq

Antislavery advocates in New York had organized a Scclety in 1785

along the lines of the Philadelphia group, with John Jay as president.,
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Before his death, Benezet had corresponded with Jay and sent him, too,
packets of "African books." By 1787, the New York, Pennsylvania, and
London societles were exchanging memberships, as well as evidence of
free Negro mental achievement. Granville Sharp was awarded honorary
memberships in both American organizations, as was Richard Price of the
London group. And an extensive network of correspondence among active
participants would soon expand to include an importent group of French
philoscophe s as well.

The London Committee continued to lean heavily on the writings
of Benezet to publicize their cause and educate Britons to the realities
nf the trade. In 1788, Dillwyn arranged again for new editions of Some

Historical Account and Caution and Warning. John Wesley, who had based

his Thoughts upon Slavery on Benezet's earlier works, wrote Clarkson

that he was publishing an enlarged edition of his book for the committee's
use, and announced a personal lobbying campaign for Parliamentery aboli-
tion of the trade among all the influential people he could reach.LL9

Meanwhile the Committee canvassed the citizenry to secure signa=-
tures on petitions to Parliament, King and Council. This effort was
quite successful, resulting in numerous lists from churches and towns
in the first massive outpouring of English public sentiment against the
trade. Dissenting churches were especially active, and the results of
Sharp's long crusade among the Anglican hierarchy were evident also.
Abolition had become & popular cause in England since the end of the
war, as it had been in America before it. Thomas Percival, a friend of
Benjamin Franklin, wrote him in 1788:

It will afford you much satisfaction that the people of
Great Britain are now awakened by the example of Americe
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to a just sense of the iniquity and cruelty of the
slave trade.

And the official Epistle from London Yearly Meeting of the same Year
observed approvingly that there was a new antislavery awakening "among
all ranks of people."50

The petitions of 1787 and 1788 resulted in the passage of a bill
in Parliament to alleviate the worst abuses of the slave trade=-=-the first
of many regulatory actions. But a complete prohibition was still far
away. The revolutionary upheavals across the English Channel, in the
wake of the successful American rebellion, contributed to a climate of
fear and official suspicion of libertarian causes. Antislavery workers
were labeled "Jacobins," and thelr movement accused of formenting rev-
olution. A bloody slave uprising on San Domingo in 1791 was blamed on
the London Committee, and added to the determination of conservative
leaders to stifle the movement. Most British merchants, convinced that
abolishing the slave trade would spell ruin for Epglish commerce, fought
desperately against abolition. But spurred on by Committee members and
their wide popular support, spokesmen in Parliament under the leadership
of William Wilberforce kept up anmal attacks on the trade.”t

Charges of complicity between English antislavery workers and
French radicals, although exaggerated, were not wholly misplaced. One
of the many publicity projects of the London Committee in 1787 had been
the mailing of several thousand "circular letters" describing its functiong
and goals. Some of these were mailed to contacts in France who had al-
ready received shipments of antislavery tracts from England and America,
Brissot de Warville, leader of the Girondist faction, replied enthusi-

astically to one of these letters, offering his services in the campaign.
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Paris. One of the major activities of the Societé was its work in

translating, publishing, and distributing asntislavery tracts and books
from all three countries. Benezet's Some Historical Account came out
in French that year, as did Clarkson's prize-winning dissertation, and

John Wesley's Thoughts on Slavery. Along with Condorcet's Reflexions,

these works were all directly indebted to Benezet's early research and
publication, and they headed the list of recommended reeding circulated
by the Sociétd.®

Although his writings became far more influential in England and
France after the Revolution than they were in America at the same time,
Benezet's works continued to be preeminent in the antislavery movement
in his adopted land. Soon after his death, the Philadelphie Overseers
of the Press, somewhat sheepishly, perhaps, instructed the treasurer to
pay Ffor publishing and binding 2,000 pamphlets,'%he last publication of
our Friend Anthony Benezet," according to the minutes. Coples were

presented to all members of Congress and to the Pennsylvania and New

Jersey legislatures. This was The Case of Our Fellow Creatures, the
Oppressed Africans, that London Friends had already published in two
large editions and presented to members of Parliament in the opening
round of their campaign against the slave trade.” |
Although the American Quakers had little more to say about
Benezet, except for a few plous 'memorials,” many continued to be
involved in the antislavery cause. In Rhode Island, the converted
Friend, Moses Brown, led efforts to secure passage of the 1784 emancipa-
tion law and helped to establish that state's first antislavery society

in 1789. Benezet's close friend, Warner Mifflin of Virginia and later
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of Delaware, freed his nmumerous slaves and went on to oppose slavery in
the federal Congress, and to write tracts against it. The wealthy
Virginia planter, Robert Pleasants, emancipated his own 88 slaves in
1786 and established a school for free black children on his plantation.
By 1792, there were at least twelve abolition societies in America, and
most of these had a high proportion of Quaker mem'bers.58

But leadership in the American antislavery movement was increas-
ingly shared by non-Quakers beginning in the 1780's. By 1799, all the
states from Pennsylvania northward had officially outlawed slavery in
their borders and restricted the trade. The major battles from 1787 on,
however, were fought in the nationsl arena. In 1790, Benezet's old
friends led a head=-on confrontation in Congress when antlslavery petitions
from the Pennsylvania and New York abolition societies and Philadelphia
Yearly Meeting were presented. The name of the aging Benjamin Franklin
headed the list of petitioners for a strong national antislavery bill.,
Elias Boudinot of New Jersey spoke in favor of the petition, citing in
his speech the antislavery works that Benezet had sent him several years
earlier. Benjamin Rush, who in 1787 committed himself at last irrevocably
to the antislavery cause, also worked for the bill. It was defeated,
however, after intense debate that revealed the emerging sectional schigp
in the new nation. No real progress was made until 1808, when the trade
was ended, as originally scheduled in the United States Constitution,
and following the British abolition victory of 1807-59

Articles sbout and by Benezet were published and republished
occasionally after his death until well into the nineteenth century.

Two of his antislavery books were republished during the revived abolition
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campaign of the antebellum period. After his extensive bibliographical
ztudy of the movement, the historian Dwight Dumond concluded that the
works of Benezet and Woolman "were the most precious possessions of every
antislevery leader of the nineteenth century."éo

In France, throughout the crucial years from 1787 to 1794, when
the Convention decreed the immediate sbolition of slavery and the trade
throughout all the French possessions, Benezet's books and those of the
men he encouraged and taught, had remained the major source of intellec~
tual stimalation. One of his admirers, Brissot de Warville, made a
circular journey in 1788 that symbolized well the humanitarian pathway
Benezet had teken in his lifetime. Brissot, the chief French antislavery
organizer, traveled to London from Paris to visit the London Committee.
He then sailed for New York and Philadelphia, where he solidified the
links of the Atlantic community's antislavery chain and visited the
"African School.” He returned to his homeland more determined than ever
+o unite , if possible, all mankind into one great famlly of brotherhood
and equality. Brissot became, as Benezet had been before him, the per-
sonification of the international abolition campaign. And Brissot's
effusive paeans of praise to his predecessor's achievements were succinctly
summerized by an English publisher in 1817, when he wrote that Benezet
"succeeded in influencing and awakening all Europe to the plight of the
Negroes."6l

With Brissot's visit to the new world and return to France, the

movement had come full circle. The problem of slavery and the trade

that undergirded it had flrst been defined and attacked in the land whepe
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it flourished. Largely through the influence of an obscure Quaker
immigrant from France, the alarm was sounded throughout the British

empire and thence to the very home of the Enlightenment.
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CONCLUSION

Defining the significance of human persopality in 2 rapidly
changing world, Benezet in the last year of his life, wrote these
words: "It is not the color of our skin, outward circumstance, or
profession, but the state and temper of the mind" that reveals our true
identity.l No longer could rigid measures of race, class, or religion
offer a dependable index to the worth of an individual. He was con-
vinced that attitudes ("the state snd temper of the mind") were the
best indicators of a person's character. Amid the rapld economic and
political fluctuations of the late eighteenth century, it was impera-
tive to reestablish some recognizable standard for judging the worth
of human beings. Otherwise, as he had discovered, the chaotic dislo-
cations of wars, slavery, and poverty led irrationally to the degrada-
tion of certain groups and individuals for the undeserved benefit of
others.

Anthony Benezet sought to coordinate his essentially static
utopian ideals for society with the realities of a changing world. He
wished to conserve the traditional values of Western civilization, which
for him embodied a stable, peaceful, family relationship--a universal,
equal brotherhood. He expressed it well when he wrote, in his Short

Account of Quekers:

Tt is a situation of society beautiful in prospect and
happy in the enjoyment, when men mutually give and re-
celve liberty to live, with equality and affection; 1if
not belonging to the same visible church, yet to the
same fraternity of mankind; agreeable to our blessed
Saviour's goctrine, 'One is your master; and all ye are
brethren. '

U5k
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But to transform the vision into a reality in his lifetime involved
vigorous efforts to change the very society he would preserve. He
developed a raticnal critique of Christian civilization, and Yaunched
a searching exposé of the forces that had corrupted his ideal wvision.
The unbridled greed inherent in economic competition, with the result-
ing impersonalized oppression of human beings, he saw as the crux of
the problem. "The love of the world and the deceitfulness of riches,
the desire of amassing wealth,...is the great rock against which our
Soclety has dashed," he wrote in 1780.3

He probed the theme of rootlessness Iin eighteenth century society.
And he concluded that the goal of upward social and economic mobility
in a land of immigrants,=--snd in Europe a dislocated rural population-=-
led to a deplorable irresponsibility of the privileged classes for the
poorer ones.

Another analytical theme in his critique of soclety was his
search for the meaning of vocation in times of change. His colleagues
in Philadelphia had so diligently followed their "callings " that their
very success hed become the mortal enemy of the idesl commmity. They
might have spent many leisure hours in helping the less fortunate, as
he frequently reminded them, but instesd they stubbornly devoted them=-
selves wholly to the selfish pursuilt of wealth. The true meaning of
vocation, as he saw it, was to fit one's “natural inelinstions® with
the needs of the larger society. If that combinstion led to financial
rewards from the public, one was morally obligated to spread the gains
voluntarily among those whose vocations were less Incrative, such as

schoolteachers, and among the dependent classes like children and the aged.
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Increasingly in later life, he denounced all forms of oppression.
Once he had viewed the control of one group of men over another as an
evidence of the will of God. Those ordained to rule should, of course,
do 50 benevolently. But, in fact, he had observed that masters of men
generally became oppressive rather than benign. By the end of his life,
he was insisting that human beings should take responsibility for their
own lives, insofar as they were able to do so, and that no individual
or group hed a right to rule over another without that other's consent.
It was a part of the Enlightenment theory that fitted perfectly with
his own experience and growing convictions. He did not see this change
as a denial of his Christian profession, but rather as the outward,
practical expression of it.

Perhaps the most insistent theme of Benezet's life and work can
be summed up in the word "education." His concern for training people,
young and old, male and female, black and white, to fill a useful place
in society, constituted the bedrock of his own sense of vocation. The
ideal family of mankind could never be achieved without the voluntary
contributions of self-disciplined lives. He published his books in
German as well as English in order to instruct the lerge Pennsylvania
immigrant population. He developed & simple, direct writing style to
reach the largest possible number of impressionable young people with
his vision of peaceful, orderly social intercourse. A1l his books were
in a sense school books. If society was so fer from perfect, he believeq
he could reorder it most effectively through the education of the "state

and temper of the mind."
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But the irony of Benezet's intensive effort to recreate his ideal

of social harmony through enlightenment was that it led in a different
direction altogether. The radical tendencies inherent in his "inner
light"” analysis, his keen social criticism, increasingly justified dig=-
order rather than the desired goals of rational, peaceful change to g
more Jjust and stable order. At times, he almost lost sight of those
goals in his guest for solutions to the problems. His vision of an
equal brotherhood in the family of God meant, in practice, a complete
disruption in established hierarchical patterns. His theory of individ-
ual responsibility for mutual progress could be distorted to encourage

an already thriving laissez faire attitude in economics==the very focal

point of his sharpest attacks. He worked to strengthen family life ag
the basic foundation for a smoothly functioning soclety, only to dis-
cover that the family was usurping the place of God and the larger com=
munity to become the repository for the selfish sccumulation of wealth
and tribal pride.

Anthony Benezet tested the limits of bourgeois social values
through his struggle against the abuses of the rising ecoromic, political,
and social system. But he never rejected these values completely. He
moved determinedly toward a theory of individual rights in a society
that traditionally perceived the homogenecus '"public good" as the high~
est good==a position he himself enthusiastically supported. It was a
question of what constituted the "public good." In a world community

that took little interest in the rights of minority groups, much less

those of poverty-oppressed individuals, a society that cared only for
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the rights of the "more judicious part of the subjects,” as John Adams

put it, Benezet attacked the decaying core of the very civilization he

desired to preserve. He was both herald of the fubure and patriarch

of the past--a producer and a product of the ongoing dialectic between

innovation and anachronism in western civilization.



FOOTNOTES

CONCLUSION

liBenezet, Some Observations on Indians (Philadelphia, 178k4), 36.

“Benezet, A Short Account of Quakers (Philadelphia, 1780), 8,

2
“To Moses Brown, July 1, 1780, HQC.

l}John Adams, "Novanglus," Charles F. Adams, ed., The Works of
John Adams (Boston, 1851), Iv, 82.

U159



SEIECTED BIBLIOGRAPHY

I. PRIMARY SOURCES
Part A: Menuscripts

1. Haverford College Library, Quaker Collection. Philadelphia.
Letters of Anthony Benezet.
Allinson Femily Papers.
Dillwyn Family Papers.
Marginal notes in personal library of Anthony Benezet.
Minutes and Records of Penn Charter School, 2 volumes.
Minutes and Records of PMM, 1T7LO=1784, Microfilm of originals.
Minutes and Records of PYM, 1740-178k4, Miecrofilm of originals.,
Minutes of PYM, M. for S., 1755~178k4, Microfilm of originals,

2. Arch Street Meeting House, Department of Records. FPhiladelphia.
Minutes of the Africans' School, 1770-1784, 2 volumes.
Papers of the Friendly Association, 1756-1760, 2 volumes.

3« Friends' House Library. London.
Swarthmore Manuscripts, 6/116.
Spriggs Mamscripts, 156/56.
Awmack Mamuscripts, S 52, 33=9.
Portfolio 38/87, 21/30, 1/33.
Impey Mamiscripts, Box 1, T2-7.
Robson Mamusecripts, 37/1%, TR 2.

4. Historical Society of Pennsylvania. Philadelphia.

Vaux Papers.

American Miscellaneous, Case 8, Box 6.
Pemberton Papers, Vol. 32, 106.
Benezet Papers, Yi 2, T291-7193.

5. Rhode Island Historical Society, Providence, Rhode Island.
Moses Brown Papers.

6. Henry E. Huntingdon Library, San Marino, California.
Letter to Benezet from William Cotterell, May 16, 1757.

Part B: Works of Anthony Benezet

Benezet, Anthony. An Account of the Behaviour and Sentiments of a Number
of Well-Disposed Indians, Mostly of the Minusing Tribe. Iondon: 1761,

. "An Account of Papunahung's Second Visit to Friends the Fourth
of the Eight Month, 1761." Published in George S. Brookes, Friend

Anthony Benezet. Philadelphia: 1937, 485-489.

k60



L4631

« The Case of Our Fellgw Creatures the Oppressed Africans.

London: 1783, &4, and Philadelphia: 178k.

. A Caution and 2 Warning to Great Britain and Her Colonies in a

Short Representation of the Calamitous State of the Enslaved Negroes
in the British Dominions. Collected from Various Authors and Sub=
mithbed to the Serious Considerations of All, More Especially Those

in Power. Philadelphia: 1766, 67, 8%, 85, 1858, 199. Iondon: 1767,

68; 85, 88«

The Emptiness and Vanity of a Life Spent in the Pursuit of

Worldly Profit, Ease, or Pleasure, Compared with a Iife Wholly
Employved in Endeavouring to Glorify God, and Do Good to Manking.
Philadelphia: 1767.

. Essay on Grammar. Philadelphia: 1778.

. An Extract from a Treatise on the Spirit of Frayer, or the

Soul Rising Out of the Vanity of Time into the Riches of Eternity.
With Some Thoughts on War; Remarks on the Nature and Bad Effects
of Spiritous Liquor; And Considerations on Slavery. Philadelphia:
1780.

. A First Book for Children- ADB-CDD.E'F.GDH'IIJ.KCL.M‘N.OOPU

QeRe5.ToUV.WoX.Y.Z., Philadelphia: 1778. London: 1795.

- "Letter to the Celebrated Abbé Reynal, with His Answer,"

" Printed in Baxter's Directions to Slaveholders, Revived. Philadel-

phia: 1782, 85.

. The Mighty Destroyer Displayed, in Some Account of the Dreadful

Havoe Made by the Mistaken Use as Well as Abuse of Distilled Spiritous
Liquors. By a Lover of Mankind. Philadelphia: 1774, 78, .

. Notes on the Slave Trade, etc. Philadelphia: 1783.

. Observations on the Enslavi Importing and Purchasing of

Negroes, with some Advice thereon, Extracted from the Epistle of the
Yearly Meeting of the People Called Quakers, Held at Tondon in the
Year 1758. Germantown, Pa.: 1759, 60.

. Observations on Slavery, treatise bound with Serious Considera-

tions on Several Important Subjects viz., On War and Its Inconsistency
with the Gospel, and the Bad Effects of Spiritous Idiquors. 2nd ed.
Philadelphia: 1778. 1st ed. not found.

. The Pennsylvania Spelling Book, or Youth's Friendly Instructor

and Monitor: on an Easy Plan, for Bxciting the Attention and Facili-
tating the Instruction of Children and Others, in Spelling and
Reading. Philadelphia: 1778, 79, 61, 89, 95, 1800.




k62

. The Plainness and Innocent S licity of the Christian Religion.

With its Salutary Effects, Compared to the he Corrupting Nature, and
Dreadful Effects of War. With Some Account of the Blessing which
Attends on a Spirit Influenced by Divine Iove, Producing Peace and
Good Will to Men. Collected by A. Benezet. Philadelphia: 1782.
London: 1800.

- The Plain Path to Christian Perfection. Translated from the

French, with an Introduction by Anthonv Benezet., Philadelphia:
1772, 80.

» The Potent Enemies of America Laid Open: Being Some Account of

the Baneful Effects Attending the Use of Distilled Spiritous Liquors,
and the olavery of the Negroes.... Philadelphia: 1775

. Remarks on the Nature and Bad Effects of Spiritous Idquors.

Phlladelphia 1775, 80.

. BSerious Considerations on Several TImportant Subjects, viz.,

on War and its Inconsistency with the Gospel; Observations on Slavery,

and Remarks on the Nature and Bad Effects of Spiritous Liquors,
2nd ed. Philadelphia: 1770.

. Serious Reflections Affectionately Recommended to the Well-

Disposed of Every Religious Denominstion, Particularly Those Who
Mourn and Lament on Account of the Calamities Which Attend Us and
the Insensibility Thet So Generally Prevails. Philedelphia: 1775.

Reprinted in Brookes, 495.

+ A Short Account of the People Called Quakers, Their Rise,

Religious Principles and Settlement in America, Mostly Collected

from Different Authors, for the Information of All Serious Inguirers,
Particularly Foreigners. Philadelphia: 1730, 181&, 1866. Paris:
1780, &8.

+» A Short Account of That Part of Africa Inhabited by the Negroes,

and the Manner by which the Slave-Trade is Carried on. Philadelphia:
3 eds. in 1732, one in 1733 and 1768. London: 1768. Dublin: 1768.
Paris: 1767, 1788.

- Short Observations on Slave Introducto to Some Bxtracts
from the Writing of the Abbé Raynal on that Important Subject.
Philadelphia: 1781, ©2. Reprinted in Brookes, 497.

« Some Historical Account of Guinea, Its Situation, Produce,

and _General Disposition of Its Inhabitants. with an Tnquiry into
the Rise and Pro regs of the Slave Trade, It's Nature and Lamentable
Effects. Philadelphia: 1771, 72. London: 1772, 8k, 88, 1815, 1968,

» BSome Necessary Remarks on the Education of the Youth in the

Country Parts. Philedelphia: 1777,



463

» and Isaac Zane. Some Obgervations Relating to the Establishment
of Schools. Philadelphia: 1770.

. Some Observations on the Situation, Disposition, and Character
of the Indian Natives of This Continent. Philadelphia: 1735, German

ed., 1764.

- Some Serious and Awful Considerations, Recommended to All,
Particularly the Youth. Philadelphia: 1769.

. Thoughts on the Nature of War and Tts Repugnancy to the Christian
Life. Extracted from a sermon on the 29th Nov., 1759. Philadelphia:
1766, 76, 78.

, and John Wesley. Views of American Slave, Taken a Centu -
Philadelphia: 1858. New York: 1969. This includes Benezet's Caution

and Warning, and John Wesley's Thoughts On Slavery. Philadelphia:
1774,

Part C: Other Works

Account of the Designs of the Associates of the Late Dr. Bray; With an
Abstract of Their Proceedings. London: 1766.

Adams, John. "Novanglus." Charles Francls Adams, ed. The Works of
John Adams. IV. Freeport, N.Y.: 1969.

Ancient Testimony and Principles of the People Called Quakers, Renewed,
with Respect to the King and Government, and Touching the Commotions
Now Prevailing in These and Other Parts of America. Jamuary 20, 1776,
Philadelphisa: 1776. HQC.

"Anthony Benezet." African Repository, II (1829), 61.
"anthony Benezet." The Friend, IV (1831), 187.

Bailyn, Bernard. Pamphlets of the American Revolution. I. Cambridge,
Mass.: 1965.

Barbé=Marbois, Francois. Our Revolutionary Forefathers. Eugene Parker

I

Chase, tr. and éd. Freeport, N.Y.: 1969.

Barclay, Robert. An Apology for the True Christian Divinity. Philadel-
phia: 1908.

Baxter's Directions to Slaveholders, Revived. Philadelphia: 1785.

"Benezet and the Quakers as Seen by a French Diplomat." BFHA, XVII (1928),
58"62.



Lok

"Benezet and the Pennsylvania Abolition Law." BFHA, XVII, 60.

/ Benezet, John Stephen. '"Memorial Commence le 16 Aoust, 1682." Appendix
of Samuel Small, Jr. Cenealogical Records. Philadelphia: 1905, 334-
340,

l Biddle, Henry D., ed. Extracts from the Journal of Elizabeth Drinker.
Philadelphia: 1889.

"Biographical Notices of Anthony Benezet, Partly Extracted from a book
of Manuscript Letters in His Own Handwriting; Dated from 1733 to
1756. " M, III {(1832), 97-102.

Boehm, Anthony William. Several Discourses and Tracts. Londeon: 1717.

Brackenridge, Hugh Heunry. Narrative of the late Expedition Against the
Indians. Philadelphia: 1783.

Brissot de Warville, Jean Pierre, and Etienne Claviére. De 1la France
et des Etats-Unis. Paris: 1787.

Brigssot de Warville, Jean Pierre. DNew Travels in the U.S.A., Performed
in 1788. Mara Soceam: Vamos, tr., and Durand Echeverris, ed.
Cambridee, Mass.: 1964,

Brookes, George $. Friend Anthony Benezet. Correspondence end writings.
Philadelphia: 1937, 150 ff.

["Bulbucus"], Sketch of the Benezet family. Friends' Weekly Tutelligencer,
VI (1849), 235. %

putterfield, Iyman H., ed. Ihe Letters of Benjamin Rush. 2 vol. Prince-
ton: 1951.

Carey, Matthew, and James Bioren. Laws of the Commonwealth of Pennsyl-
vania. Philadelphia: 1803.

Census of the United States, 1790: Heesds of Families, State of Pennsyl~
vania. Washington, D.C.: 1908.

Chastellux, Frangols Jean, [Travels in North America in the Years 17680,
1781, and 1782, Howard C. Rice, Jr., tr. 2 vol. Chapel Hill: 1963.

Cheyne, George. The Natural Method of Curing the Diseases of the Body
and the Disorders of the Mind. ILondon: 1753.

larkson, Thomas. The History of the Rise, Progress and Accomplishment
of the Abolition of the African Slave Trade by the British Parlisment.
2 vol. ZILondon: 1805.




h65

» An Essay on the Slavery and Commerce of the Human Species,
Particularly the African. ILondon: 1786.

. A Letter to the Clergy of Various Denominations and to_the
Slaveholding Planters in the Southern Parts of the U.S.A. Iondon:

1841,

Coates, Joseph H. ed, 'Journal of Isaac Zane to Wyoming, 1756." PMHB,
XXX (1906), h17-h26. W

Colonial Records of Pemnnsylvania. VI. Harrisburg: 1851.

Condorcet, Marie Jean Antoine Nicolas Caritat. Reflexions sur 1'Esclavage
des Negres. Paris: 1781. =

Cooper, David. A Serious Address to the Rulers of Americe on the Incon-
sistency of Their Conduct Respecting Slavery. Trenton, N.J.: 1783.

Copeland, Thomas. ed. The Correspondence of Edmund Burke. LU vol.

Cambridge: 1958.

"Correspondence of Anthony Benezet and John Smith."” The Friend, Vv (1832),
297 .

Crawford, Charles. Observations Upon Negro Slavery. Fhiladelphia: 1784,

letters from an Americen Farmer.

Crevecoeur, J. Hector St. John de.
2nd ed. Paris: 1787.

Crosfield, George. ed. Memoirs of the Life and Gospel ILabours of Samel
Fothergill., Liverpool: 1843.

London: 1840.

Curnock, Nehemiah. ed. Journel of John Wesley.

Davies, Benjamin. Some Account of the City of Philadelphia. Philadelphia:

179k,

"Diary of a French Officer, 1781; Presumed to Be That of Baron Cromont
du Bourg." Magazine of American History, IV (1680), 360, 381.

Dillwyn, William. Brief Considerations on Slavery and the Expediency of
Its Abolition. Burlington, N.J.: 1773.

Dodsley, Robert. The Oeconomy of Human Iife. Philadelphia: 1781.

Donnan, Elizabeth. ed. Documents Illustrative of the Slaeve Trede to
America. I, ITI. New York: 1965.

Diary of Christopher Marshall, 1774-1781. Philadel-

Duane, William. ed.
phia: 1877.




466

Egle, William Henry. ed. Names of Foreigners Who Took the Oath of
Allegiance to the Province and State of Pennsylvania, 1727-1775.

Baltimore: 1967.

Epistle to Our Friends and Brethren in Religious Profession in These
and the Adjacent Provinces, Dec. 20, 1776. PYM, M. Br S.
Philadelphia: 1776, HQC.

Epistles from the Yearly Meeting of Friends Held in Iondon, to the

Quarterly and Monthly Meetings in Great Britain, Ireland, and Else=-
where, from 1681 to 1857. Iondon: 1858.

Everard, John. Some Gospel Treasures. Iondon: 1653.

"Explanation of Anthony Benezet's Letter to 'S. N.'" Evening Fireside,
I (1805), 169.

Force, Peter. ed. American Archives. Uth ser. I. Washington, D.C.: 1837,

"Foreigners Disbarking at Philadelphia Who Were Naturalized as British
Citizens." Pennsylvania Archives. 2nd ser., XVII. Harrisburg, Pa.:

1896.

A Forensic Dispute on the Legelity of Enslaving the Africans. Boston:
T3,

Fox, George. Instructions for Right Spellingz, Reading, and Writing,
Iondon: 1697.

. Journal. Iondon: 1852.

Franklin, Benjamin. The Autobiography. Jesse Lemisch, ed. New York:
1961.

. Some Account of the Pennsylvania Hospital. 2 vol. Philadelphia:
1817.

Friends, Society of, London Yearly Meeting. An Alphabetical Extract of
Alé6the Annual Printed Epistles, 1682-1762. John Fry, ed. London:
1766.

. Extracts from the Minutes and Advices of the Yearly Meeting.
Iondon: 1802,

Friends, Society of, Philadelphia Yearly Meeting. A Collection of
Memorials Concerning Divers Disceased Ministers and Others. Iondon:

1788.

. An Epistle of Caution and Advice, Concerning the Buying and
Keeping of Slaves. Philadelphia: 1754,




ket

Garrison, William Lloyd. Thoughts on African Colonization. Boston: 1832,

Gummere, Amelia Mott. ed. The Journal and Essays of John Woolman.
New York: 1922.

"Papunahung, the Indian Chief." BFHA, IX (1920), 114-118.

*

Hall, David. An Epistle of Love and Caution to the Quarterly and Monthly
Meetings of Friends in Great Britain or Elsewhere. 3rd ed. ILondon:

1750,

Hoare, Prince. Memoirs of Granville Sharp, Composed from His Own Mamu-
scripts. London: 1820.

Jefferson, Thomas. Notes on the State of Virginia. Boston: 1801.

A Summary View of the Rights of British America. Brooklyn:

TR

Journals of the Continental Congress, 1774-1789, II, VII, XXV, XXVIII.
Washington, D.C.: 1922.

Kalm, Peter. Travels intc North America. Adolph B. Benson. tr. and ed.
New York: 19370

Keith, George. "An Exhortation and Caution to Friends Concerning Buying
or Keeping of Negroes.” WNew York: 1693. Reprinted in PMHB, XIII

(1889), 267-269.

Koch, Adrienne, and Frank Freidel. eds. The American Enlightenment.
New York: 1965.

labaree, Leonard W. ed. Papers of Benjamin Franklin, IV, VI, VII. New
Haven: 1961, 1963, 19%l.

Lacointe-Marsillac. Le More-lack. Paris: 1789.

Lee, Arthur H. An Address to the Members of the Assembly on the Subject
of Slavery of the Negroes in America. Willismsburg: 1771.

"Letters of Denization and Acts of Naturalization, 1701-1800." Publica=-
tions of the Huguenot Society of london. XXVII, London: 1923.

Locke, John. On Toleration. Wilmington, Del.: 1764.

» Two Treatises on Government. Peter ILaslett. ed. New York:

1965,

london Chronicle. June 20, 1772.

Maclay, Edward S. ed. The Journal of William Maclay, U.S. Senator from
Pennsylvania, 1789-1791. New York: 1890.




468

Manchee, W. W. "Memories of Spitalfields."” Proceedings of the London
Huguenot Society. X.ILondon: 191k.

"A Memorial.” PMM, May 2, 1785. In Brookes, 171-175.

Merrill, Walter M. ed. The Letters of William Lloyd Garrison. 2 vol.

Cambridge, Mass.: 1971.

Michener, Ezra. Retrospect of Early Guakerism: Extracts from the Records
of Philadelphia Yearly Meeting. Philadelphia: 1360.

Montesquieu, Charles de Secondat. The Spirit of the Laws. London: 1758,

Mulkearn, Lois. ed. The George Mercer Papers Relating to the Ohio Company
of Virginia. Pittsburgh: 195%4.

Myers, Albert Cook. ed. The Courtship of Hannah Iogan: The Diary of
John Smith. Philadelphia: 190h. e

Quaker Arrivals at Philadelphia, 1682-1750. Philadelphia:

1957.
. BSally Wister's Journal. Philadelphia: 1902.

A Narrative of the Proceedings of the Black People...in the Year 1793,
"By A.J. and R.A." Philadelphia: 179%.

Otis, James. The Rights of the British Colonies Asserted and Proved.
Boston: .‘L’TEE.

Paine, Thomas. 'Common Sense." Phlilip Foner, ed. Complete Writings of
Thomas Paine. New York: 1945.

Parrish, Samuel. Some Chapters in the History of the Friendly Association.

Philaedelphia: 1877.

Pascal, Blaise. Thoughts on Religion. Edinburgh: 1751.

Penn, William. Fruits of a Father's love: Being the Advice of William
Penn to His Children. 3rd ed. ILondon: 1760.

Some Fruits of Solitude in Reflections and Maxims. New York:

1901.
Pennsylvania Evening Post and Public Advertiser. June 17, 1762.

Pennsylvania Gazette, 1756~178k.

Pennsylvania Packet, Dec., 1779, Feb. and Mar., 1780.

Philadelphia Independent Gazeteer, June 15, 1782.




469

Philmore, James. Two Dialogues on the Man-Trade. London: 1760.

Price, E1i K. ed. The Diary of John Pemberton for the Years 1777 and 1778.
Philadelphia: 1867.

Iroceedings of the Huguenot Society of Iondon. X, London: 191k,

Proceedings of the Hupguenot Society of Penngylvania. XXIV, XXV, Bridge=~
port, Pa.: 1953, 1954,

Proud, Robert. History of Pennsylvania. 2 vol. Fhiladelphia: 1797.

+» Mamiseript History of Philadelphia. HSF.

fublications of the Huguenot Society of Iondon. XXV-XXVII, XXXV-XXXVII
Iondon: 1921-1933. Volumes contain records of the Huguenot churches
of london.

Papin-Thoyras, Paul. History of England, as Well Ecclesiastical as Civil.
Nicolas Tindal, tr. 15 vol. Iondon: 1725=1731.

Raynal, Guillaume Thomas Francois. Histoire Philosophique des Deux Indes.
Paris: 1770. ’

Relchel, William C. ed. Memorials of the Moravian Church. I, Philadelphia:
1870.

Review of gome Historical Account of Guinea. Scots Magazime, XXXIV (1772),
LE86-L88.

Robinson, John. "Of Children and Their Education." Philip J. Greven, Jr.
ed. Child-Rearing Concepts, 1628-1861. Itasca, Ill.: 1973, 9-18.

Fupp, Israel Daniel. ed. Thirty Thousand Names of Immigrents in Pennsyle
vania from 1727-1776. Baltimore: 1965.

Rush, Benjamin. An Address to the Inhabitants of the British Settlements
in America Upon Slave-Keeping. Philadelphia: 1773.

. Autoblography of Benjamin Rush: His Travels Through Life.
eorge W. Corner, ed. Princeton: 1948,

. Essays, Literary, Moral, and Philosophical. 2nd ed. Phlladel-
phia: 1806.

. Medical Inquiries and Observations. Philedelphia: 1812,

. A Vindication of the Address on Slave-Keeping. Philadelphis:
1773,

« A Warning Voice to the Intemperate. Philadelphia: 1817.




k70

Sandiford, Ralph. A Brief Examination of the Practices of the Times.
Philadelphia: 1729. ks

Sansom, Joseph. Poetical Epistle to the Enslaved Africans. Philadelphia:
1790,

Sewall, Samuel. The Selling of Joseph. Boston: 1700.

Sharp, Granville. A Declaration Concerning the People's Natural Right
to a Share in the Legislature. ILondon: 177h.

. Al Representation of the Injustice and Dangerous Tendency of
Tolerating Slavery in England. Iondon: 1769.

"Sketch of the Life of Anthony Benezet." Rural Magezine and Iiterary

Evening Fireside, I (1820), 273, 2Th.

Small, Samuel, Jr. comp. Genealogical Records of George Small,...
Daniel Benezet,... Philadelphia: 1905.

Smith, Samel. A History of New Jersey. Trenton: 1765.

Smyth, Albert H. ed. Writinge of Benjamip Franklin. III, V, VI, VIII,
I¥X. New York: 1970.

Telford, John. ed. The Letters of Jokn Wesley. VIII Iondon: 1931.

The Testimony of the People Called Quakers, Given Forth by a Meeting of
the Representatives of Sald People, in Pennsylvania and New Jersey,
Held at Philadelphiz, the 2lth Dey of the First Month, 1775. Phila~-
delphia: 1775, HQC.

A Testimony Given Forth from Our Yearly Meeting Held at Philadelphia for
Pennsylvania and New Jersey, by Adjournments,...177f/. Philadelphia:

1777, HQC.

Thomson, Charles. Enquiry into the Causes of the Alienation of the
Delavare and Shawanese Indians. Iondon: 1759.

A Treatise Upon the Trade from Great Britain to Africa, by an African

Vaux, George. ed. "Extracts from the Diary of Hannah Callender." PMHB,

XII (1888).
Vaux, Roberts. Memoirs of the Life of Anthony Benezet. Philadelpbia: 1817,

Wesley, John. Thoughts n Slave or Potent Enemies of America Laid
Open. Philadelphia: 1775.

Whitefield, George. dJournals. Iondon: 1960.




471
Wwillets, Clements. 'Memoirs of Clements Willets." FM, v (1836), 363.

Woods, John A. ed. '"The Correspondence of Benjamin Rush and Granville
Sharp, 1773-1809." Journal of American Studies. I (1967).

Wwoodward, Thomas. The Columbian Plutarch, or an Exemplification of
Several Distinguished American Characters. Philadelphia: 18109,

Woolman, John. Considerations on Pure W

isdom, and Human Poli on
Labour; on Schools,... Philadelphia: 1768.

. Some Considerations on the Keeping of Negroes; Recomm
—————— e end_
the Professors of Christianity, of Every Denomination. I, II, e to

Thiladelphia: 1754, 1762. Reprinted in Amelia Mott Gummere, ed.
The Journal and Essays of John Woolman. New York: 1922, 334-381,

IL.

Adams, Alice D. The Ne tected Period of Anti=5lav in America, 1808-
1831. Boston: l@.

Adams, Russell L. Great Negroes, Past and Present, 3rd ed, Chicago:

1969.

Adams, Thomas R. American Independence, the Growth of an Idea: A Biblio-
graphical Study. Providence: 1965.

Allen, Mary S. '"Anthony Benezet." Quaker Biographies. III. Philadelphia;
1909, 88.

Aptheker, Herbert. '"The Quakers and Negro Slavery." JNH, XXV (1940),

Aries, Philippe. Centuries of Childhood: A Social History of Famlly Iife.

Robert Baldick, tr. New York: 1%2.

Armistead, Wilson. Memoirs of the Life of Anthony Benezet, Revised.
London: 1859.

Bailyn, Bernard. Fducation in the Forming of American Society. New York:
19’?'2-

. Ideological Origins of the American Revolution. Cambridge,
Mass.: 1967.

. ed. Pamphlets of the Americen Revolution, 1750-1776. I,
Cambridge, Mass.: 1965.

Baird, Charles W. History of the Huguenot Emigration to America. 2 vol.

New York: 1885,




“ T i Sl

12

Baird, Henry M. The Huguenots and the Revocation of the Edict of Nantes.
¢ vol. New York: 1895.

Barkan, Elliot Robert. ed. Edmund Burke: On the American Revolution.
¢nd ed. Gloucester, Mass.: 1972,

Barksdale, Brent E. Pacifism and Democracy in Colonial Pennsylvania,
Stanford: 1961.

Bebb, Evelyn Douglas. Nonconformity and Social and Economic Life, 1660=
1500, Iondon: 1935.

Bedinl, 3ilvio A. The Life of Benjamin Banneker. New York: 1972.

Bestor, Arthur. Backwoods IJftopias: The Sectarian Origins and the Owenite
Phase of Comminitarisn Socialism in America. Philadelphla: 1550,

Billington, Ray Allen. '"James Forten: Forgotten Abolitionist." Negro
History Bulletin (1949), 1-6.

Braithweite, Wwilliam C. The Second Period of Quekerism. Revised and
annotated by Henry J. Cadbury. New York: la%l.

Brawley, Benjamin. The Negro Genius. New York: 1937.

Bridenbaugh, Carl. Cities in Revolt: Urban Life in America, 1T43-1776.
New York: 1955.

. Mitre and Sceptre: Transatlantic Faiths, Ideas, Personalities,
and Politics, 1689-1775. New York: 1962.

.  "Dhe Press sand the Book in Eighteenth Century Philadelphia."
PMHB, ILxv (194%1), 1-30.

, and Jesslca Bridenbaugh. Rebels and Gentlemen: Philadelphia in
the Agze of Franklin. New York: 1942.

A Brief Sketch of the Schools for Black People and Their Descendants,
Eotablished by the Religious Society of Friends in 1770. Phlladelph1a~
1867.

Erinton, Anna Cox. ed. Then and Now: Queker Essays, Historical and
Contemporary. Philadelphia: 1960.

Brinton, Howard Heines. ed. Byways in Quaker History. Wallingford, Pa.:
1969.

. 'The tuaker Contribution to Higher Education in Colonial
America."” Pennsylvania History, XXV xxv (1958), 234-250.

Brock, Peter. Pacifism in the United States from the Colonizl Bra %o
the First World War. Princeton: 1968.




473

Bronowski, Jacob, and Bruce Mazlish. The Western Intellectual Tradition
from Lecnardo to Hegel. New York: 1960.

Brookes, George 5. [Friend Anthony Benezet. Philadelphia: 1937.

Srown, Ira Vernon. The Negro in Pennsylvania History. University Park,
Pa.: 1970.

Lruns, Roger A. "Anthony Benezet and the Natural Rights of the Negro."
PMHEB, XCVI (1972), 104=113.

. "Anthony Benezet's Assertion of Negro Equelity." JNH, IVI

(1971), 230-238.

Bultmann, William A. "The Soclety for the Propagation of the Gospel and
the French Huguenots in Colonial America." Historical Magazine of
the Protestant-Episcopal Church, XX (1951), 156-172.

Burrows, Edwin G. and Michael Wallace. 'The American Revolution: The

Tdeology and Psychology of National Liberation." Perspectives in
American History. VI (1972).

Cadbury, Henry J. “Anthony Benezet's Library."” BFHA, XXIII (1934), 63-75.

. Colonial Quaker Antecedents to the British Abolition of
Slavery. London: 1933.

. Friendly Heritage: Letters from the Queker Past. Norwalk,
Conn.: 1972.

.  "Negro Membership in the Society of Friends." JNH, XXI (1936).
. "One Good Friend and His Influence." FQ (Jan., 1974), 201-209.
"Quaker Bibliogrephical Notes."” BFHA, XXVI (1937), 45-53.

Cady, Edwin H. John Woolman: The Mind of the er Saint. New York:
1965.

Cantor, Milton. 'The Image of the Negro in Colonial Literature.” New
England Quarterly, XXXvI (1963), L52-u4T7.

Carroll, Kenneth L. 'Maryland Quekers and Slavery.' Maryland History
Magazine, XLV (1950), 215-225.

. "Religious Influences on the Manumission of Slaves in Caroline,

Dorchester, and Talbot Counties."” Maryland History Magazine, INI (1961),
176-197.

. "William Southeby, Early Quaker Antislavery Writer." Penngyl-
vania Magazine of History, LXXXIX (1965), 416-k27.




L7y

Child, ILydia Maria. Isaac T. Hopper: A True Life. Boston: 1853.

Clark, Sydney P. The Pennsylvania Hospital Since May, 1751: Two Hundred
Years in Philadelphia. New York: 1951. =

Comfort, William W. "Anthony Benezet: Huguenot and Quaker." Proceedings
of the Huguenot Society of Peomnsylvania. XXIV Philadelphia: 1953,
36"1"3.

Coupland, Reginald. The British Anti=-Slavery Movement. Iondon: 1933,

. Wilberforce, A Narrative. New York: 1968.

Crane, Verner W. Benjamin Franklin's Letters to the Press, 1 8=1775.

Chapel Hill: 1950.

Cremin, Lawrence. American Education: The Colonial Experience, 1607-1783.

New York: 1970.

Curti, Merle. The Growth of the American Republic. 3rd ed. New York:
1964,

. Peace or War: The American St le, 1636-1936. New York: 1936,

Dallimore, Arnold A. George Whitefield: The ILife and Times of the Great

Evangelist of the Eighteenth Century Revival. 2 vol. Iondon: 1970,

Davidson, Robert L. D. War Comes to Quaker Pennsylvenia: 1682-1756.
New York: 1957.

Davis, David Brion. ed. Ante-Bellum Reform. New York: 1967.

+ 'The Emergence of Immediatism in British and American Anti-

Slavery Thought." Mississippi Valley Historical Review, XLIX (1962),
209~-230.

. The Problem of Slavery in Western Culture. Ithaca, N.Y.: 1966.

Degler, Carl N. "Slavery and the Genesis of American Race Prejudice.”

Comparative Studies in History and Society. II (1959), 49-66.

D'8lia, Doneld J. "Dr. Benjemin Rush and the Negro." Journal of the
History of Ideas, XxX (1969), L13-L22.

Dillon, Merton L. '"The Abolitionists As a Dissenting Minority." Dissent:
Exploratiops in the History of American Radicalism. Alfred F. Young.
ed. DeKelb, Ill.: 1968.

Douty, Ester Morris. Fortep the Sailmaker: Pioneer Champion of Negro
Rights. Chicago: 1968.




k75
e L Anti=Slavery Leader."” B s
Drake, Thomas E. "Elibu Coleman, Quaker ?El_;ﬁ,

in Guaker History. Howard H. Brinton. ed. Wallingford, Pa.
111-133.'—"‘"'—“'11

- akerism. Presiden-
———__+ Patterns of Influence in lo=American .
tlial Address to the Friends Historical Society, 1958. London: 1958,

———* Yuskers and Slavery in America. Gloucester, Mass.: 1965.

Duberman, Martin. ed. The Antislavery Vanguard; New Essays on the
Abolitionists. Princeton: 1965.

DuBoils, W. E. B. The Philadelphia Negro. Philadelphia: 1899.

- The Suppression of the African Slave-Trade to the United States
of America, 1638-1870. New York: 1969.

Duignan, Peter. The United States and the African Slave Trade. Stanford:
1963,

Dumond, Dwight Lowell. Antislavery: The Crusade for Freedom in America.
Ann Arbor: 191.

- A _Bibliography of Antislavery in America. Ann Arbor: 1961,

Durnbaugh, Donald F. 'Christopher Sauer, Pennsylvania=German Printer. "
Eb_ﬂ;_]_i, IXXXII (1958), 316=340.

Elkins, Stanley M. Slavery: A Problem in American Institutional and
Intellectual Life. Chicego: 1959.

Elkinton, Joseph. Anthony Benezet and His Times. Philadelphia: 1898,

Falk, Robert P. 'Thomas Paine and the Attitude of the Quakers to the
American Revolution." PMHB, IXII (1939).

Fay, Bernard. The Revolutio Spirit in France and America. Ramon
Guthrie, tr. New York: 1 .

Filler, Iouls. The Crusade Against Slavery. New York: 1960.

Franklin, John Hope. From Slavery to Freedom: A History of Negro Americans.
3rd ed. New York: 1967.

The French Racial Strain in Colonial Pennsylvania. Huguenot Soclety of
America, IX i19995.

Frost, J, william. The Quaker Family in Colonial America. New York: 1973.

Gamble, Thomas, Jr. Bethesda, an Historical Sketch of ¥hitefield's House

of Mercy in Georgia. Savannah: 1902.




476
Gara, Larry. The Liberty Line: The Legend of the Underground Railroad.
Lexington, Ky.: 1%1.

Gery, Anne T. "Political and Economic Relations of English and Americsn
Quekers." Unpublished Ph.D. dissertation, Oxford University, 1935.

Gllpin, Thomas. Exiles in Virginia, 1777-1778. Philadelphia: 1848.

Gordon, Michsel. ed. The American Family in Social-Historical Perspective.

New York: 1973.

Gorn, Janice L. "John Locke's Educational Theory and Some Evidences
Thereof in Pennsylvania." Unpublished Ph.D. dissertation, New York
University, 1963.

Gottschalk, Iouis. Lafayette Between the American and the French Revolu=~
tion. Chicago: 1950.

Greene, Jack P. comp. The American Colonies in the Eighteenth Century.
New York: 1969.

+ "Political Mimesis: A Consideration of the Historical and
Cultural Roots of Legislative Behavior in the British Colonies in
the Eighteenth Century." American Historical Review, LXXV (1969),
337-360.

Ureven, Philip J., Jr. ed. Child-Rearing Concepts, 1628-1861. Itasca,
I11.: 1973.

» Four Genmerations: Population, Lend, and Family in Colonial
Andover, Massachusetts. Ithaca, N.Y.: 1970.

Grob, Gerald N. Mental Institutions in America: Soclal Policy to 1875.

New York: 1973.

Gummere, Amelia Mott. The Quaker Costume. Philadelphia: 1901.

Haag, Eugéne. La France Protestante. 10 vol. Paris: 1846-1859.

Harlan, Iouis R. The Negro in American History. Publications of the
Service Center for Teacters of History. IXI Baltimore: 1965.

Hawke, David Freeman. Benjamin Rush: Revolutionary Gadfly. New York:
1971.

» In the Midst of a Revolution. Philadelphia: 1961.
Heimert, Alan. Religion and the American Mind: From the Great Awakening
Lo _the Revolution. Cambridge, Mass.: 1960.

Henry, Stuart C. George whitefield, Wayfaring wWitness. New York: 1957.



bt

Hildeburn, Charles R. A Century of Printing: The Issues of the Press
in Pennsylvania, 1685-1764. 2 vol. Philadelphia: 1885.

Hinshaw, William Wade. ed. Encyclopedia of American Quaker Genealogy. II.
Philadelphia: 1949.

Hirst, Margaret E. The Quakers in Peace and War. Iondon: 1923.

History of the Association of Friends for the Free Instruction of Adult
Colored Persons in Philadelphia. Philadelphia: 1890.

Hocker, Edward W. GCermantown, 1683-1933. Germantown, Pa.: 1933.

Jackson, Joseph. Encyclopedia of Philadelphia. 4 vol. Harrisburg: 1931.

Jacob, Caroline Nicholson. Builders of the Quaker Road, 1652=1952.
Chicago: 1953.

James, Sydney V. A Pecple Among Peoples: Quaker Benevolence in Eighteenth
Century Americe. Cambridge, Mass.: 1963.

Jennings, Frank P. "Miquon's Passing: Indlan-Furopean Relations in
Colonlial Pennsylvania, 167}4-"1755“ Unpublished Ph.D. dissertation,

University of Pennsylvania, 1965.

Johnson, Frederick. Count Zinzendorf and the Moravian and Indian Occupancy
of the Wyoming Valley. mD.pes 190h.

Jones, Howard Mumford. America apnd French Culture, 1750-1848. Chapel
Hili: 1927.

Jones, Rufus M. The Quakers in the American Colonmies. Iondon: 1911.

Jordan, J. W. "Bethlehem Ferry." PMHB, XXI (1898), 10k.

Jordan, Winthrop D. White Over Black: The Development of American Attitudes
Toward the Negro, 1550-1812. Chapel Hill: 1968.

Jorns, Auguste., The Quakers as Pioneers in Social Work. Thomas Kite

Brown, Jr., tr. Port Washington, N.Y.: 1931.

Justice, Hilda. The Life and Ancestry of Warner Mifflin. Philadelphia:

1905,

Katz, Michael B. The Irony of Early School Reform. Cembridge, Mass.:
1968.

Keifer, Sister Monica. "Early American Childhood in the Middle Atlantic
Ares." PMHB, IXVIII (194%), 3-37.

Kelsey, Rayner W. Friends and the Indians. Philadelphia: 1917.




478

Kent, wWilliam. ed. An Encyclopaedia of Tondon. Rev. ed. ILondon: 1970.

Kirby, Ethyn Willlams. George Keith, 1638-1716. New York: 19k2,

[Kite, Nathan.] A Brief Statement of the Rise and Progress of the
Religious Socilety of Friends, Against Slavery and the Slave Trade.

Philadelphia: 1843.

Klingberg, Frank Joseph. The Anti-Slavery Movement in England: A Study
in English Humanitarianism. London: 1926.

Koch, Adrienne. "Pragmatic Wisdom and the American Enlightenment.”
William and Mary Quarterly. 3rd Ser., XVIII (1961), 313=329.

Kraus, Michael. The Atlantic Clvilization: Elghteenth Century Origins.
Tthaca, N.Y.: 1949.

"Slavery Reform in the Eighteenth Century; An Aspect of
Transatlantic Intellectual Cooperation.” PMHB, IX (1936), 53=66.

Lascelles, Edward Charles P. Cranville Sharp and the Freedom of the
Slaves in England. Iondon: 1928.

Lashley, Leonard C. 'Amthony Benezet and His Anti~Slavery Activities."
Unpublished Ph.D. dissertation, Fordham University, 1939.

Laslett, Peter. The World We Have Lost. New York: 1965.

Laux, J. B. The Huguenot Element in Pennsylvania. New York: 18%.

Lawson, Audrey and Herbert Lawson. The Man Who Freed the Slaves: The
Story of William Wilberforce. London: 1962,

Leary, Lewis. 'Charles Crawford: Forgotien Poet of Early Philadelphia."
PMHB, LXXXIII (1959), 293-306.

Lewis, Orlando F. The Development of Americen Prisops and Prison Customs,

1776-1845. Montclair, N.J.: 196T.

Locke, Mary 5. Anti-Slavery in America from the Introduction of African
Slaves to the Prohibition of the Slave Trade. Boston: 1901.

Iovejoy, David S. "Samuel Hopkins: Religion, Slavery and the Revolution.
New Englend Guarterly, XL (1967), 227-243.

Lynd, Stasughton. "Freedom Now: The Intellectual Origins of American
Radicalism."” Alfred F. Young, ed. Dissent; BExplorations in the
History of American Radicalism. DeKalb, I1l.: 1968, 3=35.

Intellectual Origins of American Radicalism. New York: 1968,

-




k79

. ed. lNonviolence in America: A Documentary History. New York:

T 19%6.

Merietta, Jack Donald. "Ecclesiastical Discipline in the Soclety of
Friends, 1682-1776." Unpublished Ph.D. dissertation, Stanford

University, 1969.

MeCloy, Shelby T. The Humsnitarian Movement in Eighteenth Century France.
Lexington, Ky.: 1957.

MecColley, Robert. Slavery in Jeffersonian Virginia. 2nd ed. Urbana,
I11.: 1973.

Mekeel, Arthur J. 'The Quakers in the American Revolution.” Unpublished
Ph.D. dissertation, Harvard University, 1939.

Morgan, Edmund S. The Birth of the Republic, 1763=1789. Chicago: 1956.

Morton, Thomas G. The History of the Pennsylvania Hospitael, 1751-1895,

Philadelphia: 1895.

Moulton, Phillips. "John Woolman's Approach to Social Action, as
Exemplified in Relation to Slavery." Church History, XXXV (1966),

399-410,
Mulhern, James. History of Secondary Educetion in Pennsylvania. Philaedel-
phia: 1933.

Myers, Incie. Lady Huntingdon, Friend of the Wesleys. Montgomery, Ala.:
1956.

Needles, Edward. An Historicel Memoir of the Pennsylvania Society for
Promoting the Abolition of Slavery. Philadelphia: 1040.

Neuenschwander, John A. "Robert Proud: A Chronicle of Scholarly Failure."
PMHB, XCII (1968), Lgh=506.

Newman, Daisy. A Procession of Friends; Quakers in America. Garden City:

1972,
Nolan, James Bennett. General Benjamin Franklin: The Military Career
of a Philosopher. Philadelphia: 1936,
Pannier, Jacques. Antoine Bénéset (de Saint-Quentin,) un Quaker Francais

en Amérigue. Toulouse: 1925. !

Philips, Edith. The Good Quaker in French legend. Philadelpbia: 1932.

Pitt, Arthur S. "Franklin and the Quaker Movement Against Slavery."
BFHA, XXXII (1943), 22-27.



480

Pope-Hennessey, James. Sins of the Fathers: A Study of the Atlantic
Slave Traders, 1441-1807. New York: 1968.

Quarles, Benjamin. The Negrc in the American Revolution. Chapel Hill:
1961.

Rawle, Williem B. "Leurel Hill." BPMHB, XXxXv (1911), 385-L1k,

Reed, William B. "The Acadian Exiles or French Neutrals in Pennsylvania,"
Memoirs of the Historical Society of Penngylvania. VI. Philadelphia:
1858,

Ritter, Abraham. History of the Moravian Church in Philadelphia. Phila-
delphia: 1857.

Robinson, Donald L. Slavery in the Structure of American Politics, 1765-
1820. New York: 1971.

Roche, Owen J. A, The Days of the Upright: The Story of the Huguenots.
New York: 1965.

Rossiter, Stuart. ed. Iondon. Iondon: 1965.

Rothman, David J. The Discovery of the Asylum; Social Order and Disorder
in the New Republic. Boston: 1971.

Sebin, Joseph. A Dictionary of Books Relating to America. New York:
1968.

Sachse, William L. The Colonisl American in Britain. Madison: 1956.

Scharf, J. Thomas, and Thompson Westcott. The History of Philadelphia.
3 vol. Philadelphia: 1884.

Seeber, Edward D. Anti=-Slavery Opinion in France During the Second Half
of the Eighteenth Century. Baltimore: 1937.

Sharpless, Isaac. Political Leaders of Provincial Pennsylvania. New
York: 1919.

Shelling, Richard I. "Benjamin Franklin and the Dr. Dray Associates."
PMHB, IXIII (1939), 282-293.

Simmons, William J. Men of Mark: Eminent, Progressive and Rising.
New York: 1968.

Smiles, Samiel. The Huguenots: Their Settlements, Churches and Industries
in England and Ireland. Baltimore: 1972.

Smith, Joseph. A Descriptive Catalogue of Friends' Books. 2 vol.
London: 1867.




481

Smyth, Albert H. Philade];phia Magazines and Their Contributors, 1741~
1850. New York: 1970.

Stapleton, Ammon. Memorials of the Huguenots in America with Special
Reference to Their Emigration to Penusylvania. Carlisle, Pa.: 1901.

Straub, Jean S. "Anthony Benezet: Teacher end Abolitionist of the
Eighteenth Century." gH, IVII (1968), 3-16.

. "Ouaker School Iife in Philadelphia Before 1800." PMHB,
IXXXIX (1965), ub7=Ls8. i

. "Peaching in the Friends' Latin School of Philadelphia in
the Eighteenth Century.” PMHEB, XCI (1967), L36-u56.

Sweet, William Warren. "Queker Humanitarianism." Christian Century, LIV
(1937), 1076, 1077.

Temperly, Howard R. "British and American Abolitionists Compared."

Martin Duberman, ed. The Antislavery Vanguard. Princeton: 1965,
343~361.

Thayer, Theodore. 'The Friendly Association.” PEMHB, IXVII (1943), 356~-
376.

. Israel Pemberton, King of the Quakers. Philadelphia: 1943,

. Pennsylvania Politics and the Growth of Democracy, 1740~1776.
Harrisburg, Pa.: 1953.

Thompson, Mack. Moses Brown: Reluctant Reformer. Chapel Hill: 1962.

Tolles, Frederick B. The Atlantic Commnity of the Early Friends.
Iondon: 1952.

. ed. The Journal of John Woolman and Plea for the Poor.
New York: 1961.

« Meeti House and Counting House: The Quaker Merchants of
Colonial Philedelphia, 1682=1T! _33 . New York: 1%3.
. Quakers and the Atlantic Culture. New York: 1960.

. "The Twilight of the Holy Experiment: a Contemporary View."
BFHA, XLV (1956), 30-37.

Towner, Lawrence W. 'The Sewall-Saffin Dialogue on Slavery." William
and Mary Quarterly. 3rd ser., XXI (196k4), k0-52.

Trueblood, David Elton. The People Called Quakers. New York: 1966,




Lg2

Turner, Edward Raymond. The Negro in Pemnsylvania, 1639-1861. W
D.C.: 1911, . g Sidngton,

Tyler, Alice Felt. Freedom's Ferment. St. Paul, Minn.: 194k,

Uhler, Sherman P. Pennsylvania's Indian Relations to 175k. Allentoyn,
Pa.: 1751.

Van Etten, Henry. "Quakerism in France." BFHA, XXVI (1937).

Warner, Sam Bass, Jr. The Private Cié.};: Philadelphia in Three Periods
of Its Growth. Philadelphia: 1960C.
Watson, John F. Annals of Philadelphia and Pennsylvania in the Olden
_-—__——EP— msy: 20 e Olden
Time. 2 vol. Philadelphia: 1857.

Watts, Alan W. Psychotherapy East and West. New York: 1961.

Weeks, Stephen B. Quakers and Slavery: A Study in Institutional History.
Johns Hopkins Studies in Historical and Political Science. Extrs

vol., XV Baltimore: 18%.

Weinlick, John R. "Colonial Moravians, Their Status Among the Churches, "
Pennsylvania History. XXVI (1959), 213~-225.

Weiss, M. Charles. History of the French Protestant Refugees. 2 vo1,
New York: 1854.

Wells, Robert V. "Family Size and Fertility Control in Eighteenth

Century America: A Study of Quaker Families." Population Studies.
xxXv (1971), 73-82.

Welter, Rush. Popular Education and Democratic Thought in America.
New York: 19(%.

wWestcott, Thompson. Biographles of Philadelphians. Philadelphia: 1861.

Whitney, Janet. John Woolman: American Quaker. Boston: 1942,

Wlckersham, James. A History of Education in Pennsylvania. Lancaster,

Pa.: 1886.

Wishy, Bernard. The Child and the Republic: The Dawn of Modern American
Child Nurture. Philadelphia: lig.

Wittner, Lawrence S. Rebels Against War: The American Peace Movement.
New York: 1969.

Woods, Gordon S. The Creation of the American Republic, 1776-1787.
Chapel Hill: 1969,



L83

Woodg .
Odlggé Carter G. The Education of the Negro Prior to 1861. New York:

Woody, Thomas, Early guaker Education in Pennsylvania. New York: 1920.

~———-—+ A History of women's Education in the United States. 2 Vol
New Topi: yopr——of Women's Educatlon In the United States

"rlght, Richard R. The Bishops of the African Methodist Episcopel Church.
Nashvijje. 1963.

Young, Mifreq F. ed. Dissent: Explorations in the History of Averican
Radicalism, DeKalb, Ti1.: 1068-

ZilversMit, Arthur. The Wirst Emancipation; The Abolition of Slave
EEM_I_'Q_I- Chicago: 1967.

a—
#inn, Howard, "Abolitionists, Freedom Riders, and the Tactics of Agib

tion." Martin Duberman, ed. The Antislavery Vanguard. Princeton:
1965, b17-is53.






